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Abstract

The Influence of the Theosophical Movement on the Revival of
Astrology in Great Britain and North America in the 20th century

This dissertation traces the part played by the Theosophical Movement in the enrichment
and popular revival of Western astrology in this century in Great Britain and North
America. through an exploration of the philosophical and practical influences at work. In
particular, we explore the extent to which the Theosophical teachings have atfected the selt-
understanding and practice of modern astrology in the two countries.

Theosophical teachings claim to represent the common spiritual heritage of mankind that is
found in all the major religious traditions of the world. including Hinduism, Buddhism.
Neoplatonism. Hermeticism and early Christian and Jewish mysticism. This thesis
proposes that modern astrology has, to a considerable degree, enriched and renewed itself
by drawing upon these traditions through Theosophy. leading to enhanced interest and
prestige for astrology in society at large. Four major themes in contemporary astrology
were identified as having been inspired by Theosophy: the notions of the macrocosm and
the microcosm. of karma and reincarnation. of planetary cycles. and of the psychology of
the soul.

[n addition this dissertation identifies the Theosophical channels through which these ideas
were transmitted. and traces how they came to be incorporated by the mainstream
astrological communities in these two countries. The most important source of
Theosophical inspiration and insight for modemn astrology is to be found in the writings of
Helena Petrovna Blavatsky, one of the founders of the Theosophical Society. After
reviewing her ideas and attitudes towards astrology as given in particular in The Secret
Doctrine as well as in her other works, this thesis traces their subsequent vicissitudes in the
attitudes to astrology of major figures in the Theosophical Movement, astrologers and non-
astrologers alike. A review of the Theosophical Movement and other literature about
astrologys, its history, and its merits as part of Theosophy, enables us to identify the
contribution of the many local Lodges of the T.S. towards astrological education in the two
countries, and hence their role in training succeeding generations of astrologers. The
Astrological Lodge of the Theosophical Society in London. for example, is found to have
played a particularly important role in preserving the Theosophical link to astrology. In
addition. an archival search of Theosophical membership lists served to highlight the
numerical importance of Theosophists among the founding members of The American



Federation of Astrologers. the oldest. largest. and for decades the most influential
astrological organization in the United States.

Finally. we trace the dissemination of Theosophical ideas in astrology through the lives and
thought of four eminent authorities. recognized for their contributions to contemporary
astrology in the two countries. all of whom were strongly influenced by their Theosophical
background or affiliation. In a brief biography of their life and work. as well as a selected
presentation of their type of astrology. we illustrate how each of these men have. in their
own way. enriched astrology. They achieved this through the Theosophical content in their
writings and their activities (e.g. lectures, classes). thereby promoting a renewed
enthusiasm for its practical utility in the helping professions and a greater standing among
the wider public.

iv



Acknowledgments

Thanks for this thesis have to go to many individuals and institutions who participated in
this project through their advice and assistance. But I first want to turn to my own
Department of Religion at Concordia University. Here I wish to thank my supervisor John
Rossner for oftering his support to write a Ph.D. thesis on this topic. His insighttul
guidance from the very outset. as well as his unfailing trust in my capabilities. have been
invaluable to the completion of this undertaking. [ further want to thank Sheila
McDonough for her continuing support once this project got underway. She always
responded promptly in commenting on my progress. Her criticism and advice was always
helpful and never without encouragement up to the very end. Despite all his other
administrative duties. Fred Bird took time to read and comment on my progress as well.
As an outsider to this topic, his questions helped to deepen my study in certain areas and
made it more comprehensible, and [ am most grateful for his support.

On the Theosophical side [ would like to extend my special thanks to Joy Mills. former
president of the American section of the Theosophical Society (T.S.). We met at the
International Theosophical Headquarters in Adyar (Madras) where she was lecturing at the
time. Her sympathy for my project led to many interesting conversations in Adyar. and
finally. to my stay with my husband at the Krotona Institute of Theosophy in California,
currently under the presidency of Hein van Beusekom. Here Ms. Mills introduced me to a
number of people who were to be helpful to my project. before going on yet another lecture
tour. [ am also grateful for the expert advice of Shirley Nicholson at Krotona. As a
Theosophist, author, and former editor of Quest Magazine, she agreed to comment on a
draft of chapters 3 and 4. I also feel indebted to Lakshmi Narayan. the librarian at the
Krotona Library and Research Center, who helped me and my husband make the most of
her extensive facilities. My thanks also go to various other residents and dedicated helpers
at Krotona

Also in California I wish to thank James Santucci, Professor of Religion at California State
University and editor of Theosophical History, for also commenting on my draft of
chapters 3 and 4. Further, I would like to thank Dr. Caren M. Elin for her enthusiastic
support in s0 many ways, as well as to the people at the Theosophical Library Center,
Altadena, for their kindness and willingness to dig into their archives. My thanks also go to
Marguerita dar Boggia. Membership Chairperson of ISAR, who provided me with much
valuable information, as well as to Michael Meyer for his willingness to share information,
particularly on Dane Rudhyar.



Nathan W. Greer. National Secretary of the American T.S. in Wheaton. [llinois was also
most helptul, as was Elizabeth Trumpler. Chief Librarian at the Olcott Library. and her
assistant Diana Cabiting. The archive conducted a special search of membership records
for which I am very gratetul. My thanks also go to the president and staff of the St. Louis
Lodge in Missouri.

In England my thanks and appreciation go to a number of people associated with the
different Theosophical and astrological bodies. I would like to mention. in particular. Nick
Campion, astrologer and author, for helping me with important source data: Charles
Harvey. Trustee of The Urania Trust. and Leslie Price. founder of the Theosophical
History Center and Journal. for their help and encouragement; David Broad. a solicitor
and volunteer at the Urania Trust, for his help and kindness; Patrick Curry. historian and
author. who shared valuable information with me: Anabelle Kitson. historian and writer. as
well as Zach Matthews who provided valuable data on Charles Carter.

For my research on M.E. Jones, [ especially wish to thank Diana E. Roche and Delle
Fowler Frech from the Sabian Assembly for their kindness and assistance. as well as other
members of this organization whom we met at their Annual Convention in the summer of
1997.

[ also wish to thank the statf of the Concordia Library. particularly the helpful personnel at
Interlibrary Loans; furthermore the staff at the Theosophical Headquarters in London and
the Adyar Library. as well as those at the British Museum Library.

Finally. I want to thank my husband for the many helpful discussions we had. and for his
unfailing support at all stages of this thesis.



Preface

The idea tor the topic of this thesis developed early in 1989. after Professor John Rossner
encouraged the present writer to go back to studying. However. what had started at the age
of thirty as a hobby. had meanwhile become a major interest. Professor Rossner agreed to
a topic on astrology of a historical nature. The present writer was inspired by some articles
in a British astrological journal from a Theosophical Lodge. to find out more about the
whole matter. Thus. the seeds for this thesis were planted.

For our use of the term “West’ in this thesis we will adopt Antoine Faivre's definition. For
him the term “West’ encompasses “the vast Greco-Roman whole within which Judaism
and Christianity have always cohabited with one another. joined by Islam for several
centuries.”™ He also often calls it ‘the Latin West’. The term ‘East’ will refer specifically to
the Indian subcontinent, and more particularly to its philosophical heritage.

The word *“Theosophy’ as well as “Theosophical’ with a capital T used in the text always
refers to the Theosophical teachings of HPB (and her tollowers). unless otherwise stated.
However. both may occasionally be found with small caps in quotations. If square brackets
[ } occur within a quotation it will indicate something added by the present writer. The use
of italics is reserved for special names. and to emphasize the meaning of a term.
Reterences to sources and materials from the archives of Theosophical Society libraries in
various locations in India, the U.K. and the U.S.A. have been indicated wherever possible.
as circumstances allowed. The identity of individuals who provided other materials tor our
research have also been given in either the main text or in footnotes.

A list with abbreviations will follow since a number of terms or names used in this thesis
tend to be fairly long. We will usually introduce the abbreviation after the first usage. The
item may occasionally be spelled out to emphasize its meaning.

' A. Faivre, "Ancient and Medieval Sources of Modern Esoteric Movements”, in Antoine Faivre
& Jacob Needleman, editors. Modern Esoteric Spigityality (New York, Crossroad, 1995) p.xiii.

vii



AA.

AT.

AlL

A.LTS.

C.W.

ERE

HPB

K.T.

LW.AL.

M.A.

OD.L

S.D.

S.P.R.

TH.

™.

ULT

Abbreviations:
The Astrological Association
The American Theosophist. journal
American Federation of Astrologers
Astrological Lodge of London
Astrological Lodge ot the Theosophical Society
H.P.Blavatsky. Collected Writings
Encyclopaedia of Religion and Ethi
Helena Petrovna Blavatsky
The Key to Theosophy, 1995

Life and Work of Alan [¢o. (book edited by Bessie Leo.
1919).

Modem Astrology, issued by Alan Leo

0ld Diary [ eaves, by Colonel Henry Steel Olcott
Secret Doctrine, by H.P.Blavatsky

Society for Psychical Research (London)
Theosophical History, A Quarterly Journal of Research
The Messenger, journal

United Lodge of Theosophists



TABLE OF CONTENTS

ABSTRACT ...ttt cseseea e ses s ss st st st essssasassansssserse st sunsssesenens iii
ACKNOWLEDGEMENTS .........oo ettt et eae st sr e sae e esessesesenes v
PREFACE ...ttt et e st asessesess s s e saea e st s s e s anase s vii
L INTRODUCGTION ...ttt seetetesssss e sssesee e aeseasasessasses |
1.1. Methodological Approach and Information gathering ........................ 6
1.2, Literature Review .. ..ottt 13
2. BRIEF SKETCH OF ASTROLOGICAL HISTORY ...........cccovivrnnnnne 21
2.1. Genesis of Astrological Belief ....................ccoooveveniiioinenrcrieecrens 21
2.2. Major Research SOUKCEs................c.cocevrmiceeeennenereenseeneenenteesecennnnenne 23
2.3. Origins of Western AStrology ..............c.ccooeeeeeecrcevecceneenenencsecrenennnnens 26
2.4. Branches of AStrOlOgYy ..., 37
2.5. The basic Principles of AStTrology ...............ccoovceveveirvvnvcnieiniiniecnen. 40
2.6. Recent Astrological History inEngland.......................ccoccoovinnnnnnnne. 42
2.7. Astrology in North America............c.oooevrencniiiireeeen e 52
3. BRIEF HISTORY OF THE THEOSOPHICAL SOCIETY .................. 59
3.1.General OVerview................c.ocoooirrcorenienieeecseeee e ssssesssescesessnens 59
3.2. Helena Petrovna BIavatsky .................occooeiiviinincinnencenenneenrncennnnenene 73
4. ASTROLOGY IN THE WRITINGSOF HPB ...............iinen. 82
4.1. The Origins of Astrology acordingto HPB ........................cccoueueennee. 82
4.2, 'Esoteric’' and 'Exoteric’ AStrology ................ccooeeeeveernecneecceonsecenenrenneae 88
4.3. AStrology S SCIENICE ...............ccooeereneeeeecertereereersavesenessessanesaeessensnes 93

4.4. The Qualifications of the Astrologer.....................coveeevieveececrccncnncne 106



5. MAJOR THEOSOPHICAL IDEAS IN CONTEMPORARY

ASTROLOGY ...ttt ctr e eesessa s er s s sssansassa s s ves 109
5.1. The Theory of Macrocosm and Microcosm and Universal

SYMPARY ...t e st 110

5.2. Karma and Reincarnation .................ccccoorienceveeccecececeee e 113

S.3. Planetary Cycles ... e eree et 119

5.4. HPB's Psychological Emphasis ................ccoooirveneoviecieiirenennn. 124

6. THEOSOPHICAL VIEWS AND ATTITUDES TOWARD

ASTROLOGY ...t ecse st esesssseeasae e sesessc e smtesesssensne 129
6.1. Astrology in Theosophical Journals ..., 130
6.2. Astrology in the View of Prominent Theosophists ............................ 132

7. ASTROLOGY AND THE THEOSOPHICAL MOVEMENT .............. 145
7.1. Astrology in American Theosophical Lodges..................................... 145
7.2. Theosophy and the American Federation of Astrologers.................. 149
7.3. The Astrological Lodge of the T.S. in London, England.................... 153

A.) Lodge HISEOTY .............ooieeeeeeneeetecceereceeteee ettt e s e ss e e eaenas 154
D) ARBIYSES ...ttt ettt e e e sn s ernaane 160

8. BIOGRAPHICAL HISTORY AND ANALYSIS OF FOUR LEADING
ASTROLOGERS ............iinicnintinicisencieseissssissssesesseesseessene 163

Alan Leo (founded the London Lodge in 1915)

C.E.O Carter (President of the London Lodge in 1922)
Marc Edmund Jones (founded the Sabian Assembly)
Dane Rudhyar (founded Humanistic Astrology)

B.LAIANLEO.............ooeeeeeeeceee et ee et re st sasv s e e s an e aseres 164
Q) BIOBTAPNY ... 164
b.) Appraisals by Others................cccoeererrrnencnneccneeenncere e seceseenesnnens 174



8.2.Charles ELQ Carter................oooeceeeieeceeneieseeeentecsesassetenssaenens 183

A)BIOGRAPNY ...t et 184

b.) Appraisals by Others...............cocmioimiirrerereeie s seeee e eeeneaenees 192

c.) Carter's Ideas on AStrology ...............ccooeeeninrnenreeceneenesiereenennnns 194

8.3. Marc EAmund JOmes ..................cooooeeueereeeeceeecee e 199
A)BIOGraphy ...t e 200

b.) Appraisals by Others ...............ccouveriiiireeece et 207

c.) The Sabian Assembly ..............ccoooorvmiieiiineeenecre e 208

d.) Jones' Sabian AStroOIOZY.............cccooerurererinercicniceeerreeseecr s 211
8.4.Dane RUANYAX ...ttt 219

) BIOBraphy ..........ooonie et 220

D) APPraiSals ...ttt e 228

C.) Rudhyar's AStrology.............c.coccceevreercnenneseneeeerececceeeeesesressnns 232

8.S. Summary and Brief Analysis of our Four Astrologers..................... 240

9. CONCLUSION ...t ereess et sassssssae s sesssssseesssassasesnseans 250
BIBLIOGRAPHY ... crrereeste st et cssesesese s se e s stsnssansesesnsnssensas 256

APPENDICES ...........oooiornereeee e stesessesescaesstnsiesesssesetsestssesssesenninens 273



1. INTRODUCTION

Since the turn of this century Western astrology has slowly grown in
popularity and respectability. However. the academic community has been
slow to acknowledge astrology as a subject worthy of investigation. and the
philosophical and social roots of this revival have not yet been studied. This
dissertation seeks to fill this gap in part. by looking at the formative
influences bequeathed from around the turn of the century by Theosophy. an
important spiritual movement founded by Helena Petrovna Blavatsky
(hereafter HPB). and a number of others interested in the investigation of
unexplaind natural and psychic phenomena. More specifically. our purpose
is to show the extent of the role played by the Theosophical Movement
(hereatter T.S. Movement) in the philosophical enrichment and popular
revival of astrology in North America and England. While we do not claim
that the T.S. Movement was alone responsible for this revival. the available
evidence shows that the influence of Theosophy has been protound. and that
contemporary astrology would be very different today without this
Theosophical influence. The T.S. Movement has thus influenced 20th
century astrology in two ways: the revival of the popularity and public
acceptance of astrology, and the enrichment of its content. The two are of

course closely interrelated.

To validate this hypothesis has not been easy. Attitudes towards astrology
and the occult in the West have been mixed for nearly 2000 years. The very
term ‘occult’ refers to things concealed from view, not revealed, or ‘secret’
—hence the difficulty of obtaining information about them. It remains a
taboo subject in many quarters as suggested in the titles of competent

academic works such as “The Occult Underground” (James Webb) or “The



Other World™ (Janet Oppenheim). Hence., most historians have shied away

trom exploring this subject.

We introduce our topic by first defining and describing its major elements.
To start with our title: we have chosen the term T.S. Movement to
encompass all the various branches which grew out of the original
Theosophical Sociery tfounded in New York in 1875. Following the death of
HPB in 1891, the Society was soon plagued with severe internal conflicts
(which still linger today).' These had already started during HPB's life-time
as we will explain in somewhat more detail in chapter 3. The conflicts
worsened further after the death of each of the two other main founders.
Colonel Henry Steel Olcott (hereafter Olcott). and William Quan Judge
(hereafter Judge). both American lawyers. This resulted in the founding of
several splinter groups which we will list below. All contributed to the
spread of Theosophical ideas in general but also spilled over into the domain
of astrology. though to varying degrees as we will show later in this thesis.
This resulted in a kind of *Theosophical astrology’ which branched out

under several different names.

Our use of the term ‘T.S. Movement’ thus covers seven main groups.
though it is not necessarily restricted to them. First is the original
Theosophical Society (hereafter T.S.) with its International Headquarters in
Adyar (India). This organization is still the largest group today (with
headquarters in London for Britain and in Wheaton Illinois for North

America). possessing most of the originally-acquired assets.

'.The history of the T.S. is complex. and views on it vary depending on the account one happens to read.
Relevant literature on this subject will be identified for further study. especially in chapter 3.



Second is The Theosophical Society (Pasadena). formerly known as the
Point Loma Communitry. which was created after Judge’s death by Katherine
Tingley. Under her guidance the group created schools. and placed emphasis

on music. drama and architecture.

Third is the United Lodge of Theosophy (ULT) which was tormed in 1909
by Robert Crosbie and other disenchanted members who wished to focus

more on the works of founders such as HPB and Judge.

Fourth is Alice Bailey's Arcane School which she founded with her husband

in 1920 aftter being thoroughly disenchanted with T.S. politics.

Fifth is the Rosicrucian Fellowship, founded by Max Heindel. a former
Theosophist. and his wife a few years earlier in Calitfornia. They had close
ties with two groups who were more indirectly related to the T.S.
Movement. Manly Palmer Hall’s Church of the People in Los Angeles. and
Elbert Benjamin's Brotherhood of Light. both of whom were inspired by

Theosophical teachings.

Sixth is the Sabian Assembly founded by Marc Edmund Jones and his

students in California in 1923.

And the seventh is the Anthroposophical Socierv. founded by Rudolf Steiner,
a prominent German Theosophist who was expelled from the T.S. in 1913.
His society has since formed branches in many parts of the world.
particularly in Europe, though to a lesser extent in North America. Besides
its theoretical teachings which lean more toward Esoteric Christianity.
Anthroposophy also seeks to apply its spiritual principles to education.

health and ecological farming.



These seven groups are part of what we in this study call the T.S.
Movement.” Members of these groups have spread a ‘“Theosophical type of
astrology’ in various degrees in Europe and North America. Other groups
indirectly related. or aftiliated to this T.S.Movement through interconnected
memberships will also be mentioned in the course of this study. where
appropriate. However, only the above seven are specifically regarded here as

part of the T.S. Movement.

We should also bear in mind in this context that those involved in astrology
and other occult matters, now as also in the past, are often part of an
extended network of similar organizations. This is particularly true tor the
period under investigation. For example. a person might belong at one and
the same time to one of the Theosophical groups. Freemasonary, The

Rosicrucian Fellowship, and/or several others.

Our second major subject. namely astrology. is often described as a method
of divination: and it was most likely also used in this way by the
Babylonians, Egyptians. Greeks and other ancient cultures. As such itis a
cumulative tradition with a long history, dating back more than five
thousand years. Astrology has been practiced in different cultures and bears
the specifics of their traditions. Thus. for example. the astrology practiced in
China differs from those practiced in Europe, or Egypt. Furthermore. the
astrology practiced in the China of 3000 B.C. probably differs from the one
practiced in that country today. just as the astrology practiced in ancient

Greece or Rome differs from that now practiced in modern Europe.

*.A number of other groups are also loosely affiliated. For example John Algeo, current President of the
American Section of the T.S. in Wheaton, 11, includes such groups as those formed around
Krishnamurti, the “[ Am” movement of Elizabeth Clare Prophet, groups following the ideas of Gurdpeff
formalised by P.D. Ouspensky. “and much of the intellectual content of the New Age—such as it is.

See John Algeo, “The Tree of Theosophy,” The American Theosophist Vol. 78, No. 6,
November/December 1990, p. 2.



However. much of Western astrology still rests on two major works written
by Claudius Ptolemy during the 2nd century A.D as we will spell out in

more detail in the next chapter.

Chapter 2 will also explain ideas about the origins and history of astrology.
focussing more on the Renaissance period since HPB's teachings draw upon
Neoplatonism and Hermeticism which were revived during this period. A
few technical details on astrology will also be included. though only
sufficient to enable the reader to follow our argument (our purpose being to
show the influence of the T.S. Movement on the revival of astrology. not to
write a manual on the subject). And for better understanding ot our
particular quest., we will also provide a brief description of the historical

background to astrology in England and North America.

The themes we present in chapters 4 and 5 are derived from the views of
HPB on astrology as outlined in her major works, Isis Unveiled (1877) and
The Secret Doctring (1888) as well as in various articles. later republished in
her Collected Writings (1968). These still represent a large part ot the
theoretical foundation for the Theosophical teachings. Our reason tor
proceeding in this manner stems from the fact that among leading
Theosophists it is above all HPB who emphasizes the role of astrology.
expressing both knowledge and respect for this ancient *occult science’ in

her writings.

In chapter 6 we will illustrate the existence of a certain ambivalence toward
astrology among most leading Theosophists as well as among ordinary
members. as we discovered in the course of our research. With the exception

of Olcott and Judge. our focus will be on the post-HPB-era.



On the other hand. we demonstrate in chapter 7 that efforts to spread
astrology through classes and lectures at the grass roots level of the T.S.
Movement were manifold. substantial and highly influential. This applies to
the many local chapters of the Society throughout North America. England
and beyond. Two specific Lodges, the St.Louis Lodge in Missouri. and the
Astrological Lodge of the T.S. in London played a particularly important

role in this regard.

Thanks to the generous cooperation and assistance of the major archives
involved. we can also identify the substantial contribution of Theosophists
to the foundation and later activities of the largest astrological society in

North America. The American Federation of Astrologers (AFA).

To further support our hypothesis of the influence of the T.S. Movement on
the revival and enrichment of astrology in the 20th century in England and
North America. we carefully selected and analyzed the contributions of four
prominent astrologers. In chapter 8 we illustrate their importance tfor the
enrichment and revival of a new kind of astrology through a) a presentation
of their biographies. b) appraisals documenting the scope of their intluence.
and c) the Theosophical content in their astrology. followed by a brief

analysis.

1.1. Methodological Approach and Information gathering

This section will outline the approach used in conducting this study, and the

information gathering process.



Methodological Approach

This study is a first attempt to shed light on the history of 20th century
astrology. It is a selective approach. given the vastness of the subject. We
may therefore consider this study as part ot a history of 20th century
astrology. as well as an examination of the influence of the T.S. Movement

on this history. which hitherto has also not been considered.

Our approach to the topic is thus historical. which is to say that it relies on
original data available to the researcher and the manner in which this data is
interpreted. Both primary and secondary source data have been used in our
study. As James Santucci puts it: *“Historical research is based on the
acquisition of raw data- primary source materials-based on the observations
and experiences of the participants in the historical drama. It is not based on

belief systems. or should not be...."*

However, Frances Yates—through her protound research on Renaissance
esoteric currents. and Tamsyn Barton have pointed to the tendency among
historians to construct history according to their own views, which are
naturally mostly set by the political and social agenda of the society of
which they are part. Thus the above historians have found that there are
considerable differences between an ‘official history,’ and the picture which
emerges if careful attention is given to detail. Robert Ellwood further points

out that:

Historical insight or ‘truth’ is always partial and selective. The finite
human mind can never know all the virtually infinite number of
factors that go into any contemporary event, much less comprehend

’ James Santucci, Theosophical History (T H.), Vol V, No 5, Jan. 1995, p. 145ff. He there makes
valuable observations on method in historical research. See also his editorial commeats in ibid, Vol. VI,
No. 4. October 1996.



all those that make up a happening back in the past. Furthermore. the

selection by historians of the data that seems signiticant out ot all the
rest often tells us more about the historians themselves, and the age in
which they write. than it totally unlocks the past... *

[f we consider that astrology has a history going back at least 5000 years. it
is surprising how little attention has been paid to it. It is all the more
surprising when we recall the tremendous impact of astrology on key areas
of the societies and cultures of the past, such as history. politics. religion.

philosophy. science and art (as E.Garin has reminded us).’

