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‘ ABSTRACT
The Leiden Papyrus: introdugtion and Trenslation
Madeleine Mcbreagy -
v

-

This thesis offers the English translation of a Greek document

entitled God/Gods : The Monad and The Eight Hidden Book of Moses, The

document, usually referred to as Thg Leiden Papm:s, is part of a larger

| cgilleqtlon of Greek magical papyri dating from the early’ centuries of
the common era Preceding the translation 1S a general introduction

‘which provides an index of the major divisions of the t/ext, as well'as

an analysls of the structure adti content of the document. The
introduction concludes with a short summary of the beliefs and
_practices evidenced in the papyrus. L

. o

v e -




w N
?’4 ceng e e
" ',,\' \ o N
e Lo
, , T
- | y : o ’ . '\\
. ACK&DWLEDGENENTS

I wish to express my gratitude to Dr. Jack N. Lightstone of Concordia

University for the excellency of his teaching, f or his support, and for
‘ms counsel during the preparatidn of this thesis. My thanks are also
* due to r;w_ good friend Briaq Ghzeviciuq whose criticism enhanced the
English translation offered therein. B

v

PO
-
1




w | R
~
| /
, //
' L o Table of Contents -~ * /
o \/ Preface . o]
o INEROUUCEION. oo L 5
Index.... ' : / , 6
N Internal Structure : / 10
- _Content i 17
| - Attament of theyivine Narie. . A7
=Pty : w19
~ -Figurines, lnscriptions{ Amu étq 4 23
. ~invocations to the Deity, Theogony, Concepts
of the Divine . 39
. Applications of the Name.... / 54
' Summary. ' / X 60
” Transiation © /
: The Monad. ... 63
o lj_l_qgg_n_ﬁgjx_m?f/mseq 73
Bibliography. o ~ +.88
o
,

"-ﬁ._.f

R X




w A o
" THE LEIDEN PAPYRUS: INF DUCTION AND TRANSLATION

Nearly sixty years ago, Karl Prelsendanz published numerous Greek
papyri, along with his own German translation in a two volume edmon

entitled Papyri Graecae Magicae, (2 vol. (Leipzig: Verlag Und Druck Von B.G.
r, 1928,1931). Unfortypately, the material submitted by Preisendanz

has been, to a large extent, neglected by scholars who have refused to see it

" "as providing valld data for the study of the religions practiced during the

Late Antique period. A number oj' factors have contrlbuted to the reluctante

of students of religion to accept Preisendanz's niaterial, not the least of

which is the appellation magicae attached to the papyri.
In the past, opinions have ranged from an emphasis on the separate
roles of magic and rel'tgion in def inition such as:

...magic is dlstlnguished from religion in that the Tatter creates values and
attains ends directly, whereas magic consists of acts which hive a
practical utilitarfan value and are effective only as a means to an end.
Bronisiaw Malinowski, in W.A. Lessa and E.Z Vogt, Reader in Comparative
Bg_ug]m, Fourth ed. (New York: Harper & Row, 1979), p.40.

to Identifications ‘of Jesus as a maglt:lan of Late Antiguity (Morton Smith,
Qgsus_mg_mgjsm (San Franciscq: Harper & Row, 1978). Some have spurned
magic as the lowest echelon of a bellef system concerning the supgrnatural,
and , regarded It as the' mere superstitions of primitive, unenlightened

masses. Others, meanwhile, have offered the suggestion that even Ahe most

holy book of a contemporary religion Is derived from sources thoroughly
1§ . . .
familar with °"magical practices” (Smith, 1978, p.152). Often, the
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classmcation ‘magic” served as.a conveniente reposltory for beliefs and
+ practices considered totally unacceptable, and otherwtse unexplainable in the
\ ’ sphere of recogmzed “orthodox" religlon
It would be presumptuous to assume, nevertheless, that taxonomy is
the only source of perplexity in dealing with Eapxﬂ_ﬁmggag_ﬂggig_ah The .
problem of making sense of the data offered therein is further compounded by
the difficulty of sorting out and ascertaining the diverse religious traditions
evidenced in the material.

4 S
’ ‘ Pa Let us-constder, for example, a charm found in the papyri which,

transiated into English, was pub]ished in-the second volume of E.R. Goodenough ;
The Diaspora (New York: Pantneon Books, Bollingen Series XXXV11, 1953)

| summon Eros to appear, he who has been designated for these
commissions, for | am God of all gods, lao, Sabaoth, Adonai, Albrasax]
. (followed by magical syllables).

Thou [Eros] art the child, the living god, who hast the form-of (lacuna,

_ then various magical syliables in which can be recogriized) Sabaoth,
' - " Tabaoth, Ouseiry, Hesie, Phtha, Nouth, /sis Now, now, quick, go to every
place and every house where | send thee, to N, son (or daughter) of N,
transforming thyself into the form of the god or goddess he (or she)

: worships. Force him [or her] to do this which | have written on the tablet,’ e

wide awake and astonished. | adjure thee by the [holy] and honored name to

which- the whole creation is subject, (various magical syilables) Amen.

Let this matter be accomplished pow, now. (Lacuna, apparently words of

an address to the god connected with) the Red Sea, thou who shakest

together the winds as from the four quarters, who sittest upon the lotus

and givest light to all the'worid; for it is in the form of a crocodile that

I For a discussion of "magic” and “religlon” see: ‘Mary Douglas, Pur:u:y_anﬂ
Ranger. ,(London: ARK Paperbacks, 1984), .
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thou art enthroned. But toward the south thou hast the f o}m' of a winged
- serpent. For $o wert thou born in Truth. {Magical syllables, in‘the midst -
of whi¢h is Aobnaz ) Come to me, give-heed to me in this matter, in this:

affair, thou greatest Harsamosis mouchaliioucha, Thief, Adonal. 1t is |
whoin thou didst meet beHeath thy holy mount and to whom thou gavest
knowledde of thy greatest name, which also | will keep inviolate,
revealing it to no one, except to those who have been initiated intg thy
sacred Mysteries (magical syllables). Come and stand by me in this matter
and help me. | ‘

LS

Lal .
Goodenough informs us, moreover, that the petifioner was enjoingd to make

tylonax images, one of Eros and one of Psyche, jand instructed to offer a co&
and diverse other sacrifices on consecut1v§ days prior to the delivering of
his petition. (Goodenough, p. 200)

There Its no denial that Greek, Egyptian, and Jewtsh components can

" readily be identified in the above charm, and | have quoted the inscription at

length in order to demonstrate how elements of various religlous traditions
have coalesced to form a unified entity.2

Goodenough has proposed 2 (\\r‘ahd methodology for the classification of

the entire corpus of inscripiions from_the Greco-Roman period, aff imﬁng

h

that:
.if a charm is addressed primarily TG a pagan deity, and its Jewish
elements are adventitious, we may suppose it to be of pagan origin. .
It is just as reasonable, however, when a charm is addressed to the Jewlsh

God, and the pagan elements are nonessential additions, to suppose that .

the charm is probably Jewish. (Goodenough, p.192)
It s evtdent that in the above inscription the task of accurately

-;‘ determining the religious tradition which holds the preponderance of

-1 Transiated from K. Preisendanz Papyri Graecae Magicae, op. cit. vol. 2

- pp. 58-63.

2 For a full analysls of the charm, see: Goodenough, pp. 200-202.
R \ . 2 Q —J




elements can prove to be rather complex When, however, we establish the
identity of the god from whom Eros derived his authority, as well as the
monotheistic concept of the divine expressed in the charm, undoubted!y we
have to agree with Goodenough that the basis of the spen is “hellenized
Judalsm to which Egyptian elements have been added” (Goodenough p.20

Even after we have been able to decide conclusively the origir()of a

certain_mscriptlon, a problem remains when weé attempt to reconcile the
‘belfefs and religious views of the users of particular charms to that of the
* religious traditions from whence they originated. To a;cgpt for instance,
that a petition made to 120 Sabaoth through the intermediary of. Eros is from a
Jewish supplicant, demands that the concept of. the Judaism. n ef fect during
the period, besexpanded to tnclude the practices evidenced in the papyri. The
study of the inscriptions reqpires, in this case, the assent that some
monotheistic Jews, who may otherwise have adhered to the hepetofore
accepted mode of “orthodox, Judaism of Late Aniiquity, cofvSiogred it
écceptaple to enlist the help of non-Judaic deities Ip the fulfillment of their
. requests. \ \ ; ‘ .

The aspirations of-this thesis are not to se;tle the controvery
between reljgion and magic. ts aims are, rather, to exar;iine a Greek
inscription unconstrained by the prejudices arising in one who feels the need
to take sides in such a dispute. This Inyest ation will provide data which
should not simply be relinquished to a classificatory syétem against which |
some are blased, but data which is valid and important for the study of the
religions of the period.



