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Fostering And Impeding Elements Of Secularization In Quebec

Ronit Shemtov

In Quebec, industrialism, urbanism and the Quiet
Revélution of the early 'sixties pré—disp&sed Quebec society
to secularity. Religion has become a private concern.
However, in'Canada,'the,integrafion of Catholicism, coupled
with the ethnic seﬁtiments that reinforce religious identity
in general, serve to resist the secular process.

Though our data' demonstrate that age differences,
urbanity, educatios and modern/industrial occupations have
strong and negative impacts on religious behaviour, sex and
income differences are statistically insignificant with
regard to religious behaviour. As impeding elements,
non-secular denomiations (Catholic versus non-Catholic) and
ethno—rel}gious‘ community involvement are strong and
positive determinants’ of religious behaviour. Catholics
have a greater tendency toward secularity than
non-Catholics; it seems thHat religion 1is more 1likely to

persist within the pluralistic non-Catholic milieu. .°
. ( )
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- Introduction L

The transformation in the  religious habits of North

.

Americans’ over the last two decades is well documented in
7

the sociological literature. The frequency of+“religious

attendance has dropped dramatically and accompanying that

tfend has been a surgence of small, new religious movements,

esoteric interest and other symbolic expressions.

\
~

L}

Though histiorically Quebec has been culturally - that
is, linguistically and denominationally - distinct from
American and Canadian societies, it has not remained.,
unaffected by the overwhelming impact of secula}izing forcés
such as wurbanism and industrialism. Nor has it been
unexposed to Eastern religious forms, cultic fads and

2

humanist philosophies.
g

As an object of inquiry, Quebec society poses an
interesting challenge to sociologists of religion. As a
Catholic sub-society that only recently (i.e. during the
éarL& 1960's) experienced rapid institutional secularization
of 1its state apparatus, it could very well demonsfrate
patterns of religious or, conversely, secular behaviour that

deviate significantly from - the Canadian and American

patterns. As part of the Canadian reality, it shares in.thg



~ - e

ethnic, regional |, and socio-economid configuration that has

"come to be known as the Canadian cultural and vertical
. ' ' - ‘
mosaic. L

%

"]

This thesis therefore ' éttempts to explore the
particﬁlar directJDh' which secularization in Quebec has
assuméd; calling to attention both fostering and impe@ihg

factors of the process.

Chapter I will examine the pertinent literature
concerning secularization; 1its pre-disposing and resistant
elements. Chapter I will conclude with Ehe presentation of
thé theoretical propositions tht have been drawn from the
iiterature review. 4

Chapter II will attempt to operationalize the major

concepts that are presented in the propositions appearing at

the gnd of the preceding chapter. The second chapter will

conclude with the statement of the research hypotheses.
Chapter III consists of the statistical analysis of the
data and inéludes the theoretical implications gfc our

findings.

’

&
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I, Theoj!es of Secularization and Factors which-h :
& . .

have Fostered it.

LN
. - ) i A}
1.1 “Thomas Luckmann (1967) and PetersBerger (1965) have \

2

dealt with secularization as a brocessvby-which religion has
come to reside at‘ the margins of contemporary’industrial
society, namely in ghe private’ sphere.: ?hey also explore
the social—psychoyoéicalJimplfcaﬁions which this process has

for individual meaning in the modern world. !

t

- For luckmannﬁ it 1is. too simplistic to assume tK;ZN .

indusﬁrialization and urbanization have’léd tc the automatic

A

s demise of religion. Rather, these processes are, specific .
. o
socio~historical events which, once, they engendered ~
. ) \\ - N -
significant alterations 1in the social structure, also /7¢i

affected the degree* to which religion had provided the -

individual with a’ subjective .. System “of meaning
’ s 4 .
(Luckmann, 1967:38+-39). Though he locates the primary
, . ° .

source of secularization in the very nature of institutional

-

specialization of religion (a central theme which will later

be explored), industrialization and urbanization were events . !
* '/ -
- that reinforced such institutional specialization, thereby “wil
“free(ing) the norms of the various institutiomal areas from
2 ) » oA "
' - N
b
5 Qo2 .
® - 3 - . )
[y ’ ’ £

v o e M\



the 'inflﬁence of ”superordinateq ?religious' values"
~ ' (Lupkmann: 1967: 39). .Religiousj values became confined to.
‘family and .church as voluntary association since théy were

. inconsequential for political and écénomic life.

’ . -

-

forms . of rel}gion among which the institutional
specialization of religion:bears an inherents‘potential for,
‘secularity (Luckmann, 1967: */6). This social form is most
characteristic of coﬁblex societies wherein advanced
.technology, a complex. division of labour and a production
surplus'afe preliﬁinary to the administration of" religious

b4 /

functions by a highly specialized personnel. Although

[1

- ‘ religious symbols atgein their highest form of expression .

) via a well-articulated doctrine, they lose the superordinate
l‘%osition'they held in %ess complex systems, némely the

. ) . diffudion of religious elements ‘in other areas of social
| | : life, e.d. ‘kinship, nationhood, etc.

i 2 k Institutionalized religion, its archetype being the.
‘Judaeo-Christian tradition, has for both Luckmann and Berger
v - unintentionally sown the seeds of its own‘ demise.\\vBerqer
traces the genesis of secularization in Protestantism and
. - the Oid Testament where the polarity between God and
individuai,‘ sacred and profaﬁﬁ, religion and soc;ety feyﬁd

)

N g initial expression (Bergér, 1967: 111-123). ///

1 Q .

. , ' © Luckmann provides an extensive analysis of the socialyg .

\
s AR AR AL
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Luckmann prefers to focus on the fundamental chardcter
A .

of institutionalized religion as it similarly represents a

. . -~~~
polarity between the sacred and non-sacred:
"In institutionally specialized religion, norms
are highly specified; segregation of the sacred
cosmos from the 'world' can encourage a weakening
of the integrating function of religion for every
day conduct if the effect of that segregation is
not counteracted by the pervasiveness of religion
in society."(Luckmann, 1967:75)

Luckmann further adds that perfect symmetry between  an
"officigl" model of religiod and a subjeqtive system of
meaning ié impdséibfe given institutionalized religion. By
virtue of its specialized function, religion‘ can not
represent the structgre' in 1its totality especially if
religious symbols become divorced from non-sacred reality
(Luckmann, 1967:°'85). To use Luckmann's terminology, the
internalization of segregated worlds of religious and
non;religious symbols induce the person to "stop and think"

about °the dissimilar expectations of sacred and secular

universes .(Luckmann,1967 : 86). On a structural levi}’

religion loses its plausibility as an overarching system of
significance and on a social-psychological level, the

internalization ©f a plurality of values poses a problem of

meaning for the individual.

The problem of structural plausibility of religion and
€

- its social-psychological correlate becomes even more acute

. .

in the event of rapid social change, moreover, if the

official model does not adapt itself to fluctuating

=



circumstancéé which also have a role to play in the.

development of ultimate meanihg (Luckmann, 1967: 82). It

becomes- increasingly difficult to .socialize subsequenﬁ
ge&e:ations into a religious model of significance‘given

growipg disparities between changing social cOnQitioné, the

. ) official Teligious doctrine and the subjecEiQe acquisition
of these doctrines. : However, ndtés Luckmann, 'as people
continue to be integrated into a reiigious model they will

- not immediately experience incongiuence; rather such
‘incongruence will Be more érofound'd?with following
generations wherein religion is reduced to‘: form of '‘mere

cr

rhétqric. \

Furthermore, church—going may be pe;formed for
non-réligious reasons and specific ideas, which once were
the core of the religious tradition, are reduced to mere
opinions,and isolated bfliefs. In addit&on, the degree of
asymmetry due to changing social conditions will bave
further social-structural implications:

"the exposu%e of the members of a society to

changing 'objective' <circumstances will vary pot

only by generation but also by class position,

occupation, sex and so forth." (Luckmann, 1967:
89) .

The Private Sphere

& -—

- ‘ ' Having 1lost its obligatory ‘character, traditional

religion thus . recedes into the private sphere.



Inconsequential to those highly "rational" sectors of social

existence, e.g. workplace, * the individual's identity

) >
becomes a - highly pe{sonal and flexible phenomenon

(Luckmann, 1967: 97). . Indeed, modern "sacred" themes

o

reflect these processes as they are expresséd in terms which
exalt the ﬂlhdividual, namely a consumer orientation and an
emphasis ' on autonomy:

"to a greater degree .than in the traditional
social order the individual is left up to his own
devices in choosing goods and services, friends,
spouses and even 'ultimdte' meanings. He's free
to construct his own personal identity."
({Luckmann, 1967: 98; see élso Berger, 1967: 145).

-

Relégated to the private sphere, religion enters a
state of plurallsm where it must compete w1th other symbolic
systems including contemporary humanismsm and popular
psychology. Adqs Bergér, pluralism in the‘ pgivate Asector
means that religion loses its taken-for-granted characger.
Pluralism relativizes the importance of traditional
religious meaning by forcing it to compete with other, even

non-religious universes in an open-market situation

(Berger, 1967: 151).

- L4 +

* Berger identifies the loci of secularization’as be1ng the
highly rationalized economic sector and state bureaucracy,
having themselves been developed by capitalist and
industrial forces (Berger, 1967: 129-132). Secularization

~will also affect the various socio-economic groups to the

extent that these strata will differ in terms of exposure to
these forciﬁ The closer the .distance to secularizing
processes, - the nearer is one to what Berger terms a
'liberafed territory' vis a vis religion.

‘ ,

k i



Furthermoré, since the success of religious
institutions largely depends on their ability to service and
thus meet the "consumeg" needs of 1individuals in their
private existence, they  have limit'ed themselves  to
) performing - moétly therapeutic .or ps}chological functions

'
(Berger, 1967: 147). ‘

©

T ?s sexuality and the- family losé their traditional
links

[ .

with other institutional sectors, they too are pushed
/
into tgé private sphere and thus Lliberated from their

4

previdhs constraints. Nevertheless, the familyifnd sex are
capable of providing a basis for the individual'sf‘sense of
's;lf—imaée, self-expression and ultimate ,significance
precisely because they are irrelevant and inconsequential

‘for the primary sectors of societ; (Luckmann, 1967: 111).

1.2 David - Martin's theory of secularization is an
examination 'of religion in its structural manifestations,
that is, _the structure or framé) which a particular
socio-historical and ‘CUIEUral complex has assumed once
modernity has been introduced (Martin, 1978: 15). Moreover,
the question which Martin wishes to answer is‘ essentially
the following: what are those elgmgnts in the structure of a
given society which either allow or inhibit modernity upon

its introduction.



Martin's response .to the question,is to be found in a
cateqorization wherein he addresses the 1issues of (1)
whether the déminant religion 1is Catholic as opposed to
Proteétantland (2) whether the frame of a given society 1is
structured in such a fashion as to reveal either a religious
monopoly situation or one of pluralism. Sﬁch a
categorization is useful for our purpose since it permits us
to place our unit of analysis, i.e. Quebec, between the

* poles of such continua.

At one end of the spectrum we find societies which
demonstrate a near-total religious monopoly situation as
these are most often societies in which Catholicism is the
dominant religious institution e.qg. France, Italy and
Spain. Although ‘neligious minorities are té be found in
such societies, they tend to have an affinity for the
political left without necessarily embracing its extreme
secularism. Martin goes on to point out that such an
"association between minority religions and sympathies for
the left is exactly reglicated where Protestantism 1is the
dominant religion. However, where a total monopoly exists,
- moreover a Catholic monopoly, the potential for militant
secularme is the greétest. Hence, Martin's "vicious
circle" of intense religiosity counteracted by massive or

.
intense secularism.

The second category consists of societies founded on a



religiops duopoly with both Catholicism and Protestantigm as
the major religious dogmas with the difference thag
Protestantism is predominant either in the politidal arena
or in its majority membership of the population. Whereas
societies based on a Catholic monopoly have minimal dissent

occuring, Protestant duopolistic societies tend to,Be more

N
tolerant of religious minorities. Martin locates the source

of moncpolism in the nature of Catholicism as an inherently

more organic institution than Protestantism.

The duopolistic situation by definition assumes
religious dualism but nonetheless one where the minority,
usually Catholic, constitutes a large minority. O%ten a
duopoly 1is nothing more than a form of regional segregation
with both confessions populating the different geographical
sectors of the nafion. Rightfully l&belled the "mixed"
pattern, extreme seéularism is less likely to occur since
the political orientation of the minority 1is one of

a

centre-left.

Next along the continuum are socireties characterized by
religious pluralism. To a great extent this situation is
revealed in the British and Canadian societies and qven more
more so* in the American pattern. In England we initially
have a situation of a state church in competition with
Protestant factions and other religious minorities. ‘With

the advent of industrialization, such a society becomes

-10 -



stratified in such a manner that Protestants f£ill the |
middlg—class positions and Catholics are overrepresented 1in
the lower~- and working~class echelons. The religious
minorities form politico-religious constellations and tend
to ally themselves with the political centre-left. Such an
alliaﬁce deters the possibility of extreme secularism

(Martin, 1978: 21-22).

The American pattern marks the final separation of
church from state with all denominations serving as
competing alternatiwes. Consequently, Catholiés, Jews and
other religous minorities will again tend toward the
progressive or ‘centre-left side without further tendencies
toward extreme secularism which, as Martin points out, "is

indeed already moderated by Protestant individualism".

In a more elaborate tgeatment of the "mixed" pattern,
Martin addresses himself closely to the Quebec situation in
Canadian context as corresponding to such a pattern - i.e.,
a large Catholic minority (both in terms of membership and
power position) withidw a predomingntly Protestant society
(Martin, 1978: 204-205) Regionally and culturally
segregated, the Catholic sub-culture is able to maintain its
integrity by developing its own internal institutions and
modes of communication (Martin, 1978: 168).

)

Once the possibility of leftist tendencies presents

- 11 -
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‘

itself, it serves as a, factor ‘which contributes to- the
weakening of sub-cultural integrétion. Using the Dutck
Catholics as a case in point, Martin further illustrates how
tendencies to the 1left have become expressions of the
disintegrating Catholicism which has 6ccured in Prance and

similar monopolistic cultures:

"Varieties of eastern cult found amongst
Metropolitan youth...the openings to the left and
the possible slackening of ’“sub-cultural,

integration together with the very rapid progress
of industrialization and urbanization in Holland,
have led to a restructuring and psychic
readjustment throughout the institutional
church.(The) parish has been restructured, the
role of priest adapted and humanistic personalism
has infiltrated" (Martin, 1978: 170).

0

Holland as a "mixed" society is certainly not exempt from
those influences which exemplify western industrial nations,
namely, a dissaffection with traditional morality, a drastic
drop in the Catholic  birthrate and an increased rate of
intermarriage. Though dissafection has not extended to a
diminiéhed sense of religious belief, there has been a
heightened interest in the various forms of humanism. As
Martin as/serts, "it i's in such a miliéu that Thomas Luckmann
can locate his notion  of an 'invisible' religion”

{Martin, 1978: 200-201).

Though Martin perceives similarities between Dutch and
Quebecois religio-historical factors, he nonetheless

recognizes particularities within the Quebec case, a society



where not only religious divisions but linguistic and

regional differences contribute to 1its existence as a

¢

relatively autonomous culture. Yet, adds the author, unlike
the Dutch Catholics, Quebec underwent social differentiation

without generating an internal clash of interests:

"Where we are dealing with a total functioning
sub-society, as in Quebec, religion and politics
are initially pushed together and then, with
industrialization and . differentiation, there
occurs a separating out which arouses no special
clash, because religion has to remain a main
source of identity without being the prop of
established power. As in America it becomes a.
cultural fact, without massive alienation by
virtue of identity with established power"
(Martin, 1978: 205). ' '

.1.3 Andrew Greeley (1972) has been quite vociferous 1in
his critique of the positivistic view of secularization
proposing that religion or religious needs of iAdividua%s
have essentially collapsed in the contemporary sithation.
Not necessarily ag odds with-and often concurring with the
Berger-Luckmann thesis, Greeley maintains that man's
fundamental,K need for a sense of ultimate meaning has not in
fact changed.  What changes have occurred, argues Greeley,
have made the problem of meaning and religion more acute
than it ever was in the past:

[

"more knowledge, more power, a more complex
society, and relatively more freedom do not , it
seems to me eliminate man's need for faith,
community, meaningful sexuality, the sacred, or
religious 1leadership. If anything, indeed, the
changes aggravate the need for all of these
because they make the need more explicit, more

[y

_13_



conscious, and more subject  ‘to choice . -
(Greeley, 1972: 53). Ve

It is also interesting to note that what Greeley
acknowledges as '"changes" is considered "secularization" in
the work of the previously cited.autﬁors: (1) the decline of
the influence ‘bf-freligion in other sectors of society
(though this does not minimize the importance of the
religious functioh;(2) the ability of science to explain
rationally phenomena which religionﬁmay have in the past;(3)
myths are now interpreted in 1light, of man's advanced
capacity for abstract thougﬁt and (4) since religion is more
a personal matter, the individual Hhas greater freedom 1in
making . choices regarding religious commitment
(Greeley,.1972: 15).