A few gaps were encountered during our research with respect to the
available source data on the history of astrology over the past hundred years.
This is primarily due to the fact that people in prominent positions in
particular had (and perhaps still have) reason to conceal their interest or
involvement with the occult because of the mixed reputation it suttered
throughout most of its history. Therefore much of the evidence rests in
private hands. and attention to detail is essential though also time
consuming. particularly for a topic like astrology.® We were nevertheless
fortunate in this study to secure the cooperation of most of the organizations
and private parties involved. Gaps still remain with respect to biographical
and certain other matters, but do not in any great measure affect our

conclusions. However, they leave room for further research.

The main channels through which the influence of the T.S. Movement made

itself apparent, as identified in our research, are as follows:

* Robert Ellwood, letter in TH, January 1991, p. 136
* Eugenio Garin, Astrology in the Renaissance:the Zodiac of Life (London: Penguin Books Lid.. 1983) p.
24. Some of this influence still lingers today, as we point out in chapters 2 and 8.

¢ For example ploughing through 100 volumes of unindexed journals just to spot the occasional little
announcement of an astrology class held by a T.S. Lodge or an advertisement for astrological
counselling.
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. Astrological activities of the various local Theosophical Lodges such as
the free astrology classes at Krotona. and regular classes at various levels
at the St. Louis Lodge:

3. The spread of Theosophical literature:

4. The willingness to publish and distribute astrological literature through
the T.S. Publishing House:

5. The Theosophical contributions of the four astrologers selected in support
of our thesis hypothesis.

Material, verbal and written. was caretully assembled in each case and

subsequently evaluated for its relevance to our theme of Theosophical

influence in contemporary astrology.

The Information Gathering Process

This research is based on three main sources of information, the available
literature both published and unpublished (lecture or conference transcripts
and tapes. internet repositories). personal testimony, and miscellaneous
survey data. All three sources were used for the preseat study. This involved
the writer in extensive travel to institutions and individuals in England. the
United States and as far afield as India. Two separate visits were made to
England. one each to California (Krotona) and Philadelphia (Sabian
Assembly Conference). and one extended trip to the International
Headquarters of the Theosophical Society in Adyar (Madras). India. A brief

summary follows.

l. First England Visit
The objective of both England visits was to get biographical information on
Alan Leo and Charles E.O. Carter, as well as about the history of the

Astrological Lodge of London (ALL). This was carried out through library
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research at the Headquarters ot the Theosophical Society in London, through
contact with members of the main astrological organizations in England. and
through introductions to noted authorities in the fields of Theosophy and

astrology.

The Theosophical Society's library is an important repository of original
documents dating back to the early years of the organization. It is also a

major source of membership data.

During our first visit in 1989, meetings were held with leading members of
the Astrological Lodge of the Theosophical Society. and we were tortunate in
being able to attend one of their weekly meetings. We interviewed Mr.
Geottrey Cornelius. president of the Company of Astrologers. We also
interviewed Mr. Charles Harvey. a leading figure (at the time) in The
Astrological Association and trustee of the Urania Trust, an astrological
study centre and library created by the Association . This latter body was a
veritable gold mine of old journals and rare books. An interview was also
arranged with Mr. Nick Campion. a well-known Theosophist. astrologer and
author in Bristol. and with Ms. Frances Fisher. a long-time acquaintance of
the astrologer Charles Carter, one of the four astrologers selected for a more
detailed examination in chapter 8. at her home in Somerset. Valuable
information and assistance was also obtained from Mr. Leslie Price. head of
the Theosophical History Centre and then manager of the Quest Bookshop
in London. Price initiated the publication of the journal Theosophical
History, currently edited by James Santucci, (Associate Professor in the
Department of Religion at California State University, Fullerton). Useful
information was also gathered at the Warburg Institute in London, a

valuable repository of rare books in the history of astrology and the occult.
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2. Second England Visit

This second visit to England in the tall of 1995 was undertaken on the
outward leg of an extended journey to India (see below). The objective was
to renew the contacts made previously and to collect further information that
had come to our attention in the interim. Many hours were spent once again
in the library of the Theosophical Society. and also at the British Museum
library which yielded a wealth of precious source data for our study. We
were also fortunate during this visit to have a discussion with the historian
Mr. Patrick Curry, who provided us with some valuable materials he had
gathered during his own researches. We also discussed our theme with Mr.
Leslie Price. and interviewed Mr. Paul Stanjer. an Anthroposophist and

former manager of Watkins. a well-known occult bookstore in London.

3. Theosophical Society Headquarters., Adyar (Madras)

The visit to the International Headquarters of the Theosophical Society in
Adyar (Madras). India. which was made possible to the present writer.
posed an unparalleled opportunity tor research on this project. The Society
has extensive grounds that also house the Adyar Library. one of the best-
known libraries in India for Hindu and other philosophies and for
Theosophical material of all kinds. The Society is also the main repository
for membership information going back (with certain gaps) to the very
beginning of the Society’s existence at Adyar in 1882. A very productive
total of six weeks was spent in research and contact with leading
Theosophists. The wealth of written material gathered almost overwhelmed
the capacity of the tiny local post office when it was finally presented with a
total of seventeen S kg. packages for shipment to Canada. This visit was

particularly fruitful in terms of insights obtained from discussions with
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long-standing residents. For example our fortuitous meeting in Adyar with
Ms. Joy Mills (a former national president of the T.S. in the United States)
was instrumental in bringing us. the tollowing year. to the onetime U.S.
national headquarters of the Theosophical Society at Ojai, California. as

described in what follows.

4. Krotona Theosophical Centre and School. Ojai. California

Four weeks was spent at the important Theosophical Centre *Krotona™ on the
outskirts of Ojai. north of Los Angeles. during February/March 1997. This
centre houses a valuable library. bookstore and Theosophical school. and is
a substantial repository of Theosophical and astrological literature related to
the United States. It is also within striking distance of the two other main
Theosophical groups. the The Theosophical Society (Pasadena) and the
United Lodge of Theosophists. both headquartered in Los Angeles. Visits
were arranged to both these organizations and research was also undertaken
at the library of the Theosophical Library Center (The Theosophical Society
Pasadena). Additional sources of Theosophical and astrological information
were obtained trom the Krishnamurti Foundation Library in Ojai. and the
library at the University of California Santa Barbara in Santa Barbara.
Numerous individual contacts were established during this visit, including
interviews and discussions with leading figures in the Philosophical
Research Society (PRS), the organization established by Manley Palmer Hall
and headquartered in Los Angeles. the Inrernational Society for Astrological
Research (ISAR). located in Santa Paula, the Arcane School of Alice Bailey,

as well as persons related to the Theosophical and astrological communities.
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5. Sabian Assembly Annual Conterence. Media. Pennsylvania

We were fortunate in being invited to the Annual Conference of the Sabian
Assembly near Philadelphia in July 1997. This was important to secure
additional intormation about the lite and activities of Marc Edmund Jones,
one of the four eminent astrologers chosen in support of our hypothesis
(chapter 8). Much of the necessary material on Jones (apart from his
published books) is unpublished and managed by this organization. The visit
was most productive in terms of the personal contacts made. the
reminiscences obtained about the founder, and the unpublished lecture and
biographical notes of Mr. Jones, which would not otherwise have been

available to us.

The gathering and evaluation of the data on Jones and the other four
astrologers was perhaps the most complex and time consuming owing to the
importance of these men as major pillars of our argument. As we seek to
show. they have each stimulated the revival of astrology in this century
through the ideas they have introduced into it. ideas and a mode of thinking

which. we argue, Theosophy was in large part responsible for.

1.2. Literature Review

This section will review noteworthy and/or useful academic research studies
that fall within the general domain of Theosophy or astrology. Let us note
immediately, however, that no historical work on 20th century astrology is
in existence or in progress at this time, and there also exists no historical,
sociological or other type of study about the influence of Theosophy on
astrology. Thus our primary written sources for this study are first of all the

two major works of HPB. [sis Upveijled and the Secret Dogctrine as well as
the Collected Writings, the remaining material consisting mainly of articles
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tfrom Theosophical and astrological journals and internal unpublished
material. Only there did we find mention of any link between Theosophy and

astrology as will be made evident in the course of this thesis.

Most studies about the T.S. Movement have approached it tfrom the
perspective of the sociology of religion under the category of religious
movements.” The cultural influence of Theosophy in fields as diverse as
poetry. painting, and music has begun to be recognized. though so tar
mainly as a dissertation topic. An exception is the influence ot the T.S.
Movement on painting which has received the attention of a number of

3

books.” Very little has been done on the impact of the T.S. Movement on

other areas of society.

Several doctoral theses since the 1980°s have looked into different aspects
of the influence of the T.S.Movement. An example of Theosophy’s literary
influence is an examination of the Movement’s contribution to 'American
Thought' through such well-known writers as W.B. Yeats, D.H. Lawrence.
Jack London and Henry Miller.” Another example is Joy Dixon's. Gender,
Politics, and Culture in the New Age.” A further dissertation is currently in
progress in the Netherlands concerning the impact of Theosophy on Dutch

artists such as Piet Mondrian.

’ See especially works by Rodney Stark, Robert Ellwood and Gordon Melton

¥ see John Algeo's article, "Theosophy and the Zeitgeist”, in The American Theosophist Vol. 75, No.
10, November 1987. He gives a number of references in this regard on p. 332. Paul Johnson in The
Masters Revealed writes (p. 2), "Her [HPB] cultural influence has been felt in fields as diverse as
poetry, painting, politics. and astrology."”

* William R.Linville,Helena P

of Hawai, 1984.

' Joy Dixon, Gender, Politics, and Culture ip the New Age. Doctoral Dissertation, Rutgers The State
University of New Jersey, New Brunswick, N.J., 1993.

L, Ph.D., University
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Three dissertations came to our attention as somewhat more closely related
to our topic. two of which deal with Dane Rudhyar. one of our four
prominent Theosophically-influenced astrological writers. However. their
focus is on his adaptation of psychology in his formulation of a Humanistic
and Transpersonal Astrology." For example. Richard N. Fragomi analyses
Dane Rudhyar's Humanistic and Transpersonal approach to astrology in
relation to St. Augustine and Thomas Aquinas's views on astrology as well
as their understanding of the role of cosmic symbolism in the Church. He
further undertakes to criticize Rudhyar's approach from Bernard Lonergan's
philosophical perspective. However, he fails to mention Rudhyar’s
Theosophical connections. This work is nevertheless interesting for the
connections it identifies between astrology and its symbolism in the Church,

particularly as exemplified in Rudhyar's type of astrology.

Paff-Santoro explores “why correspondences might exist between the life
cycle and astrological theories and how such correspondences. if
understood. might enrich both theories and add to our understanding of adult
development.” " This thesis explores and describes the benefits that both
astrology and psychology can gain by mutual cooperation, an experience that
a number of astrologers and psychologists already share as we will also

point out.

The third dissertation by Carl Hurwitz explores how *“occultism as

expressed through Theosophy might provide an alternative unifying pattern

" Richard N. Fragomem. MMM&MM&W

W Doctoral Dlssertauon Boston Umversxty, School of Educanon Boston,
Mass., 1984.

'* Paff-Santoro, An Exploration of the Correspondence..p.iv
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or paradigm for transpersonal psychology.”” He adopts and adapts the
Hindu concept ot the seven chakras. a subject that Charles Leadbeater (a
leading Theosophist under A.Besant's presidency) has successfully written
on. as a tool in personality development, following Roberto Assagioli’s
concept of Psychosynthesis." The thesis thus links the Theosophical
teachings directly to specific concepts of psychotherapy. something with

which HPB would undoubtedly be in tull agreement.

On the other hand, no attempt has yet been made to explore the link between
Theosophy and astrology—hence the rationale tfor the present research

etfort.

The more prominent attempts at examining the history of the T.S.Movement
are somewhat self-serving accounts written mostly by Theosophists. or
presenting the historical perspective of events through the eyes of one of its
branches.” This may partly be due to the fact. as the current president of the
T.S. John Algeo has observed. that: “Mainline historians have ignored
Theosophy or dismissed it because it does not fit their preconceptions or
because they do not understand it...”'* However, recently two books by Paul
Johnson questioning the identity and role of the *‘Mahatmas’ in the T.S.

Movement. (a mysterious and sensitive topic) have stirred up a lot of

** Carl Hurwitz, - g
Dissertation. The Faculty of the Caht'orma Instuute of Integral Studnes. San Francnsco. 1987, p.8.

' As later mentioned, Assagioli was much influenced in his work by Alice Bailey, a long-time
Theosophist, who also founded her own group.

'* Josephine Ransom, A Short Historv of the Theosopbical Societv, (Adyar, Madras: Theosophical

Publishing House, 1938); Anonymous, The Theosophical Movement 1875-1925: 3 Historv and a Survey,
(New York. E.P. Dutton & Company, c. 1925). However a somewhat more balanced analysis is given by

Alvin Boyd Kuhn, Theosophy, (New York: Henry Holt & Company, 1930). Also the quarterly journal
Theosophical History, founded by Leslie Price and currently edited by James A. Santucci of California
State University, Fullerton. This journal explores the history of the Society in an innovative and
objective manner. .

'S Algeo, “The Tree,” p. 2.
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controversy. making it obvious that more research in this area is needed.”

Nevertheless. astrology is usually mentioned only in passing. if at all.

James Webb was one of the first historians who sought to unravel the net of
the “occult underworld.” However valuable he is as an important general
source. he is also somewhat cynical towards the subject as revealed by the

title ot the introduction—'The Flight from Reason’. to his book The Occult
Underworld. Again astrology is only treated in passing.

Four additional books on the subject of the occult have recently surfaced.
They each explore their subject matter in an engaging and open-handed
manner. Although attention is paid to the role played by Theosophy not
much is said of astrology. Janet Oppenheim’s book The Qther World traces
the history of spiritualism at the turn of the century. making the interesting
observation that the lines between science and religion had not yet been
clearly drawn at that time. Her book illustrates the influence of spiritualism
and Theosophy as mediated through prominent personalities to whom an
‘otherworldly’ approach appealed more than that of the emerging rational
and empiricist outlook. Unfortunately, astrology finds no place in her

account of Theosophy.

Joscelyn Godwin's Theosophical Enlightenment. is another informative

account of this period. albeit with a somewhat misleading title. Godwin
himself admits as much, explaining that it “points to my thesis that
Blavatsky's Theosophy owed as much to the skeptical Enlightenment of the

eighteenth century as it did to the concept of spiritual enlightenment with

'” K.Paul Johnson, The Masters Revealed (New York: State University of New York Press, 1994); and
also Initiates of Theosophical Masters (New York, State University Press, 1995).
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which it is more readily associated.”"” It is a book well worth reading for
the interesting facts he has uncovered on a number of prominent persons
linked to “the occult underground’ and science. He does not focus
specifically on the T.S. but covers the entire 19th century spiritualist and
occult network of directly and indirectly related persons and groups. Even
though he does briefly discuss aspects of 19th century British astrology,
(which we describe in section 2.6) he does not pursue any link between

Theosophy and astrology.

Other studies that deserve mention here include a recent collection of articles
entitled Modern Esoteric Spirituality, edited by Antoine Faivre and Jacob
Needleman. However, the article by Faivre is a more or less condensed
version of an earlier book by him entitled Access to Western Esotericism.
Besides Faivre's article, which is of interest only as background information
for us, there is one article about the T.S. Movement by Emily B. Sellon and
Reneé Weber® which basically offers a brief history of the Society. pointing
also to its substantial influence on the religious outlook, as well as on
science, the arts, and on a renewed ethical emphasis on personal

responsibility.

Faivre holds a chair in Religious Studies at the Sorbonne in Paris—
originally established in 1965. which is the only one of its kind to include
esoteric studies in the official curriculum rather than merely tolerating them
at the periphery. Faivre assumed this chair in 1979 after which the title was

amended to “History of Esoteric and Mystical Currents in Modern and

'* Joscelyn Godwin, The Theosophical Enlightenment (New York, State of New York University Press,
1994), p.xi

" A. Faivre, “Ancient and Medieval Sources of Modern Esoteric Movements,” in Antoine Faivre &
Jacob Needleman, eds. Modemn Esoteric Spirituality (New York, Crossroad, 1995), p. 1. Also E.B.
Sellon and R. Weber, “Theosophy and The Theosophical Society,” ibid, p. 288.
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Contemporary Europe.” Faivre seeks to develop a hierarchy of categories in
an attempt to organize the vast amount of material. He admits this is a
formidable challenge (likened to bringing order into a wild forest).
cautioning however that his attempt is still preliminary. He discusses the
pros and cons of various approaches, and proposes that: “if we approach
esotericism phenomenologically as a torm ot thought. an ensemble of
tendencies to be described, we can avoid doing violence to historical data.””™
He offers an impressive literature survey and traces the network of many
different esoteric currents which had formed into groups. for example
Hermeticism. Rosicrucianism and alchemy. However, astrology is
mentioned only as part of many of these currents: it is not pursued as a
separate subject. And no attempt is made to link the current revival of

astrology—which is acknowledged, to the T.S. Movement.

Gordon Melton has made a systematic effort to track down information on
various ‘New Age’ currents and prominent figures in the field. He starts his
chronology in the first edition of his New Age Encyclopedia * with the
foundation of the Theosophical Society in New York. emphasizing its
important role in the history of what is now very broadly called ‘The New
Age.’ This and subsequent editions draw attention to the occult in the New
Age movement in general, including Theosophy and astrology. The
difference between the first and the fifth editions is quite marked in terms of
the amount of information added to various items. We were fortunate in

being able to consult the latest edition while in California.

** Antoine Faivre, Acgess o Westem Esoteric Currents (New York, State University of New York Press,
1994), p. 9. This book also has a valuable extensive bibliography, some of it with short commentary.

3! Gordon J. Melton, Jerome Clark and Aiden A. Kelly, New Age Encvclopedia (Detroit'New York: Gale
Research Inc., 1990). This important compendium was progressively expanded through subsequent
editions. We relied mainly on the latest (fifth) edition published under the title of Encyclopedia of

American Religions 1996 (same publisher).
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In addition, we should mention that James Santucci. current editor of the
scholarly journal Theosophical History. has recently initiated a five year
seminar with the American Academy of Religion on the history of
Theosophy and the main philosophical and occult currents therein. Thus
more light is likely to be shed on the T.S. Movement through serious
research in the future. The link with astrology has so far not been a topic of
investigation. although this thesis will hopefully encourage additional

contributions in this direction.
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2. HISTORICAL SKETCH OF WESTERN ASTROLOGY

This chapter offers a briet insight into the history and principles of
astrology to provide the necessary background to the present enquiry. After
introducing the reader to what is currently known about these origins and
principles in five short sub-sections. the chapter concludes with a more
detailed overview of the relatively recent history of the subject in Great

Britain and North America, respectively.

2.1 Genesis of Astrological Belief

The origins of astrology will probably remain for ever lost in the mists of
pre-historic times. There is a general consensus among historians (we
mention a few in this context) who have written on the subject of astrology
that astrology dates back to the first traces of human civilization. This is no
doubt because the sky above with its ever moving planets has always been
fascinating to the human eye. and has been endowed with mysterious
qualities at all times. F. von Oefele has noted that even “in the interior of
some of the larger South Sea Islands. as e.g.. Borneo, a primitive astronomy
and astrology are found amongst the aborigines. while the inhabitants of the
sea board. as also of the smaller islands. exhibit a higher development in the
science of the stars...”! This eventually led to planetary worship.
particularly of the Sun and Moon. That the heavens are given religious
significance in ancient traditions everywhere is evident from the fact that.
“there is an almost universal belief in a celestial divine being., who created

the universe and guarantees the fecundity of the earth...the sky directly

! Encvclopedia of Religion and Ethics (hereinafter the ERE), Vol. XII, “Sun, Moon, and Stars
(Introduction),” by F. von Oefele.



22

L Nl

reveals a power and holiness”? The sky as a powerful symbol “has held its
position in every religious framework. simply because its mode of being is
outside time...” 3 Mark Edmund Jones. a prominent American astrologer
whom we introduce more fully in chapter 8. explains the early history of
astrology as follows: *Out of all possible torms of natural religion in this
sense. the worship of the sky—that is, man’s ultimate anchorage of his
consciousness in the completely dependable vault of heaven—is the most
significant in religious history. It is the historical beginning of horoscopy.”*
Star religion and star worship certainly played a role in the development of
the planetary symbolism of astrology. However. this topic constitutes a vast

subject by itself and will not be pursued further here.

Systematic observations of the course of the planets were first made for
purposes ot agriculture, navigation and religious rituals, and gradually led to
the development of a calendar. Egypt, Babylonia. China and India are
believed to have been the earliest centers for the systematic study ot
astronomy and astrology (the two subjects were then not separated). For
example. the occurrence of a specific planet in a certain position in the sky
became connected for the ancient Egyptian astronomers with the
commencement of the annual flood of the Nile Delta. The timing of this
event was vital to the country’s survival. Hugo Winckler and Alfred
Jeremias. two German scholars. have contributed through their research. at

the turn of the century, much to our understanding of the important role of

’ Mircea Eliade, Patterns in Comparative Religion (New York: The New American Library, Inc..1974),
p- 38. See also chapters 3 and 4 with regard to planetary worship.

3 Ibid., p. 111.

4+ Marc Edmund Jones, Astrology:How and Why it Works. (Baltimore, MA: Penguin Books Inc., 1971),
p- 14.
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astrology in Babylonia.’ Some of the oldest Babylonian predictions are those
f *Sargon the Old.’. dating back to around 2470-2430 B.C. But the oldest
physical evidence of astrology that has come down to us so tar was
uncarthed in China. These records contain precise calculations dating back to
around 3000 B.C. or even earlier.® Specific planetary constellations are also
prescribed in the Indian Vedas with respect to the timing of various

sacrifices.

2.2. Major Research Sources

According to a recent historical study by Tamsyn Barton. our record of
astrological history could have been more complete and more accurate. had
the researchers of the past 200 years or so been more careful with their
findings. and been more interested in deciphering and analyzing the ancient
texts. many of which still remain to be catalogued.’” Franz Cumont. one of
the rare historians to seriously research astrology. had pointed to this
problem as far back as 1898.%8 Around the same time, Winckler and Jeremias
also pointed to a massive amount of material that remains to be deciphered.
And Viktor Stegemann, who undertook research into the astrological
writings of the Greek astrologer Dorotheos of Sidon in the early 1940’s,
also points to the huge volume of Arabic materials that lie waiting to be

investigated.? Thus. our present knowledge of the history of the origins of

3 Hugo Winckler, The Historv of Babvlonia and Assvria. (New York: Charles Scribner’s Sons, 1907),

and Alfred Jeremias, The Old Testament in the Light of the Anciegt Fast (New York: G.P. Putnam's
Sons, 1911).

6 ERE, Vol. XII, “Sun, Moon, and Stars (Chinese), by T. Fu.
7 Tamsyn Barton, Ancient Astrology, (London & New York: Routledge,1994).

8 Franz Cumont. Catalogus codicum astrologorum Grcorum. 12 Vols. (Brussels: 1898-1953); quoted in

Eugenio Garin, Astrology in the Repaissance: the Zodiac of Life, (London: Penguin Books Ltd, 1976)
Introduction, p.vi.

9.Viktor Stegemann. Dorothe i - i os S
(Prague: Druckerei des Protektorates Bomnen und Mﬁhren in Prag. 1942) Forward
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astrology is based only on whatever artifacts have been discovered and
deciphered. Our perspective will almost certainly widen as new findings and
decipherments are made. Gordon Melton. a contemporary authority in the
area of religious movements. puts his tinger on a further difficulty when he
complains that: “The neglect of occult history resulted from the long-
standing scholarly disdain for the occult. Libraries did not save occult
materials. and while a vast occult literature exists. it is almost invisible.” 10
The German contemporary author and Religionswissenschaftler Christoph
Bochinger also hints at this dilemma in a thorough and voluminous recent
study.!! Barton also observes that: “The image of astrology today

"R

discourages scholarly investigation..