Introduction

The latter pért of this thesis contains the first English transiation of
2 Greek, document known as the Leiden papyrus. The Greek text of this
inscription was published in the second volume of -Papyri Gragcae Magicae
as document P X111. (vol. 2'9193 1, pp.86-131).. Unable to- have access to the
original manuscripts, | have effected my transiation from Preisendanzs
publication' relying only very marginally on the editor's own German
translation. :
| For rcgsons&;;zvlously stated, it Is ev'ident that a careful
investigation of thc Lelden papyrus will pfovide valuable data for the étudy‘
of the religion(s) of those from whom the document originated. The vaiue of
this papyrus is further enhanced by the fact that it offers essentially a later
recension of an olgek composition. This féature allows us to compare two
véréions of a textfﬁs making' it possible to examine the development of the
beliefs and practlc:as evidenced in the document. |
| propose to begin the study of the Leiden papyrus by providing an
index which will include a general description-of the major divisions of the
" text. This index 'will be followed by an anaiysis of the internal structure and
of the conient of the document, providing a rcomparison between the two
versions of a basic text found within the inscription. Subsequently, | wilr™
examine’ the diverse pracjicm“applications'for which the divine name was
"deemed efficacious. 1 will include fn this study of the Leiden papyrus
reference to literature contemporaneous with it. | will then conclude with a

summary of the conclusions derived from our study.

“ %,
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- behavior while in the divine presence, and a theogony/ -cosmogony is offered

various-applications for the secret name revealed by the goo‘.

Index . -

The formai Greek title fof -the Leiden papyrus is Theos_;' Theoi,'e )
God/Gods. | The ehtire document fs_composed of 1076¢Iines divided fnto
three major parts, two of which bear distinct subtitles. As 'stated
previously, the second part is a later recension oi the first portion “of the

- Papyrus. AL&ough the last segment of  the document is- not officiaiiy

subtitled, the context makes it clear that it is a new division

~ The first part,~ entitled Honad or _Ej_ghtj_ogis_o_{_iio_s_eﬁ covers the
first 345 lines of the document. This portion is well ordered and succincltiy .
offers instructions to one who vvouid wish to swhmon a deity. The
injunctions cover the preparations to be undertaken forty-one days grior to -« 3
the desired appearance of the god. The performer of the praxis is iniormed
concerning the dif ferent kinds of sacrif ices which he should have ready, he is

-~ glven directions for the making of an inscription and an amulet, and is .~

further provided with the precise invocations by which he is to summon the

god. This first portion of the document specif ically warns that the deity must

be summoned only through the mediation of lesser deities the e names of which

are offered along with sundry names with which to invoke the god himself.’ |
As the time of the divine appearance approaches, directives are given ’

for seven-day preparations. Recommendations are_made- concerning proper !

as a constituent of the ritoai. Finally, the document provides a list of the

hY

e

I For the purpose of- this thesis I will fallow the consensus of i
.acholamhip and date the document approximately to té'the third cohtury CE P

{
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+  The first part is divided as follows: Titlc ‘and Introduction: 1 5;

« Long term préparatic’ms of the- performer 81‘ the prakis,'implements and
‘Wsacj,fi:fli‘ces: 5-39} Inscription (on. square. @f soda). "10-62, 228:230; Filfsg
—~invocation to the deity: 63-90; . Making dt./amulet and 7. day prepamﬂon§:

91-138; Hecond invocation to the deity: 139-161; First First invocation to
. the deity: 63-90; ﬁaking of amulet and 7 day preparations: 91-138; Setond

invocation to the deity: 139-161; First,theogony/,cbsmo% 162-206; End

of invocation to deity: 207-213; First astrological chart: $44-227; Cnd of
. rite, lh@rbduction to divérée usagés: 23 1—232!; ap‘g}ications of the Name in

N diverse circw?\st,ances:, 235-312; Final admorytion: 3)?2 =311,

The second part of the.papyrgs is introduced by the subtitle Hidden

The division covers
' ,approximate\yﬂ thé next 300 lines of the document. This second portion
contains most of the elements found in part one but in an altered order.
Components of the first portion are presefveq as units but‘{ are placed in a
more random fashion. We s?xall discuss this feature at.length, and it will
suffice to say here that the editor and/or transmitter of this portion of the
papyrus appéared to have the ’desire to keep ali that he found gaihered ‘ |
elsewhere irregarq.less bf repetitions of similar elements. | ‘

¢

The second part of the Leiden papyrus'is divided as follows:- Title and
Int;oductiom 344-346; Long terrﬁ preparations of the performer of the
praxis, implements and \sacrif ices: 347-410; l{gscription (on square of soda): ‘
411-440; invocation to the deity. 441-475, 571-601; Second I
theogony/cosmogony: 476-564; Instructions to be followed at the appearance :
of the god: 565-570; Prﬁgyer to bq;recited at the appearance of tﬁe god:

*612-641; Physical actions @ssociated wit!\ the performance of the rit¢
642-646; Meking of amule?f and 7 day preparations: 647-704; Further
-
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642-646; Making of amulet and 7 day preparations: 647-704; " Furthef

ipstructlons on the appearance of the’ god 705-717; Second astrological
chart: 718-730. A
The third and last division of the papyrus cdvers all but the last two

lines of the remainder.of the &ocument, and does not come with a formal
subtitle. For o(xr purposas, however, we will consldar the openind words of -
line 731, “The eight hiddep book of Moses®, as functioning in such a capag:ity;
The beginning of this last segment is not readily identifiable. It is debatable
whether °Iiaes 731 -46 should ba considered as the conclusion e preyious”

section or the Introductlon to the new division When, however, we compare

lines 59-6| and 429—3! which state l

59..this teachlng you will discover at the end of the book. Without these
(names) nothing can be fulfilled, these you have in the "Key".
429 (similar directives) .

3

to lines 734-46 which purpose to reveal the name of the deity “found in the
“Key” ?743), it becomes obvious that the portion belongs to a new segment.

J Thls conclusion is corroborated by a further investigation of the structure of
the first two portions of the document. Immediately prior to the astrological

charts, in both instances, instructions are given for the completion of the

praxis. | shall, therefore, lnterpret lines 734-46 as the Introductqry remarks

to the third portion of the Leiden papyrus. .
~ Notwithstanding the fact that numerous names have been offered as

‘valid in the invocation of the deity, the author of the third section of the
" document alleges to reveal other "authori;ative’ names and formulae

the god may be summoned. The author of ‘this last s
different from that of his predecessors. He is fiot preoccupied solely with the |
summoning of a deity whose name he wiil ascertain, but his concern is rather



to effect a total union with the highest God in order to gain the power
inherent In the deity. ’
. The most prominent characteristic of this portion of the document is
. the preponderance of names, for the most bart unlnteliigible, as well as
intricate associations of Greek vowels. These are offered either as divine
-ngmes of as words (sounds) to be uttered while Invoking the deity.
Mentionned in this last part are different Jinguistic traditions which offer, as
proposed by the editor of the papyrus, various divine secret names.
" This last part fs divided as follows: Introduction: 731-733,
Revelation of the divine name and other names by‘whlch to invoke the deity:

734-761; Invocation to the creator: 762-823; Intimation (invocation and

ritual needed for). 824-935; Reference to outside sources: 936-999; Making
of amulet and sacrifice: 1000-1020; Invocation addressed to ‘lad: 1021-1026;
Diverse Instructions and usages of the name: 1027-1076.

Line 1077 is the beginning of further instructions on the summoning

| of the visible (deity), while line 1078 is the title of yet another book, The
Tenth Hidden Book of Moses, the text of which:is missing.
With’ thls index and with the summary description of the major
dlvtsions and subdivisions of the Leiden papyrus let us now turn our attention
to a more minute analysis of the internal strdcture of the document.
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The Mon 2g, The Hidden Book of Moses, and _The Eight Hidden Book of

Moses, the three divisions of the Leiden papyrus do not come to us with any
claims to authorship other than they are attributed to one named Moses. In
many literary compositions which purpose to transmit rellglous or ethical

teachings, it Is not uncommon to find salutations such as:

Paul, an apostle of Jesus Christ by the will of God, to the saints which are
at Ephesus, and to the faithful in Christ Jesus: (Ephesians 1:1, KJV) -

or perhaps a claim to authority as in Pirke Aboth

Moses received Torah from Sinai and delivered it to Joshua, and Joshua to
the Elders, and the Elders to the Prophets, and the Prophets delivered it to
“the Men of the Great Synagogue. R. Travers Herford, In_e_jmigg_gf_me_
 Iaimud, (New York: Schocken Books, 1962) p.19. -

an assertion echoed in sgnngr_ua;ﬂazim_,rThe Book of Secrets, a treatis€ .
writter in Hebrew, dating from the Roman perfod. It offers a similar claim

when it announces: .