. »

Whereas Berger and Luckmann locate the contemporary
structdrél domain of religion and ﬁeaning in the private
sphere and see a further threat to the official model in the
pluralistic/relativistic atmosphere of this private realm,
Greeley taées the "meaning" and "social location" functions
of religion and ethnicity one step further. Not only does
Gréeley recogniée that membership in ethnic and religious
cammunities is invaluable to the formation of personal
iﬂéntity and status in modern life (a point on which Bergér

and Luckmann would not diverge), but he sees a furthér

possibility in the  function— " of such primordial

- 14 ~



relationships, namely one of social integration and
e ¢
cohesion: '
"A city government would view itself as fortunate
in having large and diverse ethnic groups within
its boundaries because such collectivites would
prevent the cities from becoming a habitat for a
'lonely crowd' or a 'mass society'. Psychologists
and psychiatrists would be delighted with the
possibilites of ethnic-group membership providing
support and self-definition as an antidote -to the
'anomie' of the mass society" (Greeley, 1972: 37}).

Greeley points out that given his model, one which proposes
that gemeinschaft relationships persist in the face of
increésing gesellschaft networks, one would expect secular
man, lonely crowd and maés society to be non-existent

phenomena (Greeley, 1872: 37).

Whether one chooses‘ to side with Greeley's
anti~poéitivi;Eic stance is not as central to the present
purposes a$ his recognition of man's persistent need for
community which religion and ethnicity both satisfy. 1In
‘féct, we have chosen to focus on this particular function of
religion 1if only because it explores the relatianship
between ethnicity and religion as one of mutual
reinforcemenf. Greeley first considers the ethno-religious
dimension. of man's qﬁest for community \Qhere he quotes
Herbert Gans's observation of 'Jewish and Protestant
community life (Greeley, 1972: 146). What Gans concludés

from his research is that ethnic community involvement and

- religious practice are given equal weight by his respondents.



- -
with the former often given as reason for the pursuit of the

latter. While Greeley concurs with Gans to the extent that
ethnicity and religion provide the pillars of thg community,
he points out what he considers ~ a major flaw.'in Gans's
argument, namely, that Gans sees a qualitative difference
- between-ééQuring an identity) seeking out one's own kind and
practicing‘ religion (Greeley, 1972: 146). As only Greeley
could exclaim: |

" "That peculiar kind of snobbery characteristic of
so many American commentators on religion that
. believes that religion is serious only when it is
’ isolated from all community involvement and
"relationship is simply at variance with everything
we know about the  _history, ‘psychology and
sociology of religion" (Greeley, 1972: 147),
and: i

"...it is simply not true to say that religion
which' .s associated with and reinforced by social
pressures is not authentic religion. It 1 the
only kind of Treligion that man has ever(?nown"
(Greeley, 1972: 148).

II. The Secularization of Quebec Society:
r‘\. * I3

Some Fostering Elements

)

The literature treats the secularization of Quebec

-

society .as a by-product of the Quiet Revolu&ion of the early
sixties: modernizZation and greater government involvement in

areas of society which had traditionally been the ©

jurisdiction of the Church, i.e:  health, education and

¢

welfare (Guindon, 1983: 620).* Asvwith ﬁany profound social

- 16 - s )
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changes, the interests or_ activities of a given: social
A . | L

group, often a stratum, ,will reach such intensity as to

succeed in effectgng.a change. In Quebec the change agent

was an emerging middle-claks. The transformation it needed

to meet its develop%ng vocational interests was subsequently
.' 'h A

~produced by the Quiet Revolution: éreate: financial support

,

D - . A ' .
from the provincial govefnment in areas where their

Il

professional training fwgslmost marketable, that is, public

and semi-public organizations (Guindon, 1983: 6@4—625)‘,‘

8 . i

N-\ .

As Fournier -and Maheq‘(1975) have gpfther noted, it is
not until the inception of alnéﬁ proféssionally trained
¥ N

middle class and the subsequent rationalization of the state
. B ﬂﬂ/.—" R ‘
and educational ;, sectors that one ( notices a considerable

El ~-

* Though:the Quiet Revolution marks the major event the

conseguence of ~ which =~ was the massive structural
secularization of Quebec society, there 1is evidence to

~suggest the presence of a secular atmosphere antedating the

events . of the late 'S50's and early '60's. We are
specifically referring %6 the urban character of a city such
as Montreal wherein religious and ethnic pluralism as well
as industrial activity had been pronounced long before the
rationalization of the state apparatus and implications
thereof. See especially, Linteau, Durocher’ “and Robert
(1983: 451-45%) where referénce is made to the concentration

. of immigrants and -large minorities (e.g. Protestants and

Jews). The authors also acknowledge the difficulty which -

non-religious titutions, a problem which was otherwise
not incurred ¥in the rural areas of the province where
social, economi¢ and religious structures were often one and
the same. The indirect relationship between urbanization,
industrialization and secularization has already been
examined in reviewing Berger and Luckmann's thesis.
Moreover, religious and ethnic pluralism will contribute to
the secular process by relativizing. religion or forcing the
various religious systems to compete with each other.

\ P : /
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the Catholiigngdlergy met in imposing hegemony over
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increase in the number of university students and scientific
research grants as well'as the establishment of a ministry
of education. The nation§lization of. science, technology
énd education was largely responsible (not to mentfgn
nebbésary ) £or the giowth of science and its specialists in

Quebec. Coupled with&ghe rapid development.of the pure and
p ;

applied sciences, the social sciences and their respective

. disciplines similarly evolved - an evolution with its source

in the transformation of the nexus between politics and
[ .,7
science on the one hand and politics, religion and other

1
.

intellectual traditions on’ the other (Fournier and

Maheu, 1975: 107).

’

t

-That the Quiet Revolution sowed the seeds of an

incipient national consciousness is indeed acknowledged by

all the aforementioned authors. Although it is beyond the .

scope of our concerns to elaborate on the - development of

Quebec nationalism, it is possible to assume that the

t

* Church,; as a majorypartner in the traditional order, had a

A

negligible if non-existent role in thelfurther\development
of a national ideology following or at the time of the Quiet

Revolutién. If aﬁything, nationalism has superseded

* religion as a force of cultural integration:

"gs youth become oriegted ,to urban traditions,
ey .accept new ideclogies: such as separatism,

that can’ potentially have the same integrative

role as religion" (Gold and Tremblay, 1973: 258).

'

its function of social legitimator to
e : o '

1
Y

/

R:!fgiqn lost’

0
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language as the latter became the primary source of Cultural

c‘\1dent1ty énd the dr1v1ng source behlnd separatist pOllthS

' observations presented in the literature bear witness to

(Martin, 1978: 205).%

-

Berger's notion of the economy and state bureaucracy as - .
» ’ .

secular loci or mogifs is indeed appliceble to the Quebec
0 ‘ . N .
context  insofar ‘as. greater government involvement.

trandformed the. state and economic sectors into "liberated
ol [ .
territories' as far as religion was concerned.

i

¢
. e N
+ t

Changes in Religious Behaviour in Quebec: T o

Indications of‘Seculéritx,foliowing the;Quiet ReVolutioﬁ‘

~ As we have seenn'Quebec has not remained unafﬁected by
the 1larger, )processés . of urbanization, modernity and their

far-reaching conséquences.- Indeed, the ° research and.

significant alterations- in the .religioué conduct  of the

. * Religious affiliation, in the case of the French-Canadian

Catholics, 1is only ‘1initially (that 'is, until the early "
'60's) linked with. nationalist sentiments. With the Quiet .

. Revolution and subseqyent separation of church from state,

lﬂngu1st1c distinctiveness, moreover, nationalism takes over
the role of religlon as 'social integrative force. One can

" refer back to Martin's theory especially the séction dealing

- ‘the matter. .. -

with the "Quebec" mixed pattern for additional comment on -

- 19 -
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One‘ change thét. has been- repd ted is thé drastic
decline in the fgrtility'rate among French :Cathplics, the
widespread use of. contraceptives and the increasing
convergence in birth patterns between these and other gfoups
in'the population (Kyriazis and Henripin, 1983;3§Eiékrishnan

et al., 1975). The social and eponomic changes effected by .

1
{

thed/Quiét ‘Revolution of the early.'60's meant increased

'

opportunities for a larger segment of the French population

and a greater concern with social mobility. As Kyriazis and
Henripin have-noted: "Given these changes, we would expect
fertility decision-making in the French Catholic population

to be a rational process and, therefore primarily determined

by economic considerations rather than normative

factors."(Kyriazis and Henripin, 1983: 431).

14

res

For Kenneth Westhues, this deviation from Catholic
morality has also signified that Canadian Catholics now see
their religion as a voluntary enterprise.. They ~have
embraced an attitude similar to the Protestant notion of a
personal‘ielationship between the individual and the sacred
(Westhues, 1976(b): 303). In a s;udy@.of the religious .
experience of &outhain Quebec, Robert Sevigny. (}976) has
arrived at similar conclusions. A large proporfion of his
respondents seem to reject Church morality regarding sexual

behaviour which, for ' Sevigny, is an indication . that



Catholicism, as a form of institutionalized religion, has
become irrelévang “ to many of its memgers
(Sevigny, 1976: '494). Although the author dbes not wish to
argue that his inﬁormanté have no religious ekperience, he

does concede that this experiencé is of a personal - rather

" than col%ective - ndture eJLn if it means individual choice

between the many Church doctrines.

A}

Others have approached the secularization of Quebec

" society ‘in terms of social differentiation, the smaller

L

recruitment of the clergy and déclining religioﬁs practice
(Guindon, 1983; Moreux, 1973). For Guindoﬁ, the
socio-economic changes of the early sixties led to massive
yet conflict-free institutional secularization or separation
of church from politics. Not only did the clergy no longer
exert control over health, welfare and eéucétion but many

left the priesthood to pursue secular careers which were

-,
.

already  burgeoning as a result of the new "order"
{Guindon, 1983: 630). The sudden and rapid disengagement of
the Church from public institutions meant that it was no
longer a viable element in the- routine performances of

-~

individuals. A drop in church attendance soon followed.

- 21 -
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Indications of a Private Sphere: the Case of Quebec

‘e
]

It may be appropriate at this point to give theoretical
significance to the various findings And observations which
dealt with secularity 1in Quebec. First, ﬁhe social
deferentiation or institutional secularization (which the
Quiet Revolution engendered meant that in the eyes of the
Quebecois the Church was no longgr a visible or relevant
institution - relevant at least as far as other
institutionalized sectors were concerned. As Guindon puts
it, the Church "withdrew to service the spiritual and

.

private needs of those who  seek its counsel"”

]

-

(Guindon, 1983: 633). Once the presence of a religious
personnel was removed from the primary public sectors of
health, education- and welfare, it was pushed toward the

"private" sphere of individual existence.

The conclusions arrived at by'lSevigny and Westhues
simiiarly illu;trate the presencé of the "private sphere in
which religion must now operate, Moreover, the
individualism inherent in a personal experﬁgnce‘of God, the
rejection of sexual morals and the recognition of a
multiplicity of morals rather than one "official" model have
further undermined the objective character of traditional
religion, forcing * it to compete with humanism,' novel
religions, popular psychology and even nationalism as

alternate systems of ultimate significance. To reiterate

2



Betger's perspectiye on the matter, the polarization or
privatization of religion produced by secularization and the
demonopolization of religion has ultimately 1led to a
pluralistic situation (Berger, 1967: 134-135).

Other indications of the privatization of Feligiqn éan
.be found in the work of Collette Moreux (1973) in which she
~makes reference to the nuclear family as primary institution
and socializing agent, the appearance of pluralism on a
moral level (i.e. the acceptance of atheism and secular
ideals) and a growing ignorance of Catholicism . "leading
innoceptly tg heterodoxy" (Moreux, 1973: 331). Not unlike
Berger and Luckmann, Moreux recognizes that some respondents
in her. study consciously choose to embrace Catholicism
thereby minimizing its collective and transcendental poyer.
,In citing the findings of various opinion polls which in
turn demonstrate a drastic drop in church attendance, she
also notes that where practice is accompanied by a sense of
obligation this obligation is no.more than one toward family

N
or social group.

- 23 - | 4



ITI. Impeding Elements

3.1 The Integration of the Catholic Church in Canada

Kenneth Westhues (1976) delineates the three ways in
: which Catholicism has achieved integration ih various social
structures, the third of which is charaéteristic of the
: Canadian situation. At one end of the continuum 1lie Latin
///\{ American societies wherein Catholicism has achieved "unique"
recognition- by wvirtue of being the national reiigion
(Westhues, 1976(b): 294). Thg Catholic world-wiew, in turn,
finds expression in other institutional sectors of the
society - namely a repressed individualism and democracy and
an educational system with a bias toward art and philosphy.
‘At  the opposite end of the spectrum lie those societies {;’
which religion.is accorded the status of "non—{ecognition"
yet given the right to exist - the archetype being the U.S.
Such a society achieves total separation of church from
state and emphagizes individualism and competition as its
primary values. 'Religion is therefore subject to individual
choice as it gains a\ status of voluntary association-a

status, notes the author, quite in harmony with

Protestantism as such.

In Canada, however, the Church has come to enjoy a

status of ‘"partial recqgnition". Though not the state

_24_
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religion, it operateé- as more than mere voluntary
association. Westhues then goces on to identify tgose
factors which have contributed to the Church's successful
adaptation to the Canadian context as those facéors are both

historical and structural in character.

The historical dimehsion invclves the exchange. of
loyalties which occured between French and British following
the latter's conquest. Tgis exchange assured Britain
loyélty of its new subjects in return for the Church's »
control over the school system. It also meant that the

Church would act as the intermediary between government (or

crown) and the larger population.

Other factors which have. contributed to the unique
Canadian mode of integration are indigenity, ethnic
identification, vertical pluralism and the corporatist
character of Church and Canadian social structure. The
first element refers to the Church as a "native" faith
reinforced by the clergy's stronger sentiments toward the
colony than mother country. The possibility of such
sentiments was itself Ffacilitated by the geographic ,and
social isolation Ffrom Europe. Ethnic identification and
religion are ;een as neéessarily reinforéing each other
especially in the case of Quebec as a culturally and
linguistically seéregated society (Westhues, 1976(b): 30b).

Vis—-a-vis other parts of the nation, the Catholic Church is

-25_



portrayed(as £ clever strategist in its ability to preserve
the ethnic churches " of the Irish, Scottish, Italians etc.
Westhues further notes that in contrast, the U.S. Catholic
Church reached a 1level of adaptation to its host éociety
which culminated in tgg/dissolution of ethnic parishes once
recent’ immigrants became acculturated.

“QQ§\ While ‘both societies are characterised by ethnic. and
reiigious pluralism, the Canadian Catholic Church has been
more successful in retainihg its traditional corpora&isp
. .character precisely because ethnic dffferences, wq{e_
emphasized: ’

"By reinforcing the traditional Catholic cultures

of the immigrants' contries of origin,.the Church

is more successful in preserving an orthodox

Catholic mentality than is the case when it allows

Catholics to assimilate into a basically

Protestant or secular culture, attempting at the

same time to preserve the core of Catholic

orthodoxy" (Westhues, 1976(b): 300).

The third factor involves the view of Canada as a
vertically pluralistic society comprising a conglomeration
of politically segregated yet autonomous minorities
dominated by a political and economic elite. The author
cites Smith and Kornberg who argue that multi-culturalism is
-2 poiicy serving the elite in whose interest it has been to
keep the French and other minorities at the margins of
political involvement. The elite could count on the success

of a policy which would ensure the minorities the

persistence of their respective cultures. Moreover,

- 26 -
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"Such an arrangement satisfied the needs of the
, Church as well since it would gain  few if - any
. <. .advaritages from the development of a secular
©. 7 political. consciousness among its members""
(Westhues, 1976: 301). '

Lastly, the corporatist character of the ‘Canadian

social Structure is seen as coinciding with the role of ‘an

organi¢ Church 'presiding over the Frenbh population - an
elemenE which sérved to ‘deter total differgptiatioh of
5 ' . . 12 .

‘church from state. -

.
1

g



priest, confession, sacraments etc. This
"anti-individualist" orientation is further reflected in the
Church‘s attitude to and involvement in social institutions
- such as politics, the economy and education - a corporatism
that, in conjunction with that of the Canadian state, has
‘rgtarded the separation of church from state in the Canadian

situation (Westhues, 1976(b): 291).