This discouragement of historians in conducting research into astrology goes
back to the turn of the century. as revealed in criticism by Winckler ot
certain German establishment scholars whom, he charges. lack the necessary
competence and knowledge to support their attacks (though he recognizes

exceptions). Of a certain ‘G’ he writes tor example:

Ich habe gesagt, daB die babylonische Weltanschauung ‘astrologisch’
sei und das die Astrologie bis an die Schwelle der Neuzeit ein Kind
jener Weltanschauung sei...Wenn G. nur in meine Schriften
hineingeblickt hitte. so muBte er das wissen. Er faBt Astrologie im
handwerksmiBigen Sinne... [And he continues by complaining of the
treatment that Zimmern, a contemporary colleague had received]. der

10 Gordon J. Melton “The Revival of Astrology in the United States,” chapter 10 in Religious
Movements, ed. Rodney Stark, (1985), p. 280.

11 Christoph Bochinger. “New Age” ui erne Religi
(Gutersloh Chr. Kaiser Giitersloher Verlagshaus. 1994) p.23.

12 Barton. Ancient Astrology p.4.
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nebenbei dasselbe in dieser Hinsicht sagt. wie ich. und deshalb
ebentalls schief angesehen wird. 13

My own translation into English from the German follows:

[ have said that the Babylonian *Weltanschauung’ is astrological. and
that astrology up to the threshold of modernity is a “child’ of this
world view...If G. would have only looked at my articles he would
have understood. He looks at astrology in the manner of a
tradesman...[And he continues by complaining about the treatment
that Zimmern. a contemporary colleague. had received]. who. by the
way. says the same thing in this regard as I did. and who is therefore
also looked upon askance [i.e. by other colleagues].

Most instructive for a detailed account of the history and usage of astrology
throughout the ancient world—Egyptian, Chinese, Buddhist and Hebrew,
among others. is the section of the ERE (James Hastings edition) entitled

*“Sun, Moon and Stars,” written by various authors. A similar review is
notably absent trom the more recently published Encyclopedia of Religion.
edited by Mircea Eliade—a curious oversight. Other histories of astrology.
dealing mainly with Western astrology. include Lynn Thorndike's. The Place

of Magic in the Intellectual History of Europe, and Jim Tester’s A History
of Western Astrology. However they tend to be more general in scope.

But progress on the broader historical front is, at long last, being made.
More and better insights are coming to light with the growing interest of a

number of researchers in the occult past as a whole.!* Patrick Curry’'s work.

13 Hugo Winckler. Di¢ jiingsten Kimofer wider deg Panbalvionismus. in Im Kampfe um den Alten
Qrignt, ed. Winckler and Jeremias (Leipzig: J.C. Hinrichs'sche Buchhandlung, 1907) p. 14-15. This
defence of astrological scholarship is most enlightening. For a critical analysis of the academic debate
at this time see also Christoph Bochinger, “New Age” p.322-332. Bochinger himself appears to give
credit, albeit somewhat reluctantly, to the position of Jeremias and Winckler—one also shared at the
turn of the century by several French historians.

14.Ida Zatelli, ~Astrology and the Worship of the Stars in the Bible," Zeitschrift fiir Aluestamentliche
Wissenschaft, Vol. 103, 1991, pp. 86-99.
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though more limited in scope. does offer detailed insights into the social and
cultural dimensions ot astrology at a certain time period in England." And
according to Barton, even the Corpus Hermeticum, the authenticity of which

had long been in doubt. now appears to have been somewhat rehabilitated. 6

2.3. Origins of Western Astrology

Knowledge of ancient astrology was traditionally kept and practiced by the
priest class, or by magicians and/or other educated members of society, and
was generally linked with alchemy and magic. They were viewed as a means
of divination like the oracles (e.g. Delphi). However, astrology was more
systematic than the oracles. in that it required difficult calculations etc.. and
was less ambiguous to interpret. The practitioners of these forms of
divination—HPB calls them ‘initiates.” were usually attached to the courts of
kings or emperors. and were consulted on specific issues (private or

public).t7

The professed ability to predict the future has always attracted the interest of
the ruling classes. even down to modern times: hence astrological
counselling has regularly been provided to popes. and kings and queens all
over Europe. To mention just a few among the numerous examples that may
be given: Elizabeth I of England supported Dr. John Dee, a well-known

astrologer and scientist of his time.!® The famous doctor, astrologer and

3 Patrick Curry, Bmmmm_émmmmmm&xm@mbndge Pohty Press,
1989). Cf. also his A Con trolog

Brown Limited, 1992).
16 Barton. Ancient Astrology p.25ff. The Protestant critic Casaubon (1559-1614), a known scholar of
Greek, believed the Corpys Hermeticum to be mostly forged in early Christian times.

17 For further reference see Franz Cumont, A
(New York: Dover Publications, 1912).

18 Frances Yates, The Occult Philosophy in the Elizabethan Age (Loadon: Routledge & Kegan Paul,
1979). See also Peter J. French, John Dee (London: Routledge & Kegan Paul, 1972).
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clairvoyant Nostradamus oftered counsel to the court of the Medici. Famous
scientist/philosophers such as Albertus Magnus. Kepler and Paracelsus also
practiced astrology. and used it in their work. The great Arabic historian and

astrologer Ibn Khaldun wrote in the 14th century that:

Rulers and armies who want to know the duration of their own
dynasties show the greatest concern for these things and the greatest
curiosity in this respect... Every nation has had its soothsayers, its
astrologers and its saints, who have spoken about things of this kind.
[They have spoken] about a particular royal authority they were
expecting, or a dynasty they felt was coming. [They have also spoken]
of wars and battles... about how long the ruling dynasty would last...
Things like this are called forecasting. 19

And our rulers and armies of today seem no less eager for astrological
prognoses. The valuable study by Ellic Howe reveals the important role
played by astrology during World War I1.20 More recently. media reports
have disclosed that Ronald Reagan (supposedly prompted by his wife
Nancy) found value in the ancient craft, while President of the United
States.?! However, according to prominent American astrologer Marc
Edmund Jones. Reagan had repeatedly consulted him on astrology as far
back as his days as a movie star. and later as Govenor. 22 Furthermore. a
recently published book has revealed that the respected former French
President Francois Mitterand was guided over the last five years of his

presidency by a well known French astrologer. Roosevelt. Churchill,

19 Garin, Astrology in the Renaissance p. 24,

*0Eilic Howe, Urapia's Children: the strange World of the Astrologers (London: William Kimber.
1967).

<1 Joan Quigley. “What does Joan sav?" My seven years gs White Hoyse astrologer to Nancy and
Ronald Reagan (New York: Windsor Publishing Corp., 1990).

22 Information supplied by students of Jones at the annual conference of the Sabian Assembly (founded
by Jones), in Media, Penasylvania, July 1997.

23 Elisabeth Tessier, Sous le signe de Mitterrand:sept ans d’entrevyes (Paris: Edition No. 1, 1997).
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Hitler. Stalin. and Yeltsin, among others, are also said to have had their
astrological advisers. Astrological counsel continues to be sought and
respected to this day by the governments of Asian countries such as Burma.
India and Thailand. to enhance the prospects of major political and social

decisions.™4

Use of astrology as a policy-making tool has thus been central to the
astrological profession from the very beginning due to the value attributed to
astrological statements. not only as guidance to the personal lives of those in

power, but to the destiny of whole nations.

In the ancient Oriental view of the world. astrology. religion. and
therapeutics went hand in hand. In the conviction that all things in the
universe proceeded in parallel lines, men spoke of a macrocosm
(primarily the stellar world as the province of Deity) and a microcosm
(primarily the human body). and sought for far-reaching analogies
between them.

This assumption of an exact correspondence between the macrocosm and the
microcosm was expressed in the oft-repeated statement, ‘as above so
below,’ attributed to Hermes Trismegistus. the alleged author of the Corpus
Hermeticum. This suggested that human destiny was timed by the
movements of the planets through the zodiac which, when rightly
interpreted, could offer practical guidance for the future. Astrology has thus
always served as a link or mediator between the macrocosm and the

(individual) microcosm. interpreting time as it relates to a particular entity.

24 As reported occasionally in the news media.

3 ERE, Vol. XII, “Sun, Moon, and Stars (Introduction),” p. 58 by F. von Oefele. This subject will be
more fully discussed in chapter 6.
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[For various reasons, this view of the human being as the microcosm of the
macrocosm has always appeared to exoteric Christian believers as rather
presumptuous. and perhaps even blasphemous. This is in marked contrast to
the pantheistic views ot Hindu Vedanta, for example, which uses Sanskrit
terms (Samashti and Vyashti) to express the same idea. ‘ihe traditional
Christian. however, is far from being viewed as symbolizing the microcosm.
since he or she is doctrinally defined as a mere ‘creature.’ albeit one created
*in the image” of the Creator. The Christian Church has also had reasons for
being equivocal in its tolerance for astrology. In the first place. the
‘fatalism” of the more vulgar or “popular’ type of astrology. which claimed
a direct link of cause and effect through the stars. contlicted with the
cardinal Christian doctrine of free will, originally promoted by Augustine.
In addition. human psychological and social conditions on the earth must be
attributed to God’s Providence rather than to the stars or planets.
“Ominously. astrology and magic threatened to take the power of prophecy
and miracle making away from God and to place them into the human
hands.”?” Thus Bishop Hooper in 17th century England is recorded as
having stated in a sermon that: “...it is neither Sun. neither Moon. Jupiter
nor Mars. that is the occasion of wealth or woe. plenty or scarcity. of war or

peace’: it was God himself.” 8

26 Augustine was rather ambiguous towards astrology. See St. Augustine, The City of God (Garden City,
N.Y.: Image Books Division of Doubleday & Company, Inc., 1962), p. 100-104. In his Copfessions he
condems the ‘fatalistic’ type of astrology and a discussion over twins reveals that he did not

contemplate reincamation but interpreted the twin story in a rather simplistic manner (Oxford University
Press, Oxford, 1991 p.54, 112).

27 William Eamon, Sgience and the Secrets of Nature, New Jersey, Princeton University Press, 1994,
p63.

28 Keith Thomas. Religion and the Decline of Magic: stydies in populgr beliefs in sixteenth and
seventeenth-century England(London: Penguin Books, 1971) p. 425.
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Beyond all these doctrinal differences. astrology in most of its forms also
represented a potential threat to the Church’s traditional desire for control.
In practical terms this usually meant clerical control over systems of human
knowledge and power.? Theodor Griesinger. a 19th century historian and
author of many books. points out that the Church had a virtual monopoly on
education through its monastic orders, through its control of the earliest
European universities. and especially later through the Jesuits who sought to
become the educators of the royal houses in Europe during the Counter

reformation. giving them considerable influence.30

However, the degree of Church resistance to astrology was subject to change
with almost every newly elected Pope. and gains and losses were made by
cither suppressing or allowing Hermetic ideas (which include astrology).
whatever was more opportune. Attacks on astrology were often superticial.
since the Church would have been hard pressed to mount a concerted
intellectual attack when, as D.P. Walker argues in detail. astrology and
magic always had their place in the life of the Church. Popes were either
themselves steeped in astrology like Pope Sylvester II (999-1003), or sought
its counsel quite regularly, e.g. Rodrigo Borgia, who became Alexander VI

(1492-1503). and Leo X (1513-1521). to name just a few.3!

*.D.P. Walker, Spiritual and Demonic Magic from Ficino to Campagello (London: University of Notre
Dame Press, 1975), See also Nick Campion, “St. Augustine on Astrology,” Astrology Quarterlv, Vol.
64, No. 3, Summer 1994, and Averil Cameron in Predicting the Future ed. Leo Howe and Alan Wain
(Cambridge: Cambridge University Press, 1993).

30 Theodor Griesinger, The Jesyits; A Complete History of their Open and Secret Proceedings from the
Foundation of the Order to the Present Time. Trans. AJ. Scowt, M.D. Third Edition (London: W H. Allen
& Co.. 1892) p. 152ff.

31 Alfons Rosenberg, Zeichen am Himmel, Das Weltbild der Astrologie (Ziirich: Verlag Max S. Metz
Ag.. 1949) pp. 76-81 (Bd, 1, chapter on: Die Pipste und die Astrologie). Rosenberg outlines very clearly
the deep involvement of the Church with astrology. Pope Leo X even established a Chair of astrology at
the papal University in Rome; See also the Rev. Laurence L.Cassidi, “The Believing Christian as a
Dedicated Astrologer,” Astrology Ouarterly, Vol. 64/3, Summer 1994, p. 3; Charles Carter “Astrology
and the Catholic Church,” Asgrology, Vol. 19, No.. 4, December 1945, p. 84-5. Carter here cites excerpts



31

References to astrology in the Old Testament are numerous and well-
documented.3? An example is Job chapter 38, verses 31-3. where the voice

of God admonishes Job out of a storm:

Canst thou bind the sweet influences of Ple-ia-des. or loose the bands

of O-ri-on? Canst thou bring forth Maz’za-roth in his season? or canst
thou guide Arc-tu-rus with his sons? Knowest thou the ordinances of

heaven? canst thou set the dominion thereof in the earth?

The New Testament account of the three “wise men™ (or astrologers?) who
were guided by a star to Bethlehem might also be mentioned in this

connection.

None of these issues appear to have unduly disturbed the pre-Nicean Church
Fathers. However, beginning with Augustine, the Latin Church became more
critical. Later. the Inquisition went to great lengths to intimidate astrologers
(mainly for “judicial” or personal astrology). condemning for example one
astrologer by the name of Cecco d’Ascoli to death in [taly in 1327 for his
views on astrology.? The fates of Galileo and Giordano Bruno. and the
papal bull against astrology issued in 1631, may also be cited as prominent
examples of this trend. Astrologers such as Marsilio Ficino, Cornelius

Agrippa and John Dee ** were able to practice and publish the occult science

from an article by the Rev. Francis J. Connell, professor of Moral Theology at the Catholic University of
America, in which the latter is surprisingly favorable to astrology, also acknowledging its value to the
long history of the Church.

*2 See Rabbi J.C. Dobin, The Astrological Secrets of the Hebrew Sages to rule both Day and Night
(Rochester, VT: Inner Traditions International Ltd., 1977); Karl Anderson, The Astrology of the Old
Testament (Boston: K. Anderson, 1892); Zatelli 1991; Alfred Jeremias explores in great detail the usage
of astrology in the Old Testament. Interesting in this respect is also the extensive bibliography of
Charles West, The Zodiac Man in Medieval Medical Astrology (Boulder CO: University of Colorado,
1979); The Journal of Near Eastern Studies is also useful as a source of references on this topic.

33 Simon Kemp, Medieval Psvchology (New York: Greenwood Press, 1990) p. 8, Rosenberg (op. cit)
reveals that Cecco was the doctor and astrologer of Pope John XXII who lived in exile in Avignon, and
was also professor of mathematics and astrology at the University of Bologna. But he fell victim to the
political tensions between the different factions in the Church.

34 These prominent figures were philosophers and magicians as well as astrologers. Bruno himself was a
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only because they had powerful patrons and exercised a certain self-
censorship. especially in the case of Ficino. This spared them the fate of
Bruno. who refused to compromise with the ecclesiastical authorities of the
Inquisition. despite powerful backers working to save him.? Kepler too was

indirectly intimidated. as the Inquisition tried to convict his mother.%

Academic opinion on the attitude and role of the Church with respect to
astrology has been mixed. Simon Kemp (a senior lecturer in New Zealand)
tends to downplay the intolerance of the Church while acknowledging that:
“The Church was the most important and powerful institution of the Middle
Ages. and its influence covered almost every aspect of medieval life.”% He
concedes that it is difficult for us today to fully comprehend the Church’s
influence. but he nevertheless feels that, “the Church’s attitude to the revival
of learning and the development of new ideas is widely misinterpreted.”
On the other hand he seems to ignore the obvious need for self-censorship
within the ranks ot astrologers. He admits though that others might interpret
the Church’s interest with regard to learning and education quite differently.
Theodor Griesinger. on the other hand, sees a more selfish reason in the
Church’s interest in education, and attacks the Jesuits in particular. His

view is also shared by the Church historian Paul F. Grendler. who states

charismatic leader, and Dee was also a scientist, as Peter J. French argues in John Dee, op. cit.

35~ . Ficino was in serious despair. He had become so captivated, so exhilarated, by this new Platonic
way of imagining that he found himself, like Pletho earlier, wanting to revive pagan religion. But how
far could he go with such ideas before the Church authorities shut him up?” Marsilio Ficino: The Book
of Life, p.viii, 1980.

36 Leland L. Estes, “Good Witches, Wise men, Astrologers, and Scientists, William Perkins and the
Limits of the European Witch-Hunts,” in Hermeticism and the Renaissance, ed. Ingrid Merkel and
Allen G. Debus (Washington: Foiger Shakespeare Library, 1988).

37 Kemp, Medigval Psvchology, p. 6.
38 Ibid.p. 6.
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that: “the Counter Reformation—the joint effort of church and state—

profoundly oppressed cinquecento Italian intellectual life.”39

The evidence presented on both sides of this issue reveals that the position
of the Church with respect to astrology has not been uniform. In addition to
the changing attitudes of the Popes there were always liberal Catholic priests
who practiced astrology (and magic). and this is still the case today. as we

have already mentioned.

We should also keep in mind that the Renaissance was a highly unstable
social and political period. Europe was starting to divide over religious
matters, and the Turks and the Moors threatened to conquer Western Europe
through Hungary and Spain. The Catholic Church too was having great
difficulties. They had lost the opportunity for reconciliation with the Eastern
Church at the Fifth Lateran Council held in Florence in 1439, favoring
uniformity over unity. The Eastern Churches accordingly turned slowly
away from the Roman Catholic Church with its exaggerated view of papal
supremacy. though not without leaving the complete works of Plato behind.
never betfore seen by most of the Roman clergy and not always welcome
either. The reformation was also knocking at the door. Furthermore. the
influx of Greek and Hermetic philosophy and occult wisdom (including
astrology) gave rise to a more critical view of the Church, its doctrines and
politics. Although Church politics with regard to these ideas was subject to
frequent changes. Popes were generally more concerned about the arts and
the good life than with their ecclesiastical duties. Thus one may argue that

the generally more vulnerable position of the Church during the Renaissance

39 Paul F.Grendler, The Roman Inquisition and the Venetian Press, 1540-1605 (Princeton, N.J.:
Princeton University Press, 1977) p.287.
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allowed for a freedom of expression in philosophy and the occult as well as
in the arts and architecture. that might not otherwise have occurred. And that
a similar situation led to the revival ot astrology again at the turn of this

century.

Western astrology had always foilowed rules that had come down through
the writings of Claudius Ptolemy (100-178 A.D.). who tirst refined them in
his Tetrabiblos in the 2nd century A.D. In his defence of astrology Ptolemy
used the arguments of Stoics such as Posidonius (135-50 B.C.) and Seneca
(3-65 A.D.). In particular he made a distinction between a general ability to
predict in astrology. e.g. the weather. natural catastrophes. wars etc. on the
one hand. and casting horoscopes for individuals. called judicial. personal or
natal astrology on the other. It was in judicial astrology however, that

transcendental considerations enter into the discussion.*

Prolemy’s astrological system is founded on a geocentric view (i.e. with the
earth at the center) and the tropical zodiac (i.e. with the spring equinox

starting at 0 degrees Aries).* It still endures today despite the Copernican

40 Here is where the consideration of astrology as an art comes in, as emphasized by our four prominent
representatives in chapter 8. Opponents of astrology during most of the last 2000 years have often
accused astrology of ‘fatalism’. For example, such transcendental considerations were not acceptabie to
opponents of the Stoics such as Carneades (219-126 B.C.). But the Stoics were not really fatalistic.
“According to Posidonius—whose argument is preserved in the third chapter of Ptolomy’s Tetrabiblos—
prophecy is naturally welcome when the thing foreseen is pleasurable; when, on the other hand, the
thing foreseen is painful, its prediction prepares the soul to bear misfortune with equanimity.” (Theodor
O.Wedel, The Mediaeval Attitude Toward Astrology, New York, Arcon Books, 1968, p.7). This view of
prediction is very much in line with how most contemporary astrologers handle predictions. The really
fatalistic approach to astrology is found in what has been described by Curry and Wedel as the more
vulgar or popular type of astrology, which existed throughout the centuries side by side with the more
learned philosophical type of astrology. The former type would claim a direct influence of the planets,
where for example a certain planetary transit is made responsible for an accident. In such a case people
would be told not to leave the house on a certain day because “something terrible would bappen™ etc.
However an astrology based on the ancient philosophical traditions does not share such a ‘fatalistic’
view. Here the saying goes that “the stars incline but do not compel”™. And as the Stoic approach
showed, it s finally our attitude which either makes something ‘fatal’ or turns it into an opportunity for
growth, with which HPB would certainly agree. Today's mixture of ancient philosophy and modern
psychology has turned astrology into a counselling method which is apparently in growing demand by
those in need today.

41 For further technical details on the differences between the tropical zodiac and the sidereal (which is
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revolution and its later support through Kepler and Galileo that the sun was
actually the center and all other planets. including the earth. were rotating

around it.

Further influence came in the early Renaissance through an influx of Arabic
literature via Spain and brought the ancient ideas back into the picture.
Ptolemy’s Tetrabiblos was first translated into Latin from an Arabic text
rather than from the original Greek. This happened because “the Arabs gave
science a prominent place in their educational system...In the Muslim World
the supreme goal of philosophy and science. like that of Hermetic wisdom,
was to achieve religious understanding. or gnosis.” ¥ Indeed Nailino asserts
that the “astrology of the Latin Middle Ages from the beginning of the 12th
to the end of the 15th century is really Arabic astrology.”# He cites Greece.
India and Iran as the sources for this Arabic astrology. In addition. Eugenio
Garin emphasizes the importance of the Fifth Lateran Council. already

mentioned as responsible for bringing a wealth of new material to the West.

One had above all a rediscovery of the Hellenistic age. when all types
of Eastern influences had come together in Greek culture. Indeed. we
see in this situation the singular encounter between the magical and
astrological doctrines of the Latin Middle ages. whose ancient
heritage had filtered down via the Islamic world. and the Hellenistic
positions. which had been rediscovered in the Greek sources.®

23.5 degrees earlier) see Ronnie Gale Dreyer, Indian Astrology: 3 Western Approach (o the Ancient
Hindy Art (Wellingborough, Northamptonshire: The Aquarian Press, 1990), and David Frawley, The

Astrology of Seers. A Guide (o Vedic (Hindu) Astrology (Delhi: Motilal Banarsidass, 1992).

*2 William Eamon. Science and the Secrets of Nature, p.40.
43 Carlo Alfonso Nallino, ERE, Vol. 12, p.93; See also. Antoine Faivre & Jacob Needleman: Modem

Esoteric Spirituality (New York: The Crossroad Publishing Company, 1995), and Garin, Astrology in the
Renaissance, chapters 1 and 2.

+ Ibid, p. 57.
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Ficino translated and absorbed this material and was supported in this by his
patron. Cosimo di Medici. He later became head of what was called the
Plaronic Academy in Carreggi near Florence. where he worked to revive the
prisca theologia, the ancient wisdom going back to Pythagoras. There he
also translated the Corpus Hermeticum and Plotinus. Ficino is seen as the
first astrologer who developed an astrology of the soul (psyche), and as the
precursor ot the psychological astrology of today. He was the type of
philosopher astrologer who believed that ‘the stars do incline but not
compel’. However. Ficino and his younger friend Pico della Mirandola
experienced the intimidating power of the Church on several occasions. and
were thereby painfully “reminded of what an evangelical police state the

Renaissance could be.”¥

The invention of the printing press may also have hightened the resistance of
the Church against astrology. since it opened up new ways for a more
popular form of astrology to tlourish in both Church and secular circles.
Now tables of the daily motion of the planets could be more easily copied
and distributed. increasing in precision as time went on. A detailed
knowledge of astronomy was no longer a prerequisite for the practice of
astrology. thereby making it more easily available to less knowledgeable
people. including opportunists and charlatans. The philosophical-
cosmological. ‘non-fatalistic’ type of astrology which believed in the
freedom of the human soul. thus diminished and gave way to a more vulgar

‘fatalistic’ type of astrology.

43 Charles Boer (trans.), Magsilio Ficino: The Book of Life (Irving TX: Spring Publications, Inc.. 1980)
Introduction, p. x.
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The attitude of the Church during the 19th century toward so called tree
thinkers with respect to religion. including other world religions and the
occult. had not really changed. This is revealed in HPB's complaints
throughout her works about the Church’s hostile attitude to all esoteric and
occult ideas or systems of knowledge. both Theosophical and astrological.
She later fell victim to a plot led by Christian missionaries in India who did

not approve of her pro-Hindu attitude.