This Book is from the secret books which were glven to Noah, 'son of
Lamech, son of Methuselah, son of Enoch, son of Jared, son of Mahalaleel,
son of Cainan, son of Enos, son of Seth, son of Adam, by the angel Raziel,
“before he entered the Ark...upon his death, he passed it on to Abraham,
‘Abraham transmitted it to Isaac, Isaac to Jacob, Jacob to Levi, Levi to
Kohath, Kohath to Amram, Amram to Moses, Moses to Joshua, Joshua to the
elders, the elders to the prophets, the prophets to the sages, and thus from
generation. to generation until the ascension of King Solomon.. M.
Margalioth, Sepher HaRazim (Jerusalem: The Louis M. and Minnfe Epstein
Fund of the American Academy for Jewish Research, 1966) pp.65-66.
(English translatlon mine)

Although it could perhaps be argued that the subtitles within the
Leiden papyrus might refer to any man named Moses, | rather think that the

Q
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authors of this papyrus offered claims simﬂar to
Ha-Razim' and that the name "Moses" refers to the biblical f igure. "

. _ It is 1ntéresting to note that while lacking in our own text,

- supernatural revelation accompanies the diverse claims to authorship in the -
documents presented above. It is the proof offered as to the authoritative
nature of the manuscripts. The proposai that the teaching destined to be
perpetuated by f uture generations does not originate with any one person but
emanates from the heavenlies gives‘ credence and authori’ty to the entire.
document. ' |

This feature is .true of other documents of ‘Late Antiquity. When the
early rabbis compiled the ﬁlshriah they claimed that it was the oral Torah
revealed by God to Moses at Sinal. The writers of the New Testament
similarly asserted that Jeqsus had come to speak the "wpbds of God", therefore
adding credibility to his teachings. Although no such clalms. are made in the

- Leiden papyrus, they may be implied by the attribution of the document to
Mosés. in the instructions concerning the successful performance of a praxis
which will culmln;te in a supernatural occurrence, the names of the
Intefmediaries by which the highest god is to be invoked are said to be found
in a manual entitled the Key of Moses. .Undeniably, then, for the editor(s) of *

~ the manu$cript, the name of Moses offered legitimate authority. -

_In fact, 'the name of Moses came to be recognized as one of ‘the
valuzble contributions: of Judaism to Hellenistic magic. In the Demotic
Magical Papyrus of-London and Leiden (F.LI. Griffith, and H. Thempson, ed. The
' Lgxdm_Em_An_Egmﬂm_ﬂagjg_aL_Bm& (New York: Dover Publications,
1‘974)’, a third century Egyptian book of practical magic, the magician appeals

to the deity with this invocation: - ' /
/-
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| reveal thyself to me heré to-day in the fashion of thy revelation to Moses
“which thou didst make upon the mountain, before whom thou thyself didst

create darkness and light (p47) 1 -
Moses was endowed with authority because -of his  attested

: _as,sociatton with the deity. Since the purpose of the performer of the praxis in

our document was to effect a similar association, the entire text was
attrlbuied to the Jewish prophet. We could also attembt to infer that the
reference to Moses was desired because the document was destined to those
for whom Mosaic authérshtp was essential, but this cannot, at this point, be
proven beyond reasonable doubt. | ' .

Upon scrutiny of the text it becomes evident that the Leiden papyrus

was never intended to be received prifnarﬂy as a literary composition. The\

different parts of the document are ihe works of some who desired to hand
down instructions concerning the achfevement of diverse supernatural

| phenomena. These Ihétructions they purposed to transmit to specific chosen

ohes, referred to as "my child”. S
The Greek word from which the ‘word “child” Is translaied, Is

- commonly used in addresses from elders to youths. If we consider the first

part, the one entitled The Monad , we 'riote\that the word “child” Ii?.3 used first
in line 214 which is found at the beginning of the astrological chart. Again,
the word is used in the conclusimﬁ)f a subdivision of this particular portion:

The rite of the full Monad will be revealed to you, child. But | make
subject to you,.child, the holy usages of this book, which all who are wise
. fulfii] from this holy. and blessed book. As | gwear to yyu, child, in

s

1 aiso quoted in John F. Hull Hellenistic Magic and the Synoptic
Icadition (London: SCM Press Ltd, 1974). p.32. Hull traces the use of the

Jflame of Moses in magical texts throughout various religious traditions.
. / .

———— 7
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holy Jerusalem Being filled with the wisdom from the gods, keep this
book secret (230-234)

 The, lmplicatlons of this statement is that The Monad is the bequest
of one who has written a book of instructions concerning thé summoning of a
god, a Book which he desired te transmit to a disciple “younger” than himself.
In view of the fact that the text exnressedly States that some elements of
the transmission were taken from various sources, it may be debatable
whether the transmitter wréte the treatis? himself. The text, however,

‘ quotes the wrlter as making statesments such—*as | have said previously”

(1 IS) in the context of the seven day preparatlons of the performer of the

. praxis, an indication that the editing of the portion was the work of the

transmitter. .
It is evident that the transmission was not the product of theoretical
speculations, but was derived from empirical knowledge. Among the usages

prescribed in this first part of our document, it is wrttten: *.as 3 god he'will -

speak .to you. For often | have effected this praxis in your presence” (267). it

is cClear thet the reciptent was present on previous occasipns while the /

praxis was effected by his master. He was trained as an apprentice of tpe
maglclan' who summed up his practical teachings i a written form. ) /

) In the subsequent section of the document an identical pat,tétn is
repeated. A master, one who has successfully effected the praxis, tr‘gnsmits
his practical skills to a disciple who will presumably use the wrltten text to
duplicate similar aceor_npl'lshments. We must assume, then, jthat for each
segment of the Leiden papyn;s, there was a master who was himself both the

¢ '
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Py win use the words "magician” and “performer of the praxis”

" interchangeably to designate both the first master who transmitted his

instructions and the performer of the rites evidenced in the manuscript. -
A ' . '
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maglcian the author/editor and the transmitter of the documenL Such a
transmission was not an lsolated incident, since there were numerous magi in
Late Antiqulty it is mghly probable that the tradition was perpetuated in a
mamer similar to that whlch is evidenced in our manuscript.

If the document was a communication by an ojder expert to a younger
disciple, it is reminlsgent of Lucfan’s description of one named Alexander

-as a disciple of a friend of Apollonius™. ( Luctan, A/exander S)

When Alexander was yet:a boy and very beautiful. . . he was an uninhibited
whore and went for pay with any who wanted him. Among the others, one

lover who had him was a goes of those who claim to use magic and”

supernatural incantations to secure favors in love affairs and send [evil
spirits] on enemies and turn up treasures and secure bequests. This

‘fellow, seeing a well grown boy more than ready to be serviceable in his
affairs, and in love with his rascality not less than he himself was with
the boy’s beauty, gave him a thorough training and continually used him as
helper, servant and assistant. (quoted InM Smith, p.88)

~ This is one of the many texts which have come to us giving eviden(ce
of younger boys being tralne@as apprentices to magicians. In. the Demotic
papyrus, a young boy was used not only as assistant but as medium or

intermediary through whom the supernatural was manifésted. In our text,"
however, there is no evidence that the younger boy was used in this capacity.

The youth was simply glven instructions by which he could effect the same
wonder as his older counterpart. .

' i we examine the whole of the Leiden papyrus, we discover that the
present text is.part of a larger\docwnent which presumably -contained the
Tenth Hidden Book of Moses, One wonders how many of thesé “Bodks of Moses”
were in circulation, but no amount of speculation on our ﬁat;ts can give us the
sblution to this question. One question which we must seek to answer,

'hquevér, is why a later copyist or editor of the document chose to.record two

b



verﬁions- of a text along with his own off eringé.

The 1ast division of our document seeks to provide the name of the

God and of other deities through which the theophany is to be effected. The
editors of the first: portions, or perhaps tt}e final editor himselfs h?q

: promised that the names of the "guardians of the hours, the lord of days, and - _

the orderers of weeks™ could be found “at the end of this book®, in a book
entitied “The Key". Although this last segment.of the Leiden papyrus does not
pretend to be “The Key of Moses", it does fulfill the rgader's expeciations. lth
is yet too early to determine the {ull agenda of the last edl{or of the papyrus,
but we must concludé that his purpose was Similar to that “of his
predecessors: the transmission of esoteric teachlrigs and valid instructions
with which to effect supernatural occurences. '

Although the transmitters of the first two parts of the documént had
warned that their instructions’were to be kept secret they never referred to

their teachings or praxis as magic. This is not true of the editor of the last

portion of our text, or of the final editor of the document who writes
explicitely: “you must include in this magical operation, the gods. . (734).
If hé consideregy,ii\e teachings contained in his manuscript effective tools to
bring abou} supernatural manifestations, it is reasonnable to assume that
the final editor considered all the cofnponents of the operation vital to the
achievement of certain desired performances. |

Given the fact that the papyrus offers the name of subsequent books
in ‘addition to the three port;;r:s\RMCh constitute the present documpnt. |

would offer then, that"the Leiden papyrus is handbook of practical
instructions concerning the achievement of diverse supernatural

manifestations. Due t;; the nature of these operations the last editor of the
document retained all the elements which he deemed éssential to the proper
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accomplishment of the praxis iq an endeavour to insure its  successful

fulfiliment. The editors of the document offered claims to Mosaic authorship

in an endeavor to gain autﬁority. The recipient of. the transmission was 2
younger aspirant selected to succeed the magus. Through these ins;ruétions
this young beneficiary would then become “initiated in the mysteries of the
god" and would therefore be able to imitate the one who conferred his
practical knowledge upon him.

Finally, concerning the esoteric character of the document. It is not
uncommon to find a definition of "magic” which includes the secret nature of .

the instructions involved. | would point out, hdwever, that the esoteric
essence of the handbook is paralleled in the realm of formaf religion,
especially in reference to apocalyptfC revelation. Daniel, one of the
recipients of eschatdloglcal teachings, was told "Go thy way Daniel: for the
words are closed up and sedled ti]l the time of the end” (Daniel 12:9) Again in
the New Testament's book of Revelation, the authdr declares:

"And when the seven thunders had uttered their voices, | was about to

write: and | heard a voice from heaven saying unto me, Seal up those things
» which the seven thunders uttered, and write them not. (Revelation 10:4).