The possibility of a relatiofship’between Protestantism
énd secular behaviour has indeed been explored by
Weber (1976) and more recently Bergér(1965). As we mentioned
earlier, Berger proposes a link between religious ideology
(Protestantism and the 01d Testament) and the
polarization/secularization of the relationship between God
and man. In summarizing the Weberian thesis ofk
"disenchantment", Berger §&rgues that Protestantism, unlike
Catholicism, has eliminated the mystérious and emotional
from religious life thgrgby divesting the power of man
(especially priest), saints and sacraments as links with the
sacred. Though an unintended consequence of its founders,
Protestantism intensified the polarity between "this-world"
;nd "other-world", denuded the world of man of what

sacredness it did have and in so doing emphasized the

" boundaries of a secular, human world.

o]

As we have seen, Martin's structural theory of

secularization integrates the Catholic-Protestant
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3.2 Religious' Affiliation . Lo

4

{

te

a

¢

!Elsewhere it the litéfaéure, religious affiliation'also
has Bgen given particular Agtention Las "an. element which,
dégendinb on the 'denomination' in question, has' either

,faciiitated " or impeded the secularization ° procesé
(Berger, 1967 ;  Martin, 1978; Mol, 1975.; Wek;er, 1976;
Westhues, 1976(b). S | .

In a secondarf\analysis of a 1965 Capadian national
election study,‘ Hans Mol (1976) examines church attendance
by eight major variables among whfch religious affiliaﬁion
is especially critical. Having observed that Catholics are
predominantly the most regular chirchgoers, Mol maintains
that the difference between Catholic and Protestant is a
criéical element as this difference is reduceable to cne of
collectivism versus individualism. Iﬁdividualism, as it is
inhéreht in the érotestant ethic 6f salvation through faith

will 1lead to a weaker demand on Protestant adheregts‘to

- \
attend services than will the corporate expectations of‘\phe

\

more organic Catholic church. ‘ N AN

As Westhues similarly notes, corporatism is inherent in-—

i
'

the very nature of Catholicism, the Church being the brime—

-

mediator between lay and sacred spheres via the role of

i



e . " ‘distinction with the notion of religious pluralism and
yd o : A ) . . .
L religious tolerance. Pluralism. is most pronounced in
Protestant societies such as England, Canada and the U.S.
‘and minimized in Catholic cultures:
’ ‘ "Catholic religion is more integral, and this is .
, : the reason why it tends to reduce rival sectors, ‘
‘- and why when in a minority situation -1t 1is so ; o
. © successful in building up associational networks
g for cultural defense"  (Martin, 1978: 201).
. ' ‘ ’
Although Martin recognizes ‘that Catholicism ‘may create . a
’ counter—~image of itself némgly, a ‘militant secularism,
Protestant sogieties were initially pluralistic and " thus
forged in the secular ambiance of a church-free and tolerant
, J ’ state. S '
' X s
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Sulmmary of the Litératuggz Secularizationy its Fostering and
Impeding Elements

' f f
2 » ' -
. .

2

Ld

]

In an effort to answer the first two parts of ' the research
qiestion, - we - reviewed the relevant theories of
secylarization and cited research whibh" gave both

indications " of secularity in Quebec as well as defining

those elements which foétered it. These, and the problem of

t

what impedes or retards g@cularization required
il ) . ﬂ-;‘\’ . 1
conmprehension of what the process entails. From the

[
o

literature examined thus far, we can .derive a summary
s . .

definition of the\process f secularization:
. \ . ,

(f) An "increased diff@renti;}ion or separation between

religious and other institutional sectors such as education,

politiés and the economy; (Berger, 1967; Crysdale and

]

*  Wheatcroft, 1976; Guindon, 1983; Luckmann, 1967;

Shiner, 1967)

(2) Religious pluralism or an increase in the ‘alternatives

kof' ultimate meaning . * (Berger, 1967; Crysdale and

Wheatcroft, 1976; Luckmann, 1967; Mor&ux, 1973);

.

t

(3) Increased individualdffeédom in the choice of religious -

v

alternatives. Religion becomes a personal or private matter

and its success depends on its ability to omeet personal

needs (Berger, 1967; Greeley, 1972; Luckmann} 1967;
1 ! S

Moreux, 1973; Sevigny, 1976); o

As afréady noted, the literature provides ample dvidence of

N .
o > I N v
) .

A "
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such pracesses occurring or having poccurred 'in Quebec. ..

IT. Factors ,which fostered or accelerated the process in

‘Quebec were identiffed as being the following:

. (1 the.Quiet\Revolution and the modernization of the state

(provincial); -

[ra
) \ , . .
(2) structural changes -such ras Jindustrialization and

urbanization; : ' '

(3) as a result of the above, the developlng 1nterests of an

emerging mlddleﬁglass had to be met
(4) pluralism or competing systems of meaning such as’a

national con%c10usness, religious sects, popular psychology,

humanism and ewven athelsm have further undermined the state’

of . church-oriented rellglon in Quebec.

* .
. .
< '
*
-
’ o
&~
'

TII. The literature also acknowledged factors which have

impeded or at least retarded the secula{ processe5°l

(1) Religious Afflllatlon-

the existence of a,corporate {usually Catholio) church;

(2) ethnic identification or community involvement as this
¢ A .

may reinforce réﬁigious behaviour;

(3) vertical pluralism as this has allowed ethno-religious

- groups to persist despite a Protestant and therefore secular

environment;

(4) Religious and politisal corporatism as this has retarded

gz S
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‘ ;From the three levels of inquiry to which our research,
guestions were addressed, i.e. (1) what is understood‘by
secularization, (2) what impedes it and (3) what fosters it,

we can -derive several theoretical propositions. We also’

inform the reader that the selection of the concepts was

necessarily 1limited by the measures or variables available,

in our data. The empirical model will soon follow.

. Theoretical Propositions

'

(1). The socialization - of individials . " into an

—~

institutionalized system of religion will vary bylbenerétion

~

or, put differently, institutional religious ‘behaviour 1(as

dictated by -an official, traditional model of'religioh) will =~

v

vary or "decrease for subsequent ‘generations:

Generational Differences----->Institutional

: Religious Behaviour

P N



Explanation:
§
e

Accordind to Luckmann, the: incongruence between chanding
- . - . N N

"social conditions, the official model of religion and the

subﬁective integration of that system will .have profound

implications with  subsequent génerations whéreEy the.

2

official model, "~ including cHurcﬁﬁorignted jactivity  will

either not be taken seriously or performed for non-religious

s c

reasons (Luckmann, 1967: 82-88). ‘Reéall that chanq}ng-

social conditions which have been identified in‘ the

literatlure were the Quiet Revolution, industrialization,.

u;baniégtion and the interests: of a new bourgeoisie, We
should tﬁerefégé expect ghé youngér generétion to Jbe less
involved with institutional religious behaviour since th;y
are more apt to be soc@al}zed into an en?ironment' which ‘is

itself a.by-product of "changing objective circumstances".

e B ¢



. v .
(2) As a consequence of the above processes: g

The meaningful* integration of an official religious model

will be less successful with subsequent generations:

-~

Generational Djfferences~—--—- >Meaningful

: Integration of a

. Beligious,Model
.\\7 ,
) .
(3a) The greater the exposure of individuals to changing
social conditions and/or secular forces, as this exposure
varies by, socic-economic status, sex, etc., the less intense’
will institutionally definéd religious behaviour be:
Exposure to ----- > Institutional Religious )

Secular Forces - Behaviour

# -
(3b) Likewise, the greater the exposure to secular forces
and changing social conditions, the less successful will the

meaningful integration of religion be:

* "meanlngful integration of an official model" - a term
which is borrowed directly from Luckmann {1967)- will hereby

be understood as representing the condition whereby religion a%
~or religious values become subjectively meaningful to the
individual. That is, once acquired, religious values may g
occupy a central (or at least important) place in an
individual's existence. To a great degree, the extent to

- which the integration of religious symbols is meaningful or

syccessful will depend on the quality of a person's early
childhood socialization and the role that religion plays in
that socialization. Unfortunately, we can not control for

¢ that element since no variables in our questlonnalre asked

respondents to comnent on parochial education or other- . :
relevant factors.

"

7

T

- 36 - ' ‘ 




© Exposure to @ ----- > Meaﬁingful Integration of

seclilar Forces Religious Model

Explanation: e

-

Both Berger and Luckmann propose a link between exposure to
secular forces, as this exposure viries.by élass position,
"sex, generation, .etc., and a' growing incongruence between
religious doctrine and its meaningfui integration. Bergef
~ speaks. of secular motifs such as industry "and bureaucracy;

the more exposed the social strata are to such secularizing

forces, the mor® likely these strata are to be "liberated"-

'vis-a-vis religion (Berger, 1967: 129-132). As we have
already. noted, Luckmann e;amines the process by which
secular forces and changing social conditions such as
industrialization and urbanization reinforced .institufidnal
speciaiization and ‘increased- the number - of plausibility

'structures - this posing the problem . of religious meaning

for indiwviduals.

Therefore, and to a great degree, socio-economic status
Becomgs one elemen£ one can focus on if one is to compare
different social strata in terms of how Eﬁey vary with
‘regard to that,exposure. As we have already seen: "the

eprsure of the members of a-society to chénging "objectivé"
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circumstances will vary not only by generation but also by
class position, occupation, sex and S0 forth"

(Berger,1967: 89).

Assuming that certain effective changes have occured we
therefore expect that incongruence will be most felt by
those groups who are most or first exposed to such changes
namely those in higher socio-economic ‘class ﬁositions.
Collette Moreux has indeed made similar observations in
noting that the liberal professions demonstrate a weak sense
of religiousness and have been most exposed to ’imported
European and American ideas and.literature as these are not,
usually $ccessible to the lower classes (Moreux, 1973: 328).

Al

Workers, farmers and other groups which are vestiges of a

" traditional order appear to be more conformist as well as

loyal to the Church (Moreux, 1973: 327; Luckmann, 1967: 30).

(4) Attitudes toward religion as a personal matter will vary
by religious denomination in that the more collectivistic or
corporate the person's official religion, the less 1likely
will the person have ‘an individualistic or personalized
notion of religion: -

Religious Affiliation------ >Privatization of Religion . .

L S e
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Explanation:

N '

We proposed  that religious affiliation and the
exigstence of a Catholic or corporate religion will
de-emphasize +the polarity of a human and sacred reaiity and
as such will retard the process by which ieligion is
secularized and becomes a personal matter. The more
corporate the belief systeﬁ the less likel® will one
integrate diverse structures of 'meaning, the less likely
will religion be ‘'privatized  and the 1less 1likely will
individualism be integrated as a system of ultimate meaning.
(5) Likewise, religious affiliation will affect the extent
of religious behaviour and the meaningful integration of the
religious model in that the more corporate the belief
system, the more intense will religious behaviour and the
heaninéful integration of religion be:

Religious Affiliation------>Religious Behaviour ,

Religious Affiliation------ >Meaningful Integration of
Religfon

It follows, then, that ﬁhe‘ greaéer the exposure to a

religious model through religious behaviour, the_  more

-

successful is its subjective integration:

-

vy
Religious Behaviour------ >Meaningful Inteqration of
Religion
k .
' )

(6) .Similarly as well, the more intense is institutional

-
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religious behaviour,

"the less likely ‘wikl reﬂl‘igion be ;eé‘érded as a private |

"~

mattér H
A

Religious BehaviQur------ >Privatization of Religion

and: ‘

(7) the nmore mean_ingful‘“ tﬁé integration‘ of a traditional
official moael, the less likely‘ is ‘feligion to " be regarded
as a personal matter: - L

Meaningful Integration--=->Privatization of Religion

of Religion

(8) The greater t‘E ethnic community involvement, the more
intense is the institutional religious behaviour:
Ethnic Community Involvement------>Institutional

Religious

Behaviour >

, . A
Similarly, the meaningful integration of a religious model

will vary positively with ethnic community involvement:

Ethnic Community Involvement------>Meaningful
. - Integration

of Religion




Explanation: '

'
2

Recalling Giree];ey's\ perspective on .the mattei'_, we should

*

expect religiosity to be reinforced by ethnicity and ethnic

community participation. Concomitantly, if r.;eligion' is

-acquired or even  reinforced by ethnic community, the -

individual's notion of religion as meaningful should also be

.

heightened.,

.
- i
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The data consists of a randomly selected sample (N=445)
obtained 1in 1982 by way éf survey questionnaires mailed -to
individuals residing in the Greater Montreal and West Island
reglons*. Given the geographical limitations of the sample,
we must restrict the generalizeability of the data to

Montreal and- its West Island.

It is also necessary to point out that the Montreal and
Wést Island Telephone Directories served: as our sample
frames, the latter used in hoée of obtaining a substantial
Anglophone, moré&heg, non;Catho}ic response. The nature of

the directories did, however, account for a marked skewness

in the age and sex distribution (see Tables 1 and 2). 'Using\

the 1981 Census Reports as our point of reference, the males

¢

* This commuhity survey project entitled "The Impact of
Religious Affiliation on Social, Economic and Political
Attitudes" was made possible through an F.C.A.C. research
grant. (Govétnment of Quebec). My deepest hanks go to
Professors Gerry Dewey, Herbert Horwich-and Jdseph Tascone,
Concordia University, for their academic assistance and for
both allowing and encouraging me to generate my thesis from
their data.
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in our sample

percent and women

percent. We

where a two-parent household has

number will tend

‘Respondents aged under 20 years

almost 24 percent.

‘appear

to be

are under-represented

one

were

telephone

P

by nearly

-

line,

to be over-represented by nearly 16

-

17

attribute this finding to the likeiihood that

the

listed uynder the father's name.

under—representea by

o e e el +
‘| Table 1. A Comparison between Sample and 1981 CBnsus* '
Percentage Distribution of Age
T R ittt EE T e B +
Sample Census
Under 20 Years 1.3% 25.57%
(6) (450, 045)
20 Years and Over 98.7% 74.43%
: ' (439) (1,310,075)
100.0% 100.0%
(445) (1,760,122)

*Based on figures for the Island of Montreal Census
Division {N=1,760,122). Montreal, in this sense, is
regarded neither as a Census, Metropolltan Area nor as
a municipality.

o e e e - +
o ;
o e e +
Table 2. A Comparison between Sample and 1981 Census
Percentage Distribution of Sex
e e e +
Sample Census /
Male 64% 47.73%
(284) (840,125)
Female 36% 52.27%
, (160) (919,995) s
pmm——— e e ———— ¢
100.0% 100.0%
’ (445) (1 760,122)




Though the response rate was felatively modest (37f),
‘we deem the process of selection of the sample ‘aéeéﬁate.
éurtherhore, there is a close resemblance bétweenq'our
distr;Lution.of religious affiliatiop and that moted in ‘the
Census figures although Protestants and non-practicioners
are slightly over-represented (see Table 3).' Onee .again,
tﬁis is a function of the over—repreéentation of the West

Island respondents.

e ——— (L_-___.____--.._;__'. ________________________ +

1

Table 3. A Comparison between Sample and 1981 Census
Percentage Distribytion of Religious
pffiliation

ettt ittt bt
Sample Census .
Religious Affiliation ; ;
_____________________ o
- //

Catholic e 68.3% < 74.47%

" ‘ (301) (1,310,710)

Protestant 20.4% . 10.87% -

' {90) (191,270)

Jewish 5.2% . . 5.11%

’ . ) (23) ’ (90,005)
No Religion ‘ 5.9% ‘ 3.77%
- (26) (66,425)
(440) (1,760,122)
e ————— e e et ot o e e . ot o s + /"

r

The 1independent and depenaent' variables used to
operationalize the major concepts and upon which we will
subsequently elaborate, were borrowed. directly from the

survey Q(uestionnaire. One should bear in mind that the

, Questionnaire was not developed with the - theoretical

- ©
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intentions or interests which underly this thesis. Giyeh

o . ‘ e
such 1limitaticdns, our variables are often "indirect"

B

- impede and foster secularization.
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measures and our data suggestive, at best, of factors which
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The Operationalization of the Major Concepts

B

IMstitutional Religious Behaviour (as defined by ' an

official, traditional model of religion)

§

» Limitéd to a particular data base and its accdﬁpanying

variables, religious attendance* became = one way of
operationalizing Luckmann's notion of an “official"‘model of
institutionalized (traditional).religion. That 1is, church
or synagogae attendance offers a meané of gauging the degree
to which individuals are or“have been exposed to " and a}é
presently in;olved in one of the various institutiopalizea

religions. We acknowledge that religious behaviour per se

comprises ‘mérg than its mere objective dimension; besides’

]
)
attendance, prayer and religious attitude are equally

important " constituent elements. Nevertheless, church—going'

religiosity serves as an adequate measure of a traditional,
"public" religion as oppbsed to ‘'"private", seculqrized

. .. - /
religion whereby church-oriented behaviour becomes much less

- -

meaningful and more of a personal matter, .
-
at -~ il

-
- — o — ———

* As a variable, religious ¢behaviour, moreover, its
objective component: attendance, appears reqularly in the
sociology . of religion literature. See, especially,
Lazerwitz (1973: 205) who makes Mse of this dimension in his
study. Lazerwitz also recognizes similarities bBetween his
measure, Lenski's "associational -involvement and Glock's
ritualistic dimension." . y ©

»
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"* In correspondance' with ‘Demerath's (1965) scheme, we

shall consider church or synagogue attendance "frequent" if

Y

4 ' .
performed between two or three %imes a month and once a week

or more, and "imfrequent" if performed once a month or less.