Astrology in this century has enjoyed greater and better public acceptance.
and has become a popular tool tor self-understanding. This is due in no
small measure to the efforts of HPB and the later Theosophical Movement
as well as to the influence of the psychological theories and discoveries of
the Swiss psychoanalyst Carl G. Jung. These two sources may be regarded
as the roots of the revival of astrology in the 20th century. While we will
say little about the latter, we will progressively expand upon the tormer in
the pages that follow. But first we offer a brief outline of the basic
principles and methods followed by a majority of astrologers in the West

today. plus a short description of the different branches of astrology.

2.4. The basic Principles of Astrology

A horoscope is a chart showing the planetary constellations in the zodiac at
the date, place and exact time of the event in question. This calculated chart
is the source document for all astrological statements, and links the
planetary constellations to the course of a particular life. situation or event
on earth. The link is made on the basis of the specific qualities and

characteristics represented by the signs of the zodiac and the planets. Planets

46 See for example Blavatsky, Collective Writings X1V p.335ff and numerous places in The Secret
Doctrine.
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in Western astrology carry not only the names of the old Greek and Roman
gods and goddesses. but also their symbolism. Thus Venus symbolizes.
among other things, our idea of love. beauty. the arts. harmony. pleasure
and indulgence: Mars symbolizes our basic drive to act. which may come
out as aggression, competition, strife. war or constructive initiative. The
roots of the meaning of the signs of the zodiac and their names

(constellations of stars) go back to pre-historic times.+7

Signs and planets are complemented by a system of twelve so-called
astrological *houses’ representing areas of life such as family. career.
health, marriage and so on. Planets and house cusps (the dividing lines
between houses) are linked through various so-called *aspects.’ based on
specific degree-divisions of the circle (from an ‘opposition’ if two planets
are located opposite each other at an angle of 180°. to various other
possibilities moving progressively down to an angle of 30°). An elaborate
system of inter-connectedness between these and other elements constitutes
the basis for an interpretation. There are different levels of interpretation.
‘exoteric.’ considering only the particulars of the material conditions of life:
psychological. pointing out the various emotional problems or capabilities
and their expression; spiritual or *esoteric,” which tries to explain the
meaning and purpose of events in the course of life. Predictions on any of
these levels give the timing or time span of present and future events. All in
all it is a fairly complex system that requires long and intensive study, and
has very little in common with the daily or weekly ‘Sun-sign columns’

presented in magazines and daily newspapers. A more detailed discussion of

47 We will explain more about the origins of the zodiac in the first section of chapter S.
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the terms ‘exoteric’ and ‘esoteric’ will be conducted at the beginning of

chapter 5.

Astrologers in the West tend to specialize in certain areas of astrology. and
not every protessional astrologer will agree to make predictions. But
astrology has always. among other things, been considered a valuable tool in
guiding difticult decisions, by those with experience or belief in its
efficacy.*® The birth chart may be seen as a symbolic formula defining an
individual's fundamental nature, a cosmic puzzle which can be solved

through the rules of astrology.

[n antiquity, and roughly up to the period of the Renaissance, the horoscope
was mostly displayed as a square. a form which is still used in India today.
In Western astrology however, the circle or wheel slowly made its way as
the tavoured manner of display of the horoscope and has by now almost

completely superseded the format of the square (see appendix B).

With regard to the planetary qualities. Saturn was accorded special attention
at a very carly date. This has been documented in a profound historical
study, written, in part, by Klibansky et al. in the book. Saturn and
Me¢lancholy. This work reveals how the planets were originally associated
with the ancient concept of the “Four Humours” which corresponded *it was
held. to the cosmic elements and to the divisions of time: they controlled the
whole existence of mankind, and, according to the manner in which they

were combined, determined the character of the individual.” ¥

8. For valuable introductions to the basics of astrology see Margaret E. Hone, The Modern Text Book
of Astrology (London; L.N. Fowler & Co. Lid., 1951); Ronald C. Davidson, Astrology: The Classic
Guide to Understanding Your Horoscope (Sebastopol CA; CRCS Publications, 1963); and Alan Oken,
Complete Astrology (Toronto, New York, London, Sydney: Bantam Books, Inc., 1973).

49 Raymond Klibansky, Erwin Panofsky and Fritz Saxl, Satum and Melancholy, p.3. C.G. Jung's four
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The Italian historian Eugenio Garin tor example. reminds us in a graphic
account of the status astrology had enjoyed during the early Renaissance
period in Italy (though only briefly). He wrote that in the Italian Renaissance
astrology was applied in all fields. e.g. to religion, politics and official
propaganda. medicine, and the other sciences. He said that astrology
provided a philosophy of history and a conception of reality. including at
times a fatalistic naturalism and an astral cult. He observed that astrology

. was all this and more.”° This sort of standing in society was no more

than a distant dream by the middle of the 19th century.

But astrology. as any other cumulative tradition, has passed through
numerous changes during alternating periods of ascent and decline, and has
shown remarkable recuperative powers throughout its long history. The
reasons tor this persistence no doubt have much to do with our eternal quest
for who we are. and tor an understanding of our place in the Universe.
Modern astronomy with its inquiring missions to the Moon and the planets,
and eftorts to explore the Universe, serves as testimony of this eternal

quest.

2.5 Branches of Astrology

It is generally believed that natural astrology preceded the development of
other branches of astrology. But we now know that both major branches of
astrology go back at least five thousand years. namely natural astrology.
including farming, weather prediction. medicine. and judicial astrology.
focussing on people and events. As time went on, however, this original

division was expanded to what today includes the following major branches:

psychological types may well be based on this ancient concept.
30 Eugenio Garin, Astrology in the Renaissance, p.24.
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. Natural astrology—analyses planetary cycles with respect to their
influence on weather conditions. agriculture, vegetation and navigation.

2. Medical astrology—reveals the ancient tradition of the correspondence of
planets and signs to various parts and organs of the body.

3. Judicial or personal astrology—interprets the ‘influence’ of the planets on
human character and the course of life.

4. Horary astrology—deals with answers to specific questions by calculating
a horoscope tor the exact time of the question.

5. Electional astrology—selects an auspicious time for the beginning of any
important venture.

6. Mundane astrology—interprets the destiny of nations.

7. Business or tinancial astrology—links planetary cycles to economic
indicators such as the stock market, the fortunes of companies etc.

All except modern business astrology go back at least 2000 years. After the
discovery of the printing press natural astrology began circulating in Europe
and North America in the more popular form of ‘almanacs.’ where guidance
was given on the agricultural value of the phases of the moon etc. McGill
Professor Emeritus Raymond Klibansky has shown how medicine and
astrology were combined as far back as the ancient Greeks.5! Paracelsus

later refined and expanded on this ancient knowledge.

“Like no one before him. he harmonized astrology and medicine in a
philosophy of nature that is both typically Germanic and highly
original, a philosophy that was to gain widespread acceptance ...
Paracelsus transformed the medicine of his day... He was the great

51 Raymond Klibansky, Erwin Panofsky and Fritz SaxI, Saturp and Melancholy (Studies in the History
of Natural Philosophy, Religion and Art. London: Thomas Nelson and Sons Lid., 1964). Medical
astrology also plays an important role in the works of Theophrastus Paracelsus and other medical
practitioners such as Nicholas Cuipepper.
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occultist of modern times. in the most elevated and noble sense of the

” 52

word.

Judicial, Horary and Electional astrology have also been used in all major

cultures throughout the world.

As mentioned earlier. these branches of astrology began by providing
guidance almost exclusively to the rulers of a country and the nobility. But
during the last five hundred years they have become a tool for guidance to
increasing numbers of ordinary folk—often dispensed by not-so-well
educated astrologers with a more questionable reputation for ‘fortune-
telling.” In India, for example. judicial astrology has been traditionally used
to choose a suitable marriage partner by comparing the two horoscopes.
Electional astrology may then be employed to choose the best date and time
tor the ceremony. In the same way auspicious times are often chosen by
astrologers—both in the West and the East, for political and other purposes
such as inaugurations, business ventures etc. The next two sections will
briefly cover the vicissitudes of astrology during the seventeenth to the
nineteenth centuries in England and North America, the twin foci of our

present study.

2.6. Recent Astrological History in Great Britain

This section is heavily indebted to the work of Patrick Curry and Keith
Thomas. Curry’s thorough study (1989) focuses exclusively on the trials

and tribulations of astrology in England during the period 1642 to 1800.33 It

52 Encvclopedia of Religion Vol. 11, “Occultism,” by Antoine Faivre, p. 37.

33 Parrick Curry, Prophecy and Power: Asrology in early modern England (Cambridge: Polity Press,
1989) Hls Ph. D thems served as the platform for lhlS book. See also Keuh Tbomas. Religion and the

oland (London:

Pengum Books. 1971)
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was a period in which astrology had still to contend with strong opposition
from Protestant and Anglican Churches. both of which tried to block its
growth and influence. Thus James I, for example, gave the Church the
power of censorship over the contents of astrological almanacs. Curry
himself refutes the wide-spread assumption about astrology’s decline.
demise or death during this time. His thesis is that although there was
somewhat less public astrological activity, particularly during the 18th
century. astrology was far from dead as is traditionally claimed. Keith
Thomas’ tindings also support this conclusion. It would be more accurate to
say that astrology suffered a decline in public acknowledgment and

reputation.

The 17th century still hosted some very prominent astrologers. such as
William Lilly (who predicted the London fire in 1666). John Gadbury.
Nicholas Culpepper (an expert in medical astrology) and Elias Ashmole.
who were all respectable members of society. They had the backing of the
aristocratic elite and members of the gentry. and could thus safely ignore
ecclesiastical distavour. For many years they were even able to gather
around forty of their astrologer/ astronomer friends for an annual
‘Astrologers Feast’.’* Their books are still published today and provide
teaching material. Supporters of astrology among the upper classes such as
Elias Ashmole, felt that a profound ‘science’ such as astrology should not
be made accessible to everyone.’® Gadbury too “regretted having exposed

astrology to such public view, thus encouraging its use and abuse for

$4.Curry, Prophecy and Power, p. 40.

35 Elias Ashmole for example, was a very close friend of Lilly. Members of the new parliament also
sought out astrological advice. With regard to attacks by the Church, see Curry, ibid. p.105ff.
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various ends. It was a mistake. he felt, to have divulged ‘so many of

Urania’s secrets to common eyes’.” %

The fear of misuse may also have been behind the rejection of astrology by
members of the later Royal Society. such as Ashmole. The fears expressed
here by the above three prominent astrologers suggest that astrology was in
fact practiced at two levels. a so called vulgar or popular level which was the

preserve of charlatans and tricksters, and a more learned philosophical level.

Furthermore it was becoming more difficult to defend the traditional system
of astrology in the tace ot all the new discoveries. The invention of the
telescope. for example. revealed craters on the Moon: the Sun showed spots:
Jupiter was seen to be orbited by four moons. and so on. The new
cosmology which had the earth revolve around the sun. was progressively
accepted by scientists and the educated laymen of the enlightenment. who
thereatter rejected the old geocentric Ptolemaic system. However. this was
not the case with most astrologers, who regarded astrology as working
according to the symbolic law of correspondences rather than the physical

law of causality.

Members of the Royal Society apparently also had to be cautious in their
support of astrology. in order not to come into conflict with the Church and
be openly ridiculed. Thus open support dwindled by the end of the 17th
century and interest in astrology began to be kept more private. Astrology
then “began a long and disastrous fall from favour”, while continuing to

survive in the background.¥’

56 Ibid. p. 39.

57 Curry, A Confusion of Prophets: Victorian and Edwardian Astroiogy (London: Collins & Brown
Limited, 1992) p. 10.
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In the 18th century. however. astrology began increasingly to suffer from
the effects of the Enlightenment period with its focus on the emerging
rational and materialist sciences. The period therefore did not produce any
major figures in astrology: rather. it now found itself attacked on two fronts.
from the Church as well as from the emerging sciences. Furthermore,
astrology also lacked the establishment protection it had previously enjoyed.
Nevertheless astrology was still alive throughout this period. Astrological
almanacs. such as the popular almanac published by the London physician
Francis Moore, were widely distributed, and (with the Bible) were the staple
of almost every houschold in England. on the Continent, and in North
America. Bernard Capp has done valuable research on the history of these
almanacs.’® Besides Moore’s popular almanac we find others with more
technical information. including ephemerides, (which give the daily
planetary motion). as well as new textbooks on astrology. Curry points out
that these publications were obviously profitable since they were printed and

sold solely on a commercial basis.

Curry also draws attention to what he calls the ‘messy pluralism’ of English
astrology in the mid 17th century and later. Issues that divided astrologers at
this time (and still do to this day) included the Ptolemaic geocentric
astrology (the earth at the center) versus Kepler’s heliocentric system (the
sun at the center). Different house systems also gave rise to controversy. as

did differences with regard to predictive methods.% There is evidence that

*8 Bernard Capp. English Almanacs 1500-1800: astrology and the popular press (Ithaca, N.Y.: Comnell

University Press, 1979).

39 See Mark Graubard, Astrology and Alchemv: two fossil sciences (New York: Philosophical
Library,.1953). Astrology may appear to an outsider as a simple coherent system, but this is not so. The
complexity of astrology, then and today, provides ample scope for controversy. See also article by Lee
Lehman Ph.D., “Tiptoeing through the Method: An Historical Review of Empiricism in Astrology 1900-

1991", in The Astrological Journal, Special History of Astrology Issue, Vol. 36, Np.1, p.60-68.
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many practitioners were poorly trained. or made frequent mistakes “which is
only to be expected in so difficult or *‘many-sided an art’. This is a human
frailty. not the fault of the science.” explains Graubard.® This factor too
may have made astrology more vulnerable to outside attack. J.D. North

provides a detailed study of the history of the technicalities of the horoscope

in his book Horoscopes and History.

Curry also charges the new scientific elite with having appropriated
astrological concepts tfor various purposes. thereby avoiding the stigma of
astrology. and he is not the only one to suggest this. William Eamon a
historian, presents a lot of evidence to make his case. However, he writes:
“I do not mean to suggest that the Scientific Revolution was a “revolution
from below.”™ But I do believe that any discussion of the “foundations™ of
the Scientific Revolution must consider a much broader base for it than

historians of science have so far attempted.”5t

From an overall perspective it appears that the upper classes started to bank
on the development of ‘natural philosophy’, i.e. the new science. to answer
their questions—not yet abandoning astrology. but keeping their interests
private. In addition. a kind of popular or vulgar astrology had taken a firm
hold among the working classes and rural population, fed by the common
almanac. The ‘fatalistic’ type of astrology which always had its practitioners
throughout the centuries. flourished even more in the 18th century. John
Worsdale is an example of an astrologer who, according to Curry, favored
rational Aristotelian principles and complex mathematical procedures by

which he thought to predict every detail. He took great pride in forecasting

@ bid, p.. 51.
61 William Eamon, Science and the Secrets of Natyre, p.14.
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accurately his client’s death (date and circumstances). To him this was proof

of the accuracy of his method.

Key to the spread and development of a somewhat more intellectual and
sophisticated astrology appears to have been the demands of the slowly
emerging middle classes of merchants. clerks and other professional people.
especially in the cities. They provided a market for publications which
became a
mélange of horoscopic interpretation, occult philosophy.
physiognomy. mesmerism and Nostradamus...a package that is
immediately familiar to the modern reader from certain widely selling
magazines today... a sign of the successful struggle, beginning in the

1790s. for greater intellectual independence by members of the middle
classes.6?

Though readership was not huge it was large enough to make the
continuation and expansion of this kind of publication profitable. In the later
part of the century the astrologer Ebenezer Sibly again started to freely mix
Newton with Paracelsus. Hermes Trismegistus and others. In this manner he

sought to bring philosophy back into astrology.

Curry’s work sheds also light on the history of astrology in 19th century
England. a subject hitherto neglected by historians of the period.* A lack of
proper education, integrity and professionalism among most of the
astrological community of the 19th century was partly responsible for the
fact that astrology was then at a particularly low ebb. However, the

important development during the 19th century of the rise of the Spiritualist

62 Curry, Prophecy, and Power, p. 130.
63 Patrick Curry, Confysion of Prophets. Ellic Howe in his book Urapia's Children provided some of the

input for Curry’s work, which remains our main source.
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Movement helped indirectly to change the situation. This movement came
about due to the rise of an ever more influential middle class. many of
whom were becoming disenchanted with the message of the official
Christian denominations. and began turning to Spiritualism. Eastern
philosophy and astrology for answers. Four names stand out as exemplars
of the astrology of this period: Robert Cross Smith. Richard James
Morrison, Walter Gorn Old. and Alan Leo. All four have left their mark on
the history of 20th century astrology. both by seeking a livelihood as
astrological counsellors and by defending and enhancing its status. The first
mentioned of these. Robert Cross Smith, subsequently took the name
*Raphael’ and is basically known by this name. A long and ongoing tradition
of publications has since unfolded under this pseudonym. After a few failed
attempts to publish a monthly journal, he succeeded in 1826 with the
publication of an annual periodical called The Prophetic Messenger. Its
content was mainly astrological and contained *the innovation of
astrological forecasts for every day of the coming year”, articles and
sometimes daring predictions together with the ‘mélange’ that had already
proven successful.® It thus differed from Moore’s almanac and drew a
different audience, giving him instant success. Curry suggests that
readership was drawn from the increasingly prosperous middle classes.
since it satisfied their ‘semi-erudite’ curiosity. But Raphael’s sensationalist
mixture of magic and astrology was not appreciated by his astrological
colleagues since: “...they already had their hands full in contending with the
usual religious and scientific criticism..”% Raphael’s career however was to

be short: he died in 1832 at the age of only 36. The almanac continued under

64 Ibid, p. S1.

65.1bid, p. 55. See also comments in W.H. Chaney, Chapey's Primer of Asgology and American Urania,
(St. Louis MO: Magic Circle Publishing Co., 1890).
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his name but the more recent issues were “a rather diminished publication

compared to its innovative ancestor.”% Raphael's Ephemerides is still used

and appreciated by astrologers to this day.

The second remarkable figure on the astrological stage was Richard James
Morrison. who later took the pseudonym ‘Zadkiel® to protect his identity.
An early retiree trom the Royal Navy, Zadkiel was soon to make a name for
himself as an astrologer. In 1831 he launched an almanac modeled on that of
Raphael. called The Herald of Astrology which soon also became a success.
The publication of textbooks followed. He tried in vain throughout his life to
get parliament to amend the Vagrancy Act under which astrologers could.
and were in fact, convicted for fortune-telling.8’” He himself had never
suffered on this account directly, since his was an up scale clientele and he
had influential friends. But he became involved in a lawsuit on a related
matter where he telt he had to defend his honor. While he did win by a hair
it was a bitter-sweet victory. He retreated after this incident but continued to
publish. His almanac continued under his name until 1931, tollowing his

death in 1874 at the age of 79.

Meanwhile. the T.S. had taken root in England and became a major force for
the spread and development of astrology. Its teachings acquainted people
with astrology in a new way and “there were to be sufficient to form the
nucleus of a new and identifiable astrological movement...Astrology now
achieved a spurious respectability by attaching itself to Theosophy's apron

strings. at least as far as the Theosophical astrologers were concerned.”¢8

66 Ibid. p. 60.
67 This law disappeared quietly as late as November 1989. (Curry, ibid, p.14).
68 Ellic Howe, Urania's Children, p. 56.
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One of these new Theosophical astrologers was Walter Gorn Old. born into
a well to do family. He devoted himself to occult studies and astrology at an
early age. and started corresponding with HPB in 1887 when he was just 23
years old. Shortly after having met her he was allowed to move into her
London home (which was to be her last) and became part of her inner circle.
After HPB's death in 1891 he was involved with the T.S. for a number of
years. He also visited Adyar tfor an extended stay during this time. but
became increasingly disenchanted with the direction the T.S. took under

Besant, and subsequently withdrew.

Oid began writing under the pseudonym “Sepharial’ and was very prolific.
producing countless articles and over forty books. mainly on astrology. He
also tried his hand unsuccessfully at the publication of a magazine.
Astrology was his bread and butter and he applied his astrological skills to
such down to earth matters as horse-racing and the stock-market. Many of
his books are still in print and remain a regular feature on most astrologers’
bookshelves. He was well acquainted with Eastern philosophy as well as
with different occult disciplines. It was in fact Sepharial who introduced one
of the most important Theosophical astrologers, namely Alan Leo. to the
circle of Theosophists in London. Leo is. in fact, important enough as a
Theosophical influence on astrology to warrant a section of his own (chapter
8). We will therefore not go into any detail about him here. The influence of
Sepharial is still significant to contemporary astrology, and not least also for
our thesis because of his close links with the T.S. However. his astrology
tends to be of a more technical nature, and he did not show the Theosophical

bent nor made a significant attempt to combine astrology with Theosophy. in
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the way Leo has done.%® Furthermore. biographical information on him is
relatively sparse. pending the publication of a major study of his life and

work now underway in England.” He died in 1929.

It is noteworthy that in his own short history of astrology Jim Tester lends
support to Howe’s observation on the influence of the T.S. to the extent that
he attributes the revival of astrology to the spread of Eastern philosophy.
(for which the T.S. was certainly the vehicle). Tester’s analysis also
supports the findings of Curry’s study with regard to the role of the

educated middle class in the revival of astrology.”

Until the T.S. became established in the second half of the 19th century the
world of astrologers appears dominated on the one hand by a few strong
individuals whose astrology was respected. and on the other by charlatans
who preyed on the despair of gullible people. However. the T.S. provided a
structure, a philosophy. a network of contacts and a place to meet. and soon
a publishing house. It therefore became a focal point. an opportunity to
gather like-minded astrologers. not just once a year as was the case with the

exclusive gathering in Lilly’s time. but rather more frequently.

69 He is quoted by Howe (ibid, p. 65) as having written that ‘the sooner we bring the science down from
the clouds where the would-be esotericists have incontinently harried it, the sooner will it gain a proper
recognition in the practical world’. However, he also wrote a book on Kabalistic Astrology.

70 An astrologer in London (England), Kim Farnell, is currently preparing a biographical study on
Sepharial, due for release sometime in 1998. This biography may bring new information, thus a full
assessment of his role and importance with respect to our topic may therefore have to await this
publication.

™ Jim Tester. A History of Western Astrology (New York: Ballantine Books, 1987). Tester agrees that
astrology was deprived of its educated underpinnings, particularly in the 18th century and therefore

declined. (p. 241). However, this educated support was regained through the membership attracted to
the T.S.
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2.7. Astrology in North America

Astrology was brought over by the early colonists but little systematic
research has been done about astrological usage in those early days.”™
Gordon Melton. James R. Lewis and Capp are among modern scholars who
can be credited with shedding light on the subject of astrology in North
American culture during the last two centuries.” Nevertheless. it is tair to
assume that the settlers took their liking for the almanac—with its guidelines
for planting by the Moon and various other useful information. with them to
the new continent. According to Capp. the almanac was the tirst book to be
printed in North America in 1639 (see illustration in appendix C).™ Melton
mentions the creation of an astronomical observatory under the leadership of
the Rosicrucian Johannes Kelpius in late 1600 in what is now Germantown,
Pennsylvania.” The almanac soon improved and a more popular style
developed. albeit with less daring predictions than its British progenitor. “It
lacked the astrological depth of the English works. and never achieved their
political. polemical or scientific significance.”’® This may have been partly
due to lack of expertise on the New Continent as well as to a somewhat
different clientele. However, Herbert Leventhal reports that the basics of

natural astrology continued to be taught at Harvard university until the late-

72 We do not consider here any notions of aboriginal astrology.

73 Gordon Melton, “The Revival of Astrology in the United States.” In Religious Movements:-Genesis,
Exodus and Numbers, ed. Rodney Stark, (New York: Paragon House Publishers, 1985); Gordon Melton,
New Age Encvclopedia (Detroit and New York: Gale Research Inc., First Edition 1990); Gordon
Melton, _MWMM (Detrou and New York Gale Research Inc thth Edmon
1996); James R. Lewis, ed. The Begi - : : ger
Cosmic Religion (New York and London Garland Publrslnng. 1990) Thrs laner pubhcauon isa
compilation of works by early astrologers For the usage of the almanac in New England. see George L.
Kittredge, 3 [ - : .
Enﬂanﬂj_bnmmm (Cambndge. Mass l-larvard Umversrty Press Tlurd Impressxon. 1920).
Kittredge calls astrology, a “false science,” but conveys some interesting insights into this early period.