These are but a few of the many examples of esoteric revelations
similar to those which the recipient.of the Leiden papyrus received. It would
be false to suppose, therefore, that the esoteric nature of our ‘document

places thé papyrus sii'ictly in the realm of magic.

Ry
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Since the Leiden papyrus appears to be a handbook of instructions
transmitted from an elder authority to a younger protégé; let us begin to
examine the substance of these instructions

2. Attainment of the Divine Name :
It 1s stated repeatedly within our treatise that it "concerns the

-sacred name” (lines 5, 345, 732). Both in formal religion as well as in
practices deemed more . “unorthodox’, it is a recognized fact that the /

knowledge of the names of both gods and men is extremely important. Joshua/

Trachtenberg quotes different texts concerning human names, in his book

~ Jewlsh magic and Superstition (New York: Meridian Books, The World Pub. Co.,

1961) | - S

*a man's néme is the essence of his being” (one Hebrew text says "a man's

name is his person” and another, “his name is his soul” (p.78). .
Trachtenberg continues his discourse on the potency of the name with these
words,

To know‘the name of a man ﬂs to exercise power over him alone; to know

the name of a higher, supernatural being is to dominate the enttre province
over which that being preside. (p.79-80).

We may recall at this point the appointment of Moses at Mt. Horeb, as

. described In the book of Exodus chapter 3. The first question which Moses
asked, God was: "Who am |, that | should go unto Pharach. . .” X 1). After he

has been reassured that the divine presence would accompany him on his

missfon, MoSes's second recorded concern was @basis of his authority
_over the children of Israel.
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“Behold, when | come unto the children of Israel, and shall say unto them,
The God'of your fathers hath sent me unto you; and they shall say to me,
What {s$s name? what shall | say unto them?” (v.13)

The outward sign which Moses could display to the Israelites proving
that he was an emissary of God was his knowledge of ‘the divine name. |
assume, furthermore, that If Moses had any doubt concerning his own mission
he could even recall this hame to himself; | AM THAT | AM. His knowledge of
“the name clofhed him with the authority of the god himself.
it |s fn,keeping with this tradition that our papyrus intends to give
\nstructlons for the attainment of the divine name The first two parts of the
Leiden papyrus reveal the actions and 1nvocations, the performance of which
should result in the appearance of the god who would then disclose his name.
Once this name has been ascertained, 'it is assumed to give power to effect
diverse kinds of miracles. The last portion of the document goes even further
in‘offering instructions for a tbtal assimilation between the god and the
performer of the praxis “For you are me and | am you (795) declares the
magician. Like Noses who derived his authority and effected his wonders
through the name of his God, it is- through his knowledge of the divine name
that the magician becomes rtotally a §od himéelf; thus he is endowed with
powers similar to those of the deity. ' |
_ The peculfarity with our document is that the consummation of the
praxis, the revelation of the divine name, is attainnable only through several
appeals made to sundry divinities whose names the text propeges to reveal.
Although this feature pertains directly to the papyrus, it'i:s&rtainly not
unique as was evident in the charm quoted in the prefaiory remarks of this
thesis. While we will examine later the concepts\oi.' the divine within the ‘
Leiden papyrus, it is Himportant to' note‘ at this point that the god with whom
the magician seeks a personal encounter is the one, highest God, “greater than

\
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+" all, upholder of al1” (63), and that this God is invoked threugh the mediation of
 lesserdelties who are subfect fo him. /™
In order to gain knowledge of the names of these lesser deities for :
® Lhe -purpose of establishing commumcation with the ‘supreme God, the

magician had to be initiated in the dlvine mysteries The editor afrthe ngnag_

warns that: .

These are the nine names (not explicitly stated) by which you invgke the

guardians of the hours with the inscription and also the guardian’of days :

and the orderers of weeks, and the compelling of these (gods). Apart from - ‘

these, the god does not listen, moreover, if you are not initiated, he will

not receive <yow> unless you name first the lord of days, and the guardians -
. of the hours: this teachinbg you will discover at the end of the book.

wnhout these <names> nothing can be fulfilled, these you have in the "Key".

. {lines 54-61)

¥ Throughout the document, there is a justif fcation for the exhaustive
lsting of all the names by which the deity may be summoned. Just as the
dif ferent versions of the same document have been preservedfor fear to omit
any elemeni: in the favorable completion ofthe praxis, so the vgrious divine

PRUSRIPP NP

names have been retained in an endeavor to submit every possible appeliation,
by which the deity could successfully be called forth. ' /
. ‘ : .
. N .

. ~ Since the performer of the praxis had ‘to undergd initiation to
ascertain the names of sundry divinities which he then had to mention by
name inthe invocations to the Creator, we may assume that the summoning
of the god was not accdmplished in 2 random fashion. The aspirent engaged in
extensive preparatiops involving both himself and his surroundings. - The
papyrus provided instructions which had to be '5crqpulously followed if t\
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desired goal was to be attained. These preparations. for "ihe"aupcrnatural
appearance started a long time prior to the actual performance of the praxis.
The magician first determined ° the day and ghe hour in which the moon was

". going to eclipse the constellation Aries™ (347) presumably using the
astrological chart included in-the document. Following our modern

interpre;ation of the solar zodiac, the sun enters ihe constenatidn of the Ram

only once a year at a predetermined time. | presume that in the lunar zodiac,
the corrjunction between the moon and Anes would be a simﬂarly rare

occurrence. Therefore, the number of times that the praxis could be effected
appears to have been very limited. ’ ' B
This punctilious computation of the exact time when the praxis would
- commence presumably offered protection agai.hst the dangers associated
_ with asupernatural event undertaken at the wrong time. We must remember
that intercourse with the divine always placed one in a state of potential
danger*énd that all conceivable measures had to be taken to avert sdc,h danger.
/In the book of Leviticus, chapter 23, we read the injunctions concerning the
institution of the Day of Atonement.

And the Lord spake unto Moses, saying,
" {Also on the tenth day of this seventh month there shall be a day of
tonement: it shall be an holy convocation unto you; and ye shall afflict
( ur souls, and offer an offering made by fire unto the Lord.
ye -shall do no work in that same day: for it is a day of atonement, to
ake an atonement for you before the Lord your God.
For whatsoever soul it be that shall not be afflicted in that same day, he
shall be cut off from among his people.
And whatsoever sou) it be that doeth any work in that same day, the same
soul will | destroy from among his people.
Ye shall do no manner of work: it shall be a statute for ever throughout
your generations in all'your dwellings. (v-26-31)

Likerother festivals which the israelites were corﬁmanded to observe,

3 / '

rd




‘5““

LU

" the Day of ‘Atonement was prescribed for a partiéular day. s

non-observance however, would provoke the wrath of the deity, and 1mminent '

danger fated those who would neglect the prescriptions. Finally, it is a fact
- that some days were considered mdre propitious than others, and more likely
to bring successfull results.! ' !
- After he had completed his calculatlons and insured that the correct
o time had come, the would be beholder of the theophany was enjoined to
‘remain-chaste for 41 days™ (6). The idea that the performer of the praxis had
, o be in a state of purity, abstaining from sexual intercourse is repeated in
the instructions- for the preparations during the seven day rite prtor to the
main event. Not only was the magician to be in.a state of purity but his
clothes, white garments, the common vestments of priests, as well as the
p‘ace w(rle[e the praxis would be performed, a place “where no one has died in
the past one year” (8) were also required to be ritually clean.
| We do not have to carry out a extensive search to find parallel
'directives. Again we may remember Moses who stood on Mt. Sinal for forty

-days while he received the Law. We are told that while he remained.upon' the”

mountain, he did not touch food nor drink, nor had he any physical contacts
. With other Israelites. He. therefore remaried in a state of total purity while
. ln the divine presence. Subsequently, the Hebrew laws of purity were given
so that the entire nation could become "holy". The Temple Scroll, one of the

A documents from the caves of Qumran, edited by  Yigael Yadin (Hebrew,

Jerusalem: Israel Exploration Society, 1977) echoes, in a somewhat aitered
" form, the teachings of Deuteronomy 23:11, and Leviticus 15:18 when it

¢

. prescribes:

; see "Magic (Egyptian) in James Hastings, En;yﬂgnmla_gr_ﬂg_um_g
, Emjgg Vol. 8 (New York: Scribner’s Sons, 1958), .
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. .The man who will experience a nocturnal emission must not, come
within the entire compound of the Temple until three days have been
completed; he will wash both himself and his clothes on the first day. On
the third day he will wash his clothes, then.wash himself; after the rising
‘of the Surr hé may come to the Temple. Those who are in a state of
uncleanliness may not come to my Temple, they will be unclean. A man
who lies with his wife for the purpose of intercourse may not, for three
‘days, enter any part of the Temple city wherein | make my name to dwell.
(Column 45, English translation mine)

In this case not only the priests but: any man who would enter the
Temple compound or the Temple city was exhorted to abstain from sexual
intercourse. .The man was defiled through-intercourse and the text presumes

that such an 'unclean“ man would defile the Temple itself. An encroachement
of this sort would resuit in the withdrawal of the name and therefore of the

presence of the déity from the premises.

s_enngg_ﬂa_aazim reiterates similar instructions. On numerous

occasioa)s this treatise recommends that in order to be effective, the praxrs

. orInvocations must be carried out only by those who are in an equal state of .

burity On a higher level of imburity Is in'tércourse with a menstruant and

'speciflc warnings are given against practices so vilely regarded within u(?”\

context of Hebrew purity laws.
There are numerous other instances of such recommendations
regarding purity, but the words of a document, The Sword of Moses , cited by

.Haya Gaon, and dated between the second to the fouth century CE., sumup
 the {dea of purity contained in our own dggument. It states,

" These things (words) are all words of the Living God and King of the
“Universe, and they said to him:-
“If thou wishest to use this ‘Sword' and to transmit it to the followlng
generations, (then know) that the man who decides to use it must first
free himself three days previously from accidental ponution and from
everything unclean. . .and no one is to know that he intends using this

ORI
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- 'Sword,” as therein are "the mysteries of the Universe; and they are
practised only in secret, and are not communicated but to the chaste and

ure. . ."(Mosgs Gaster, Studies and Texts,vol.l. { New York: KTAV Publishing
House, 1971,p. 313).