=

.

-

Subfective Integration of a Religious Model // 4?

~
L] ! /
, o

¥

Y

The following question will serve to measure Luckmann's.

concept of subjective integration of a“religious model: "If -

you are a member of a religious group, 1i.e. parish,

synagogue oOr congrégation, how important would you say such

a group is to you?". This variable allows us to introduce a
subjective dimension or the extent to whiéh religion is
regarded as meaningful. All responsés of "important" _‘and
"verf important" have been collapsed into the one category

0f "important", and all responses of "unimportant" and "not

Y

at all important" have in turn been subsumed into the single

"unimportant" category. We of course assume  that
"important" and "unimportant" have similar meaning to all

the respondents. 9

To put it differently, importance 1is equated with

meaningfulness or the’ degree to which individuals regard

) > a e

their respective faith (tgadiﬁional) as central or important

T - 47 -
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to their existence. In addition, though there may be a high
degree of correspondence between frequent church attendance

and the meaningful integration of religion (or importance of

religious group), our -subjective " dimension is a more

significant indicator of the effect of traditional religion
and the extent to which that religion .is taken seriously.
Recall Luckmann's (1967) and Moreﬂz's k1973) observations of
secularized society, especially with regard to ‘,Ehe
possibility that religious behaviour may Be performeé for
non~religious intentions (e.g. familial obligations). This
variable not only allows us to measure the degfee of
symmetry between objective and subjective components of
religion but it also enables us to "weed out" those
respondents who do ngt see their religion as subjectively
meaningfui or import;nt while concentrating on those who

do*.

regard their faith as important may also féel that a
religious attitude or respect for tradition holds greater
value than attending services at a congregation. If so,
then we y have encountered some individuals who consider
their faith a personal and private affair and who therefore
place greater weight on belief than ritual - this being yet
another dimension of secularized religion. Unfortunately we
can not check for this possibility since we would need to
introduce a guestion that is not included in the
questionnaire, e.g. "is religious belief more important, as
important or less important to you than attending your
church, synagogue or congredation?"

- - 48 - ; 3 ¢
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The Privatization of Religion

\

A

The .following stateménts will serve as indirect
indicators of the extent to which religion has become
privatiéed or personalized: Attitude toward cohabitation
("It sﬁould be acceptable for a man and a woman to live
together without being ﬁar?ied"); attitude toward divorce
("It should not be so easy to get a divorce") and attitude
‘toward abortioﬁ ("An abortion should be a matter between a

woman and her physician").

That is, by measuring a respondent's debree of

i

modernity vis~a-vis these three moral and - religious issues,

we can assess how much respondents deviate from conservative
hence traditional beliefs. We will consider likperalness or
individualism the attitudinal analogue of private religion

and conservatism the parallel of a traditional, religious

mentality.

~ L3

We need only refer back to Luckmann's analysis of the

private realm to support our .proposed link between

S
To repeat, modern sacred themes such as autonomy, a consumer

orientation and freedom in the choice of religious
alternatives characterize contemporary culture. Forced to

¢

- 49 - : ‘

individuélism/libéralness and modern, privatized religion.-
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compete .with other  belief systems, some of which are
non-religious in nature, traditional religious symbols lose
their privileged status and are not regarded as normative.

They nevertheless form part of the heterogeneous private

sphere (Luckmann, 1967: 98-100). A preoccupation with self,

inner being and‘"individual autonomi‘come(s) to stand for
absence of external restraints and traditional taboos in the
private search for identity" (Luckménn, 1967:: 110).

We are only familiar with the sbbial protests of
feminists apd'their lobby for women's rights including which
is the right to chbose the fate of an unborn fqgetus. Not
uncommon ié the widespread use of other contraceptive
ﬁethods.despite the unwavering stand of the Catholic Church
against such pracfices"(see,Balakrishnan et al., 1975 and
Westhues, 1976). The popula;ity of common-law relationships
and the rising divorce rate, in conjunction with the two
previously mentioned phenomena, all attest to contemporary

-

expressions of individualism and personal autonomy.

Indfcation of agreement (strong or general) with the
statements on cg—habitation and abortion will be treated as
a futther indication of liberalness and individua(}sm

whereas disagreement (strong or general) will be treated as

A&En expression of a conservative position. Given the manner

in which the statement on divorce is worded, agreement

(strong

[

S , : S ‘ Co

or - general) will be considered "conservative"

-
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N g é\,‘
whereas disagreement (strong or general) will be considefed .“;i 'A§
"liberal”. Respondents who demonstrate some unhcertainty b
with regard to any of the aétitpdinal statements will‘ also :
‘be considered. ' ‘ ) ¢

L ANRIUE T

; , :
They will be treated as lying half-way on a continuum

o

between “agree" and "disagree" as its poles. s
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Exposure to Secular Forces ’

/ - | '

Variables such @ as education, occupation and

’,

+ early-childhood residence reflect exposure to secularizing

forces such as a scientific perspective, industrial
technology and urbanization, respéctively. One should also
recall that Berger and Luckmann proposéd that the wvarious
socio-economic and deﬁographic groups would vary in terms of
exposure to secular forces. Similarly, one of Moreux's
findings indicated tﬁat the upper classes are most likely to
demonstrate a weak sense of religiousness as a result of
high expos;re to secularizing forces., We can therefore

assume that those in higher socio-economic levels are mbdre

"secular", that 1is, less likely to engage in° intense

4
religious behaviour and less likely to regard their faith aéy

meaningful or central to their existence.

Since the primafy focus is on exposure to seculari;ing
forces, we have therefore chosen SES and its reléted
variables as well as gender to measure tﬁe extent of that
exposure. More specifically, education and occupationllean
be used to operationalize e%posure to a scientific/scholarly
perspective and modernity/indu;trialization, respectively.
We are using sex differences as another indicator of
exposure to industrial and 'technological processes since

':
!
"= 52 - ;

=

Mg

.
==

= st

'. ot

T

.»—i;i;g"n.s,[g: e e

T
T

e

g



.

k]
they are related to differerit patterns of socialization in

society. We therefore expect males to be more secular than

females since the former have traditionally been more

exposed to such influences*,

.
3

To recapitulate, income, education and occupation will

v

‘be - used to operationalize SES. SES and its related
variables will in (turh be wused to oggéggionalize (1)
exposure to a scientific/scholarly perspective and (2)
exposure to modernity/industrialization, respectively. Sex
will also serve to measure exposure to industrial
technology. Early-childhood residence'wil; then represent
exposure to urbanization (or urban forces). Exposureito
secular forces, at least in our study, encbmpasses exposure

toe science, industrialism and urbanism.

——— - ——

* Turn to Mol (1976) for further reference on the issue of‘
sex differences.

2 -
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oo p
A. Socio-Economic Status, Exposure to Scientific/Scholarly
‘ v . —

Perspective and Exposure to Modernity/Industrialization

&
IS

R - /
Total family income, as measured by the request to

) "Indicate the income bracket that comes closest to that of -
your family for the current year" will setvé’as one measure'’
of SES, which, as we have already noted, 1is related to
levels of exposure to secular forces. Since the literature
does ﬁot specify what kind of seculariz;ngp force is
represented by income, we will use it as a general measure
of exposure. Because it designates a total income; it will
be considered "low" if it is under $15,000, "mediﬁm" if it ’

ranges between $15,000 and $34,999 and "high" if it is over

$35,000. o
’ v
Occupation as measured by the request to "indicate the
category that comes: closest to describing your job or !
occupation" has’ ~been chosen as ‘a measure of exposure to oy
modernity/industrialization., From least to most modern or &
industrial, the occupational grohps' selected are "not in
) work force" (which includes students*, homemakers, retired
~, ¢ ’
» ;
e .- %(;
. - 54 - “
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and unemployed individuals), "blue\collar" (which comprises
\

skilled workers or foremen, semiskilled workers, service

"workers, protective workers and labourers), "white collar"

~(which constitutes technical and clerical workers and
. . s .
salesmen) and "technico-professienal" (which includes

officials such as bank and company officals, managefs,

|
proprietors, professionals, farmers'and semi-professionals$
i ¥
/ ' |
;!

We feel that thig classiffcation of the oOccupation
variable is in keeping closely &ith the occupational scheme
devised by Mol (1976: 247-24é). Although Mol useé

occupation to measure SES, we remind the reader that we are
\ .

introducing occupation as a measug? of both SES and exposure

to industrialism and technology.

* Though studentsSwill tend to be more "modern" than
homemakers and unemployed peoplé by virtue of exposure to
- the scientific world-view that is inherent in contemporary
education, the case can nonetheless be made for keeping them
in the same category. Berger (1973: 29), in his account of
the effect of technological production on consciousness,
re-introduces the notion of segregation of areas of social
life (or 1institutions), particularly work from private
sphere, to illustrate one of the major -consequences of the
industrial revolution. Further on in the text he reviews
the now-familiar notion that " pluralization [both religious
and non-religious] has. a secularizing effect " leading
ultimately. to the dichotomization of social 1life into
private and public spheres (Berger et al., 1973: 80).. Put
differently, students tend not to be engaged in the sort of
technical/industrial activity ~ which would otherwise
predi se them to: secularity, or better vyet, private
religé?g. Technological processes serve to  segregate
certad bodies of knowledge from others in the consciousnéss

of the individual, a segregation, one may add, that poses a -

problem of meaning for the individual and leads to the
relativization of traditional, religious symbols.

_55_

I S



¢

" As we have already mentioned,. gender may be used as yet

another indicator of modernity/industrialization. It is in’

o

\ .

turn represented by the guestion: "What is your sex?".

Education was then selected as the primary measure of

exposure to a écientific/scholarly'ﬁerspective. It has béen
dichotomized into "low" and "high" educatioﬁ whereby the
former includes secondary education and l;ss, and the latter
represents ., post-secondary education (including some
C.E.G.E.P.).

N . K

The choice of secondary education as the cutting point

‘was~ based on Glock and Stark's (1965) study. The aythors

initially hypothesise that relidion's influence on other

institutional sectors decreases as those institutions (e.q.

science) develop their own value orientations (Glock and

‘Stark, 1965}ﬁ}62). As such institutions develop their own

.value orientations, religion and science become mutually

exclusive systems. ,Tﬁé variogs data which the authors use
lead‘them to.arrive at the following conclusions: ‘
(1) loss of faith is associated with being a graduate
student;

(2) if the initial hypothesis is.valid (i.e. religion and

science as mutually exclusive) then religious involvement is

affected by the degree to which students are exposed to

3
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scientiffc scholarship (their data supports this) and (3)the,

degree. to which one 1s, exposed to scientific scholarship
will' ip turn .vary by kind of school (secular vs.
parochial), quality of undergraduate séhgol and quality of
graduate school. Since much of the content of moderﬁ
eéucation is secular in nature (see, éspecially,
Bibby,l979; 15)‘and we can not control for ‘'quality" of

school given the nature of the questionnaire, we can treat

exposure to secular scholarly perspectives as a built-in’

element of higher education. /

.

B. Exposure to Urbanization

i ' i

Early-childhood residence, as measured by the questién
"Where did you spend most of your childhood"'was’used as and
indicator of exposure to an 'urban‘ épqitonment (ar
urbanization). It was then reclassified \\into
"non-cosmop&litan” {which includes\villages, téyns and small
cities of less than 106,000* people)’ ‘and "cosmopolitan"
(which designates medium—sized,'largg and Qery large cities,

‘i.e. cities of more than 100,000 people).

found in Mol's (1976 249) work wherein he discovers a
significant variation in religious attendance between areas
of more than 100,000 people and those of 100,000 people and
less. . ‘



Inherent in the notion that urbanization has’

accelerated the secular process is the assumption that urban
concentration, in other words population density;' and
secularity are coextensive phenomena. Indeed, David Martin
(1980: 3) has acknowledged that one of the trends which
characterizes secularization (eipecially in modern,
indu§trial societies) is "that religious pract}ce declines
proportionately with the size of an urban concentration.”
Not unlike Berger and Luckmann, Crysdale' and Wheatcroft

(1976: 5) note: : o

" (that) Accompanying urbanization, urbanism has
become the domirant style of 1life, involving not
only high population density but also,
heterogeneity in relationships® (or the blending of
people with various ethnic, religious, political,
and economic . attributes), frequency ' of °
interaction, and accentuated depersonalizaticn.
One study Ffound that a frequent correlate of
highly developed urbanism (as distinct from
community size) is liberalismsin forms of faith or

creed, in heightened tolerance of differing
values, beliefs, and behaviour, and in the
approval of more public planning. " .

&

Generational Differences- :

1

D

v

Age was chosen to designate Qenerétional differences and was

based on responses to the question: "To which “of the

d 0

following age . categories -.do you belong?". Since we were

intereéted in those age groups which would most likely vary

in - terms of exposure to structural changes and secular

- 58 -



fdrces, 40 years was selected as the cutting point and the
collapsed categories: (1) wunder 40 years ahd (2)'40 years
and over served as our bases of cdmparison." It was felt

Jthat those wunder 40 oyears of age (ile.- individuals born

during and followiﬁg the period of .the Second World War)

would consist of both those who'came .qf age by the early

- sixties and individuals who were youths during the period

~-

thereafter*. Age ¥s therefore an indirect measure of the
previously ‘examined socio-historical events, their

structural and social-psychological repercussions.

13

1

v * ~

ReligiousﬂAffiliation
Lo < ' . *

. ' )
A

Religious Affiliation was nominally measured by asking

i

respondents . "What is your * religion?". The three
*

denominations examined in the following analysis are Roman

Catholics (or Catholics), qonQGatholics, which includes

Protestants (i.e. United , Anglican, Presbyterian, Lutheran

[}

and Baptist**) and Jews, and those indicating no rel{gion

o

* Guindon (1983: "624) -makes note of "the massive
urbanization‘%hqt accompanied the Second #orld War .and
immediate postwar period 1in Quebec..." As we have seen,
urbanization, in addition to the later modernization of the
state, marks those. major structural/secular forces in the
province. . - . .

** The inclusion -of ptists under which "Born Again
Christians" were subsumed' proved somewhat problematic in
subsequent testing of the hypotheses. We therefore caution
the reader to consider the fact that as fundamentalists,
although Protestant, Baptists will not surprisingly
demonstrate a high rate of church agttendance and other

- - 59 -
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(non-practicioners). We feel justified in grouping Jews and

' L . * . * 1 ‘
the wvarious Protestant in such

denominations

¥y -

a fashion

because the Catholic~non-Catholic distinction was of major
' K

interest and central importancé to our theogeticai concerns.
l To refgp back to Berger (1965), Protestanti;m and Judaism
bear an inherent potential for secularity because of the
God ’

radical polarity between and

individual, whereas in
. Catholicism, the intervention of the sacred (or at least
sacred ritual) is an indispensable component of the .faith.

classification or

RS

_ Our regrouping of , the .religious

affiliation variable is therefore a continuum ranging from

tﬁ\\\\\jw "highly non-seculare to highly secul?r denominations. - Those

indicating an other religious‘affiliagébn were effectivef§

eliminated from the total sample and claimed as missing

observations; their small number (N=4) were too

matter as well as being extraneous to the issue at hand.

’

>
1

»

Ethno-Religious Commusal Involvement

~ }

\ v,
, ‘" R \
: . K :
. ' The following question: "Of your ‘five clogsest friends,

group, i.e., “a

, how many are affiliated with\ a religious
parish, synagogue, 9‘ccmgr‘egéxtion,e‘tc.?" ¢will be wused to

Ay
A - . o 1

— . ° {
Cpmmmmmm e A
. manifestations of intense religious behaviour and attitude.
.‘ . : . , .
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»

operationalizef]the notion of ethno-religious ‘communal
- . o ‘

. ‘ involvement since no other qusstion in the’sufvey enabled
reéponéenss to .give inforqation regarding community’ or

~ ethnic oréanizqtional activity. 4 We -are hereby using the
'ethno—geligioﬁs comﬁunity variable in mucﬂ the same way it

has been applied in earlier studies (Lazerwitz, 1973;

Lenski, 1965).

8

v

Lazerwitz asked his respondents to 3ffer iriformation on

the ethnic and religjpus backgroupd of their family and

v

0\ . . .
ent of intragroup friendships and courtships”

ierwitz, 1973: 206). Though our gquestion does not

one's friends’ religious and ethnic background, we
3 - ( s .
assume>that individuals will tend to interact with others

2

'similar to themselves - similar both in terms of cgltux&l‘

’

groub, the 1nd1v1dual w1ll be equally or comparably active,
if only by a55301at10n with these individuals*.