3 Capp, English Almanacs, p. 275.
75 Melton, Revival, p. 282.
76 Ibid, p. 275.
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eighteenth century, and that the “commonest work on medicine was the

ancient Culpepper’s London Dispensatory, which lasted throughout the

whole century.”’

The loss of prestige and recognition suftered by astrology in England
during the late 18th century was also felt in North America. However.
during the latter half of the 19th century we see a rise in astrological and
spiritualist activities. first evident along the East Coast, and reaching the
rapidly developing West Coast by the turn of the century, particularly in

California.

The first noteworthy astrologer, by all accounts, seems to have been Luke
Broughton. He came from a family which had practiced astrology for
generations (e.g. his father. a medical doctor, used astrology in his practice).
Besides publishing a monthly magazine he also published a number of
books on astrology. Broughton estimated that “in 1860 there were probably
not more than 20 people in the U.S. who could cast a chart. At the turn of
the century. however, there were thousands of amateur and professional
astrologers™, who by 1880 were being attacked by ‘rationalist debunkers.’
and Broughton came to the defence of many of them.” The reputation and
popularity of astrology in North America was by then no doubt enhanced by
the founding of the Theosophical Society in 1875, astrology being part of its
occult synthesis. At any event. there was clearly a rapid increase in
astrological activity, in North America as well as in Europe. as the century

drew to a close.

77 Herbert Leventhal, [p the iSO eDaiss; i i
W(New York New Yo:k Umversxty Press, 1976) p. 18, 27). See amcle
“Nicholas Culpepper” by Neville Strachan in Asfrology Vol. 60,No.. 4, p.223.

78 Melton, New Age Encyclopedia, 1990, p. 39.
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According to Melton, three ‘astrological religions,’ as he calls them. were
also tounded around the turn of the century. Emma Harding Britten. one of
the founding members of the T.S.. is generally acknowledged to have
inspired the founding of The Church of Light through her book. Art Magic.
which discusses the ancient Egyptian roots of the Brotherhood. The Church
of Light (which still exists today) has published many books on astrology
written by its long standing president. Elbert Benjamin under the
pscudonym C.C. Zain.” Benjamin also taught classes on astrology in the
wider Los Angeles area and his books are still being published. He died in
1951. The two other groups mentioned by Melton were only short lived and

need not detain us here.

However, another important astrological group emerged at this time,
founded by Carl Louis von Grasshof. a student of Rudolf Steiner. Grasshot.
who became widely known under the pseudonym, Max Heindel. “served as
head of the Los Angeles Theosophical Lodge in 1904 and 1905."% Heindel
tinally broke away from the T.S. to found his own group. the Rosicrucian
Fellowship. in 1909. His Fellowship became *“a major force in the spread of
astrology in the twentieth century.”® His wife was also an astrologer and
supported his efforts. Heindel wrote several astrological books, most of
them still in print. He also wrote a short summary of HPB's The Secret
Doctrine which would add credence to the belief that he became more
disenchanted with the post-HPB era of the T.S. He died in 1919. The

Fellowship also publishes books of Tables of Houses and the Ephemerides,

7 Benjamin was among the founding members of The American Federation of Astrologers. The Church
of Light embraces the Hermetic philosophy, Pythagoras, Plato, and Neoplatonism. They distribute books
on astrology and other occult issues for correspondence courses, but their books are also available in
book stores.

3 Melton, New Age Enclvclopedia p. 40.
81 Melton, Encyclopedia of American Religions 1996, p. 720.
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(tables of the daily motion of the planets and an essential tool for the
astrologer) widely used in the astrological community in North America and

Europe.

Evangeline Adams (1872-1932) was another important tfigure in the history
of astrology in North America. She had studied astrology and Eastern
Philosophy under Dr. J. Heber Smith. a medical professor at Boston
University. who also introduced her to Eastern philosophy (he may also
have had contact with the T.S.). Though never a Theosophist. Adams
deepened her knowledge of Vedanta by studying further with Swami
Vivekananda. a Hindu monk. after his impressive appearance at the World
Parliament of Religion in Chicago in 1893. During her successful career as
an astrologer in New York, prominent figures such as the singer Enrico
Caruso. King Edward VII of Great Britain. and prominent stockbrokers
were among her clientele. In 1914 she had to fight a well publicized lawsuit
against her on a charge of fortune-telling. Through her own defence she won
the case. “thus removing astrology from the legal category of fortune-
telling.”8 Adams was also a prominent lecturer and published a number of
books and certainly helped to promote the cause of astrology. That she also
had contact with other theosophically minded astrologers is indicated by the

introduction to The Evangeline Adams Guide for 1933 written by Manly P.
Hall.

Another important pioneer of astrology in North America was Llewellyn
George (1876-1954). He was introduced to astrology through W. Henry

Chaney. an accomplished astrologer.® In 1901, at a time when major

82 Melton, New Age Encvclopedia, p. 39.
83 Ibid. p. 40.
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publishing companies did not publish astrology. he established the
Llewellyn Publishing Company in Portland Oregon. as well as an
astrological school. His publishing company is still operating successtully.
specializing in Eastern philosophy and esoteric subjects. It was only in the
1920°s that the more established publishers also started opening their doors
to astrology.® Llewellyn and his friend Dr. Alton Z. Stevenson also made
several attempts at creating an astrological society. These attempts. together
with those of various other regional groups. led eventually to the successful
tormation of The American Federation of Astrologers (A.F.A.) in 1938.
This organization has since become a major focus for astrological activities
in North America. Its history and links to Theosophy will be described in

more detail in chapter 7.2 of this thesis.

Temple Hungad. an astrologer and author, has praised both Llewellyn and
Max Heindel in her 1931 book entitled A Brief History of Astrology as the
two major authorities who “contributed to the real literature of astrology” in
North America.® Heindel and Llewellyn are particularly important as
examples of the link between the Theosophical Movement and the revival of
astrology in the 20th century in North America. Both were Theosophists at
one time or another and thus influenced in their work by Theosophical
teachings among others. % Heindel’s Fellowship is still operating and his
books circulating among astrologers: and Llewellyn’s influence on the
spread of astrology through his books, lectures, and through the activities of

his publishing company. has been most significant.

8 Ibid.

85 In James R. Lewis (ed.), The Beginnings of Astrology in America p. 9. Llewellyn himself wrote and
published at least 6 books, including the popular A to Z Horoscope Maker & Delineator, and The Sky is
the Limit

8 [ lewellyn's membership has been confirmed through a search at the archives of the T.S. in Wheaton,
inois.
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Other prominent astrologers ot this period were Grant Lewi (1902-1951).
author of two very successful books which remain in print (Hgaven Knows
What. and Astrology for the Millions), and Manly Palmer Hall. Lewi
contributed articles to one of the major astrological journals at the time. Hall
was founder of the Philosophical Research Society (PRS) in Los Angeles.
and authored numerous books on astrology and other esoteric and
philosophical subjects. Volumes V and VI of the Collected Writings of
Blavatsky were sponsored by the PRS under the auspices of Manly Palmer
Hall. as well as a world-wide H.P. Blavatsky Writings Fund.8” He

maintained close links with Theosophy throughout his life.

We defer the two other important astrologers. namely Marc Edmund Jones.
founder of the Sabian Assembly. and Dane Rudhyar, founder of so called
Humanistic Astrology to chapter eight of this thesis. Various successful
astrological magazines were also launched in the 1920’s, which helped to
promote astrology. American Astrology, launched in 1923 by Paul G.
Clancy. had its ups and downs until the early 30’s when it became widely
successtul, partly as a result of articles from the pen of Rudhyar. Clancy
was determined to popularize astrology. Soon afterwards, Dell Horoscope
was launched and edited by Grant Lewi. Both magazines had a significant
impact on the spread of astrology in North America and still enjoy a wide
readership today. The regular contributions of Jones as well as Rudhyar to
both journals were important factors in increasing peoples’ interest in

astrological subjects.

Since the founding of the T.S.. Eastern philosophy has taken root

throughout North America. The arrival of Vivekananda and Dharmapala at

87 See TH., Vol. 3 No. 6, April 1991, p.169,
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the first World Parliament of Religion. and their subsequent touring of
North America, helped to spread this interest even more (particularly since
they set up their own groups). Prominent astrologers began studying these
teachings. as shown above. and this study served to lead them away from a
more tatalistic way of interpreting a horoscope. away from exact prediction
toward explaining future events as likely possibilities. This. coupled with
the developments in psychology. prompted an increase as well as a shift in

the use of judicial astrology as a tool toward self understanding.

In chapter eight we will give more detailed considerations to four important
astrologers and their respective links with Theosophy by presenting their
biographies together with their views on astrology. and an assessment of
their impact on the revival of astrology in the 20th century in Great Britain

and North America.
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3. BRIEF HISTORY OF THE THEOSOPHICAL SOCIETY

This chapter offers a briet general overview of the history of the
Theosophical Society. tollowed by a short description of the life and peculiar

character of its founder and main driving force. Helena Petrovna Blavatsky.

3.1. General Overview

The second half of the nineteenth century was a time when many among the
educated elites were becoming increasingly disenchanted with the doctrinal
teachings of the Christian Churches. Catholic and Protestant alike. The rapid
development of the natural sciences, manifesting largely in an Industrial
Revolution. also brought substantial hardship to large parts of the

population. therefore people started to look for answers elsewhere.

Darwin’'s evolutionary theories had also been a severe blow to minds still
wedded to the Biblical vision of Man. but by the end of the century the
public imagination had been captivated by the new scientific ‘evolutionism’
that promised unlimited ‘material progress’ for one and all. And the
scientists themselves were full of confidence in their ability to solve
whatever theoretical problems still remained. Thus all these factors
challenged the established Christian belief system and posed a threat to the

position it had held for centuries.

Transcendentalism with Ralph Waldo Emerson as one of its prominent
spokes-persons. and the Spiritualist movement with its spirit

communication. rapidly drew peoples’ attention.! However, the Spiritualists

1 The rappings and knockings in Hydesville in the state of New York around 1848 mark the beginning
of this movement. Marc Edmund Jones claims that Ralph Waldo Emerson too understood that “the
heavens and history, alike, boid up a mirror to human nature.” (Jones, Astrology: How and Why it
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did not form a large coherent body. but rather gathered in small groups
around a particular medium. As Michael Gomes suggests. the climate was
now ripe tor esoteric ideas to tlourish. and the Theosophical Society,
through its extensive network. could thus reach a far wider audience. He
writes:
Spiritualism with its testimony to an after-life filled with unlimited
progress was a timely response and captured the public imagination.
But it lacked a spiritual philosophy that could explain the glaring
inequalities of the time. This helped to make the Theosophical Society

such a success with its imported message of reincarnation and karma.
or as Blavatsky defined it. hope and responsibility.?2

The subsequent history of the Theosophical Society is a colorful one. with
dramatic ups and downs, important crises. intrigues, accusations. and
controversial head-figures. There is: “such a multitude of personalities. such
a tangle ot impinging psychologies. each needing to be known and
understood before we can even dimly discern why the Mahatmas permitted
or hindered this or that development.”3 These ‘Mahatmas’ or Spiritual
Masters. introduced by HPB. and acting very much behind the scenes. play a
major role in the history of the T.S., as will become evident in what follows,

although no empirical evidence of their actual existence can be presented.*

Works, p.120).

2 Michael Gomes. The in the Ni
Garland Publishing, Inc., 1994), p.15.

3 Beatrice Hastings, Defence of Madame Blavatsky (Worthing, Sussex: The Hastings Press, 1937),
p20.

4 HPB.'s Masters were, according to her, living human beings who possessed higher knowledge than
she did, and belonged to a secret universal Brotherhood. Her special teacher or guru was, according to
ber, a Master Morya. The subject of the Masters has remained controversial and confusing. Lately,
two detailed studies on these Masters have been published by K. Paul Johnson, which seek to shed
some light on this matter, but they have only succeeded in fuelling an intense debate. See K. Paul
Johnson: The ers Revealed: Madame B - : ite ge

g 313Vv3 LY 20d the M 1l Q ' ifcal ]84 O
SUNY Press, 1994), and The Initiates of Theosopbical Masters (Albany: SUNY Press, 1995).
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However, there was a longing amongst those who joined the Society to
accept its ideas and concepts. which may have been more difficult to
ascertain back then than today. when we are confronted with a vast and even

more colortul wave of religious or spiritual groups.

The two main tfounders of the T.S. were two very different personalities. a
flamboyant Russian aristocrat by the name of Helena Petrovna Blavatsky and
an ex-army man turned lawyer. Colonel Henry Steel Olcott (see photos in
appendix D). Established in the Fall of 1875, this Society became not only a
magnet for the disenchanted educated middle and upper middle class. but
constituted the birth of a movement which was to have a lasting influence on
Europe. North America, India and elsewhere. It also marked a turning point

in HPB's turbulent life, as well as in Olcott’s.

The tounders. and HPB in particular, saw Theosophy as a link in a more or
less unbroken chain of mystical and esoteric teachings. also named
‘perennial philosophy.’ or primordial or arcane tradition. going back to the
early existence ot mankind. HPB seeks to highlight the kinship of all
sciences, and particularly those emerging at her time, with alchemy.
astrology. Neoplatonism, Gnosticism and Hermeticism. The term
‘Theosophy’. chosen as the name for the society. is derived from the Greek
‘theosophia’. ‘Theos’ is the Greek for God: ‘sophia’ means knowledge,
doctrine. or Wisdom. The word ‘sophos’ means a sage. Thus. theosophia
literally implies knowledge about divine matters (or ‘the wisdom of God’).
By extension. Theosophy also came to mean knowledge of the hidden

mysteries of divinity or of creation. The term has clearly undergone a

5 There were others involved, including William Quan Judge, whose role in the later T.S. in America
was to become crucial.
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number of changes in usage down the centuries. Since the latter part of the
19th century however, it has become more and more associated with the

eclectic philosophy of the Theosophical Movement.6

Olcott was tascinated by HPB's psychic abilities and personality when he
first met her in 1874 at a spiritualist seance at Chittenden in the state of
Vermont. She made a lasting impression on him, and the two soon shared
an apartment in New York. It was never a love relationship but one entered
into for the purpose of accomplishing a mission. The original intent of the
founders was ‘scientific’ in the sense of investigating the mysteries of
nature. This at least is the reason stated by Olcott in a later article on. “The
Occult Sciences™ in The Theosophist. He writes: *“And as regards Science.
there is a thousand times more that is Occult than familiar and easy to
understand. The realization of this fact, both as a result of personal enquiry
and of conversation with the learned. was one chief cause of the

organization of the Theosophical Society.””

Later this idea was extended and further elaborated to form the three main

objectives of the Society. They are:

1) To form a nucleus of the Universal Brotherhood of humanity without
distinction of race, creed, sex. caste or colour.

2) To encourage the study of comparative religion, philosophy and science.

3) To investigate unexplained laws of nature and the powers latent in man.

6 Encvclopedia of Religion “Theosophy,” by Antoine Faivre, p. 465. James Santucci writes with
regard to the term “Theosophy’ that: “Such studies have led me to the conclusion that the term
*Theosophy’ connotes a broad semantic field that pervades a wide area of topics that includes cabala,
gnosticism, esotericism, occultism, Hermeticism, and Hermetism. Of all these terms theosophy
(theosophia) is the earliest term to appear in print.” See Theosophical History (T.H.),Vol V, No..2,
April 1994, pp. 36-7.

7H.S. Olcott, “The Occult Sciences,” The Theosophist Vol. I, August 1880 p.265.
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These ideas transcended cultural and social borders in a way no other Society
had previously attempted. Unlike the established religions. no firm set of
beliets were required to become a Theosophist. other than a commitment to
the above principles. Thus one could remain a Catholic, a Buddhist, a Hindu.

a Parsi. or an atheist for that matter, and still be a Theosophist.

During the early years of HPB’s and Olcott’s collaboration in New York,
after the founding of the T.S.. the focus of their attention was not yet as
strongly on Hinduism or Buddhism as in her later work. but rather on
Egyptian mysticism. Neoplatonism and the Hermetic tradition. HPB soon
published her first esoteric work. Isis Unveiled in late 1877, with the help of
Olcott and her so-called Masters. The Egyptian influence is reflected in the
title. 8 The book prompted a lot of controversy at the time. Critics alleged
that it was nothing but a conglomerate of various philosophical, spiritual and
occult ideas. prevalent at the time. which had already been published in some
form or other. But despite the charges of plagiarism. the book soon became a
popular success. Its synthesis of the various occult and mystical ideas was

obviously just right for the time.®

Shortly thereafter. HPB and Olcott decided to leave for India. arriving in
Bombay towards the end of 1878. Here they met the founder and members
of the Arya Samaj, a religious Hindu reform movement founded in 1875 by

Swami Dyananda Saraswati, one of the most radical and successful

8 Dr. Alexander Wilder also contributed material.

9 The notion of reincarnation was not fully introduced in Isis Unveiled HPB later explains why this is
0, saying: “At the time that work was wrilten, re-incamation was not believed in by any Spiritualists,
cither English or American, and what is said there of re-incarnation was directed against the French
Spritists, whose theory is as unphilosophical and absurd as the Eastern teaching is logical and self-
evident in its truth.” (The Key (0 Theosophy, Theosophical University Press, Pasadena Cal.,1972),
p.191.
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reformers of the time. In the course of their stay they also met. and won tor
their cause, other influential people. Indian as well as British. Special
mention here should be made of A.P. Sinnett, editor of The Pigneer, a
leading Indian paper regarded as the mouthpiece of the Imperial government.
and Allan O. Hume. a retired secretary of the British Government (and later
instrumental as one of the founders of the Indian National Congress). both
of whom eventually joined the T.S. They also succeeded in making contact
with various other Indian leaders then engaged in joining forces against the
British. After residing in Bombay for a tew years, relations with Dyananda
broke off. but promising new contacts were made and chapters of the T.S.
opened in various parts ot India. In 1880 HPB and Olcott were admitted to
Sinhalese Therevada Buddhism in a ceremony in Sri Lanka (then Ceylon).
Olcott would go on to revive Buddhism in Asia. especially in Sri Lanka.
While visiting Madras. the two were persuaded by influential contacts and
local members of the T.S. to stay, and in 1882 a large property was bought
for the Society in Adyar. a suburb of Madras. It was soon to become the
International Headquarters of the T.S. and is to this day. Here HPB and
Olcott successfully launched a new magazine, The Theosophist, first
published in October 1879. Circulation increased fairly rapidly. and in a few
months the venture began turning a profit. The journal is still in existence
today. During their stay in India, Judge. one of the founding members of the
Society. became responsible for sustaining and expanding the T.S. in

America. Contact was kept up through intensive correspondence.

For some years letters allegedly from the Masters to T.S. members had been
‘precipitated’. so it was claimed. through non-physical means. In 1884-5 an

investigation into this phenomenon was undertaken by the British Society for
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Psychical Research (SPR) who chose the young Mr. R. Hodgson for this
mission. The tamous Hodgson Report. published in 1886. had devastating
results for HPB and the T.S.. causing severe losses in membership and
prestige. It also tarnished HPB’s reputation as a trustworthy ‘medium’
(though she wasn’t a medium in the usual sense) and as a spiritual leader.
However, the opportunity to defend herself legally was not taken up. for
reasons unclear to this day.!9 However. at the centenary of this report in
1986. the SPR. issued a belated apology. saying:

[ cannot exonerate the S.P.R. committee from blame tor publishing

this thoroughly bad report. They seem to have done little more than

rubber-stamp Hodgson's opinions ....Had she [HPB] been allowed the

legal and expert help she begged for. both Hodgson and the Society
for Psychical Research would have been in dire trouble.!!

[t has been suggested in various places that HPB’s outspoken criticism of
the Catholic Church was a main reason why the affair around the Hodgson
report became so damaging. because the missionaries were just waiting for a
2ood opportunity to tarnish her reputation, and they paid the Colombs (the
caretakers of HPB's household in Adyar India) very well for their

cooperation.

HPB’s relations with Olcott became strained as a result of this crisis as well
as through the circumstances of her departure. because she felt that she did

not get the support she needed from him to fight these accusations. They

10T, Subba Row, an early Indian member of the T.S. and their main reason for moving to Madras, had
turned against HPB, and he “was on the committee that made it impossible for HPB to proceed
legaily against her opponents. This committee decided that HPB need not be protected by the T S.;
and that she should immediately be deported from India. Even later as things became smoother, Subba
Row successfully argued with Olcott that she should not be allowed to travel back.” See N.C.
Ramanujachary, “T. Subba Row, "The Secret Doctrine’ and Madame H.P. Blavaisky,” Theosophical

Higtory (T.H.), Vol. 2, No.. 3, July 1987, p.99,
1. Michael Gomes, Theosophy ig the Nineteenth Centurv, p.13.
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apparently mutually blamed each other for the disaster the SPR report spelt
for the T.S.. i.e. loss of members. and mistrust by those remaining. Their

relationship remained tense until HPB’s death.

HPB left India tor Europe in March 1885, never to return. She travelled back
via Ceylon. Italy and Wiirzburg in Germany. where she wrote a large part of
her major work, The Secret Doctrineg. Later. she moved to Ostende in
Belgium, still working hard despite considerable health problems. During
these stays she was accompanied by a maid and the Countess C.
Wachtmeister, who later published her impressions of HPB during this
period in her book. Reminiscences of H.P. Blavatsky and ‘The Secret
Doctring." The Countess also supported HPB turther and came to stay with
her in London. In May 1887 HPB. low in tunds and in ill health, was invited
to move to London by members of the London T.S. Dr. Archibald and
Bertram Keightley invited her to their home until a more suitable. centrally
located residence in London was tound. Here she finished The Secret
Docgtrine. her major work, published in the Fall of 1888, with the dedicated
help ot various able Theosophists.!?2 She also launched the magazine Luycijfer
in the same year, and founded the Esoteric Section as a close-knit group of
her personal students, independent of the T.S. which was under the
presidency of Olcott. so that she could be free to teach as she saw fit. This

was seen by Olcott and others as an attempt by HPB to gain more control

over T.S. affairs. since one author mentioas that she:

12 Blavatsky writes in her Preface to the $.D. that,”...this work is a partial statement of what she
herself has been taught by more advanced students, supplemented, in a few details only, by the results
of her own study and observation.” The Secret Doctrine Vol. I (Pasadena: Theosophical University
Press, 1963) pp. vii-viii.
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was disdainful of Olcott’s presidential authority, and resentful for his
diminished respect tor her.... When she created the Esoteric Section in
1888. Olcott’s resistance was so great that he threatened to resign.
something he would do again in 1890 to force HPB to relent in her
demands.!3

However, despite these problems and ill-health, HPB kept a tight schedule,
and was able to complete a number of major works in the four years before
her death in May 1891, including not only The Secret Doctring but also The
Key to Theosophy and The Voige of the Silence. And she also established
the European Headquarters for the T.S. in London during this time. The
publication of The Secret Doctring drew many new admirers to HPB's
London home. in particular W.B. Yeats. Oscar Wilde. and other prominent
figures of the literary and artistic worlds. The metaphysical foundation of the
T.S. also appealed largely to the men and women of the erudite professional
middle class, “whose privileged access to the resources of the public sphere
enabled them to exercise an influence far greater than their relatively small

membership would suggest.” 14

Furthermore, the S.D. plus a number of articles on astrology later gathered
in her Collective Writings, have since been a major source of philosophical
inspiration for Western astrology, and drew a following of eminent

astrologers and institutions who have been key to its revival today.

Annie Besant, a social reformer and freethinker. joined the T.S. in 1889 after

reading The Secret Poctrine and meeting HPB. She soon became a daily

guest at HPB's home in London. Besant’s membership meant a lot to HPB.

13 Johnson, [nitjates, p. 6. See also HPB's letter to W.Q. Judge reproduced in Theosophical History.
Vol. VI, No.. 4, October 1996, p. 129.

4 Joy Dixon, Gender, Politics, and Culture, p.ii.
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since she was a well known public speaker who would draw many new
members to the Society. She became head of the Esoteric Section shortly
after HPB's death. Besant and other leading Theosophists also successfully
represented the T.S. at the World Parliament of Religion in Chicago in 1893.

As a result, new chapters of the T.S. in America were opened.