Wwe mhst assume, then, that it is not unusual for strict instfuctions
concerning purity to be given at the start of a formula which will culminate
in a supernatural revelation. Manifestations from divine sources are
considered in the domain of the holy and must therefore be accompanied by
the ‘totai purity of the magician who seeks to reproduce that which he
apprehends as the inherent charrzacter of the supernatural. In fact, our text
states this clearly. In one of the Invocation to the god, the petitioner‘

* formulates this prayer:

Come to me, lord, faultless, yoix who does not bring pollution of any sort,
- cheerful, unharming, because | call upon you. . . (605)

As the god is holy so must the supplicant be holy and unpoiluted if he
is to be granted his request: ‘

~*%

/.

c. dacrifices g

The first two parts of the Lelden document prescribe diverse
sacrlfices which the mw\;giclan had to offer on separate occasions throughout
the performance of the ritual fnvolved in the summoning of the god. The last
part of the papyrus makes no mention of sacrifice and rélies on invocations
accompanied by dir ferent actions to effect supernatural occurrences. |

in the flrst two parts the magician was required to offer seven burnt
offerings, as well as- seven blossoms while Iying upon the ground. The
transmitter of the first portion dt the Leiden papyrus writes that he had
taken the different types of offerings “out of the book of Hermes' (15), and

* that each particular sacrifice is assoéiated»Wl;h a Greek deity. For example, ‘

)
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. malobathrum ié for Zeus while frankincense is for ﬁeltds. These offerings
were to be pounded together with white scented Juniper according to.one
version, and with cinnamon according to another.. ‘Subsequently they were

" Teft to dry tn the sun for the remaining twenty-one days prior to the divine
mani!estation The offerings and the blossoms were then turned into a

_ compound which the perforther of thg praxis used, after he had bumed some'

incense to wri te "the name” on a square tablet made of carbonate of soda.
After a seven-day period during which he abstained from
“intercourse slept upon a mat of rushes, and rose early every morning so that
he could greet the sun, the magician was Instructed to come, In the middle of
the njght, for the purpose of offering a different sacrifice. Upon an altar

made of earth and cypress wood, one on which two lamps filled with olive ofl '
had been placed, “two white cocks whole and without blemish” (11) were to

\

., besacrificed , .
Prior to the coming of the deity, the magician dressed in his priestly -

garments and crowned with an olive wreath, stood under a canopy where he
‘was prepared to offer a libation of wine and honey. '

We are not told to whom ‘the first sacrifices were be offered, but the
" fact that they were “suitable to the god” (15) indicated their appropriateness.

The question remains as to why they were offered. These first sacrif ices did '

not appear to serve as propﬂation for sin, they were not to obtain favor from
' the deity, nor were they to serve as intermediary between the god atnd
ﬁumanity. ‘ Rather, after the magician had offered the seven BUrmt offerings
and the seven blossoms he made a substance to be used for writing the sacred

. J .
name. The offering of the first sacrifices, then appears to have been.for the

purposé, of consécratibn of the different elements of the compound which

would be used in the performance af the rite. In an invocation the magiclan

N
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declared:

Come to me, lord, faultless and unharming, you who does not bring.

pollution of any kind, because | am consecrated to your names (89-90)

The act of dedication and purification of the elements was done so

that they also, like the priest, may become holy, pure, and consecrated to

. the god.

In the second instance two roosters were offered in sacrifice. It is

stated that the aim of this particular offering was to satisfy the deity (378).

and to bring forth pious offerlngs Because of these he (the god) will listen. .
(716-717).By a constant offering, presumably of the wine and honey, the god
was encouraged to communicate. The rooster is.a kind of ‘sacrifice not
uncommon among the Greeks who offered sundry domestic animals as well as
fowls and fish. Readily we remember the cock as the usual sacrlf fce offered
to Hermes. The idea of sacrmce contained within our document however
must be compared to the assertions of a Greek author, lamblichus who,

"ln his book e Myster/isrejects altogether the theory that sacrifice 1s a

.. gift that could bribe god, but . justifies it as a symbol of friendship
between the mortal and the deity. (-James Hastings , Ency_c]mg_dja_g[

. Religion & Ethics", New York: 1958, vol 2, p.18),

, ) .o
+ In the first two parts of the Leiden papyrus, the god is summoned by
the sacrifices and by these words, “Lord, how greatly | call the god by these

holy sacrifices’ (120). It may be that the deity who received the offerings
".remembered his friendship with the petitioner but our ‘document does not give
"evidence of such an implicit friendship between the god and the mortal. it is
rather with fear and feverence that the magician will treat the deity upon his
* coming. Like Abraham who "bowed himself toward the ground™ at the |

J
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\ The performer of the praxis ‘was enjoined to “offer sacrifices at all times,
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appearance of the angel of the Lord (Genesis l8:3),‘the performer of the
praxis is instructed "not to fix [his] eyes steadfastly upon him (the gomut
at once [to] throw [himlself at his feet as Is prescribed” (707).

The sacrifices were a mark of deference to the god, the offering of a

subordinate to a master. They helped the magician transcend humanity in
order to access the divine. Just as he had to name various intermediaries in
his endeavor to reach the highest God who would grant his petltion and
appear to him In a visible form, so the magician offered the sacril’ fces. They.
were offered to establish a link between heaven and earth, between the
divlne\and humanity: ' | '
Furthermore, the performer of the praxls hoped to pacify the deity
through this blood-ol'fering, thus averting the danger associated with "the
pupernatural visitation. Our text states: ‘
When you are about to taste, sacrifice the cock, so thak"/ the god may
receive the spirit and be satlsﬂed (378) )
The animal's blood was shed so that the god would not require the
maglcians own blood. Flnally, one aspect of sacrifice which must not be
neglected is the experience mediating factor of the ritual! Whether we
consider the extensive preparations-involved in the perfortmance of the praxis,
the interdictions associated with purity, the pffering of sacrificés, tl‘1e'
* incantations, or simply the injunctions to |
" Breathe in; first towards the east, a second time towards the south, a
third time towards the North, and a fourth time towards the west; once
_from the left shifting to the right knee, once towards the earth; once to

the moon, once towards the water, and once towards the heavens,
(642-645)

! see Mary Douglas, op. cit. pp. 58-72. |
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we must view thesé in the context of the role which ritual itself pﬁlayed in
_' the achieve?r?ent ‘of a supernatural occurrence Through the performance of
hidmy ‘symbolic actions which were outside the domain of the ordinary, the

_magician was able to increase his consciousness of the sacred. The kind of
;acr!ﬂce, then, loses its impoﬁténce. For this purpose, it matters little
whether a rooster or a lamb is to be offered, the act of offering transcends
the sacrifice ftselr. |

Thus far, the performer of the praxis was required to undertake
lengthy preparations to insure the sucessful accomplishment of the rite. He
was enjoined to obéerve injunctions concerning purity and to offer diverse
sacrifices which wei'e required to effect the. desired aim. In addition to
these, the magician was Instructed to make small ngurlnes to wrtte
inscriptions on -carbonate of soda, and flnally to fashion amulets which he
would wear around his neck.

First, it was recommended that the magician make three small
figurines from fine wheaten f lour, “one In the form of a bull, one in the form
of a goat, and one in the form of‘ a ram each set on a(pivot holding Egyptian
" whips™ (34-36). While burning incense, the performer of the praxis was
enjoined to eat the figurines which he had made. Subsequently he was able to
offer a petition to the gods who served as ediators between himself and the
. highest deity whose appearance was the culmination of the praxis. B

 James Hastings, In his Encyclopedia of Religion and Ethics (op. Cit .
p.294), writes that it was a common practice in Greek and Roman magic to
make S{nall f igures'for the purpose of caéting of spells. ’

But of all magical operations norlwe is more, common and characteristic,
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more dramatic and impressive, or a better i Nustration of the doctrine of

sympathy than the casting of spells (cf. Helfodorus xi, 14 and the examples

. noted below). The special feature of this operation is due to the theory . .