A

Y ‘ .« > ‘4
*  One may wish to refer to Vander Zanden (1977:¢ 229-231) in
his discussion of reference and membership groups: Briefly,

' reference groups are collective units with which people

. identify themselves and 'need not but may consist of

' ‘membership groups or units to which individuals actually
‘ belong. fReference groups ' provide botlr normative an
comparative standards. That is,’ not only acquire tfie
‘ lifestyle, values and even religio beliefs of our
reference group but use those'norms as standards against
which we judge our own behaviour. As th& author puts .it,
"our behaviour is group-anchored". One may. also refer back'
¢ .
' .= 61 - - ° .
i 5 .
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¢
friends. Not unlike Lasgxwitz, we -are interesteQJ n the

‘and personal attributes. Fu;thermore, it is highly 1likely

that given many friends who are membefs of some religious.
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‘We will consider. community involvement <"low" if

. ‘ ‘respondents indicate they have between zéro and two ‘friends-
. (' " who are affiliated with some parish, congregation or
" synagogue, and "high" if they havé between three’ and five
- friends who are similarly affiliated. . °© - =
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L to.aGJeeley's work wherein he refutes the popular

secularization thesis. - In one Section,,thg author cites
data demonstrating that nearly 75 percent of Protegtants and

. Catholics claim their three closest friends to be of the
, same faith (Greeley, 1972: 138). In contrast with Berger
‘  (1967), however, Greeley ' rejects . the idea that a
- L ' heterogeneity - of social relationships .relativizes one's
© - religious  beliefs. : « co -
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The Research Hypotheses , .
N

We would like to ;emind the reader that the research
hypotheses depict relationships between specific variables,
the chqice of which was inspifed both by previously\examinfd
theoriés \Bf secularization and research ZhiCh made concrete

application of concepts such as religious behaviour (or

attendance) and ethno-religious community involvement. As

it will become apparent, our' empirical model illustrates -

five major endagenous 6r dependent variables. These are:
(1) a;titude toward abortion; (2) attitude toward ‘divorce;
(3) attitude toward co-habitation; (4) religious attendance
and (5)'deg£ee of importance of one's religious group.
These dependentv variables, in turn, not only serve to

operationalize some of the various concepts which were

<

introduced in reviewing the literatuge concerning fostering:

and impgding elements,'but serve VEt another function, that

is, they allow us to measure "Secularization" per se. Given

, a secula}/religious or private religion/public (traditional.)

#religion continuum, "secularity" would consist of favourable
attituies toward abortioﬁ, divorce  and co—h;;itation,
irnfrequent church or synagogue atten@ange, and littlelor no
iﬁpprtance attached to oﬁ;'s reiigioush affiliation. Seen
this = way, ,"seéularityf becomes thé ;maﬁor . concept or
phenémenon which we wish to explain and.the. four dgpéndent

variables become the concrete measures of such a process.

; The independentfvariables are essentially those fostering

o

7 T NV
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0

and impeding elements.

C It is aldo necessary to note that we have decided to

L]

group the‘h;%otheses by independent variable so as to be

consistent with the scheme of |differentiating between -

fostering ‘and impeding elements of Isecularity. The third

_major grouping (II{.) indicates thpse variables in our model

thaL were chosen as independent variables which are related
to’ the privatization measures (or attitudinal statements).
The reader will also notice that two of . the - independént

variables related to privatization were treated as dependent

variables -(or measures of secularity) in groups I and II.

e -
j . I. Fostering Variables ) '
/ . \‘
|
E.g..e_ q \ ' v

N

1.1.1 The degree of importance - attributed to one's

religious grouﬁ w}ll vary positively with\agé.

1.1.2 . Religious attendance.will vary poéitively with age.

o
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+1.5.1 Religious attendance will vary by gender in that

Income

-

'1.2.1 Religious attendance will vVary negatively’ with
income. ' ' 1 o C.
1.2.2 The degree of importance attached to one's religious

group will vary ﬁégatively with income.

Occupation

1.3.1 Religious attendance will wvary negatively the more .

modern/industrial a given occupation. ,

L

1.3.2 The degree of importance attached to one's religiéﬁs

gropp’, will vary negatively the more modern/industrial aya

given occupation.

/

Education y , ’ /‘
1.4.1 Religious attendance- will “wary negatively with:

education.

1.4.2 The degree of importance attached to one's religious
group will vary:negatively with education. ,
. \; ‘ N
7 .

Sex

women are expected to be more frequent church-goers than

men, ’ ) : a

1.5.2 The degree of importance attached to one's religious
A
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group Jill’vary by gender in that women will tend to attach

greater importance than men.’

Early- Childhood Residence °

1.6.1 Religious attendance will vary negatively with the

degree of urbanity of one's childhood residence.
1.3.2 The degree of importance attached to one'é religious
group will vary negatively with the degree of_'urbanity of

v

one's childhood residence. ’ y .

II. Resistant Eleménts

Religious Affiliation : , ’

2.1.1. Religious attendance  will vary -by religious

affiliation.

2.1.2 The degree.of- importance of one's religious group

will also vary by religious affiliation.

Ethno-Religious Communal .Involvement

2.2.1 Religious attendance will varf positively with the
number of friends an individual claims to be affiliated with
some church etc.
2.2,2 The degree of importance attached to a religious
group will vary positively with tée number of friends an
individual élaims to be affiliated with some church or
- 66 -
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congregation.

III. Independent Variables related to Privatization

Religious Attendance

3.1.1 A favourable attitude toward abortion will wvary

negatively with frequency of religious attendance.

3.1.2 A favourable attitude toward divbrce will wvary--

negatively with frequency of religious attendance.

Ty

3.1.3 A favourable attitude toward co-habitation will vary

; . - § A
negatively with frequency of religious attendance.

/
’ <D

begree of Importance of One's Religious Group

3.2.1 A favourable attitude toward abortion will wvary

negatively with how much importance individuéls attach to
their religious group.

3.2.2 A favourable : attitude toward divorce will“ vary
negatively with how much'impqrtancel individuals attach :to

their reNgious 'group.

3.2.3 A favourable attitude toward co-habitation will vary

A

negatively with how much importance individuals attach to-

their'religious group.

Religious Affiliation

3.3.1 A favourable attitude toward abortion will vary by.

‘teligious affiiiation in that Catholics are expected to be

I3
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~ . N °

non-practicioners. L

3.3.2 A favourable‘attitude toward divorce will wvary by

religious affiliation in that Catholics are expected to be

,lesé favourable toward this issge than non-Catholics and ,

non-practicioners.

!

3.3.3 A favourable attitude toward abortion will vary by

( .

religious affiliation in that’ Catholics are expected to be

less. favourable toward thié issue than non-Catholics and

non-practicibners.

Age

3.4.1 A favourgble attitude toward abortion will béry

negatively with age.’

3.4.2 A favourable attitude ' toward .divorce will vary

negatively with age.

»
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: ) | R CHAPTER III.
“7)1 ,

The underlying theme of this thesis 1is fostering and
impeding factors of secularization in Quebec. The
literature review has taken us through a theoretical

"exploration of the major secular trends and determining

gactors, from which we were able to derive specific research
hypothefies. These hypotheses in turn reflected the dual
character of our theoretical concern, this being fostering
and impeding elements of secularity*. More specifically, we
were able to hypotheséﬁe that ‘variables such as age,
education, occupation and -early-childhood residence are
positive determinqnts of secularity, since these served to
operationalize some of the héjor - concepts such. as

generational differences, exposure to a scholarly

-

perspective, modernity and urbanism, respectively. On the

——— e s

* As a preliminary step to our statistical analysis, we have
examined the separate effects of the measures of our
dependent variable (religiosity/seculayity) on each other.
This was necessary since we have chosen religious
attendance, subjective importance and the three attitudinal
statements .to measure the same concept. If these indices
are intended to measure the same concept, they should be
highly inter-correlated which they in fact are. ~These
relationships and their accompanying statistics are
presented in Table 4.

- 69 -
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"1, The Statistical Analysis of the Data

‘other hand we proposed that religious denomination

(non-secular versus secular) and ethno-religious community
involvement reinforce religious sentiments, thereby being

negative determinants of secularity.

Given that our concern is twofold, it is most
appropriate to approach the statistical analysis and its
theoretical implication in terms of fostering elements on

the one hand and impeding elements on the other.

T

»

.

1. Fostering Elements: The effects of Age, Educa%don,

Occupation, Income, Sex and Early-Childhood Residence on

Religious Attendance and Subjective Importance of Religious

Group . ) : -

'

Tables 4 and 5 demonstrate that religious. attendance

and the degree of - importance of one's religious affiliation

vary positively and significantly with age,

2
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' Table 4. - ,
Zero-order Gamma Values and Corresponding Levels of
Significance for all Dependent Variables in the
Empirical Model and their Independent Variables

o e e e e e e e +
Dependent Variable Independent Variable Gamma - P
Attendance . Age ' .62 .00

" -Income -.00 .59
" Occupatioch' -.32 .00,
" Education -.42 .00
" Sex R ' -.05 .75,

" - Residence . - X -.25 .02
: Religious Affiliation -.53 .00

Ethno-religious .

Community Involvement .72 .00

i

Subjective Importance Age . .49 .00

of Religious Group ' '
" ' Income ' « -.05 .47
" Occupation -.28 .00
" Education ' -.42 .00
" : Sex . =05 .73
" R Residence c -.05 .67
" Religious Attendance .91 0

Religious Affiliation -.23 .00
Ethno-Religious
Involvement .84 0

Agreement with statements on:
Co~habitation Religious Atfendance '~.72 .00
S Subject/ive Importance -.68 .00
o Religious Affiliation .04 .01
" Age , -.73 .00

Divorce Religious Attendance .60 .00

A A Subjective Importance .47 .0b
" Religious Affiliation -.24 .02
" Age .40 .00

w?

Abortjon Réligious Attendance -.46 .00
" Subjective Importance -,28 .01
" ‘ Religious Affiliation .45 .00
" Age -.06 .11

-1 - i S S



In Both ééses, the value of gamma* is relatively high: +.62
and‘ .49, respectively, and the percentage difference across
categories of'age is likewise considerable: 28.6% and 24.5%,
respgctiveiy. Among the remaining pre-disposing factors or
"exposure" variables, only occupation,‘education “and early
childhood-residence appear to bear a significant impact on
our objective di%ension of religious (or conversely,
Table 5. Percent Frequent Religious Attendance and
: Percent who Regard their Religious Group as
Important by Age, Education, Early-Childhood

Residence, Occupation, Income and Sex

IndependentAVariable % Frequent % Regard Religious
’ Attendance Group as Important

Age: (40 Yrs. and Over) 24.04(248) 49.6 (234)

17 "™ (Under 40 Years) 15.4 (195) 25.1. (187) .
Education: (Post-Sec.) _ 23.0 (248) -  29.7 (239)
" (Sec. & less) 42.1 (195) 50.5,(182)
Residence: (<100,000) 38.3 (162) 40.4 (151)
" {100,000+) 27.0 (278) 37.8 (270).
'Occupatlon (Not in - 46.4 (84) . 50.0 (80)
Work Force) L
" (Blue Collar) 38,4 (73) ~47.8 (69)
o . (White Collar)29.6 (82) 42.1 (76)
" (Technico- 22.8 (202) 29.6 (196)
‘Professional) : :

Income {Under® $15 OOO) 35.3 (17) 41.2 (17).
: ($15,000-34,989) 50.0 (30) 56.7 (30)
* (835,000 and over)41.3 (46) 43.9 (41)
Sex ' Male .. - 30.7,(283) 38.0 (271)
" Female . ) 32.7 (159) 40,3 (159) ‘
e At e +

seculdr) behaviour.

v T T e
_....-..._.(.._...__ . .

* Though gamma is an ordinal measure of association, we
justify u51ng it in cases where our nominal variables are
concerned since these are either dichotomous (e.g. male

versus female) or constitute a rank order that is, at least

-72 -
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Table 5 further indicates “thét ~hitﬁ a percentage
difference of 19.1, individuals with at least .some
"post—secoﬁdary educatiop are 1less 1likely than their le;;
educaéed coﬁnterparts to' attend services on i//ffequeht

basis. Those . who have spent much of theiy early childhood

years .in areas numbering less than 106,000 people are more 2
- - “w 7 . .
likely to be frequent church-goers by 11.3 percent over S

P

their cosmopolitan counterparts. There is a marked and

'steady decrease din frequency of relfgious attendance as we

"~—go from the least to most‘.modern/industrial occupational .
- group. C .
‘ < . ,
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° ) v °
. hd ’ b
\./ % ¢ ®
‘ - * .~ ¥
v . i
/ - ° * \ -
’ ° & 2 - - i ' .
i
& . o
:.,:?
< [y / - (o2 e Q ]
>
: B ’
N . * - P , '
x ‘ ¢
. / .

’

theoretlcallyﬁhggplicit in the categorization, e.g. highly -
non-secular (Catholic), secular (non-Catholic) and highly .
secular (nom-practitioner). denominations. Note, especially,
sections 1.2.1.5 and 16.1.2.5 of the SPSS manual for further-
reference on the matter. ) S
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A

Once subjective imporﬁance of o&e's rqligioué!groﬁp’is

‘

the dependent variable, a pattern dis%imilar to. that

A v g ’
- /" observed for religious attendance occurs. If we.return to

'

oy

e

Tables 4 and 5, we notice that eanly chlldhood residence has

R

a negllglble, nqm to mention 1n51gn1f1cant, effect on the

subjectlgf dimension.* In the cdse where occupation’ is the

i
.

p;ed1c£or varlaﬁle, thefe is no. marked discrepancy  in

percentages between the firét three érbups; rather the

{ 1 n'
contrast .is between profeSs1onals ol the one hand and

non-professionals on . the other. The

\
the First thrée groups. =« A !

'
o
.l
\ Kl . f
7 et
.

« . & . ' o oon .
» . ‘
* .

e S

.k . Though, early—chlldhood

relationship , is’

> + B -’
nonetheless significaht - regardless of whether we collapse"

v

residence’ is a -significant

determlnadt of attendance (Table 4) but' not of subjective-

* importanc such an unanticipated finding, can be explained
by noting”the effect of religious denomlnathn (Catholic
versus non- Catﬁpllc) on, the bivariate relationship. In
comparing Table 4.with Table 5 we dlscover that the orlglnal
vblvarlaUaQrelatlonshmps lose. their 51gn1f1cance or .remain
ingignificant among Catholics only. Therefore, it appears
that the relationship is non-exlst _or disappears for
Ciiholics, . thig - signifying teractlon between
efrly-childh od residence and religlon. One may wish to

treat this f ;nding as one that glves emplrical support to.

the suggested” dlscrepancy *in  the cultural. and
socio-historical éxperience of Catholics and non-Catholics
in Quebec. The—considerable influence of the Catholic

© church, * despite the acknowledged outcome of the Quiet

Revolution, infiltrates the cosmopolitan/ non—-cosmopolitan

barrier ‘that is at least suggested in our classification of
.the early qpllhoo . residence, variable. The reader should
‘bear in mind' that early- -childhood residencé reflects the
. 'respondents’ pr1mary soc1allzatlon, ari, element that' depotes
a time factor that is ngcessary to consider given that 9§.7
percent of our sample is. aged 20 years and over, that 1s,

born prior to the Quie€t: Revolutlon. (Turn to Table 51.\f9r.

relevant statxst1cs)
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Ideterminant of‘our dependeﬂt yariahle(s), ‘Inﬂlight of these -

F.; o ‘ ! ‘ ‘/
It is also necessary to stress that ‘age, -in contrast to

the other pre~d1sposrng factors, contrlbutes the highest

prdportlon reductjon in error (in gamma value); +.62 ,when'

» -~

attendance is the dependent varlable amd +.49 when

subjective 1mportance is. the dependent variable. - In - order

of. strength ,of relationship, the effect of age on-our

religious dlmen51ons is followed by edqpatlon, occupation,

early~- childhood re51dence, sex and income. The effects of"

e last two relatlonshlps, as w111 be examined: later in the
text, are 1n51Qn1f1cant. N : yh:
\ . . [ . [

B i v N

. ’ ‘ : 3 Toe
. Table 4 also 111ustrates the 1\§1gn1f1cant effects of

income on religious attendance and,subjective importance of

S

. 2
religious group. It also shows that sex is an, 1n51gn1flcant
I

. . .
. data, we will assume that sex differences, wereby treatedﬁas

A

)

J ' ‘
'dlfferences in sex- ggle 5001a112at10n and, 51multaneously,

d1fferen¢es in the  way in which fién and women have beenf

-
f

exposed to secularlzrng processesAgfich as industrialization, '

have 1little if no 1mpact on‘normative.behaviopr such as
N von
rellglorfs attendance and.ubjectlve attitude' toward one's

o

teligious affiliation. ‘It seems llkely that thlS flndlng‘

mlrrors the ever- 1ncrea51ng partlcxpatxon of women in *the

{
. labour force, a participation that consequent;y serves to

‘expose women to the same if not similar ‘industrial and/or

e contemporary processes and activity engaged in by thelr male

counterparts. .Nevertheless, we must examine the possiblllty

"(' ’ Lol bt fondeie 00 i, Vot KT e 3 i '“*W:ﬂqﬁﬂ»ﬁd%:.n« [
L ' i 1ay,

e

5ot S o




. . .. .
~ vy 0 w <
. - N
L i N , . / f, B
. . hd - -~ ]

- A

) . L
that the original proposed rélationship between income and

. religiousness.is spurious. ' .’
. ' . .\ . "yﬂ e *

Although there is no statisti ally significant '
rélationship between income and religious attendance and
income and subjective importan%e,‘we cannoi préclude‘ income

"as:'a predicfor variable.*,Given‘that our income variable is-
in fact a combined or total family iﬁceme,,this ma} account
‘for any ~lack of 51gn1f1cance ‘that may otherwise have

,Vappearéa had the varlable 51mply specified the yearly

' R earﬁings of the head of the household. In addition, we may

wish® to explore the p0551b111§y gpat income per se, uﬂllke

5 " education, occupation and early-chlldhood residence, does .

not; in~ fact, denote exposure to secularizing. forpes.