But a crisis was slowly developing with the attempt by Judge to elevate
himself into the position formerly held by HPB. by claiming direct contact
with the Masters through letters. After considerable wrangling, Besant and
Olcott tinally joined forces against Judge. and the whole episode ended in
the separation of the American section in 1895, with Judge as president.
After his death the following year, he was mysteriously replaced by
Katherine Tingley. who soon closed down all the Lodges and moved the
Society to Point Loma in California, where among other activities also a
school was tfounded. !5 But this section of the T.S. flourished only up until
the mid 1940’s. Instead of uniting the members of the Society it led to the
formation of many small splinter groups (such as Halcyon. ULT. etc). This
process was further accelerated by a decision of Olcott that:

Members who disagreed with her [Tingley's] policies were barred by

Col. Olcott from rejoining the Adyar Theosophical Society. and were

forced to form numerous splinter groups or drift into more liberal

Christian denominations, leading American culture with Theosophical
ideas through groups like New Thought and Unity. 16

'S Anonymous. The Theosophical Movement 1875-1925: 3 Historv and a Survey (New York: E.P.
Dutton & Company, 1977 p. 653ff.

16 Michael Gomes, Theosopby, p. 14.



69

Robert Crosbie who had first been loyal to Tingley. decided with a number
of other dissatistied members to form their own group. The United Lodge of

Theosophists. in 1909. This group still exists today.

Meanwhile Olcott had put considerable efforts into restoring Buddhism in
Sri Lanka. Furthermore. he put together a Platform of Fourteen Propositions
on fundamental Buddhist principles of belief. through which he sought to
unite Buddhist groups all over Asia. He travelled extensively for this
purpose. By November 1891 he had all the signatures he thought to be
important, and the Platform was officially inaugurated in Japan.!” Through
his efforts the T.S. also had a significant influence on the creation of the
Maha Bhodi Society through its protegé Anagarika Dharmapala. whom
Olcott and HPB had met years ago in Sri Lanka and taken under their

wings.!8

New chapters of the T.S. had also been formed in Australia and New
Zealand. Olcott was also responsibie for the establishment of an impressive
library of books and manuscripts collected on his travels. and which is now
housed at the International Headquarters in Adyar. Its holdings include rare
palm leaf manuscripts and Buddhist writings. In the fall of 1893 Annie
Besant arrived in India where Olcott introduced her to the Indian Chapters
during an extensive lecture tour. From then on she made frequent visits to
Adyar and conducted lectures throughout India and Australia as well as

Europe and America. She succeeded Olcott as president of the T.S. on the

17.Col. Henry S. Olcott. Qid Diary Leaves Fourth Series (Adyar, Madras: Vasanta Press of the
Theosophical Society. Third Edition 1975) p,415ff.

18 See for further detail, Stephen Prothero, The White Buddbist: The Asian Odvssev of Henrv Steel
Qlcott. 1996.
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latter’s death in 1907, a move which, she claimed. had been directed by the

Masters. Besant held this post until her death in 1933.

Although the Society prospered under Besant. the era of her leadership is
better remembered in India than in Europe or America. due to her
involvement in social reforms in India, and to her strong political
engagement for India’s independence.!® Charles W. Leadbeater. a former
English Clergyman (later Bishop of the Liberal Catholic Church), exerted
considerable influence over Besant, despite his earlier expulsion from the
T.S. tor alleged sexual indecencies with young boys (similar charges against
him were made again years later in Australia). Under her presidency
Leadbeater was able to return to the Society and publish a considerable
volume of books and articles. Since his influence over Besant was strong. he
might theretore have shaped T.S. affairs more than may ever be known.
without holding a prominent position. Leslie Price, the editor of the journal

Theosophical History (T.H.) characterizes the situation as follows:

After HPB's death in 1891, Mrs. Besant and later Leadbeater became
pre-eminent. Although they faithfully expounded the basics of the
teaching in a series of Theosophical manuals they were soon in receipt
of new material through clairvoyance, dealing with past lives.
initiation, occult chemistry and other matters. The books reporting
this. simpler and more accessible than the S.D. pushed it down
Theosophical reading lists to the section ‘for more advanced students’.
Many did not advance that far.®

19 Anonymous. The Theosophical Movement, 1875-1925. A reprint of various pamphlets, of Besant
where she had dealt with the issue of faith, Christian as well as Theosophical, was issued in a new

series by Garland Publishing in New York under the title: The Origins of Theosophy, ed. Gordon
Melton, 1990; The same series also published a second volume entitled: Theosophy L. The inner Life
of Theosophy, 1990, ed. James R. Lewis, which presents details of the Theosophical activities under
Besant.

X0 eslie Price, “Did “The Secret Doctrine’ Fail?” Theosophical History (T.H.) Vol. 2, No. 4, October
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In 1908 Besant publicly announced the ‘Coming of a World Teacher’ in the
form of J. Krishnamurti. whom Leadbeater. through his clairvoyance. had
identified on the Madras Beach. To prepare tor this "Coming’. The Order of

the Star of the East was founded in 1911.

Meanwhile Rudolf Steiner had activated the German Section of the T.S. and
soon became head of the Esoteric Section. However, he also quickly became
disenchanted by what he called ‘spiritualistic aberrations’ within the Society.
He called the proclamation of the World Teacher, an ‘absurdity’. and
declared membership in the Order of the Star of the East incompatible with
membership in the German section. He was finally expelled by Besant in
1913.21 This situation led to the formation of his own Anthroposophical

Society which still prospers in Europe and North America.

Discontent among American Theosophists in the Los Angeles area led to
another split. Alice Bailey, and her husband Foster Bailey. both members of
the North American section of the T.S.. decided after prolonged conflicts
within the T.S.. to go on their own. She claimed to be under the guidance of
her own Tibetan Master, and in 1920 she and her husband decided to move
to New York. and eventually founded the Arcane School and the Lucis Trust
Publishing Company. They took many members of the Adyar T.S. with them

to their new organization, which still flourishes today.

Around this time, world events such as World War I exerted their influence
on peoples’ lives the world over. Besant was no exception. She remained in

India throughout the War, concentrating her efforts on educational reforms.

1987, p. 113.

21 Leslie Price, “The Loss of Rudolf Steiner,” Theosophical History (T.H.) Vol. 4 No.1, January,
1992.
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Her former political ambitions as a social retormer took her deeper into the
arena of Indian politics. and in December 1917 she was the first woman to

become President of the Indian National Congress.

The idea of the Coming of the World Teacher. which caused some older
members to leave the Society. nevertheless generated a substantial rise in
membership. However. the T.S. had a rude awakening in 1929 when
Krishnamurti dissolved The Order of the Star of the East. and rejected the
position ascribed to him. He left the Society about a year later, taking many
of its members with him. He has since become known world-wide for his
non-doctrinal thinking. The Society has since had a somewhat more tranquil
existence. But despite all the ups and downs. and considerable inner
conflicts. the T.S. was able to celebrate its 100th anniversary in 1975, and is

still active in more than 60 countries.

Despite any criticism one may have against the T.S. Movement. one still
has to acknowledge that what the T.S. Movement started was a new
direction in many fields of human endeavour in both East and West,
including religion. politics and social affairs, as well as astrology. “In the
East, the Society played an important role in the movement for Indian
independence and in the revival of Buddhism. In the West, it was a major
force for the introduction of Asian religious philosophy and probably the
most important non-traditional or occult group of the last century.” 2
Indeed. the Society was the first to introduce Eastern Philosophy to the
West, even before the first World Parliament of Religion of 1893 in

Chicago.

York, University of Cahforma Press. 1980) p.l.
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The following passage by Dane Rudhyar. one of our four eminent
astrologers featured in greater detail in chapter 8, underlines this point. of
how HPB and the T.S. Movement have affected the sensibilities of

mainstream society.

H.P. Blavatsky has been vilified. and the Theosophical Movement of
which she was the Source (a source. being a place through which
water flows for external use by living entities) has had a very
contused. twisted and often perverted career. Yet the effect of this
Theosophical Movement. in all its forms. has had a tremendous. and
often very little recognized influence upon the minds of fairly large
groups of persons all over the world. Its basic implications - the
existence of super-human beings who guide the evolution of the
planet and of mankind. and who can and do establish contacts with
truly individualized. steady and open individual human beings - runs
counter to the exaggerated egocentric individualism of our times. as
well as to the dogmatic beliefs and premises which limit the fields of
modern scientific enquiry.2

And in an interview given to The American Theosophist Rudhyar adds an

important point: “We might say that in the 1890’s. something started of

which theosophy and other movements were the prelude.”

3.2. Helena Petrovna Blavatsky

We will attempt here to shed some additional light on the life and character
of HPB. since she is considered the soul or spirit of the T.S. Movement.

“She was the one center of occult and mystic attraction. around which those

3 Dane Rudhyar, 1972, Astrological Timing p-144.

2 Bill Quinn, “Interview with Dane Rudhyar,” The American Theosophist, Vol. 65, No. 9, September
1977, p. 253.
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lesser lights tlitted as moths hover around a lighted lamp.” 2 She has been
called the ‘*spiritual leader’ of the T.S. in contrast to Olcott who was
regarded as the ‘administrative leader.” She was also a strong willed critic
of the religious and worldly establishments. a ‘feminist’ long before this
term was coined. and a powertul medium. These characteristics caused her
a number of difficulties at a time when women did not even have the right
to vote. A woman of her stature who dared question the established
Churches and other traditional ways of thinking clearly posed a threat to

those wishing to preserve the status quo.

In his Annotated Bibliography Michael Gomes lists around 600 works

about HPB. and in her latest book Silvia Cranston mentions that *“to date
there have been eighteen book-length biographies in English of H.P.
Blavatsky.”26 But in spite of all the research about her she still remains
something of an enigma—‘the Sphinx of the nineteenth century.”? We
attempt here to draw some insights from the available literature, focussing
on her character and on those events of her life and career that had a

significant bearing on the development of her ideas. particularly her ideas

on astrology as contained in The S¢cret Doctring, her major work.

HPB showed startling psychic abilities from her early childhood and seems
to have particularly enjoyed showing off her capabilities for producing

psychic phenomena. Beatrice Hastings provides some interesting insights in

5. Albert L. Rawson, “Mme Blavatsky A Theosophical Occult Apology,” Theosophical History
(LH.), Vol. 2, No. 6, April 1988. p. 216.

26 Silvia Cranston, H

_mﬂmmm(mw York. G. P Putnam s Sons. 1993) p XX.

27 [bid. p. xxiii.
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her account of a situation in India when HPB and Olcott visited Sinnett at

his summer residence in Simla in 1880.

Sinnett begged HPB not to talk Theosophy or do any phenomena
outside their inner circle. But she had come there, not to take a
fashionable holiday. but just precisely to talk Theosophy and as she
hoped. to attract the Anglo-Indian world to the Society through
phenomena. No doubt. she took Sinnett’s conventional timidity as an
affront. not only to herself but to her beloved Masters. On any
excuse, she stamped about all day in a succession of rages. Sinnett
was in despair. However, Mrs. Colonel Gordon. a weil-known and
hardy spiritualist from Calcutta was at Simla. and eager to meet
HPB. whose tame as a wonder-worker had long since spread around
India. Government officials and their wives called. Dinners were
given. Soon no fashionable dinner was considered complete without
Madame Blavatsky. And the phenomena began. Airy bells rang out.
raps were made to sound, apparently at will and wherever anyone
desired to hear them. Simla murmured that she was helped by the
Devil, but came to see and hear.2

HPB’s ecagerness to impress and win people for her cause through her
performances became cause for a lot of suspicion, controversy and intrigue
within the Society, as well as around her. The situation culminated in the
report of Richard Hodgson for the Society for Psychical Research in 1886
which undermined confidence in HPB personally and weakened for a short
period the success of the Theosophical enterprise. However much the
phenomena helped her and the Society to gain public attention in the initial
stages. they finally came back to haunt her. A.L. Rawson has pointed to yet

another level in explaining the complexity of this issue. He writes:

B Hastings, Defence, p. 13.
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Perhaps madame sinned beyond forgiveness against Mahatmic mercy
by indulging in vulgar spirit rappings for so many years. as reported
by her sister. In those days she materialized a pipe. made music, rang
bells a whole chime.... Ah the Brothers made her pay for her fun in
atter years when they promised so much both to Olcott and herself.
and always denied them the precious power at the critical moment.®

However. she had people puzzle not only over her phenomena but equally
over her temper. “Calm as the Aboo Hool of Memphis one minute. and the
next a tempest of passion finding vent in a torrent of words that scorched
the ears of her listeners.”30 But in explaining some of the happenings
around HPB. as well as her extreme mood swings, it seems that one has to
distinguish between her aim to pursue her cause. or for that matter that of
her Masters. and her character or persona. She herself and others in the
T.S. appear to have made this distinction between the outer (tempestuous)
and the inner (wiser) HPB. Some of the complexities of her character
explored by Leslie Price seem at times to border on the mysterious. Many
questions raised by the Society for Psychical Research in England. and by
others elsewhere, have yet to be answered—hence the term *Sphinx’ to

describe her.3!

29 Rawson, “Madame Blavatsky,” p. 216.

30 A L.Rawson, ibid. p.213. There are similar testimonies by other members e.g. Dr. A. Keightley. He
recounts the following situation: **“When she read it through [ was subjected to what I have since
learned is called epilation, for I was divested of my scalp hair by hair. Exactly why I did not know, nor
was [ told. But when the process was finished somebody "upstairs’ or "within’ accepted the article and

was rather pleased with it being timely!™ Quoted in Leslie Price, Madame Blavatsky Unveiled, p.24.

3L Ibid. Price provides an interesting, critical analysis of the Hodgson Report, gathering many valuable
testimonies. Years earlier, HPB had hinted at an important step in her own development, saying:
“between the Blavatsky of 1845-65 and the Blavatsky of the years 1865-82 there is an unbridgeable

gulf.” de Zirkoff (ed.), HL.P. Blavatsky: Collected Writings 1874-1878 (Wheaton, [11.: The

Theosophical Press, Vol. I, 1966), p. xvi. See also A.P. Sinnett, Incidents in the Life of Madame
Blavatsky (London: The Theosophical Publishing Society, 1913).
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HPB was born into a Russian aristocratic family with all the privileges that
this entailed. The family had long had an interest in mysticism and the
occult and she started acquiring her knowledge of the subject early in life.
Her father was a military man. but her grandfather had been administrator
of Kalmuck affairs for a while. *When she was five years old, she was
introduced to Tibetan Buddhism as practiced by the Kalmuck tribe of the
Astrakhan stepps.” 3 Her great-grandfather had been a prominent
Rosicrucian and Freemason and had left an extensive library containing
occult literature on astrology. alchemy, magic. masonic rituals etc. HPB
admitted to having used this library at an early age to study various occult
subjects. This library had a vast collection of occult literature, which no
doubt included astrology since it contained the works of Cornelius Agrippa.
Paracelsus and other prominent Renaissance occult authors who dealt with
this subject.® This could well have been her first introduction to astrology.
although this is not documented. HPB also seems to have been an ardent
student of the works of Eliphas Levi, and may have acquired her knowledge
of the Kabbalah from him. HPB may even have met him in Paris during
one of her earlier visits, since he only died in 1875. She certainly refers to
him throughout The Secret Doctring. Her writings indicate that she was also

familiar with the works of the mystic Emmanuel Swedenborg.

K. Paul Johnson somewhat sarcastically suggests that reading these books
not only acquainted her with the world of secret Lodges such as those of
Freemasonry and the Rosicrucians, but may also have stirred her

imagination about mysterious adepts manipulating the occult undercurrents

32K. Paul Johnson, The Masters revealed p.19.
33 Cranston, HPB, p. 41-43: Johnson, [njtiates, p. 164



78

of European politics.* In Prince Alexander Golitsyn she also found a
family member with whom she could discuss her occult interests. since
though leaning more toward Christian doctrines. he too was influenced by
the same tamily tradition of occult and mystical teachings. Johnson
believes it may have been Golitsyn who provided HPB with the address of

the Egyptian magician Paulo Metamon.

Due to her mother’s early death (HPB was then around the age of ten) and
her father’s long absences trom home. because of his position in the
military. Helena and her sister Vera were mostly brought up by their
grandparents. At the age of 18 she was married to the considerably older
Nikolai Blavatsky (who was around 40 at the time). but left him after a few
weeks. She thereafter escaped the immediate influence of her family and
became an adventure-traveller for the next twenty years. supposedly gaining
occult insights from native magicians while travelling in the Caucasus and
other places.’ Historians are still trying to trace her steps through these
carlier years since she appears to have deliberately misled people about her
whereabouts. Her claims of having had contact with spiritual teachers
during this time remain undocumented, although she did befriend a number

of the leading occultists in Europe.3¢

34 K. Paul Johnson, The Masters revealed p. 20. Johnson does not seem to share the official view of
the T.S. about HPB's Masters. For a somewhat tongue-in-cheek but well written book about HPB, the
T.S. and other major occult figures such as Gurdjieff and Krishnamurti see Peter Washington: Madame
Blavatsky's Baboon(New York: Schocken Books, 1993).

35 Blavatsky, Collected Writings Vol. 1.

36 In Cairo she became acquainted with Paulos Metamon a Coptic magician (Rawson, “Madame
Blavatsky p. 210). She also had contact with Freemasons in Paris and London (HJ. Splerenburg.

“Dr. Rudolf Steiner on Helena Petrovna Blavatsky, " Theosophical History (T.H.), Vol. 1, No.. 7, July
1986. p.162ff.
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It was during travel with A.L. Rawson in the Middle East that she most
likely met the highly unconventional Lady Hester Stanhope. an interesting
woman who may even have been a model for HPB's own lite at the time.
An English noblewoman and student of Middle Eastern occult lore living in
Lebanon. Lady Stanhope was well versed in astrology and other occult
teachings.¥ HPB was certainly tamiliar with Lady Hester’s life and

achievements. because she is mentioned in Isis Unveiled.3®

HPB apparently also travelled to India around 1856 and again in 1869. and
claimed to have entered Tibet (which may have just been Kashmir, also
known as ‘Little Tibet’). She never settled down in one place for very long,
with the exception of her five-year stay in the United States (1873—1878)
where she became a citizen. It was there that her life took a more decisive
turn through her meeting with Olcott and the founding of the T.S. In this
event she finally found her life’s purpose, which she claimed had already
been foretold to her by her Masters in her early twenties.?®® This is. in fact.
why she had earlier tried to create an esoteric society in Egypt. which
failed. Her instructions which she claims to have gotten from at least one of
her Masters, were seemingly ambiguous. or she misinterpreted them at the

time.

The knowledge that eventually went into HPB's writings was thus
assembled over time from a variety of sources: from copious reading. a

travel itinerary that took her to the most diverse environments, as well as

37 Johnson, Initiates, p. 164fF.

38 Helena Petrovna Blavatsky, [sis Ugveiled- Revised and corrected by Boris de Zirkoff (Wheaton,
IlL.: The Theosophical Press, 1972), p. 572.

3 silvia Cranston, ibid. p. 45ff. See also A.L. Rawson “Madame Blavatsky,” p.208.
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from her Masters. Her adventures journeys oftered HPB ample opportunity
for prolonged exposure to the ‘occult science’ of astrology. though it is not
easy to identity her sources. There is nevertheless no doubt from her

writings that her knowledge of the subject was fairly comprehensive.

The extensively researched biography by Silvia Cranston published in
1993, gives only three references to astrology and only one deals with
HPB. Cranston includes a quote from a letter by HPB which she wrote to
Prince Dondoukov. which further sheds light on where she acquired some
ot her knowledge. She writes: * ...I have lived with the whirling Dervishes,
with the Druses of Mt. Lebanon, with the Bedouin Arabs and the
Marabouts of Damascus...I learned necromancy and astrology.
cristalgazing and spiritualism...”% A _L.Rawson. recalls that they also
learned astrology from the magician Paulos Metamon whom they had met
in Egypt.*! It would therefore seem that she deepened her earlier
knowledge of astrology. which she most likely acquired in her great-

grandfather’s library, during her later travels in the Middle East.

The result at the end of her life was the successtul publication of The Secret
Doctrine. a compendium of occult wisdom which did not come from the
divine inspiration of her Masters alone as she attests in the preface of The
Secret Doctrine, but “is a partial statement of what she herself has been
taught by more advanced students, supplemented. in a few details only, by
the results of her own study and observation”.#2 She further adds that this

occult wisdom *“belongs neither to the Hindu, the Zororastrian. the

40 Cranston, HPB, p. 43.

41 Johnson, The Masters Revealed p. 31.
2H.P. Blavaisky, The Secret Doctrine [ pp. vii-viii.
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Chaldean. nor the Egyptian religion, neither to Buddhism, Islam. Judaism
nor Christianity exclusively. The Secret Doctrine is the essence of all

these.”™ ¥

Astrology nevertheless played a relatively minor role in her public life. Her
mission was to draw peoples’ attention to Theosophy by means of
producing psychic phenomena. rather than to impress them with the
relatively dry and demanding intellectuality of astrology. On the other hand.
we know that the British astrologer astrologer Walter Gorn Old eventually
moved into HPB's home in London and was always on hand when advice
on astrology was needed. It is reported, for example, that she asked him
shortly betore her death what the stars suggested about her prospects of
surviving. When he tried to be vague she accused him of hiding the truth.%
This episode suggests they may well have talked astrology on other
occasions. He was by her bedside at her hour of death in May [891.% OlId

later became tamous under the nom de plume of Sepharial.

The subject of astrology as discussed in The Secret Doctring and other

writings will be explored in some detail in the next chapter.

43 Helena Petrovna Blavatsky, The Secret Doctrige (Pasadena: Theosophical University Press, 1963)
Vol. [—Cosmogenesis, p. vii.

44 Kim Farnell, “That Terrible Iconoclast™ ,a brief biography of “Sepharial™,(no date, but ca. 1990's)
unpublished paper.

43 Silvia Cranston, HPB, p. 408; Walter Gorn Old, “Teacher and Friend,” in: H.P.B. Ig Memory of
Helena Petrovng Blavatsky by some of ber Pupils (London: Theosophical Publishing Society, 1891) p.
ki 8
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4. ASTROLOGY IN THE WRITINGS OF HPB

The discussion in what tollows is not intended to identify whether HPB
had a clear concept ot astrology and what that might have been. This would
prove an impossible task. since she never intended to set out an exposition
of astrology. Rather. there are only bits and pieces of such a concept spread
throughout her whole work. We seek instead to demonstrate that her
acceptance and defence of astrology. and the major ideas of her eclectic
philosophy. have had a profound intluence. leading to a revival of

astrology in the 20th century.

4.1. The Origins of Astrology according to HPB

Belief in astrology is deeply anchored in HPB's philosophical system. This
is based upon her knowledge of its occult foundation and her convictions
about the origins and spiritual significance of the Zodiac. In the first
volume of The Secret Doctrine she claims that occult philosophy provides
‘seven keys’ to unlock the secrets of the Universe. the universal
symbolism of astrology being one of them.! In a sweeping statement in
the second volume of this same work she writes: “The history of this
world since its formation and to its end is "written in the stars’, i.e. is
recorded in the Zodiac and Universal Symbolism. whose keys are in the

keeping of the Initiates.”?

She goes on to explain that the origins of the Zodiac go back to Atlantian

times. She claims that Atlantis. (which she accepts as a historical fact) is

! Helena Petrovna Blavatsky. The Secret Doctrine Vol. I (Pasadena: Theosophical University Press.
1963) p. 155.

2 Ibid Vol. IL, p. 457.
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also the birthplace of the most knowledgeable of all astrologers. known by
the Sanskrit-sounding name of Asuramdva. who, she writes, was also the
greatest of astronomers and magicians. “The chronology and computations
of the Brahmin initiates are based upon the Zodiacal records ot India. and
the works of the above mentioned astronomer and magician -
Asuramdva.”? Astronomy and astrology were not distinguished in the
distant past. the scparation of the two disciplines only starting about 1500

A.D.#

HPB goes into elaborate calculations to prove that the findings of Hindu
astronomers predate those of Greece.’ She attacks the scientists of her own
day as being incompetent to judge the true origins and antiquity of the
Zodiac. This took a lot of courage in the heyday of Christian missionaries
in India. who tended to regard Indians as barbarians needing the light of
Jesus and Western culture. Needless to say. her assertion that the Indians
actually knew more about the workings of our cosmos. and were far better
astronomers than those in the West, and that they might even have

influenced our thinking on these matters. was not well received at the time.

India and Egypt were considered by HPB as sanctuaries where this ancient
wisdom about the stars and their function in the universe was stored.
Traces of these beginnings. she points out. are recognizable in the days of

our week. They bear the names of the planetary gods of the Chaldeans.