“that, 1f -the person whom we wish to reach with our magic is abseft or far

away, his place may be filled by a puppet, or.some symbolical substitute '

for him. If, then, the ceremonial is appropriate, whatever we do to the
puppet will be exactly repeated, literally or symbolically, as desired, on

the person whom the puppet represents. , Consecration of the one is -

immediately followed by consecration of the other (Verg. £c/viil. 741.),
binding of the one by the desired condition symbolizedby it in the other. .
(vol. 8, p 394).

- Given the fact that the flgurines possibly represented the gods

" through whom the performer of the praxis established contact with the
. Creatorj, of this we hav'e ample proofs in ancient religion,-we must conclude,
~ if we accept Hasting's theory, that the magician's cor)sumptloq of the fi‘gures’

symbollzed his union with the gods. There can be not closer contact with
something than total ingestion. By this act, he crossed the threshold betwéen

" the sacred and the profane, he became the gods and they in turn became him,

an echo of the words found In the third part of th document 'For you are me

and.| am you' (795). Irrégardless of the actual identity of the figurines, ~

their absorbtion allowed the magician to become endowed with powers
associated with supernatural beings. .. ‘ ot

Subsequently, with the compound made of the seven offerings and the

seven blossoms,.the magician was to write, on a square of carbonate of soda,

““the great name composed of ‘seven vowels™ (39). This great name is not
specifically mentioned although \the, last part of our document offers a hymn |

concerning the “intimation of the heptagram' (760). After a cursory reading
of the introductfon to this last part, one would almost think that the editor
has ﬂnany supplied the name, for it is writte '

. youmust alsé include the name of seven cha ters folqnd in the first book;
this great and wonderful name can be found.in the "Key". - This name gfvgs

’l
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new life to.all your books. | submit to you this oath, the one that is
- determined from the book. After you have discovered the power of this
book, then hide it, o child, for it stores up in itself the name 03 the lord: It

« - 15 0gdoas, the god who orders and manages all things. (736-746) -

We will have occasion to reflect more on the name Ogdoas, but
however sacred this name may have been fér the last editor of the document

the name Ogdoas is composed of only six characters:
There is a strong possibility that the name of seven characters was
‘cor'nposéd of the sevgn vowels of the Greek alphabet placed in a predetermlned

fashion. These seven vowels. were common occurences on amulets of the
Greco-Roman perlod\and the context, especially of the third segment pf the
do. eﬁt allows us to believe that a combination of vowels composed the

2‘: to be engraved on the square of soda. Let us examine more closely the
content of the Inscription.

Engrave, therefore, the two together with black myrrh, that is the

0 hawk-shaped crocodile, and sitting upon him the nine-shape one. This is

" the hawk-shaped crocodile who welcomes the god with the whistling

sound during the two spistices.” Breathing forth, he whistles and the

_ hine-shape.one answefs him. Therefore, engrave the hawk-shaped

crocodile instead of his voice. The whistling s the first character of ghe.

- . name, the shrill sound is the second. Draw Instead of the shrill sound the

e serpent biting his tail, so as to divide it in two, the whistling and the

shrill sound; let the nine-shape one stand above the hawk-shaped

crocodile, around these the serpent and the seven vowels. (411-425), ..

Engrave then, the inscription on one part of the carbonate of soda, the

beginning of this !nstrsptlon is: "1 call upon you, greater than ail".
(690-91)

There were essentially four elements to be engraved on the first side

of the square of soda, the hawk-shaped crocodile, the nlhe-shape one, the
: serpent, and the seven vowels. The other side bore the magician's petition.
L Given the nature of the ' material -upon which the‘inscription was to be

\ : "

it could not possibly be the name of seven vowels for the simple reason that

JR——
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engraved, it is useless to hopé that archeological explorations would
discover, the remnants of such an fﬁscription. There have been, however,
discdveries of amulets, carved upon more d\rable materi‘al\, which represent\
one or more of the components of our own inscription‘ ' J
_ The Liddell & Scott’s Greek-English Lexcon (Oxford, 1983) offers 2
i ° definition of the hawk-shaped crocodile as the “Egyptian God Ard (the Sun),
° represented with a hawk's head”. A fun;ther association of the hawk-shaped
| crocodile readily presents itself, that of Horus and his bird, the hawk. Horus

himself was the falcon god and he is often represented as posessing the body
of a man and the head of a'faicon. Although Horus was consitered the son of
Osiris, and is 6ften portrayed as the nursing child of Isis, Osiris's sidter and
wife, his descent was also tfaced to Re, the sun-god. In the evolution of the
niyth Horus became totally id\é‘ntif ied with the sky-god, who

"was thought of as a falcon which spread his protective wings over the
earth or over Egypt..he (Horus) received the name Harakhti ("Horus of the
Horizon™). In addition he was identified with Re and Menceforth regarded as.
the sun-god Re-Harakhti". (6. Steindorff, K. Seele, when Egypt Ruled the
East, (Chicago: The University of Chicago Press,1957), pp. 141, 142).

, ) : it is ivm‘portant to point out “that in the various amulets and

inscriptions the god has been represented under forms not always consistent
with the one described above. Bonner tells us that it is not unusual to see .

- Horus represented with a lion's head,2 and Goodenough draws a parallel
' between Horus and 126 (op.cit., .272). While | will admit that Horus is not

! see; Goodenough, op.cit. and Campbell Bonner, s_mgjj_e;_m_[jagj_c_al

Amulets Chiefly Graeco-Egyptian , (Ann Arbor: University of Michigan Press,
: 1950).

. 2 Bonner does polnt out the association between the 11on and the syn
In'Egyptian religion.
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- frequently, if ever, represénted under the form prescribed in our inscription,

the association between the falcon-gpfi and this hawk-s ped-crocodile is
inevitable. - | N '

| would cite two more texts concemtn%he Egyptian deity, for these

present some interesting features for the study of our papyrus. First, 2
passage of Horapolio (1,17) which offers an insight on the nature of Horus.
"When they wish to indicate 'aﬁger,' they draw a lion, for the animal has a

large head and fiery eyes. Its face is round, and raylike mane surrounds it,
resembling-the sun. For this reason they place lions under the throne of

Horus, suggesting the symbotic relation of the beast to the god. Horus is

Helios, so called because he rules the hours (wpwv) (Bonner, p.150)

We must take particular notice of the last line of this text. On
numerous occasions, in the Leiden papyrus, the magician is enjoined to call
upon the guardians of the hours. it is precisely in this role that Florap‘o'llo
describes Horus who {s associated with Helios in a syncretism of Greek and
Egyptian deities. ' ' |

Similarly Horus is identified as a Greek god in Preparatio Evangelica,
written by Eusebius Pamphili, Palestinian bishop of Cesarea, in the 4th.
century C;j Euseblus writes,

Horus est Ie’ derﬁier des dieux qui régna sur I'Egypte. On traduit Son nom

par celui dApollon. Ayant appris de sa mére, Isis, la médecine et la
divination, i) répendit ses bienfaits en donnant des oracles et en soignant

les malades. (M. Seguier de Saint-Brisson, La préparation Evangéligue,
, tradulteduerec d‘Eusébe Pamphile, -Paris: 1846, vol.1,-p.50)

We know that Apollo also became known as the sun-god of Greek
_ - mythology, therefore, the association between the Greek god and Horus is not
. unusual. Eusebius informs us that Horus learnt medicine and divination from

Isis, his mother. .Whillenlt is a fact that authors yvhb, like Eusebius, wroté '

treatises of an apologetical nature often accusing those of other religions of
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practicing magic, in this text, however, | cannot detect the scorn usually
attached to §uch accusations. If, therefore, it wés a prevailent nbti(;n that
Horus revealed one’s future as well as healed the sick, it 1s not difficult to
y 2dmit that he should be associated with supernatural occurrences such as :
those sought in our document. _ ., ' .
" We may conclude that it,wés 55 the god of the sun that Horus is.
remembered. Should we not be prepared to accept a total tdentificati;Sn 01;

. the hawk-shaped crocodile and the Egyptfg? deity, we must at least accept

the fact that the hawk-shaped crocodile brings a solar elemént to our

inécrtptlon remindjgg the ritualist of the qualities attached to sucr{\a deity.
Often the symboiism behind a figure appears more important than the

figure ftself. As in thé notion of sympathetlé magic, whoever or whatever

O 2 it snd et e e (o o

was belfeved to have once been an effective tool to produce a éuperna"tural,

phenomehon continued to retain this numinous quality even for: those for .