. ) 4
Income may at best serve as -a function of -education and
oécupation but not as a factor that goes above and beycnd
/ . . 1 . N ‘ ' . ’ i

ﬂ‘.‘them- ) T .

e [ : ' ) , . . . ‘
*.Jean-Pierre Proulx - (Le Devoir, Volume LXXIV, no¢ 75, . »
31/03/83) also examines the relationship between wealth
(measured by total family income) and church-going. Citing
1981 and. 1982 data collecteéd by the University of Montreal
Research Center, Proulx offers evidence to support the .
popular ° thesis that relidiosity varies inversely wit
income, even when age and education are held constant: ’,
Whereas  our proposed relathn§hgp between income and .7
S . R rellglon has something to do with ‘distance from secularizing :
L7 . processes, moreover where the leower and workzng classes. are .
: furthest from suech forces, Proulx re-examines the notion of
relative deptivatlon among lower income groups.
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Religious Denomination as a Control Variable

-
B
‘ «

To  check fof the ﬁoe;ibiyity th;E religion may ’ -
‘crose—cut tﬁe‘ various dccupational, educational, income |
" etc.; groups, we have introduced religious denomination as a . "
control variable. Moreover, ‘this also allows us to test ' “
whether religious genomination serves as a competing and/or
more’ significane determinant of attendance and subjective
importance than the fostering or secularizing elemenes.*
5

In simply cohpaeing the zero-order gammas in. Table 4
with the partlal gammas presenfed in Tables 6.1 and 6.2, we
discowver that when rellglous denomlnatlon "is ' controlled, !
there (is a reductlon in the gamma wflues between educatlon . e’
and rel1g10n and between occupation and rellglon. That -is,
the °zero order gamma for t?e relatlonghlp between educatlozrq
and rellglous attendance is -.42 while' the net effest ‘is v
-.33 when religion is controlléd for. In addition, the
zero-order gamma for the relatlonshlp between‘occupatlon and

religious attendance is -.32 while the partial gam@a is .22

-

when rellglous denomination-is controlled for. -

=

* Mol (1976) concludes that 1n natlons such "as Canada and -
the U.S., religious denpmination is. a more sxgnxflcant
predictor of' church attendance han the socio-economic ,
factors ‘due to the similarities in lifestyle and ideology
that exist hetween the working and middle classes.
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Table 6.1 Percent Frequent Religious Attendance by
Education, Early-Childhood Residence, Occupa-
. tion Controlling for Religious Denomination
Rkt m————— +,
’ % Frequent Religious Attendance
, . . ' 7 Catholic non-Catholic No Religion
/ Education (Post-Sec.) 30.7 13.4 Q**
: : A (153) (67) (23)
' ‘ . (Sec. & less) 46.3 30.4 Q**
‘ a (147) (46) (2) ~
> : : T T - 9
’ A Conditional Gamma: .32 .48 N.A.
First-Order Partial Gamma: .33
) -Residence (<1Q8,006) 43.0 36.1 . PR LA
’ N . e (114) (36) (26)
(100,000 and+) 35.0 13.0 0**
! ‘ (183) (77) (15)
Conditional ¢8dma: =~ -.17* -.58 N,A"
First-Order Pantial Gamma: -.21 E
\ . \Occupatiod (Not. in 52.6 33.3 0**
© ‘ Work Force) (57) . (24) (1)
(Blue Collar) 37.7 45.5 O**
: (61) (11) ° (1)
(White Collar)33.9° 18.2 L
. (59) (22) (1)
. (Technico- 33.3 10.7. 0**
. , L Professional) (120) (56) /// "(23)
) ConditiBfal Gamma: -.20* .47 . N.A, .
First-Order, Partial.Gamma: .22 :
i . - C )
! , | *Signifies that p is greater than .05 -
. . **No statistics were computed since there were no .
freéﬁgnt church~goers among non-practitioners ' it
T e e o e i i et et e e o iy e i e e e e 2 o~ —— o o 2t o T s s o o o e e o o - e e ;
g L * |
N l ’ ‘3
« )
0 ' * ‘ ." ‘%‘
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Table/6.2 Percent Frequent Religious Attendance by ;
< Income and Sex Controlling for Religious
Denomination - :
R e T et +
" Income (Under $15,000) 38.5 33.3 Q**
o bo(13) (3) (25)
($15,000-§34,999)  50.0 57.1 O** '
(22) (7) (25)
($35,000 and over) 56.3 8.3 . Q#+
&32) (12) {25)
Conditional Gamma: -.21* L63% ! N.A. .
First-Order Partial Gamma: ~-.14
Sex Male . 39.2 18.3 o** =
- . - (189) (71) (20)
. Female . 36,9 24.4 0**

, (111) (41) (5) ’
Coﬁditional Gammags .05*% -;18* N.A.
First-Order Partial Gamma: .j;y
*Signifies that p'is greatervthan .05.

**No statistics were computed since there were no
frequent church-goers- among non-practitioners

When we introduce religious denomination as a control

variable for those relatiodships inyolving subjective

/‘_*
@

importance and the pre-disposing variables (Tables 7.1 and
[ .

7.2), .a simple Somparison between the zero-order gammas in

Table 4 and the partial gammas in Table 7.2 will reveal that

religion doeﬁ little to explain the bivariate relatiénships

between subjective importance and the . socio-econcmic,

variable§. Theré is little change 'in the gamma values for

* ¥

those Telationships involving education; ‘}eqidence and

occupation as independent variables when religion 1is -
- N f .

controlled for.
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Table 7.1 Percent. who Regard their Religious Group
Important (Subjective Importance) by Education,
Residence, Occupation, Incomeland Sex, Controlling for

Religious Dencminition : ,
e e ———————— +
S % Regarditg their Religious
Group as Important
Catholic non-Catholic No Religion
Education: (Post-Sec.) 33.6 31.7 ) 0
' (149) %gn (22)
" (Sec. and less) 50.7 .3 0
’ \ ;&}5) (44) (2)
Conditional Gamma: .34 + .40 N.A. ,
R iden?@:(<100,090) * 38.7 +60.6 Q**
(106) (33) (14)
" (100,000+) 43.6 31.1 Q**

- . (179) (74) {(-10)
Conditional Gamma: .10% -.55 .+ N.A.
QOccupation: (Not in . 51.9 47.8 O**

Work Force) (54) (23) (1)
" (Blue Collar) 46.6 60.0 Q**
‘ - (58)° (10) (1)
" (White Collar) 41.8 42.9 ; g**x
. (55) (21) (0)
" (Technico- 34.7 . 32.1 Q**

Professional) (118) (53) (22)
Conditional Gamma: L21% .26* . N.A.
Income: (Under $15,000) 38.5 64.7 oxrf

, a . (13) . (3) » 3)
" ($15,000-34,999)54.5 ' *© 71.4 . O**
' (22) - (7) (7)
"  ($35,000 and +) 51.9 33.3 . O*x*
. (27) (12) (12) .
Conditiopal Gamma: -.12*% ., ,56% N.A.
Sex: Male . 41.0 41.8 B 1 LA
' .. (183) (67) . . - {18)
Female 43.1 38.5 A
: (102) . (39) (6) ‘
Conditional Gamma: - =-.04* L07* N.A. .
*Level bf Significance'is greater than .05.
..................................................... +
A A
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Table 7.2 First-Order Partial Gammas Corresponding to the
: Cross-tabulation of Subjective Importance of

‘Religious Group by Education, Residence, Occu-
pation, Income and Sex controlling for A
Religious Denomination
e e B e —————4
Dependent Independent Control First-Order
Variable Variable Variable Partial Gamma
Subjective Education Religion ~-.35
Importance
" / Residence " -.02
" ‘ Occupation . " -.21
" Income " ) .05
" Sex " -.03
+

 However, if we consider the significance levels in the
paréials, we then notice that the relatijonships between,
éttendance and between residence - and - attendance" and
occupation are not §ignificaﬁt améng Catholics. (Tﬁe
discussion of the significance levels corresp nding to the
conditional gammas iA, each partial will; ho&ever, become
more important when we examkne interaction effects between
religious denowiﬁation and the pre—dispésing v\riaﬁleéj. We
also discover that the relationship between occupation and
sﬁbjegtivé importance.’ is  not sign&ficant among both
Catholics and non-Catholics. w

al Q

This unanticipated finding may, hodéver, be -exﬁlained
by looking at the .effect of reljgious: denomination on
subjective E?poftance (Table 8). Unlike the disérepadéy in

frequency of religious qttendance .that 1is noted bgtwéen

Catholics, non-Catholics and non-practitioners, Table 8

,indiéateg that - Catholics and non-Catholics equally regard:

. .
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Y
, their religious group as important, 41.8 percent and 40.2

.‘,percenﬁ, respectively. That 1is, when it comes to the

|

subjectiye ‘element, or when individuals are asked.to make a

Y
personal statement on their respective church, congregation .
! ‘ or synagogue, denominational differences are irrelevant and
’ the major contrast is between practitioners or affiliated .
bersons (be they Catholic or non—?atholic) on the one hand
and nonipractitioners on the other. The implicationsZof
/ ‘ this finding for our theoretical model will become mote
apparent and meaningful when' we examine the independent
- . effects on our measures of privatized religion. N
l e ————— T T e e e e e e e e e e e . —  —— ———— ——— +
Tablé.8. Percent Freguent Religious Attendance and
. Percent Regarding their Religious Group Important by
. Religious Denomination .
o e e e e e +
. ‘ Catholic non-Catholic No- Religion
et —————— s e ——
% 'Frequent: 38.3 20.4 Qx*
Religious Attendance (300) (113) (25)
N, . ‘ ' .
B ~| Zero-order Gamma: .23 . ‘ . T
- % Regarding their 41.8 40.2 O** y
v ] Religious Group as  (285) (107) (24’ € .
AN Important _ . b
‘| Zero-order Gamma: .53
S - . **No percentages were computed since there were no
/ non-practitioners who were frequent church-goers.
. e e e e — — r —  —— ————— — — ———— ———,—————— —————_———— o -
The effect of education on both religious dimensions (*
o —_ . . et i ' . s . . ’ ' .
N remains significant even when religion is controlled for -
(see Tables 6.1 and 7.1). Nevertheless, the relationships [ —
, ' . Zinvolding income and "sex, as dependent variables remain 3
: -e a P ° ! - v . . Y
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The Interaction Effects between Religious Denomination and

&

the Pre-disposing Variables

3

s ¥

The importance of considering religious denomination
and its relationship to the pre-disposing ' elements 'is
pronounced when we treat it as a variable that interactgt
father than competes, with the pre-disposing variables in

affecting individuals' religious behaviour.
{

!

g

Inicompaaing the effgct of ‘early-childhood residenceAOA
both attendance and subjective iméortance (Tables 6.1, 7.1
and 7.2), we notice that the relationships are signfficant
5ut only among non-Catholics. This differential effect in
each partial is a sign of interaction between relig®ous

behaviour and place of resideace. ‘More specifically, where

attendance is dependent, gamma increases from -.25 1in the

bivariate comparison (no controls) to -.58 among

non-Catholics. Where subjective importance is dependent,
gamma increases from -.05. in the bivariate relationship.(nq
controlsj to -.55 among non-Catholies. We seem to. haye a
finding that lgnds support to the thesis that Catholics and
non—Cgtholics have experienced d;ssimilar cultural and
religious atmospheres. As it will become clearér in our

¢ : =~

section dealing-with the theoretical implications of our

data analysis, such findings have most profound impl;cationé

. . N

for further secular tendencies  and variations among

e

Catholics and non-Catholics in the province. However, since

..
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we are examining the effect of the pre-disposing faqtors'and

not those whicﬁ determine the measures of privatized
rgligion[ we will not elaborate further on the issue of
differences in secular tendencies - .an issue which does
require previous analysis of the matter qf privatization.

We will resume this issue at a-later point in the analysis

kS

following the last section of the statistical analysis.

1f we refer back to Table. 6.1, we will notice that

- . N i~
there® is an indication of an inte;action effect between

occupation and religious denomination given conditional
gammas of -.20 and .47 as compared with a zero-order gamma

of -.25. Furthermore, the relationship 1is insignificant

among Catholics. One will also notice that in Table 6.1, .

among non—Catﬁolics, blue—colla£ workers afe the most
frequent church-goers (45.5%5‘whereas in the bivariate table
(Table '5), 38.4 percent of blue—collaéﬁ workers atfend
frequently. Perhaps our data demonstrate that at least as}
éar as non-Catholics are concerned, Luckmann's and Moreux'§‘
observations are supported; the persistence of traditional
religious behaviour among the working class " is in turn a

"yvestige" of a (less secular historical period. That the

same observation méy not 'apply to Catholics should not

discredit Luckmann's ™ and Moreux's position ¢n the matter. .
It hay simply illustrate ' the far-reaching influence of -

religion across all strata of Quebec's French-Canadian

N

B AN
population, a hegemony that remained unchallenged oply\until

o N

) . . .
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the Quiet Revolution left its mark. The ééﬁééquences of the
que}nization';nd secuiar{iétion of Quebec socieéy- were
ihéeed mass{vé, ér;nsforming‘the social order, at every level
andlfurtﬁér -natroWing’ whatébef‘-éap e;isted- between the
strata of French-Canadian society. ‘We must bear in mind . -0
that the recent socio-economic changes in the QueSec social
structdré were more deeply felt by thQ'Freﬁch Quebecois than

by their Anglophone, hence non—Catholick\\counterparts if '

only by ‘virtue of belonging to a different socio-economic- —— "~
. \ N * .

- -

and cultural sub-system. )

Id

] Y
To recapitulate, when ° religious denonmination is -

~a

. LS
controlled for, we,noﬁice‘that’the relationship between the

pre-disposing, or fostering variables and the depenhent
variables (religious attendance and subjective importancé)
‘is affected somewhat. We also noticed that the effect of
" early-childhood; residence and octcupation. on our two
religioﬁs~ dfmensigns_ was inéignificaqt among Catholiés.'
Unlike theé prewvious associations, the relationéhip between
~ education and the'religious dimensions was not radicaily

affected when religion was controlled for.

Education has an undeniably strong impact on, normative

religious behaviour and this is true for ‘both'Catholics and

S b e BT P e <« L - e 1R
* B .

pon;CathoLiqs. Education appears to compete with religion,

4

or,:in this case religious denominatiip and all that it

H
&
3
£
b

‘g

encompasses, as .a systeﬁ or body of knowledge that hasf

~
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developed into an autonomous hence competitive sourcé of R
' ’ Yoo, L, !
¢ meaning vis-a-vis religion as an institution. What we . ;
1 3 ® . i é
possibly ‘have here is an instance of what Berger terms a 1’
| pluralistic ‘'situation. Education, however, enters the =+ | ;
competitive "market" ds a secular body- of knowledge. - A
. — e Y . -
N - ° ! . )
LS ' ¢ A \ »
I a - ‘o ‘ ‘,, ! i

<
p
~l

-
2
-
»
©
.
Y e ot v € X Y, D

s A
- '
.
A hd -
N °
*
.l
[ o N
! & o <
. 7 . °
» - -
- \ ° i
s
B [}
N [\ . , .
- ¢
° . ]
-
.
.
. . [
- - K
* /
> -
i ony ’
e
N ¢ + 9 s

[ e
- @ .
. . -’ 3
. . . o
' Z A ] 0 -
@ - ‘
| i .
f ‘o b‘
' ? . 2 Lt
*
.
- » o " <
' *
v
. -
. -
&« -
. . »
v?}e Y,
LFY] B -
' T 2 -
- . ~
- ¢ '
-t 4
B . .
V.
s . .
4. .
= . . .
i P -
» N v oL . . ¢ ,
( it
. v - . .
¢ e Cog ~ - =
X K ¢ > .
sy - S, e
] o -
<. & . .
. , e . : . . | . : .
3
R PRA . e MR N * ~ ..




b

)
/ ¢ \ . . / < “.
.~ - - \‘ ' s
-y ° § .
7 \ '
Y N \\ \
- ( - N A -
* N \ o >
2. Resistant| Elements: Religious Denomination and
Ethno—religious\Community Igvolvement »

»

2.1 Religicus Denomination

Table 8 - illustrated the impaét that religioué
dgnomiha%ion bears on attendance and subjective importance
of religioqs‘ group. A closer look at Table 8 reveals that
there is tiittle difference between CatQS}ics and
non-éatholics vis-a-vis the importanée they attach to their
group: 41.8% and 40.2%,‘respec£ive1y. Rather, the critical
contrast is “ between those non—affiliated1x (or
non-practitioners) on the one hand, and those who are (i.e.
Catholics aqg-'non-Catholicé;. ~ Hqwever, whan religious
aﬁtendan;e ﬁs considered to.be the Qgpeqdent varitaple, the
difflerences between’ denomina;ions are greater. C tholics
are significantly more reéular chur;h—goers than
non~-Catholics 38.3% and 20.4%, respectively. - kNot
surprisingly, noné of those claiming no religion attend

frequently).