3 Ibid Vol. [T p. 49ff.
4ERE, Vol. XII, p. 48

5 Blavatsky, Secret Doctrine [, pp 657-668. Winckler and Jeremias would certainly not have quarreled
with her on this point. According to Peter Davidson, Blavatsky drew a good deal of her
astrological/astronomical information from the Surya Siddantha, a Hindu astronomical work. See also
Joscelyn Godwin. “The Hidden Hand, Part IV,” Theosophical History Vol. 3, No. §, January 1991, p.
139.
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who. she claims, translated them trom those of the Aryans. This issue is
still debated among historical researchers. Jeremias appears to support

HPB. at least regarding the single origin of the zodiac. He writes:

Whitney has shown in his work Lunar Zodiac that the twenty-eight
houses of the moon of the Arabs. accepted in the Koran. Sura
10.5.36. 39 (manaczil al Kamar. *moon harbours™). and the twenty-
seven or twenty-cight of Vedic India (naxatra). and the twenty-eight
lunar stages of the Chinese (hsin. i.e. “resting places™). in the
introduction of which in the Shu-King is attributed to the mythical
Emperor Yao). though modified by ditferent characteristics, are yet
all three traceable to a common origin in Babylonia by citing and
quoting from a number of authorities.®

Winckler too writes that: *Babylonia is the motherland ot astronomy. and

of astrology. which in the Orient is inseparable trom it.”7 However. to

trace the history of astrology over even the past 2000 years proves already

extremely ditficult as Tamsyn Barton points out in the introduction to her

well researched book Ancient Astrology. let alone going back further.

By writing The Secret Doctring the way she did. HPB hardly made this task

easier. A portion of the book is, according to HPB. based on sources which
were and still are not available to researchers. The stanzas of “The Book of
Dzyan™ on which it is based had long been considered figments of HPB's

mind. but a recent study suggests they are Tibetan in origin.3

6 Alfred Jeremias. The Qld Testament p.12. See also Sankar Balakrishna Dikshit, Bbaratva Jvotish
Shastra (History of Indian Astronomy) Part I, trans. R.V. Vaidya. (Government of India Press,
Calcutta 1969). and Dr. Jean Filliozat, “Ancient Relations between Indian and foreign Astronomical

Systems.” The Joumal of Oriental Research (Madras) Vol XXV, No. 1, January 1955.
7 Hugo Winckler, History of Babylonia p.143.

8 The Tibetologist David Reigle offers evidence that the Stanzas are part of occult Tibetan scriptures
known by the name of Kanjur. (Cranston, HPB p.386fF.)
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HPB's claim that Indian astrology developed earlier than Greek astrology
has meanwhile been substantiated in the findings of both Indian and
Western scholars.? She tfurther claims that the Chaldeans of Babylon got
their astrological knowledge from the Indian Brahmins. going as far as to
suggest that the Chaldeans were cognate with the Brahmins.!9 This idea
does not seem overly far fetched since Winckler and Jeremias both also

hint in this direction.

Astrological knowledge in the form of detailed prescriptions for the setting
of favorable dates for sacrificial rites. marriages etc. appearing in the
ancient Vedic scriptures of India, suggests a fairly advanced knowledge of
astronomy. Later, during the Vedanga period. the Jyotisha Shastra, one of
the so called angas (or "limbs’) of the Veda, exhibits even more
sophisticated astronomical knowledge and an elaborate astrological
system.!l What seems native to occidental astrology is the system of the
zodiacal signs. which can be traced in the early history of the Chaldeans
and Egyptians and may have derived trom the system of the so called lunar
mansions. In his analysis ot the ancient Zodiac Jeremias writes that: “The
science of the Zodiac can be traced in the records back to the age of

Taurus. i.e. the period when at the spring equinox the sun entered the sign

9 Dr.V_R.Pandit. “Origin and Growth of Jyotisha-Shastra,” Journal of the University of Bombay,
Vol.xxvi (New Series) Sept. 1957 p.73-123. See also Hugo Winckler and Alfred Jeremias, op cit.

10 Blavatsky. Secret Doctrine If p. 202.

t1 According to Sankar Balakrishna Dikshit (op cit), the Vedic period may go back to 3000 B.C. or
even further. Other scholars date the Vedic period from 2000-1100 B.C. See e.g. Simeon O. Hesanmi,
“A Historical Study of the Concept of Dharma and its ethical Value in Hindu Religion.” Asia Joymal
of Theology Vol. 4, No.. 2, Feb. 1990 p. 499-514. The Vedanga Period has supposedly lasted from
approx. 1500 B.C. to 400 B.C. Western and Indian scholars tend to have different interpretations on
this dating issue. Dikshit tries to trace this timing through the astronomical references made in the
Hindu scriptures, which could offer a fairly accurate measure.
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of Taurus.” !> However. this system of twelve signs as we know them in
the West today. appears much later in the Indian astrological systems -
around 400 B.C. Culwral exchange through trade and wars may account
for this. though further research in this area is needed as P.V.Kane has

suggested. 3

Alan Leo. a Theosophist/astrologer whom we will be discussing more tully
in chapter 8. explains the two zodiacs by saying that the Western tropical
zodiac. arbitrarily divided into 12 equal parts ot 30 degrees. “derives its
sole value trom the fact that it is the path of the Sun—by far the largest and
most important member of our system-—as seen from the earth: butitis a
zodiac for our earth only. whereas the constellations embrace the entire
solar system.” ! By constellations he means the configurations of the stars
which form the images that supposedly portray the given meanings of the
signs ¢.g. the stars Castor and Polux are found in the constellation which is
given the sign name of Gemini. and Regulus is part of the constellation
which bears the sign name of Leo etc. These constellations may be larger
or smaller than 30 degrees. Indian astronomy still uses the sidereal zodiac
(the zodiac of the constellations) and the lunar mansions, making it
possible to include the larger cycles of the fixed stars. Western astrology

by contrast is based on the tropical zodiac of the signs—the seasonal

12 Jeremias, Qig Testament, p.13. Note that the precession of the Equinox through the whole Zodiac
takes approximately 25.000 years. The current solstice point is supposed to be entering the sign of
Aquarius. For further information on the origins of the Zodiac see Cyril Fagan, Astrological origips (St.
Paul, Minn.: Llewellyn Publications, 1973).

13 P.v Kane. “The Problem of the Introduction of Rasis in [ndian Astronomy and Astrology,”
Bharatiya Vidva Vol. IX 1948 pp. 310-316. (Reprinted from The Mynshi Diamond Jybilee
Commemoration Volyme Part D.

4The Two Zodiacs, in Modern Astrology, Vol IX. June 1901. p.245
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motion of the Sun. including the equinoxes and summer and winter

solstices. But no documents exist to verify the true origins of all this.

Rudhyar subscribes to the view that the two zodiacs work astrologically at
different levels: “for instance some astrologers have tried to prove that
both the sidereal zodiac of constellations and the tropical zodiac of signs
are valid. each referring to a certain aspect of life - but there is very little
agreement in defining these levels.” 5 In short. this is a continuing

unresolved debate within the Western astrological community.

HPB's concerns go beyond these quarrels. She bemoans the loss of the true
gccult origins of astrology. maintaining that: “the key to ceremonial or
ritualistic astrology. with the teraphim and the urim and thummim of
Magic. is lost to Europe. Hence our century of Materialism shrugs it[sic]
shoulders and sees in astrology - a pretender.” 1 On the other hand she
maintains that Western astrology has produced excellent results and should
continue.!” She further states that we have lost the connection (that she
saw) between astrology and the Jewish Kabbalah, which, she claims, was
handed down to the Jews from the ancient Chaldeans.!8 As an indication of
this connection she mentions that: “Wherever twelve are mentioned, these

are invariably the 12 signs of the zodiac (see appendix E).19

15 Dane Rudhyar, Astrological Timing, 1972 p.216.

16 Helena Petrovna Blavatsky, H.P. Blavatskv: Collected Writings 1874- 1878 Vol. xiv, p. 352.
17 Blavatsky, Secret Doctrige [I, p. 464.

18 Blavatsky, Collected Writings Vol. IIL, p. 194.

19 Blavatsky, Secret Doctrine L p. 651.
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4.2 ‘Esoteric’ and ‘Exoteric’ Astrology

The terms “esoteric” and “exoteric’ appear quite frequently in HPB's
works. and in those of other Theosophists. In astrology they are usually
used in distinguishing different approaches to judicial astrology. It is
important therefore to understand the nature of these differences. Both
terms may also be distinguished from “occultism.” For example. Faivre
distinguishes “occultism. as a group of practices...from esotericism. which
is. roughly speaking. the theory that makes these practices possible.” 2 He
notes further that the term “esotericism’ is fairly new. being first used by
the French occultist Eliphas Lévi in the early half of the 19th century. He
also notes that the link between these esoteric currents and “the Catholic
and Protestant churches has been and still is difficult.” This has meant that
these: "Esoteric currents cannot be defined without intellectual dishonesty
as being by nature marginal vis-a-vis the churches.” 2! We have already
noted this ecclesiastical hostility in the life and works of HPB. who was
continuously at loggerheads with the Churches and its missionaries in

introducing her new brand of esoteric spirituality to India and the West.

HPB herself does not keep to a neat distinction between practice and
theory. Rather. she uses the term “occultism’ to describe an age-old (or
‘perennial’) body of hidden knowledge and practices related to the secret
workings of man and the Universe. This collective body of knowledge and
practice is drawn from a variety of sources. including Pythagorean
philosophy (which. she believes. goes back to Babylon) as well as Hindu

Vedanta and Tibetan Buddhism. We may say therefore that the noun

2 Encyclopedia of Religion, Vol. 11, “Occultism.” by Antoine Faivre, p. 36.

21 Antoine Faivre and Jacob Needleman, Modem Esoteric Spiritpality (New York: The Crossroad
Publishing company, 1995) p. xii.
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‘occultism” is used by HPB as a generic concept tor an all encompassing
system of philosophy or cosmogony hidden trom the uninitiated. the
variants of which are qualified by adjectives such as “occult,” ‘esoteric.’ or
secret.” For example she writes: “Let them [practitioners of “occultism’]
first learn the true relation in which the Occult Sciences stand to
Occultism. and the difference between the two...Meanwhile, let them learn
that Occultism differs from Magic and other secret sciences as the glorious
Sun from a rush-light”.2 HPB refers to astrology as an ‘occult science’.
and one of seven keys that can unlock this secret knowledge of

‘occultism. 3

The adjective "esoteric’ (often used interchangably with “occult” by HPB)
likewise carries the connotation of secret knowledge of rules and practices.
confined to a small group of so called initiates or adepts who are familiar
with the higher spiritual or “astral’ levels of consciousness. By contrast.
the adjective “exoteric’ is normally used to connote something physical.
material or profane. The basic difference between “esoteric’ and “exoteric’
thus hinges on the belief, based on a purported experience or demonstration

of. a higher world invisible to the average human eye.?

In this context esoteric astrology is a body of (secret) knowledge and
practice that explains the subtle planetary (or macrocosmic) connections
with the mental, psychic and spiritual faculties of an individual or a
collective (the microcosm). It is important to understand here that HPB is

not talking about a direct influence of the physical planets but of their

2 H.P. Blavatsky, Studies in Occultism (Pasadena CA: Theosophical University Press, no date), p-12.
3 Alan Leo, How to Jydge a Nativity (New York: The Astrologer's Library, 1911) p-v.
4 Blavatsky, Collective Writings [Ip. 149.
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spiritual rulers—the “lords” as subtle forces governing the workings of the
planets. This idea. as Winckler suggests. was already held by the ancient
Chalideans.> Influences of the physical planets over the material side of
life. including the manifestation of inner states as outer events. would then
fall within the area of exoteric astrology. Of course modern astrology at
least works with visible planets. although the whole connection. one may
argue, still hinges on a belief in “the invisible.” Note that HPB considers
the astrology practiced during her life-time as a mixture between esoteric

and exoteric astrology. ™

HPB is not always clear about these difterences except. to reiterate. that in
speaking of the planets. e.g. Jupiter or the Moon. she is invariably
referring not to the actual planets. but to the hierarchy of spiritual rulers or
‘lords’. who serve as the active potencies behind them. She writes for
example that: *All the mental, emotional. psychic and spiritual taculties are
influenced by the occult properties of the scale of causes which emanate
trom the Hierarchies of the Spiritual Rulers of the Planets. and not by the
Planets themselves.”?” And she explains further in another passage. “Thus
when Mercury is said to correspond to the right eye it does not mean that
the objective planet has any influence on the right optic organ. but that both
stand rather as corresponding mystically through Buddhi.”?® There are
apparently also differences in the way colors and metals. as well as the
days of the week, are designated between the esoteric and exoteric

astrological systems. She includes two tables of some of these

3 Winckler. History of Babylonia p. 146ff.

26 Blavatsky, Collgctive Writings XIJ, p. 5376
27 Blavatsky. ibid p. 550. Further references may be found in C.W xiv, pp. 315-349.

28 Blavatsky. ibid pp. S44ff.
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correspondences. but they are not complete.® She also outlines differences
between the two types of astrology with respect to rulership over the parts

of the body. These and other distinctions also lead. of course. to different

interpretations, for example with respect to inferences that may be made

about an individuals past karma.

As already noted. HPB assumes that the astrologers of her day have. for
the most part. lost the ancient knowledge ot esoteric astrology. While
conceding that Western astrology has done good work.3 the comprehensive
knowledge of the workings of the universe and the course of human life
which esoteric astrology was tormerly able to convey. is confined to only a
few.3! What goes for the semi-esoteric version practiced in her day is what
she calls *Kabbalistic’ astrology (to HPB the Kabbalah and astrology are
closely linked). though we are left in the dark about what she actually

means by this designation.

Alice Bailey. a former Theosophist, claims for her own extensive work to
follow in the footsteps of HPB (she certainly often sounds like HPB).
Bailey clearly states in her Esoteric Astrology that she is not dealing with
ordinary astrology but with its esoteric variant, a complex and somewhat
confusing system of ‘seven rays’ (also hinted at by HPB in various places)

that interact with the zodiac.3 She views her contribution as the passage to

2 Ibid p. 544 and p. 548. See also Ibid p. I8ff.
30 Blavatsky, Secret Doctripe [IL p. 464.

31 She writes: “Astrologers. of whom there are many among the Esotericists, are likely to be puzzied
by some statements distinctly contradicting their teachings...For let it be distinctly known, nothing of
that which is printed, broadcast, and available to every student in public libraries or museums, is

really esoteric, but is either mixed with deliberate 'blinds,” or cannot be understood and studied with

profit without a complete glossary of occult terms.” Blavatsky, Collected Writings XIJ p. 542. See
also Blavatsky, “Astrology and Astrolatry,” Secret Doctrine VolIIL
32 Alice Bailey, A Treatise on the Seven Ravs; Vol. III—Esoteric Astrology (New York: Lucis

Publishing Company, 1951) p. 27.
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a new astrology. which “will be occupied with the charting of the life of
the soul... the ruling esoteric planets. will gradually transform the exoteric

form of the chart of the individual.”33

Bailey's books have recently given rise to a rapidly growing new
movement of "Esoteric astrology’ (more about her will be included in
chapter seven). Marcia Moore and Mark Douglas, two contemporary
astrologers who have been inspired by Bailey, provide an interesting

characterization of this approach to astrology. They write:

The point stressed by esoteric astrologers is that cosmic energies are
more than subtle waves of impulses - they are inherently purposetul.
For example, mental telepathy differs from radio transmission in that
telepathic vibrations are selective and can ferret out the person to
whom they are directed. excluding all others... Esoteric Astrology
presents the picture ot a universe composed not of solid material
formations but of shifting streams of vibratory impulses coded to
reach their intended targets.3

Rudolf Steiner. a tormer Theosophist and commentator on esotericism and
astrology. also acknowledged the value of astrology as an occult science

and wrote about it in various publications. Further comments on his

contribution will be given later in chapter seven.

And Rudhyar states in an interview with The American Theosophist that:

“The Secret Doctrine is an occult type of astrology which deals with

forces. with cosmic energies said to be related to certain stars—to cosmic

33 Ibid p. 480.

34 Marcia Moore and Mark Douglas, Astrology the Divipe Science (York Harbor, Maine, The Arcana
Publications, 1971), p. 719.
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factors.”3 But he tries to play down the significance of the two terms.

“Actually”™ Rudhyar says:
there 1s no such thing as “exoteric’ astrology or “esoteric” astrology.
There is an approach which is. in terms of an occult philosophy—an
occult concept of the universe and the way things happen in the
universe—and another which simply accepts traditional techniques
(one might say ‘tormulas” or even recipes) which are to be
memorized and which tell you what event can be expected on earth

when certain things happen in the sky in terms ot the “aspects’
between planets, etc.

For Rudhyar, it would seem. occult astrology simply forms part of the
Theosophical philosophy with respect to the universe: it has no real bearing
on the practice of the astrologer’s work today. Its significance is too tar
removed from the day to day problems of clients with which the average
astrologer is confronted. On the other hand. knowledge of the meaning of
the Outer Planets. of their cycles and cyclic conjunctions. and of their
relation to even larger cycles, may help introduce another. more detached,
perspective to our day-to-day problems if we are open to this kind of

philosophy.?7

4.3. Astrology as Science.

Since astrology is regarded by HPB as an ‘occult science’ we might
legitimately ask what notion of science are we talking about here? Is HPB's
notion of science valid in her time, and is it. or can it be valid today? In

order to answer these questions we must first consider the notion of

33 Bill Quinn. “An Interview with Dane Rudhyar,” The American Theosophist, Vol. 65, No. 9,
September 1977) p. 248.

36 Ibid, p. 249.
37 Ibid. 249ff. More on Rudhyar’s views on this issue will be presented in chapter 8, 5.
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science current in HPB's time and today. and the mechanistic paradigm on

which it was based.

The word “science’ says Barton “is derived from the Latin scientia, which
like the Greek philosophia meant knowledge in general... It is only in this
sense that science existed before scientists. The word ‘scientist’ came
(from mixed parentage) into English not long before the middle of the
nineteenth century. when the word “science’ began to take on a modern
meaning.”® The science of antiquity. as Barton points out. had a much
stronger philosophical bent than that of today.¥ In HPB's time science was
moving toward what was in effect a static vision of reality, assigning
‘thingness™ to what is essentially a continuous process. Alfred North
Whitehead was later to call this tendency “the fallacy of misplaced
concreteness.” It was also a time of growing divergence between science
and religion. This was seen as a danger to both. and not only by HPB and
the Theosophists. The German philosopher Hermann Lotze. writing in
I885. had already warned that: “we can never look on indifterently when
we see cognition undermining the foundations of faith. or faith calmly
putting aside as a whole that which scientific zeal has built up in detail.” ®©
True. it was also the period of the formation of the Society for Psychical
Research (SPR). as already noted in connection with their investigation of
HPB’s ‘phenomena.’” And prominent psychical researchers still held high
offices in the Royal Society. despite some opposition to their work. But the

gulf that we know today was already clearly in evidence. In a critical

38 Tamsyn Barton. Ancient Astrology. p. xi-xii.

39 Ibid, p. xiv. For Plutarch science still meant the investigation of the “secrets of nature.” (W.
Eamon, p. 351)

%0 Hermann Lotze: Microcosmos: an essav concerning man and bis relation 1o the world trans.
Elizabeth Hamilton and E.E. Constance Jones (Edinburgh: T & T. Clark, 1885) p.xi.
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review of the science of this period Brian Appleyard observed that: “The
scalpel had been taken to the stars and our souls were next on the operation

table.” !

The period was also marked by a growing trend towards protessional
specialization in the sciences (as indeed in other aspects of life). The
danger here (as Whitehead also saw) was the risk of losing sight of the
inter-connectedness of the whole. #2 And Janet Oppenheim shows that there
was in the late 19th and early 20th centuries no clear definition of science.
and people of the time “thought about science from widely different
perspectives.”® This is a feature that remains with us still today. Freeman
Dyson argues for example that: “There is no such thing as a unique
scientific vision...Science is a mosaic of partial conflicting visions...” #
And Appleyard adds to this view that scientists who insist that the general
population believe their version of “how the world incontrovertibly is are
asking for our faith in their subjective certainty ot their own objectivity.”™ 5
However. this is not to say that critics of the more reductionist view of
science would automatically subscribe to the ‘occult’ formulations

propounded by HPB.

In essence. the problem for HPB was that the empirical science of her time
was based on a mechanistic and unidimensional vision of the universe and

human nature. a view still current today with the possible exception of so-

+ Appleyard, Understanding the Present, p. 56

42 Alfred North Whitehead, Science and the Modern World (New York: The Free Press, 1967) p.196.
He might today be even more critical. if he could witness today's detailed schemes of professional
specialization and isolation.

43 Janet Oppenteim, The Other World (Cambridge: Cambridge University Press, 1985) p. 391.
* Freeman Dyson, “The Scientist as a Rebel.” in New York Review of Books, May 25. 1995, p. 31.

45 Appleyard, Understanding the Present, p. 56.
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called “post modern science.” The founders of this science — Bacon.
Descartes. Newton and their later followers. conceived of reality on the
analogy of a machine (such as a clock). Although recent research also
draws a picture of another Newton.® The so-called "*mechanistic paradigm”
which had emerged. forms the shared set of beliefs or working premisses
which. according to Thomas Kuhn. “tor a time provide model problems
and solutions to a community of practitioners™ (in this case most
practitioners of modern science).¥ It is the world-view within which
science attempts to understand our universe with its phenomena, and it
appears that there is always a significant correlation between the prevailing
paradigm and the particular concept of science held at a given epoch.
Winckler has already observed this phenomenon in connection with

Babylonian astral religion:

[tis. consequently. no accident which made the Babylonians the
world’s teachers in astronomy. This [the Babylonian] conception of
the universe was astronomy. and out of it alone could an astronomy
be developed. just as our conception of the universe also grew out of
astronomy. In the stars. the Babylonian beheld the whole divine will,
theretore. all earthly things must be images of the heavenly. For that
which exists above as archetype must find its counter type here
below. The organized state must conform exactly to the heavenly
prototype.®

6 But let us concede here that Newton is somewhat inaccurately equated with this mechanistic view
of science to the extent that only selected parts of his writings have been taken into consideration by
modern scientists. Recent research has revealed the side of him that: “was alarmed at the atheistic
implications of the revived corpuscularianism of their century, particularly of Cartesianism.” See
B.J.T. Dobbs. “Newton's Commentary on the Emrald Tablet of Hermes Trismegistus: Its Scientific and
Theological Significance.” in Hermeticism and the Renaissance ed. I. Merkel and A.G.Debus
(Washington: Folger Shakespeare Library. London and Toronto: Associated University Presses, 1988)
p. 186. That Newton was well versed in astrology is also apparent from this article, and also from other
recent research on the occult (e.g. Curry).

47 Thomas Kuhn (1962), Th of Scientific Revolytions p. x.

* Hugo Winckler, The History of Babyionig p 149. Alfred Jeremias writes in similar vein that: ~ The
oldest records, as well as the whole civilization of the Euphrates valley, point to the existence of a
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And the paradigms themselves would appear to arise from epistemologies.
and the epistemologies trom specific motivations which. in the case of
modern science. was control over nature.* Of course the late 19th century
science with which HPB was familiar had inherited an epistemology which
had already proven itself remarkably successful in controlling nature.
namely empiricism. The ideals of this empirical method were essentially
those of objectivism, positivism. reductionism and determinism. The
objectivist ideal was based on the Cartesian assumption that there is an
objective universe that exists separate from the perspective of the observer.
Likewise. positivism assumed that what is scientifically ‘real” is only that
which can be directly experienced through the physical senses (and their
mechanical or electronic extensions). And reductionism assumed that
complex systems could be explained by breaking them down into their
essential components. Finally, determinism implied that the apparently
purposetul behaviour of organisms is determined—or ‘caused.’ solely by
the mechanical interaction of their parts. These epistemological
assumptions led to the dismissal of all matters not talling within the scope
of its method. Thus, the subjective aspects of human nature. including
‘consciousness.’ the soul (or ‘spirit’). and various subjective states of
feeling and emotion, tend to be viewed as epiphenomena of the brain.
(which can be physically located through sufficient research) and free will

(self-causation) as the product ot wishful thinking.

scientific and at the same time religious system which was not confined only to the secret teaching of
the temple. but by which the political organizations were formed, justice done, and property managed

and protected.” The Old Testamentp. 3ff.
¥ See H. Smith B cyond the post-modern mind (New York: Crossroad, 1982). See also Glenn Perry.