' whom it did not possess any theological megning. Consequently, the belief

thai Horus, or his symbolic representations, had once proven efficacious in

the fulfiliment of one’s wish for supernatural intervention would warrant his

o representation on.an inscription which was not necessarily Egypttah but was
dedicated to the purpose‘Of effecting simitar o;currences. |

. The second figure forming the inscription on the carbonate-of soda

was 2 nine-shape one.. Little description is given of this personnage except
that it rides upon the’ hawk-shaped crocodng. From the abyss he answers th
crocodile’s whistle during the performing of his task which is to welcome thé
god “during the two equinoxes and the two solstices™ (44). Our text tells us
that the nine-shape one addressed the god with these words: "Menephophoth,

meaning | bring you forth, lord". He then "clapped tﬁr"'ice, and-the god laughed
+ seven times”, (473) At this moment the god performed his-act of creationand - *
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we are given a theogony which we will examine subsequently. N
The words of the nine—shape yb}w of a hymni to the hi

who is praised for gMng glory to H . In fact the role of this Creator God
Is sometimes intercfanged for that of Hellos. | was prepared, therefore to
note the assdciation of the nine-shape one with Helios and admit that little
else could be said about him until | chanced upon a description, given by.
Goodenough of an emulet found in Fhe British Museum,

| 'Harbo'crates’, write§ Goodenough, "holds @ was scepter and rides on a

crocodile”. (Jewish Symbols, p. 269)

This inscription prompted a return to the descriptions and the plates

represeriting the amulets in Bonner's book. Upon closer scrutiny, | found that
the figure of Harpocrateé is often accompanied by different animals arranged
'ln groups of three Itis therefore poss(hble that in later times, Harpocratesv
became associated with the surrounding animals who, on most amulets, were
in numbers of nine surrounding the higher part of the god's body.
Following fs Bonnerss d description of Harpocrates, the child Horus who
"in later age succeeded the older sun-god”

- The most elaborate type (of amulets) shows» the young god as a nazd child
seated in a boat, orpon a lotus flower springing from the middle of the
boat, while all ::;%z; him there are groups of animals arranged in three,
most of them faciig him as if in adoration. When the type is complete, the
arrangement is as follows: ahove, three scarabaeus beetles, at the sides,

" three goats and three birds, usually recognizable as hawks, and below the
boat, three crocodiles and three”cobras. The god's head is generally
crowned with the sun disk. .. (p.140)

What emerges from the above description is the strbng solar

« connection of Harpocrates. If indeed, our nine-shape one is Harpocrates, and

.the hawk-shaped crocodile is the sym\bol for the god Horus, then our
inscription is certainly of a solar character. It will be interesting to note,
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frvocation o} the sun.

A Tormula which is corrupt in the Berlin text (Pap. | in Preisendanz, Papyr.

Graecae Magicae ) but which may be restored from other passages, and

particularly from the stones, as chatrach pineschér phichro phnurd phicthe
Boch . . .The Chabrach formula, which certain scholars have supposed to be
made up of Hebrew or of Coptic words, has a curious interest in one
respect; when the numerical values of its component letters are added
together the sum is 9999, a number which has a magical sound; and in the
Apolline magic ?f the second Berlin papyrcus, (5026, PGM 1, 128) the

operator boasts” that the god has granted him the knowledge of his

"greatest name, whose number is 9999." (Bonner, p.142) - J

- e —
w —a

Although the Chatrach formula fs not found in the Leiden papyrus

' '~s.av,e for one word In reference " to. Apoll'o‘ (663), | should point: out the
sirﬁﬂatjtty between the numerical value of a formula addressed to a solar
delty and the name of: the second figure of our inscription.

Finally, before he was to engrave the seven vqﬂé?!\of the divine _

N name, the performer of the pra%ls was to design a serpent with its tail in .h!s

mouth. This de§1gn‘13 so frequently found on amulets that Bonner concludes

that it was included as a ctventional border around the stones. | prefer,

i howé'\(er, ‘Goodenough's explanation of the s&mbolismessociated with the’
Ouraboros. ' '

. #
~e ouroboros, while it may mean eternity, as is oféen said, seems a
border giving sanctity$to what is within it, rather than a sign with a
specific denotation™. In_a note, Goodengigh continues "Bonner, Amu/ets
158,250, cites several- other meanings given the symbol, but concjudes
. that it had degenerated into a conventional border.” | doubt if it eyer so
completely Jost its numinous quality as that expression implies.” . (qp. cit.,
p. 268) o . A\

Our inquiry into the components-of. the inscriptidn which the magician

®
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. v‘/as 'recomme'nded to engrave on 3 squaré of carbonate of soda gives evidence
of solar symbollsm of a remote Egyptian origin to which the ouroboros and the
seven vowels of the divine name gave final sacredness

It is-essential to remember _that the Egyptian provenance of the
c'omponenté of the inscription in the Leiden papyrus is not an i}mdication' that
the editors of the document were of similar origins. It is also possible that

“for the performers-of the praxis the elements of the inscription had lost their
originai n{eagjngs and that their potency resided In their traditional

\

association with supernatural events.

-

If we assume that the inscription retained its solar symbolism we

must examine one of the usages of the book.
) .

" A different spell for Helios. | am he who is upon the two cherubim, upon
,the middle of the cosmos, of heaven and earth, of light and darkness, of
night and day, of rivers and oceans, appear to me, archangel of the god, the
one under which is ordered the one and only. {335-38)

In this charm, the sun is depicted as'a straddler between two worlds.
| offer, )thererore, that the inscription served a purpose similar to the
-off“ering of sacrifices. Both created a link between heaven and earth, between

the natw%’l‘%and the supernatural. »Just as the magician would find himself '

straddling two natures during the‘performance of the praxis, so the solar
inscription represented a successful fulfillment of such an accomplishment.

" The inscription which we have examined at Iength was not truly an
“amulgt according to the strict def imtiqn of the term. The inscription was not
to be worn but was to be ltckedﬁby the magician, then washed in a véssel
containing “milk from a black cow and wine not mixed with sea water” (131).
in other iﬁstances, however the performer of the‘praxis Was instructeb to

-

fashion amulets which he wore around his neck. -~ * . %
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Wear cinnamon around your neck, for the god delight‘{s in cinnameon and in it
he places his power. Make an image of Apono from a root of laurel with
" him should stand the Pythian serpent and the tripod. Write upon Apotlo,
the great name in Egyptian characters. Upon his breast, write the name of
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reversed characters. . . and on his back, the name of the Zodiac. . (101-11 n.

. Without a doubt, this first amulet which th&performer of the praxis
was Instructed to make was of Greek origin. Even the material upon which

the symbols were to be engravéd bore a3 relationéhip to the Greek god since

the Jaurel was often associated with the deity. The Greek hymns describe
Apollo as the son of the goddeAss Leto who gave birth to him in the is}and of

. Delos. The god later came to Pytho where he killed the Typhaon whose body

was left to rot away.  The monster whose mantic .powers were widely
recognized was later known as the Pythian serpent '

The cult of Apollo itself was centered in Delphi from whence the
Delphic oracle became a landmark of Greek religion. in the temple of. the
god, while seated on a tripéd', the Pythian priestess delivered oracies to all

who would enquire of Phoebus Apollo: Consequently, the Greek god gained a

famous reputation as a giver of prophecy, and a healer, as well as for his '

inspiration in song and music. As was the case with Horus, his Egyptian
counterpart, Apollo soon became identified with Hellos. Again we may turn to

. Eusebius, Preparatio Evangelica (3:15) for a description of the Greek deity. -

"Sun, Horus, Osiris, Zeus' son, Apollo, steward of times and seasons, of
wind and rain, guiding the reins of dawn and night with its many
constellations, ruler of flaming star, and fire undying” (H.W. Parke, The
Delphic Oracle, 2nd. ed., with D.E.W. Wormell, 1956.p.376) '

t

! see AB.Cook Zeus_in Ancient Religion, 3 vol. (New York: Biblo and
 Tannen, 1964), vol. 2, p. 193 f /
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Every component of the prescribed amulet seem to indicate that the

- . Apollonian association was desired for the oracular propensity which such a -

relationship would produce. It is to be noted however, that the amulet was to

‘bea “help in all °éircumstances' and was not to be womn alone but was to be _
accompanied by cinnamon. A very interesting usage of cinnamon is offered in '

the Hebrew bible. The book of Exodus contains various instructions for the
consecration of the sons of Aaron as' priests as well as diverse
recommendations concemtng the tabemacle and the lmplements contained
therein. Immediately following the injunctlons for the placing of a brazen
laver in which' the priests would perform ablutions before the performing of
the rites, Moses Is instructed to: - -
Take thou also unto thee principal spices, of pure myrrh five hundred
shekels, and of sweet cinnamon half so much, even two hundred and fifty
shekels, and of sweet calamus two hundred and fifty shekels, and of cassia
five hundred shekels, after the shekel of the sancturary, and of oil olive an
hin: “And thou shalt make it an oil of holy ointment, an ointment cgpound
d t

after the arft of the apothecary: it shall be an holy anointing oil. hou
shalt anoint the tabernacle of the congregation therewith, and the ark of

the testimony. And the table and all his vessels, and the candlestick and

his vessels, and the altar of incence. And the altar of burnt offering with
all his vessels, and the laver and his foot. And thou shalt sanctify them,
_that they may be most holy: whatsoever toucheth.them shall be holy. And
thou shalt anoint Aaron and his sons, and.consecrate them, that they may
minister unto me in the priest's office. And thou shalt speak unto the
children of Israel, saying, This shall be an holy anointing oil unto me
throughout your generations. (30: 22-31) (
In this passage of the Hebrew scriptures, cinnamon acts as ' a
concecrating agent for both the priest and the tools with which he performs

the sacrifices. The cinnamon mixture became a sign of the annointing ,énd of

the holiness of the prieéts. It is possible that the same.purpose be applied to

our praxis. By wearing the cinnamon, a spice in which the “god delights and in

A

©n i e+ bR e e e




38 T
e

(which) he places his power™ (657), the magician asssured himself of his

right standing with the deity as well as of a propitious encounter with the;

god. - According to the second version of the prescribed sacrifices, the

magician was to pound with cinnamon the blossoms and offerings into a ‘

compound which was used for sacred purposes. Similarly, in this instance,
the cinnamon served as a consecrating agent in the of férin;; té the god.
Subsequently, in lthe third part of the Leiden papyrus, we find
~ instruction for other amulets to be fashioned from gold and silver and
engraved with an «adamrantine stone. These were to bear the “unutterable
characters” (1003) which | assume were égaln the Greek vowels placed in a
predetermined \'a.smon.l These amulgts seemed to serve not only as
protection but as a sign that the ngrer was acquainted with the deity? .