When we control for age (Tablg 9), we notice that the
relationship between Religious Deﬂomination and Attendance
is affected. This is indicated by the fact that the
relationship is not significant amoﬁg those aged less Lhan

40 years. ' A further glance at the conditional gammas

~
-



) importance we ordinarily attribute to such

. resemble their

indicates possible interaction between age and religious

~denomination; gamma is -.27 among younger respondents and
¢ '

It ‘'would seem, at least as

{
religious Gttendance is concerned, that the

~.68 among older respondents.
far as
doctrinal
differences between Catholics and non-Catholics disappear

with subsequent generations. Younger Catholics appear to

non-Catholic  counterparts in terms of

rejecting and/or embracing institutional religious

prescriptions.

Table 9. Percent Frequent Religious Atten-
dance. by Religious Affiliation controlling
for Age

——————— ————— i ——— — — — — —— — —— - ———— ———

Catholic %9’8 (137) 56.4(163)
e v

non-Catholic 15.0 (40) 23.3 (73)

Conditional

No Religion - 0 (14) 0 (11) 4
Gamma: -.27% . -.68 .

First-Order Partial Gamma: -.60

*P is greater than .05
T tnte's T L R e +
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2.2 Ethno-Religious Community Involvement '

When we introduce ethno-religious community involvement
as an independent variable, we find this variable to have a
highly significant effect on’both religious attendance and
subjective importance of religious group (Table 4).. A
closer examination of the percentage variatio? (Table 10)
reveals that those highly involved persons surbass their
less involved counterparts in terms of freguency of
attendance.by 40.2 percent. Highly involved respéndents

likewise overshadow less 1involved individuals by 54.7

L
percent in terms of how much importance they attach to their

e e e T LT e ST it L +

Table 10. Percent Frequent Religious Attendance (
and Percent who Regard their Religious Grodp
Important (Subjective Importance) by Ethno-
Religious Community Involvement

% Frequent % Regarding their
Attendance Religion as Important
Ethno-Religious
Comm. Involvement

High 59.0 76.7
(134) (129) :
Low " 18.8 4 22..0
(304) (291)
e e e e +

o
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, In comparing the percentage of bighly involved
respondents who attend church frequently (59%) and highly
involved . respondents who regard their, faith important
(76'.7%), wqwfind a marked difference of 17.7 percent. Given
safh a discrepancy, it would seem possible that*® the
asymmetry between ;égular church attendance and subjective
importance tﬁat we proposed in Chapter I and'II appears in
our data. We may wish to turn back to the assumption we
made in the footnote corresponding to the subjectiveb
importaﬁce variable (Chapter 1I1). &However, since it is
methodologically‘inappfopriate to compare across percentages

of two different dependent variables, we will make the

appropriate statistical analysis when we examine Table llfT“'

To recall, we suggested that individuals who regard
their faith as ‘"important" may not necessgrily consider
attendance to be an integral asﬁect of_their religious.life
but prefer to emphasize private prayer and respect for
tradition. Our finding should therefore not be regarded as
one which runs counter or evem: discredits Berger and
Luckm®¥n’s secularization thesis. On the contrary, it
simply lends support to the hypothesis that allowing for
time and the influence of secular forces, the incongruence
or asymmetry between an official model of religion and the
subjective integration of that model increases. Ironically,
" perhaps, the asymmetry between religious dimensions that we

encountered  in our data, at 1least as far as high



@

o V4
)

4
- : *
ethno-community involvement goes, indicates that there may

be: more individuals who maintain a subjective "respect" for

_*;eligion than there are people. who engage in religious ’

ritual ‘'tout court'.*

¥

gAs an impeding element of” secularization,

ethno-religious involvement has a strong, positive ag?'
signifipant effect on both frequency of church attendance
gnd subjecﬁive importance of religious group. Nonetheless, .
ethnic community involvement reinforces 'a réligious attitude
(subjective importance, 1in our case) more 55 than it does
religious attendance; the gamma §alhe is .84 and .22,
respectively. ‘ . ‘x
The possible or gro&!ng assymetry between therobjéct;ye
and subjective dimensions of religion may also be suggested
by = noting the interaction that takes place between
ethno-religious community involvement and age. More
spé@ifically, the importance of ethno-religious community
involvement, not simply ag an impeding variable vis—a—vis’

secularity, buﬁb as a factor which competes with

- — - ———

* Martin and Greeley seem to. hint at the same supposition.
‘Martin, for Tone, explores the relationship between
threatened cultural identity and persistence of religion as
this is the case among the Catholics of Northern Ireland,
French-Canadians (at least historically) and Sikhs of India.
Greeley, _as _we have seen, does not deny but fully
acknowledgés ethnic~community involvement as an element that
gives impetus to religious sentiments even if that
involvement is a primary, if not sole, generating factor of
religious education.

Id
‘l
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institutionally organized religion (measured by attendancg)

’

! .,
s a prime determinant of subjectlvg‘religious meaning, is

demonstrated by comparing Tables 11, 12, 13 and 14.

¥

°

Table 11 indicates that ‘the positive relationship

<o

‘between subjeative importance and.religious attendance is
statistically significantiz .

e b e e e s
Table 11. SubjectiJ% Importance of Religious
Group by Religious .Attendance:

t———————— e - e e i et +
Religious Attendance
Frequent IAfreguent
o T o TTTE T
Subjective .. .. L L A ¢
. Importance TR Y
__________ FUR S AL 1
" 1 .!”"‘,,a s .
Important 83.3 y T lB SN
;*ﬁg“f TR
. S ’ Ca P
Unimportant 16.7 ¢ _ .B3:9 S T , S
(132) 1287)
Zero-order Gamma: .91 .
o ————— e e ——— +
& A \ XV‘
3 \ B

As Tables 12 and 13 further indicate, the relationship

between our two dimensions of religious béhaviour-temains

strong even after controlling for age and ethno-community
involvement: °

- 93 - %
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"Table 12. Percep% Regarding their Religious Group

‘Important by Reljgious Attendance Controlling for
Age '

+ -------------- e a——— q-——_-"'"-“_"-""_-—--‘ ________ +

) % Regarding their Religious

Group as Important

- - —— - —— o —— —— ——— - ——

a

*
Frequent 73.3 86.3-
. (30) (102)
Infrequent 16.0 21.4 b
(156) ¢ (1}t)
Conditional Gamma: .87 .92
First-order Partial Gamma: .91
T T e +
T T et e _———————— +

Table 13. Percent Regarding their Religious Group
as Important by Religious Attendance Controlling
for Ethno-Religious Community Involvement

% Regarding their Religious
. Group as Important

Ethno-religious Community '

Involvement
High Low
Religious Attendance
«  Frequent o 93.6 ’ 68.5
(78) (54)
Infrequent 51.0 11.5

(45) : (235)

~Conditional Gamma: .89 .87

First-order Paftial Gamma: .88
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However, Table 14 reveals that ameng individuals aéed

under 40 years, high ethno rellglous community involvement
affects the relatlonshlp between attendance and subjectlve

Frr e -~ e e e e ———— +

Table 14. Percent Regarding their Religious Group - <,
Important by Religious Attendance Controlling for 4
both Age and Ethno-Religious Community Involvement
+"‘—":" ——————— ;7/4 ——————————————————— '_—-__-—__—--——‘_+
S % Regarding their Religious Group
- | as Important
M .
High Ethno-Rel. Low Ethno-Rel.
. Comm. Inv. Comm. Inwv.
Unde;,ﬁa \\QO and+ Under' 40 40 and+
Religious ‘ ‘\\\ ‘
Attendance :
---------- N
Frequent 91.7 93.9 61.1  72.2 .
(12) (66) (18) (36)
Infrequent 68.8 42.9 10.0 13.7
(16) (35) (140) (95)
Second-order’ ’ ’ | :
"Conditional
Gamma : .67% .91 : .87 .89
First-Order Partial Gamma: .88 '! d
| .
*p is greater than .05 . | ’
- + '

importance (p 1s greater than .05 .and gamma is .67):

Nevertheless, the driginal relationship between attendance

and subjective imbortance remains significant among younger

individuals with 1little community involvement. The sdme,

however, can not be said of those aged 40 and over in which
J N

case rgllglous attendance has a 51gn1ﬂlcant effect on the

meanlngfiglyntegratlon of religion, regardless of 1level of

ethnic community involvement. One must bear in mind that

unlike their younger counterparts, those aged 40 and over
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have not been socialized into a "ltffrated" environment in
‘terms of religion but one that offered a stronger reminder
of Church supremacy. Not having been born children of the

™~

L8
Quiet Revolution, or Baby Boom children for that matter, the

older generation in ample seem to recognize ba}ﬁ

religious and ethnic comp ts of what they consider. to be

.
B - « f + o
g .-
L

meaniﬁgful.
Table 14 seemed to illustrate that the interaction
bétween ethno-religious community involvement and age 1is
most interesting and telling in terms of our understanding
_éf the symmetry between our objective and subjective
dimensions of religion. As we mentioned before, perhaps
what 1is occurring 1is that ethno-religious _ community
involvement, in 1its interaction with age, competes with
Teﬂigioué atténdance as a dgterminant of subjective
importance. Perhaps as well, younger individuals with high
ethno-religious community involvement emphasise or focus on
their respective religious beliefs in a manner that is
unparalleled by their older qounteréarts and by their

less-involved counterparts.

f we once more turn to the summary table of ;tigistics
(Table 4), we wiil notice that ethno-religious gommunity
involvement has a stronger impact on attendance and on’
subjective importance than” religious denomination has on

both attendance and importance. A glance at the column of

_96_
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gamma statistics will ‘rQQeal .that whep attendance is
depéndent, gamma is 72 when ethno-religious involvemeqt is
independent and -.53 when religious denomination is
independent. When subjective importance is dependent, gamma
is .84 when ethno-religious involvement is independent and
-.23 w%en religious denomination is independent. These data
serve to support our conclusion that though religious
denomination# is an imporfant determinant of attendance and
subjective importance, its effect 1is overwhelmed by the
effect of ethno—reliéious involvement. We previously came
to a similar conclusion in noticing that high
ethno-religiocus activity affected the relationship between
9

the objective and subjective dimensions among younger

respondents. -

ITI. A Comparison between Fostering and Impeding Elements:

Toward an Understanding of Secular Trends

-

N -

’

The reader will recall that in the first part of the
chapter we examined and compared the various effects of the
pre-disposing variables in our. model since these variables
are  fostering elements as far as secularity is concerngd.
Our data then demonstrated that of these variables, age and

education exerted the greatest impact on our objective and
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subjective dimensions of reéligilosity, more specifically,

strong and negative impacts. When the effects of religious

"denomination and ethno-religious ' involvement on religious
} -

behaviour were examined, the impact born by these wvariables

. was strong and positive, this lending support to our initial

hypotheses sugges&ing corporate religious denominationland
ethno-religious community involvement . to be negative
determinants .of secularity. What may be warranted at:this
point 1is, a comparison Qf the fostering and impeding
variables with regard to the 1influence these have on

religious behaviour.

Yet another glance at the summary table will indicate
that as a determinant of religious behaviour (both objective
and subjective elements), ethno—religiéus involvement bears
an impact that 1is greater than that exerted by age and

education. Though our data demonstrate that the trend is

one away from institutionally defined religious behaviour,

as was suggested in comparing our two age groups, religious

_behaviour seems nonetheless reinforced or maintained by

Wthno-religious communal activity. That is not necessarily
to say that the secular trend is "reversing" itself nor that

the 1influence of religion outweighs the influence of

secularity. It simply’ indicates that being involved as

opposed to not being involved with one's respective

community is a more telling or determining element of

¥

religious attendance and éubjective attitude than age and



education. Bear in mind . that Aonly 30.6 percent of bur

sample interact intensely within their own cultural milieu,

i.e. are highly involved in their ethno-religious

community. ,

The Measures % of Private Religion: Attitude' toward
0

3

Co-habitation, Divorce and Abortion and the Effects of their

Independent Variables

The effects of age, religious denomination, religious
attendance and subjective iméortance on attitude toward
co-habitation are all statistically significant. In

comparing the gémma values presented in Table 4, age bears
v .

Jthe greatest impact (-.73) followed by religious attendance

(-.72), subjective importance (-.68) and religious

denomination (.04). 1In addition, Table 15 demonstrates that

with regard to religious denomination, the critica® contrast
is between members and non-members of a religious group (or

practitioners and non-practitioners).
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Tablg 15. Percent Agreeing, Uncertain and Disag- ~ C 4
reeifflg with a Positive Attitude toward Co-habita-’ : co
tion by Religious’ Denomination ‘
T L T ettt + .
‘Religious Denomination _ ' i
i L2 . ‘
N Catholic non-Catholic No Religion . . ) i
Attitude =  ---mmm-— --- S ittt ) ' \
toward ' ' - ‘
Co-habitation : : ,\
Agree 69.2, 61.1 96.2
_Uncertain 4.1 7.1 3.8 !
Disagree 26.8. 31.9. o
’ (295) (113) {26)
e e — — — '—-:v— ————————————————————————— +
! ' 1
- 4 )
L3

In other words, the particular religion one belongs to is

not as important a determinant of such an attitude as

v
whether ~one actually beloﬁgs to _sgme denoﬁina&ion, ’ T
régardless of kind. It seems likely that at least as far as 1
: , -
. co-habitation as a moral issue is concerned, -denominational “1
differences afre no longer determinant of variagions in
attitudes toward such a matter. 'The'éivergence in normative - &

behaviour between members of differ‘ing religious traditions

,k«)

seems to be disappearing, probably as a conseéuence of the .

several universal, .secularizing influences -that we have

examined in our theoretical chapter.* Yet another dimension

- LN

o —— 6
0 —

* Charles Westoff (1976) also recognizes the increasing
convergence . in normative 'patterns of behaviour between
Catholics and . non-Catholics in the U.S., more specificadlly , - ¥ :
with regard to*contraceptive methods. |, .

&
,_,:-_\; W . ,
o,
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““mafiiqagsgrvative his/her position regarding religious and

. . “ N ’ ‘
of secularization and the privaiization of religion may be

indicated by this ever-increasing convergence in subjective

“or personal attitudes toward religion. This convergence was,

at least suggested in observing that denominational (i.e.
Catholic versus non-Catholic) differences are becoming

negligible. Lo

The fact that thetre. is g high correlation between .

attendance and attitude toward co-habitation also lends
. .
support to our initial hypothesis that the more intensely

active one , is with respect to his/her religious group, ‘the
' ()

]

sexual morality. The reader will then recall that we made

parallels between 1liberalness and the privatization of

religion in Chapter II. That is, the more active' one is in

a traditional, religious institution, the 1less 1likely is
P .

religion considered a private, individual matter.

When we then examine L the effects of age, religious
denomination, attendénce and ' subjective importance on
attitudes: toward divorce and abortion, we notice that
religious attendance contributes the highest proportion
rgducti?n in éerror (in gamma value) in predicting attitudes

‘tow;rd divorce and‘aboggion*l In the case where abortion/;

& \/

* T¢ make certain whether the two levels of ,réligious
. attendance cross-cut the wvarious categories of religious
denomination, we calculated the effect of attendance on

//

P

3
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dependent, one will also notice that Catholi¢cs are more
likely than non-Catholics. to reject the notion of free

choice with regard to the abortion issue; 37.6 percent and

18.6 percént, respectively (see Table 16).

Although the effect of age on attitudé toward abortion
is, quite surprisingly, not significant (Table 4), we can
re-examine the effect of religious denomination on abortion,
since the forme? interacts with age (Table 17). We then
discover that the felationship is significant only among
older resbondents in which case the pattern that we observed
in the bivariate is maintained.

Table 16. Percent Agreeing, Uncertain and Disag-

reeing with a Positive Attitude toward Abortion
by Religious Affiliation ‘

—— . —— —  ———— ——— i —— p— — i —

Attitude toward . ‘ ) L/
Abortion ' ;
Agree 55.6 77.0 84.6
‘ Uncertain 6.8 4.4 0
Disagree 37.6 18.6 ' 15
' (295) (113) (26)
b . +
¢

- — - —— ———

attitude ° toward - abortion controlling for J‘religious
denomination. The results are then presented in Appendix I
and the statistics clearly demonstrate that the original
relationship remains -significant when denomination is
controlled. .
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The conditional gammas are -.33 and -.54 amongKYOunger

and older respondents, respectively. Perhaps what is

occuring 1is that differences in secular tendencies, i.e.
the privatization of religious attitudes, are greater
A

between - age groups among Catholics, whereas among

non—-Catholics, especially older non-Catholics, secularity is

already an inherent aspect of religibn, this possibly being
the reason why we only find a percentage difference of 7
percent - between age groups who are sympathetic to the

patient-physician relationship in the matter of abortion.