Stealing Fire from the Gods: myth and method in astrological research (San Rafael CA: The

Association for Astrological Psychology. 1997).
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On the other hand HPB's notion of science is that of an “occult science’
dealing with the whole of reality. including the “hidden” or non-physical
(or “spiritual’) and symbolic aspects of nature. She anticipated W hitehead
in being opposed to a science which “disjoins the physical cause from the
final end.” ¥ Her teleological view is closely related to that of the Hermetic
tradition. which had re-emerged during the Renaissance in part through the
efforts of Renaissance magi such as Marsilio Ficino (who translated the
Corpus Hermeticum). Cornelius Agrippa. Giordano Bruno and John Dee.
This clearly sets her at odds with the mechanistic paradigm of late [9th
century science. Her view ot nature (including human nature) was
multidimensional and purposeful. based on a traditional occult paradigm

holding that:

. Everything in the universe is interconnected (in the Hermetic sense of
the link between the Microcosm and Macrocosm);

19

. Physical events have causes at unseen levels:

3. An cternal Law governs the universe at all levels. thus all is governed by
intelligence or consciousness from within (The Vedic rra is an analogous
concept): !

4. The universal process moves in ¢cycles, which are an intrinsic part of the
whole:

5. Humankind and the universe as a whole are slowly evolving to higher
states of consciousness.5?

For want of a better term we may call this view the “holistic paradigm” of

nature as opposed to the before-described “mechanistic paradigm™ of

3 Whitehead. Science and the Modern World p.76.

5! The sanskrit *rta’ could be translated as: cosmic order, the law that imparts harmony to the cosmos
in its moral as well as its physical aspects.

52‘Shirley Nicholson. Director of the Krotona School of the Theosophical Society, Ojai. California.
originally suggested the base for these five points.
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modern science.3 True science in this holistic view reaches beyond the
narrow boundaries of physical causality and basic human sense perception.
[Indeed. HPB believed that mechanistic science is incapable of unlocking
the secrets ot the physical and human worlds without accommodating itselt
to such traditional occult teachings as astrology and alchemy. She says that
“science has only one key— the key of matter — to open the mysteries of
nature withal, while occult philosophy has seven keys and explains that
which science fails to see” —astrology being one of these keys.® HPB also

lamented the growing separation of science and religion.

This holistic view goes back to the philosophical traditions of ancient
Greece and Egypt. Not only is the legacy of this tradition—based on the
inter-connectedness of macrocosm and microcosm (‘as above. so below’).
which is very much alive in HPB’s works: it also forms the background for
her assertion that astrology is a ‘science.” She argues that since astrology
had always formed part of this tradition. it cannot—and should not. follow
the rationalistic. materialistic paradigm of modern science. It follows a
ditferent holistic paradigm capable of answering the important questions of
everyday life: those that modern science is ill-equipped to pose, let alone
answer. This difference remains a major source of misunderstanding to this

day. and may be illustrated by the words of a leading British astrologer.

This paradigm, that the universe is essentially a machine. whose
laws and workings can be understood by detached observation and

33 This holistic paradigm is re-cmerging today in a somewhat different form with the development of
so-called “postmodern’ science. A major goal of post-modernism is to construct a new world-view
through a revision of long-held premisses and concepts. A recurrent theme is that ‘truth’ is a matter of
perspective. See also G. Lakoff and M. Johnson Metaphors we live by (Chicago: The University of
Chicago Press. 1980) who point out that truth is always relative to a conceptual system that is defined
in large part by metaphor. This is not to say that these modern critics would necessarily subscribe to
pre-modern or *occult’ formulations such as those of HPB.

5 Blavatsky. Secret Doctrine L p. 155.
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analysis. was invented sometime around the last half of the 1 7th
century by people like Newton... taken as a set of rules. this
paradigm has been outstandingly successtul. in enabling us to
understand and manipulate the material world. It has been so
successtul. in fact that we take it as being axiomatic and have come
to believe that it represents the truth about the way the world actually
is. It is completely ingrained into our habits of thoughts and feeling.
Even those who dislike and oppose its implications are held within
it.... Applying the quantitative. Newtonian techniques to astrological
phenomena is mixing two opposing paradigms. It just does not make
sense to think of astrology in terms of man separate from a
mechanical universe. Quantitative research in this context is merely
chasing its own tail since it is pursuing phenomena that it is
specifically designed to exclude.ss
[n modern terminology. astrology may be detined as astronomy
symbolically interpreted or. as HPB herself expressed it: “Ancient wisdom
added to the cold shell of astronomy the vivifying elements of its soul and
spirit—Astrology.” [n effect, astrology combines two different elements.
[t utilizes the principles and calculations of astronomy and its observable
facts of the physical motions of the sun. moon. planets and stars. their
orbital cycles and the courses they trace against the background zodiacal
belt. But astrology then goes further to interpret these data symbolically

according to an age-old system of symbolic correspondences.

This “spiritual” side of astrology posits an isomorphism of psyche and
cosmos—what happens ‘out there’ in the universe has meaning for life on
this earth. In other words astrology takes the actual physical state of the

heavens at a point in time, and relates this in a meaningful way to human

35 Roy Alexander. quoted in Stephen Arroyo The Practice and Profession of Astrofogy (Reno, Nevada:
CRCS Publications, 1984) p. 60ff.

%6 Blavatsky, Secret Doctrine L p. 645.
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behavior and/or events on carth. By contrast. modern science must avoid
this quest for meaning since, it only provides definitions of operational
structure so that. at the end. as at the beginning, the important questions”™
of meaning are left outside the scientific discourse.5” Modern science. says
Jacob Needleman. has lost the “spiritual and metaphysical impetus that
shaped its beginnings. has abandoned modern humanity to a universe
devoid ot consciousness and purpose. and...modern man or woman has
been driven to the individual self as the locus of healing and meaning.”>8
While our own century has witnessed a transformation of the Newtonian
deterministic physics—trom Einsteinian ‘relativity’ to the “uncertainty’ of
the quantum. just where this so-called “postmodern science’ is leading us

in a philosophical sense is not yet clear.>

Modern scholarship has highlighted two possible reasons why the “natural
philosophy™ of the Renaissance broke with its occult roots to develop into
the unidimensional. purely materialistic science of today. The first has
already been discussed above. The Cartesian dichotomy between the
objective world of ‘extension’ (res extensa) and the subjective world of
‘mind’ (res cogitans) had led by diverse paths to modern empiricism.
which tended to disregard the latter in favour of the former. The second

reason was the fierce opposition of the Catholic. and eventually Protestant.

57 Dr. Laurence L. Cassidy, quoted in Arroyo, Astrology, p.62. In the first part of the [9th century we
still witness a close alliance between science and the occuit, i.e. alchemy/chemistry or physics/
astrology. See, for example. Godwin, The Hidden Hapd Webb, The Occult Establishment
Oppenheim, Qther Worid.

58 Antoine Faivre and Jacob Needleman (ed.), Modern Esoteri¢ Spirityality, p. xxiii.

% In a recent television program on modern astronomy, “Mysteries of Deep Space,” shown on the
PBS network, April 24. 1997, one astronomer pointed out how close astronomy is once again
approaching closely the religious quest.
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Churches to what they considered the *work of the devil.”® These two
factors still cast long shadows on the social and intellectual status of

astrology today.

HPB’s notion ot astrology on the other hand. rooted as it is in the holistic
paradigm of the Hermetic tradition. meets all the requirements to be called
a science within this tradition. It not only applies the laws of nature already
tamiliar to 19th century science but also those hidden secret laws of nature
that the scientists of her day would fain ignore. but which many astrologers
had long researched.® Firmicus Maternus defended astrology with similar

arguments as tar back as 200 A.D.%2

Clearly. as an ‘occult science’ based on a pre-modern holistic paradigm.
the parameters of astrology can not be expected to conform to that ot a
mechanistic science. Frances Yates for one, believes that it is not
appropriate or historically correct to impose modern measures ot science or
pseudo-science retrospectively on to scientific concepts of the past.® The
astrophysicist Percy Seymour adds that arguments brought forward against
astrology appear to be based largely on misconceptions of astrology. and

may be rationaiizations of pseudo-intellectual prejudices that may be

60See D.P. Walker, Spiritual and Demonic magic from Ficino (0 Campanello, (London: University of
Notre Dame Press 1975) and Frances Yates, The Rosicrucian Enlightenment (London: Routledge &
Kegan Paul, 1972).

61 The correlation between periodic sun spot activity and commercial crises, for example, has long
been researched by astrologers. See E. Douglas Fawcett, Lycifer, Vol IV, No. 20, April 1889, p.149-
153. Science has since discovered some connection between ‘above” and “below,’ for example, the

recent news report that solar flare activity had been respoasible for major disruption to satellite
communications (as reported on the American CBS News at 7 o’clock, January 23, 1997).

62 Bram, Jean Rhys (trans), Ancient Astrology. Theorv and Practice—Matheseos Libri VIII by
Firmicys Maternys (Park Ridge, N.Y.: Noyes Press, 1975), p.12ff.

83 Frances Yates, [deas and Ideals in the North European Renaissance: Collected Essays Vol. Il
(London: Routledge & Kegan Paul, 1984). See also Janet Oppenheim The Other World, Part I1I.
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accepted by some only because they reinforce their own beliefs.®
Seymour’s statement seems to be validated by an effort on part of the

scientific community to discredit astrology publicly.

In the summer of 1975 the Humanist Association of the United
States published a letter signed by 186 leading scientists (including
several Nobel laureates) lamenting the growing American fascination
with astrology. They called it a rampant irrationality. Apparently the
effort did little to stem the tide. however. Two years later a Gallup
poll reported that 30 million Americans admitted to “believing in
astrology.®

Much of this hostility is a very unscientific case of the triumph of
prejudice over knowledge. since most scientists have never seriously
studied astrology or tried to test the empirical status of astrology for
themselves. In fact they have even tried to falsify astrological research

data, as J.Lee Lehman and others in the astrological community have

reported. %

[n sum. arguments about the validity of astrology as a *science’ depend
largely on the context of the debate and the paradigms that provide the

rules of the debate. HPB was wise enough to know that astrology had been
repudiated not because it was disproved but because it had become
unintelligible to those scientists caught within the arbitrary constraints of
their own empirical method. She counters the objections of astronomers for

example. by arguing that astronomy is the younger sister who attempts to

6 Dr. Percy Seymour, The Scientific Basis of Astrology (New York: St. Martin's Press, 1992).

65 Theodor Roszak, Why Astrology Endures, (San Francisco, Robert Briggs Associates, 1980), p.1
% Priscilla Costello, “Close up with J. Lee Lehman™ Ph.D ,interview in Above & Below, Issue 11, Fall

1988, p.10.
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ignore her own roots by reducing astrology to the “position of the

Cinderella in the household of Science.” 5 She further states:

Yet whether ancient or modern. both may be called exact sciences:
tor. it the astronomer of today draws his observations from
mathematical calculations. the astrologer of old also based his
prognostications upon no less acute and mathematically correct
observations of the ever-recurring cycles. And. because the secret of
this science is now being lost. does that give any warrant to say that
it never existed... 68

The fact that modern science has been unable to identify the means by
which astrology functions does not render it invalid (since the same might
be said e.g. about the meridians of acupuncture).® HPB points to the
connection of astrology and alchemy with the modern sciences of
astronomy and chemistry and agues that, “as long as this truth is not
recognized. Astronomy and Chemistry will continue to run in a vicious
circle and will produce nothing beyond materiality.”™ The occasional
astronomer/astrophysicist (such as Percy Seymour) now appears willing to
recognize the merit in these statements. Such views are also shared by
Thomas Moore. a modern scholar and psychotherapist, who cynically
remarks: “Only with the arrival of the science of astronomy, with its
technology and mathematics. did the sky truly begin to recede from our

intimate grasp.” leaving us to experience the heavens through the

67 Blavatsky, Collected Writings VIp. 347.
88 Blavatsky, Collected Writings [I p. 419.

% Eamon argues to this: “Even if I cannot explain why something exists in terms of necessary causal
laws, if in this chancy world I can make it... so can it not be said I know it. W. Eamon, Science and

the Secrets of Nature, p.360.
70 Biavatsky, Collected Writings VIH p. 79.
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omniscient eye of the television screen beaming martian landscapes into

our living rooms.”

HPB is of the opinion that astrology should complement astronomy as
psychology complements physiology. The tformer deals with manitestations
ot consciousness and their relative meanings. the latter with manifestations
of physical reality that are devoid of meaning. By its use of mathematical
calculation astrology can explain what cause will produce what specific
combination of effects, and may assist for example. in the ‘choice’ of a
future incarnation (a cardinal principle of Theosophical beliet). Thus. the
planetary positions in the astrological chart ot an individual born at a
certain time., date and place. show *“the aggregate result of the causes

already produced.”™7?

HPB also informs us how she believes the planetary influence works.
namely through the ‘magnetic affinities’ and attractions of the planetary
bodies.” The individual is supposedly placed in a particular magnetic
relation as a result of the accumulated karma of the past. On the other
hand. the birth chart can only indicate the tendencies of the individual. The
planetary influences merely predispose the individual to adopt a particular
course of action (together with its inevitable karmic effects). She writes:
*The stars do not cguse our good or bad luck, but simply indicate the

same.”™ In other words the stars do not determipe our destiny. but rather

71 Thomas Moore, The Planets Within: the astrological Psvchology of Marsilio Ficigo (Great
Barrington MA: Lindisfarne Press, 1990) p. 17.

72 Blavatsky, Collected Writings VIp. 229.

7 Blavatsky, Secret Doctrine I p. 497fF.
74 Blavatsky, Collected Works [II p. 192.
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point to a most probable future. just like the hands of the clock indicate the

time.

However. to decipher the true meaning of astrology for a particular
individual. she attaches the important proviso “that its interpreters must be
equally infallible; and it is this condition. sine qua non. so very difficult of
realization. that has always been the stumbling block to both™.75 In effect.
one should not conclude from the fact that not all astrologers are intallible
that astrology itself is a flawed ‘science’. After all, neither is the science of
medicine judged (or rejected) by the many imperfections of its
practitioners. Though cast aside. and even ridiculed. by modern science
over the past couple of centuries HPB foresaw the time when this “true

science” will again triumph over the hostilities heaped upon it.

4.4. The Qualifications of the Astrologer

HPB lists 12 conditions that have to be tulfilled by the aspirant before
being introduced to the *Occult or Divine Wisdom’.7 Unfortunately. the
average astrologer of her time was far from these ideals. In her opinion the
astrologer should have a firm grounding in occultism to grasp the deeper
meanings. and in particular should be a master of esoteric astrology in the
manner of Blavatsky herself. But there are further conditions attached for
those who aspire to her standards. She states: *“A man must be a
psychologist and a philosopher before he can become a perfect astrologer,
and understand correctly the great Law of Universal Sympathy. Not only

astrology but magnetism. theosophy and every occult science, especially

75 Blavatsky, Isis Unveiled I p. 259.
76 Blavatsky, Occult Wisdom pp. 4-7.
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that of attraction and repulsion.” 7 Otherwise she considers him/her

superticial.

She laments the fact that. tor the most part, astrologers have lost this
knowledge. are not well trained. and are often quacks.” Blavatsky’s ideal
of the astrologer thus resembles the man of wisdom of the ancient world
who has penetrated the deepest mysteries of mankind and of the universe.
Her model of the astrologer was Asuramaya who stands at the very origins
of astrological tradition which. she believed. go back even turther than
Babylon. Egypt and India to the (mythical?) Atlantis. She bemoans the fact
that modern astrologers—other than those who are also qualified students
of the occult. have lost the original understanding of the link between
planetary cycles and the old cosmic cycles known to Hindu philosophy as

yugas and manvantaras.”™

We may assume, however, that these high standards were not meant to
discourage people from taking up such a difficult task. but rather to make
them more humble in their practice. The old esoteric knowledge may have
been lost but HPB still considers it a worthwhile discipline to practice.
Chapter 8 will introduce four prominent astrologers, all of them
Theosophists or closely affiliated to Theosophy. who have since worked to

revitalize astrology and enhance its standing in modern society.

In conclusion we can say that while HPB's notion of ‘science’ was not

shared by the scientific community of her day, and would not be admitted

71 Blavatsky. Collected Writings IITp. 192.

78 Blavatsky, Collected Writings XII p. 537. See also ibid Vol. IV, p. 302.

™ Blavatsky, Collected Writings I1I p. 194. Manvantara, in the period or age of Manu (it comprises
about 71 maha-yugas...). Sir M.Monier Williams:A Sanskrit English Dictionary.1984



108

by most scientists today. this is not to say that the underlying
assumptions—the paradigm on which it is based. are no longer valid or
“true.” Post-modern science itself is even now groping its way towards a
vision of reality with holistic and indeterministic teatures akin, in some
respects. to those of the pre-modern “occult’ tradition to which she
subscribed. Sylvia Cranston. citing a niece of Albert Einstein. has reported
that the celebrated physicist always kept a copy of The Secret Doctrine on
his desk. She also mentions a number of other physicists who were
acquainted with HPB’s work.® HPB was of the opinion that astrology
itself has all the marks ot a true science, albeit an ‘occult science’ that
marches to a different drummer than the mechanistic versions of her day.
Unfortunately. her writings provide no clear outline of an astrological
‘system’. and reveal little of the lost knowledge that she bemoans. Neither
do we know whether she ever practised astrology herself. or sought the
guidance of astrologers (other than Sepharial’s shortly before her death).8!
We are only lett with her staunch defence of this ‘occult science’ before
what she regarded as the tunnel vision of an arrogant scientific

establishment.

80 Cranston, HPB, p. xx. See also Cranston, “Science and the Secret Doctrine,” Quest Magazine
Autumn 1993, p. 58.

81 As we will show in chapter seven, Judge and Olcott, her two main partners in the crusade for
Theosophy, did regularly consult astrologers.
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5. MAJOR THEOSOPHICAL IDEAS IN CONTEMPORARY
ASTROLOGY

In this section we will outline four major sets of ideas that have worked
their way into the world view of modern astrology. These include those of
the macrocosm and the microcosm, of karma and reincarnation, of
planetary cycles, and of the psychology of the soul. These concepts have
been part of the eclectic teachings of the T.S. Movement (not new
inventions of HPB or the T.S.). and were transmitted through their various

activities as will be outlined in chapters 6-8.

We should mention here. that the above concepts were to some degree also
transmitted through the psychological and occult works of C.G.Jung (who
was not himself a Theosophist but was acquainted with Theosophy).! It is
our task in this thesis however, to argue that the T.S. Movement as a whole
has been a prime mover in channeling these ideas into more general
acceptance among a majority of contemporary astrologers in Great Britain

and North America.

We have already pointed out in chapter 2 how Hermetic, Platonic. and
Neoplatonic ideas had been rediscovered during the period of the
Renaissance, particularly in Italy. In 17th century England these ideas still
circulated among the more prominent astrologers. However. as Curry
states, in the [8th century until about the mid 19th century they had become
dormant, and were replaced by a rather more popular or vulgar type of
astrology with ‘fatalistic’ implications. The more learned cosmological—

philosophical astrology rediscovered during the Renaissance, was no longer

LIt is not our intention to dwell on these Jungian influences. However they must be mentioned in
passing if only because of the attention given to them in contemporary astrological literature and
practice.
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in the public eye.2 The Theosophical teachings of HPB and her followers
brought back not just the memory of these ancient spiritual and occult
theories but also the inspiration to study them anew. They did not invent or

modify the above concepts.

S.1. The Theory of Macrocosm and Microcosm and Universal
Sympathy

The Hermetic notion of the macrocosm and the microcosm sees the
physicai ‘Whole’ or a universal ‘Consciousness’ of some kind. as
undividedly present in even the smallest particle, and the human soul as a
reflection of the Divine. The ‘little world® or the ‘little man’ is the larger
Whole in miniature. This isomorphism of different elements and levels of
existence results in a series of ‘correspondences’ and ‘sympathies’ between
them. In the West this ‘occult’ conception was tully embraced by
Neoplatonism and probably dates back—via Plato and the Pre-Socratics. to
Babylonian times. Jeremias has observed for example that: “The
Babylonian teaching is based. as may be seen from the former deductions.
upon the idea of a pre-established harmony between a celestial and a
terrestrial image. In it the part always corresponds to the whole.”3
Jeremias also finds this same idea in the Chinese and Egyptian cosmogony.
We might add also the example of India. where the notion of the ‘Heavenly

Man’ as the source of Creation is found as far back as the Rig Veda.,* HPB

2.Curry, Prophecy and Power: Astrology in Early Modern England. (Cambridge: Polity Press, 1989) p.
95ff.

3 Jeremias, The Old Testament, p. 52.
4 In the so-called Purushasukta section of RigVeda X. 90. 1-16.
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also calls him *Adam Kadmon.’ symbol for the macrocosm.5 while the

‘earthly Adam’ symbolizes the microcosm (see appendix F).6

Eventually. this idea evolved into a vast network of such correspondences.
One example of such correspondence (in the West at least) would be that
between the signs of the zodiac and different parts of the human body. Thus
Aries (the first sign) symbolizes the head—the following signs representing
progressively lower parts of the body. down to Pisces (the 12th and last
sign) symbolizing the teet (see appendix A). The inner organs of the body
(liver, kidneys etc.) are also related to the zodiacal signs (and planets) in
this manner, knowledge which was applied in ancient, medieval and

Renaissance medical practice.”

These ideas of macro-microcosmic correspondence were rediscovered and
resurrected in the writings of Renaissance magi (as Frances Yates calls
them) such as Marsilio Ficino, Cornelius Agrippa and John Dee. and
imbued astrology with new confidence and new insights for interpreting the
complex symbolism of astrology.8 This idea of a law of correspondence or
analogy constitutes the philosophical basis of astrology and provides a

universal vision of life on this earth. According to the astrologer/

3.Isis Unveiled, 1976, p. 464, (see also 456£f).

6 Ibid. p. 276. Also in The Secret Doctrine Vol. I, p. 215 she writes:"the first Heavenly Man is the
unmanifested Spirit of the Universe, and ought never be degraded into Microprosopus [Microcosm] —
the lesser face of Countenance, the prototype of man on the terrestrial plane.”

7 This is true even today for those who have studied this matter. However, the use of astrology in
medicine has declined in the West since the 19th century.

8 "Project Hindsight” is a recent example of an attempt to recover lost or dormant astrological
knowledge from the past. It is sponsored and undertaken by a number of contemporary astrologers
(Robert Zoller, Robert Hand, Robert Schmidt and Ellen Black) to translate extant Latin and Greek
astrological works, or texts related to astrology. A major goal is greater accuracy, made possible, they
believe, because of their astrological background. See Astrojogy, Quarterly, Vol. 64, No. 4 Autumn

1994, p. 4ff. See also The Astrological Jounal, Special History of Astrology Issue, Vol. 36, No.. 1,
January/February 1994. The project has recently been shelved as a result of internal disagreements
among the various collaborators.
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psychotherapist Glenn Perry: “Correspondences were explained by the
hermetic concept of *similars’ and ‘sympathies.’ Similars are those
structures that agree in design though they may differ in magnitude.
Sympathies are resonant bonds of vibratory trequencies that unite all
similars.”? Ficino also reminds us in the early part of the Renaissance. that
the “sky within truly seems as vast as the sky without. and the planets are

just as massive, mysterious and unearthy” not simply good or bad.!®

[t was primarily HPB who re-introduced and popularized these ideas
through her Theosophical writings at the turn of the 20th century. and later
other Theosophists tollowed. An example of her version of macro-

microcosmic correspondence, as reported by Manly Palmer Hall. is that:

Man is a little world — a microcosm inside the great universe. Like a
fetus. he is suspended. by all his three spirits. in the matrix of the
macrocosm: and while his terrestrial body is in constant sympathy
with its parent earth, his astral soul lives in unison with the sidereal
anima mundi. He is in it, as it is in him.!!

How endemic to modern astrology these ideas have since become is
indicated by the following passage from the well known contemporary

British Jungian psychoanalyst/ astrologer and author of many successful

books. Liz Greene. According to her, such ideas are:

..familiar to all astrologers who have studied the antecedents of their
art, because it is based on the law of signatures or correspondences.
You can find this same perspective in many astrological texts 