<
-

We  again remipnd the reader that secular forces had.only

recently, (i.e. during the last two gecades) made a
profound and ° sudden impact on '~ the French-Catholic
population. As a result, secular tendencies among Catholics
aged 40 years and over will tend to lag behind those of
their non-Catholic cowmterparts, a tindency that 1is not

repeated among younger individuals . regardless of

denomination.
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Table 17. Attitude toward Abortion by Age
controlling for Religious Denomination L

Frmm e ———— e e e e e e e e e e e e e e ————— +

Age
Under 40 yIS. 40 yrs. and over

e - —— . —— - —— — —— —— —

Positive Attitude

toward

BAbortion

Agree 61.2 72.5 B86.7 50.9 79.5 -81.8
{\

Unsure 3.7 2.5 0 9.3 5.5 0

Disagree 35.1 125.0 13.3 39.8 15.1 18.2
: (134) (40) (15) (l6el) (73) (1l1)

Conditional
Gamma e m e e

That religious attendance has such a stréng impact on
all three attitudinal variables is not simply a reminder of
the effect of exposure to religious doctrine (or its
absence) on indi?idual morality, but of the polarity that
exists between "public", traéitional religion as we know it,
and a personalized, privatized attitude toward the sacred.
Simply put, institutionalized religion and privatized
religion (or secularized belief) are inversé;y related. The
reader will then recall that three of the major hypoéheses
put forth held that a favourable attitude toward all three

moral @ issues would vary negatively with frequency of

religious attendance.
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The reader will also notice that as _a measure of
religiousness/secularity, the subjective ‘importance of a
religious group 'bears less of an impact on the attitudinal
variables than its objective counter—comﬁbnent.' Thié is
most pronounced in the case where the attitﬁde toward’ -
abortion is dependent. The fact that subjective importahce
is not such a strong determinant of the abortion wvariable
may indicate that a ‘subjective, though strong attitude
toward religion is not necessarily at odds with a positive
view on abortion unless that subjective attitu&é is largely
generated by religious doctrine and, subsequently, religious
attendance. The latter, however, may not be the case‘ among
younger respondents Recalling our findings on the
resistant elements, high ethno-religious community
involvement explained the relationshig between attendance
‘and subjéctive importance among those aged 1less than 40

years.

It seems likely that subjective impertance reflects not
only institutional réligion but privatized ViEWS'On religion
as well. This ma§ be the reason why it does not exert such
an impact on the moral attitudes as attendance. éelated to
this notion is the assumption we made concerning
similarities between Catholics and non-Catholics with regard
to the personalist views ghey hold on 1issues such as
co-habitation: similarities that we assume to be increasing,

‘especially among younger individuals. We must also bear in

.
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mind that religious attendance was impleménted as a measure
of - religious behaviour, since thig behaviour is dictated by
a particular religious doctrine. That is, on an objective

level, Catholics and non-Catholics (especially those aged 40
! s
years and over) are dissimilar, a dissimilarity that was

noted whenever religious attendance was introduced as ar
predictor wvariable. On a subjective level, however,
* Catholics and non-Catholics resemble one another, é finding
that we observed especially with regard” to the matter of

co-habitation (Table 15)*.

RV
.

* gimilar to this -finding is the observation we made
concerning the insignificant relationship between occupation
and subjective importance of religious group when religious
denomination was controlled for. To recall,’' we maintained
that belonging to a particular religious group, regardless
of denominatiopn, as opposed to not belonging (or  being a
non-practitioner) was the critical contrast and not
doctrinal differences, as was assumed, at least in theory.
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II. Theoretical Implications of the Data Analysis

- g

- \

The first section of our analysis has so far \indicated

\ .
that the effects of the variables we chose td designate as
fostering elements ofbsecularity differ between Catholics

and non-Catholics. At the very least, these ' results

underscore - the importance of considering cultural
differences, in our case religious denomination, as
determinants of variations in secular tendencies. Although

our comparison of Catholics and non-Catholics aged, less than
40 years provided one instance of the growing convergence in

normative behaviour between differing religious:traditions,

there was nevertheless ;vidence to suggest that differences:’

prevail.

These differences were suggested when we ‘noped
interaction .between religious- aenominatiod' and “the
pre-disposing variables. Most of tﬁe relationships between
the fostering variables and either attendance or subjective
importance were significant among non-Catholics iny."To

recall, 'we proposed that the socio-économi% changes

generated during the early sixties' affected one segment‘ofif

—

the population more radicall§ and profoundly tﬁan it did the .

other. This is Jjust one instance to suggest that change,

including secular change, has varied from one socio-cultural
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system to angther.' In addition, Table 9 indicated that the
drop ih religious attendance across categdfies of our .two
age groups may have been more rédical among Catholics than
non-Catholics. Similarly, in. noting the effect of religious

denomination on attitude toward abortion controlling for

age, we noticed that the gap between denominations increased

. among older respondents. We attrnibuted this increase in

denominational differences to the conservative stance _which
older Catholics maintain, differences which‘po longer seem
relevant ambng younger regplnékgts ~as indicated by an
absence of a statistically significant relationship.

If we place Quebec in.the Cahadian‘context ﬁhen we are
presented with a situétion that comes clpsgft to Martin's
notion of a "mixed" pattern, that is, a small Protestant
majority co-existing with a large Catholic minority.
Nevertheless, we must bear in mind that unlike the Catholic
minority situation‘ in Holland, Quebec is much more

differentiated as a sub-society with. further potential for

'political autonomy. Due to .differences in linguistic,

i

cultura; and historical exﬁeriencé,ithe schism that exigts
between Protestant and Catholic in Quebec 1is gregter than
the less complex confessional schism that dif?Zrentiates
Protestant from Catholic in the Dutch example.

Perhaps, as well, “Martin's suppositién that tﬁe
militant secularism or counter—image,that Catﬁolic cultures
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create for themgelves as compared 'to the "laissez-fgife"
ambiance of Protesﬁant milieus is represented in our study.
Our observation that the drop in religious attendance and
the greater inter-generational gap in attitude toward the
abortion‘issue was more pronounced among Catholics may
itself be an indicaéion of that militantly secular potentigl
whicﬁ Catholic cultures ‘bear whereas Protestént groups
remain secular albgit moderatély secular, as was suggested
by the finding that little discrepancy existed between 61de£
and younger non-Catholics on the matter of abortion.
+

Quite possibly, our data 1is suggestive of a fourth
religious and socio-historical situation, that is, a
religious duopcly wherein the Cathole minority is also a
majority in its_own right - Quebec being a case in point.
Consequently, religibn qua religion may have qreater chances
of persisting within .the non-Catholic, hence pluralistic
situation, wherein reiigious dissent is net foreign to its.

nature but rather "promoted" by the laissez-faire ethos.

Pluralism is not simply a ’religious phenomenon, = as
Westhues has so well observed. The Canadian example is one
of vertical and ethnic pluralism, whereby ethno-religious
enclaves have been able to retain their cultural identity

because of secular, Protestant social and economic hegemony.

, Our findings regarding the privatization of religion
2 T .
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may also lge suggestive of the larger, universal secular
trend thaﬁ denotes convergence in normative behaviour
between individuals of wvaried religious and ethnic
backgrounds. Tf religious and ethnic differences are indeed
converging in the private sphere, especially among younger
ind}vidua&s, then perhaps our data is also indicative of
Luckmann's conception of the private séhere as a new social
form of r$1igion. Traditional symbols, will nevertheless
form bant of the religious market situation although they
have become de-objectified. As our data suggest, the
success of traditional religious systems of meaning may be
;éinforcedlby gr dependent upon the role they may serve in
mé&ntain%ng ethnic-group cohesion. Moreover, if tﬂe
.existence of ethnic groups 1is more characteristic of
Protestant pluralism than either Ca?holic hegemony or
mingrity, then the likelihopd of traditional symbols
Npersisting among non-Catholics may  be greater and

consequently, the privatization of religion may be more

retarded among non—-Catholics than their Catholic

-

counterparts.® However, to be able to test such a hypothesis
would require an adequate sample o@i non-Catholic yet
non-Protestant individuals, something which we unfortunately

could not obtain in our survey.

Our results also showed that ethno-religious communal
activity may compete with institutional religion as an

objective correlate of individual meaning or;ubjective

-llOf
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importance, This acknowledges that the trend is one/ away

. ~ '
from institutionally-defined religious meaning, although

that religious meaning is based on a sense of ethnic or

cultural 1loyalty. The success of traditional religious

¢ -

institutions may reside in the role it serves in maintaining
ethno-religious geme}nschaft,relationships. Qur conclusion
is similar to Greeley's observations that ethnicity or
ethnic 1identity has a role to play in reinforcing religious

sentiments.

In addition, the asymmetry.we noticed between objective

and subjective dimensions further attests to the suggestion

that the success of religion possibly depends more on its

meaningful integration than on the performance of religious
ritual as defined by the the "official" model of the
religion in question. We may again refer to Berger and
Luckmann’s model of secularization particularly with respect
to the hotion that religion must meet certain individual
needs in order to survive as a relevance structure. A sense
of religiousness based on subjective %mportance rather than
doctrinal obligations and demands may denote a more profound
or authentic sense of religion especially if church-going
behaviour is not meaningfully or subjectively integrated.
Berger, QLuckmann and Greeley have all acknéwledged that
religion has become more subject to choice and individual

commitment. Greeley further adds that this novel emphasis

on individual selectiveness makes the whole problem of



o

meaning and religion .more’ acute and salient than ever

Before.

A word about the insignificant effects of income on’
religious behaviour and sex on religious behaviour is also
in order. What probably occurs 1is that income, as an
independent: variable per se, but more importantly, as a
simultaneous measure of socio-economic status and exposure
to .secular forces, does not imply a "segrégated body of
knowledge“ the way that exposure to scholarly perspectives
(via education) and technical/industrial experience (via
modern/industrial occupations) do. That is, income, or the
pursuit of it, may not neeessarily compete withwreligious
institutions as a determinant of individual meaning the way
that urban, scientific and industrial forces have
historically. We may also wish to reintroduce Mol's
explanation of ° the 1lack: of discrepancy 1in religious
attendance that exist \ between the clifses due to
similarities 1in lifestyle and aspirations. It seems'highly
unlikely that the latter explanation is ;relevant to our
. study given that education and occupation are reiatively-

strong determinants of religious behaviour.

As far as the  effect of sex-gender on religious

behaviour is concerned, we cannot draw upon the

affective/instrumental dichotomy that 1is often used, to
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describe sex-role differences.* It séemsx fiore, -1ikely ' that

.

the traditional gap between the sexes, one that has involved-

differences in socialization and motivation, is no longer a

relevant phenomenon given the marked increase in the female
labour force participation,xtoisay nothing of the liberation

0

of women from some of their traditional constraints.

7

» R . v

* Mol (197@),°as we have seen, also introduces sex-gender as
a correlate . of " religious attendance. He does observe,
‘however, that there are significant differences between the
sexes as far as the ritualistic dimensionh is concerned.

. ’
v
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Summary and Conclusion -

This thesis attempted to examine the fostefing elements
of. secularization in Quebec as well as those factors which
serve to impede it. We ha?e*defined secularization as that
progess by which religion has receded into the private
sphére; becoming jnconséquéntial fo£ public‘ 6: economic
spheres vyet confined to family and cﬂhrch and'subject to
inaiyidual commitment . - ' -
< ) ‘ Q - .

An examination of the: pertinent literature revealed

‘ thag"several factors have been responsiglg for the"gecular

) " process. °"As we ha;e seen, Berger and Luckmann discussed the

secular Ypotential inherent in social' differentiation or

ihstitﬁtiohal specia}izati;n of religion. Different{ation
haé in .turn been reinforced by particular ’socio—historicala

eventslwhich we ordinarily attribute lo secularity, namely,

;ndgstrialﬁzat;on, urbgnization; pluralism and

o . scientific/technological innovation.

*

In Quebec, the effect of secular change was most deeply
. felt following the sudden impact of the Quiet Revolution of

the 1960's during which time government agencies wrestled
@ .
" church control over health, education and welfare

A}

¥
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iﬁstitutions. Nevértheless, CJ;;ga and Quebec have
integrated religion into their social system in a manner
unpéralleled by Amen@caﬁ and European societies. Thouga
historically, the Roman Catholic Church was recognizéd as
chie® authorifativ% voice of the French-Canadian population,
it has since lost mﬁ¢h of that authority. However, Quebec

education remains largely organized on a confessional basis.

P4

- Elsewhere in Canada, ethnic communities were able to retain

!

their religious and cultural heritage as a result of

Anglo-Saxon, eccnomic and social dominance. Hence, the
popular cultural and: vertical mosaic of Canada as we know

it.

The propositions‘that were drawn from our theoretical

- b
discussion stated that religious behaviour and the

éubjective integration of religion would vary by generation
and with exposure to secular forces. Contrariwise[

religious behaviour and subjective integration of religion
would be reingorced by the amount of ethnic community
involvement and by the existence of non-secular
denomiqations. Furthermore, the‘privatization of religion
would vary by gene;ation, religious affiliation, religious
aEtendaqce'and subjective iﬁportance of religious é;oup.’

<o

The theoretical propositions were inspired by the

literature review though our choice of  propositions was

9

I -
- B

_largguy .constrained by the variables that were available in

[3 L

, - 115 ~ -




our questionnaire. Some of these variableé were relatively
direct measures of concepts such\as institutional religious
behaviour (measured by . religious attendance) and
socio-economic status {measured by education, occupation aq@
income). Others, however, were less direct and required us

to be more tentative when making conclusiops regarding our

findings. We have in mind the measures of privatization of

religion (i.e. attitudes toward co-habitation, divorce and

- abortion) and the measure of subjective integration of

religion (subjective importance). Even though the variables
Qere far from being inadequate, 'given greater resources we
may have introduced questions or statements yhich could
identify,’or perhaps compare traditional doctrine, belief
and ritual with privatized or secqlarized belief and
behaviour. Examples would resemble the following: indicate .
whether you agree, digagree -or aré uncertaiﬁ about the
following statements: J What the individual believes’ to be
moral or ‘'immoral 1s more important than what the Church

» >
maintains is moral or immoral" and, private prayer is more

important to me than attending religious services."

It was also important to stress that the data was
collected from the Greater Montreal and West Island regions.
These geographical limitations gave way to a certain bias to

the extent that Montreal is inherently wurban, pluralistic,

hence secular.
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Our research hypotheses suggested that réligious

.
“attendance and subjective importance of religion would vary

negatively with age, education, occupalion, income, place of

residence and sex differences. Our ependent variables
would . véry _ positively with ethno-religious community
involvement and religious affiliation (non-secular versus
secula?). Furthermore, positive attitudes toward
co-habitation, divorce and abortion would vary ﬁgaatively

with age, religious denomination, attendance and subjective

imgortance.

Briefly, our statistical analysis indicated that our
hypotheses were supported except for those involviné income
and sex as fostefing variables. Upon—introducing religion
as a contfgl and later as a variable interacting with the

fostering variables, we noticed that religion, interacted
7

with. residence and occupations:

Theoretically, it meant that perhaps Catholics and
ﬁon-Catholics had followed differerit patterns.of secularity
due to obvigus differences in cultural experience. Further
eiaminaxion of the privatizatioﬁ variables and‘ their

determinants indicated that Catholics and non-Catholics were
N ¢

converging in normative behaviour such as attitude toward
pre-marital sex, though Catholics tended somewhat more than

non~-Catholics to oppose free-~chotce with regard to abortion.
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It should be stressed that our study did not
specifically address itself to the phenomena of new
religious movements and cultic behaviour, though, certainly,
that "privage" sphere in which religion(s) in secular
sociegy finﬁ;domain, isya major concept in . our atheoretical

model. Again, this isla function of the nature of the data

from which this thesis was generated. Nonetheless, we feel

~that Berger and Luckmann's paradigm of society, religion and

the individual provide an excellent framework in which to
place novel and{bara— religious expressions. We therefore
encourage future researchers in the science of religion to
utilize such frameworks~shoula they wish to give the objects

of their study holistic significance.

In a more general sense, ours is a case study in social

change, social structure and the implicatiens these have for -

individuals in modern society. ' Though attemptsk have been

'made in the sociological community to portray the secular

process as unilinear, unidirectional and, often,

irreversible, our study demonstgates the need to consider
the historical and cultg;al contexf)of the various forms of
secularity. In this reséec;, D;yid Martin's theory of
secularization was an invaluable typology that depictedu the

various structural manifestations of religion in the Western

or Christian world.
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Attendance Controlling for Religious Dencmination
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