. In conclusion | would reiterate that the importance of the figurines,
inscriptions, or amulets prescribed in our papyrus did not stem from the fact
that they represented specific deities and figures but from the traditional
ljol"es ascribed to these. There is no evidence in the document that these
deities played an important part fn the fulifilment of the praxis. Rather, we
' muét assume that a representation of Apollo, Horus, or the Pythian serpent
- was done on the basis of thefr reputations as healers or as dispensers of

prophecies. Furthermore, the purpose of all the objects associated with thg.

rite was to increase the magnitude of the aura of holiness necessary for the\

successful culmination of the preaxis. It is natural that implements which the
» \ .
magician associated with supernatural occurrences would be present in the

performance of a rite which desired similar performances.
' b

¥

! see lines 890 11.
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l
Prayer was a, speciaity of ancient magicians. An early Greek term for-"a
man who can get what he wants from the gods” -who will ater be called "a
magician” -is, "a pray-er,” namely, one who can pray effectively. Hence
marny defixions are prayers, many magical amulets have prayers inscribed
on them, and the magical papyri are made up chiefly of prayers and
‘directions ‘as to how these should be said: in other words they are evidence
of magicians teaching their disciples how to pray, as Jesus and Apollonjus

are said to have done. (Smith, op. cit. p.130-31) 5(/<

According to Smlths treatment of the subject, the Leiden papyrus i
not unique in the many invocations addressed toa deity. Both in ancient and
modern religion, prayer is considered an effective tool for reaching the

” divine, a way for humanlty to access the supematural realms Consequently, in

the performance of the praxis prescribed in our document, the magician was
instructed to make his petitions known to the god by prayers which, |

presume, he spoke audibly. In these invocations, the performer«of the praxis
" formulated what he believed would move the deity to-fulfill his desires.
when we examine the first tuo parts of the Leiden papyrus, we |
“discover that the prayers are essent'i'ally repetitions of P fundarnental

composition. It would appear that the first editor possessed a simple fgrrnula
upon which either himself or later copyists added supplemental components.

Although lines 63-86 contain some repetitions, they are the skeletal frame

upon which subsequent.prayers have been bufit.

The basic stucture of the prayer is as follows. First, the petitioner

‘addregsed the éod with a hymn extolling the divine qualities which he desired .

to stress. Understandably, then, the god iIs approached as. the highest one,
creator of all greater thah all, and the upholder of all creation. After the'

+ " bestowing of praises on the divlnlty, the solicitor makes his request known:

L3
I

“I call upon you, lord, so that your beautiful form would appear to me, (72) °

Come to me, lord, faultless and unharming. . . (89)
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nThénspecmc request'for a divine manifestation occupies only a ver/

small portion of the whole prayer. The bét’itioner did not place direct

/ ' -emphasis on the fact that the primary purpose of his approaching the god was
in order to eff/ect 5 divine revelation. Rather, in an indirect way he offered
varloué“ names through which the god had successfully been summoned by
others. The culmination of thesé sundry appellations is given in t{xe;r
interpretation by the editors who revealed their meahingé as: ") bring you

’ ! \ .strength of the magician's worthiness of such a supernatural occurrence. The
' v ) trapsmitters of the first two portions of the document recommended that thg
‘ performer of the praxis address the delty with the following invocation,

\ "l céll upon you, lord, so that your beautlful form would appear to me, for
\ am the appointed servant-of your messenger (angel). . and of your Phobos . .
A(73-74) .

- \Kt the magiciari did not plead nor did he beg the god) to reveal himselr.

| Rather it was his knowledge of the nameé by whz the god could be
summoned which fulfilled the desired goal. The performer of the praxis
stood with those who had once achieved'\results similar to that which he
sought to effect; this position offered him the right to call forth the deity i

performing of the rite; to prove the magician’s initiation, to demonstrate his
knowledge of the mysterleé\ of the god whose gppearahce he strove to bring

about > , |
_ . None of y prayers mentioned above are repeated in the third part of
o the papyrug. The goal of the magician in this last portion appears to be
- ,# different from that of his predecessors. In this segment, divine names are
offered demonstrating a knowiedge of the delty. Not only, however, does the

magician come before the deity and receives the fulfiliment of his petition

. / | \&
j_ ' ¥ / .

\ forth, lord” (161,459). The appeal to the god, however, is not made on the -

susp&ct that this is also the reason why the thedgony wa's recited durigg the




because he is in the possession of the ineffable name, but also because he

“received the power of Abraham, Isaac, and Jacob, and of the great daimon god -
lad ablanathanalbe® (817-819), as well as by the power of the great

commander of the armies, lord, the great archangel of the leou (obviously a
genetive form of lad). .. " €928). Again evidence that the performer of the
- praxis wished to assocfate himself with those whom he belteved had, in the
past, had successful communion with the deity. We should note that for the
editor of the third portion of the document the highest God is b, tt should
come as no surprise then, that he would summon the god by the power of the

Hebrew prophets and by the chief angel of Hebrew angelology. / |

The invocation within the third segment of our document starts with

the fa)mliar pattern of givtng praise to the god by extoll}ng his virtues. He is
the creator, the giver of life, "the lord of the Tiving, lp/rd of the kingdoms of
“heaven and ear%h lord of all who dwell there /u/tTEm It is not, however, to
summon the god that the invocation was offered. The performer of the prax!s
" eriumerated the divlne qualities because he belleved that his total

asstmtlatlon with the deity would endow him with the very powers of the god.

For you are me and | am you. If ever | speak it necessarily comes to pass.
| have your name 2s an amulet upon my heart, therefore, all flesh which is

maved to anger will not prevail against me nor will any spirit be ranged -

against me, no daimon, no visitation nor any other wretched things within
Hades. Because of your name, the one I'have hid in my soul, the one upon

which | call. Be to me a provider of good things, you are good therefore -

make me good, you are secure against harm, therefore give me security

_ (from enchantment), give me health, -safety, abundance, honour, vietory,
‘'strength, and charm. You restrain the fancy of men and women who, would
oppose me; give me grace in all my endeavours. (795-806).

By their invocations, the magicians within the first portions of the
document hoped to effect a divine revelation which théy would use for
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different necessities. By his prayer, the magician perforinipg the praxis in
the last segm'ent of our document, boldly summoned the deity from whom he
expects to appropriate the divine attributes. Althodgh, in this last part, there
- are numerous directives for diverse positioning of the body while reciting :
_ the invocation,' it is the power of the spbk word which is deemed
effective. “If ever | speak, it is accomplished™ (872). There is but very
margtna(l .reliance upon purity or upbn sacrifice which are now merely

| associated with the fashioning of amulets. 4
~ The plctpre‘ that emerges from our document is that of magicfans
Awho possess esoterfc knowledge which they believed enabled them to gain -
access to the supernatural reaim. The evidence gathered from ours inquiry
into the invocations within the Leiden papyrus pofnis to a development of the-
role of the magician, whereby the later \kas transformed from a performer of
a praxis, one who would effect wonders by using the divine name, to a magus
who not only sought to bridge the gap between the natural and the
supernatural but who became the very loéus ‘df éod’s power upon the earth. In "
the f lrs?two segments, the magician relied on diverse proces:;‘us to bring the
pr;axls_td successfql conclusion, to form the link bgtween hiFnse!f and the
deity. In the third portion the magician himself; through his utterances,

became the link between heaven and earth.

Béfqre we can fully understand the concepts of the divine within the
papynis, we must examine the theogonies offered if the'first two parts of the
document. | prefer to use the term theogony rather than cosmogony because

o l\f we accept that the magician performed the praxis before an
. audience who’.sought his services, these diverse positionings of the body must
have appeared quite impressive to the uninitiated. This therefore served to

reinforce the image that the magus alone was able to effect the supernatural -
occurrences. '
- t
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the fogus of attention in the myth is not on the creation of. the earth, or the

' origin of mankind, but on the appearance of the gods and the revelation and

Expl ion of their names. ‘

\K y There Is 20 doubt that the editar of the second part of the document. . .

gave an ﬁr@@dmon of Ct\;e first version. In fact the majority of the.
elementz/within the two accounts are identical. Unlike Greek Egyptian, or

Mesopotamian myths, the story of creation in the Leiden papyrus takes place

) in time. "The god laughed seven times. . .while he laughed 7 ‘gods were issued

oF

¢

from him™ (474). To my knowledge, the closest parallel to this account of
creatlon is the one found In the Hebrew Bible. The book of Genesis states
that the creation of the universe took place in seven days through the agency
of the spoken word of God.
 And God sald, Let there be 1ight: and there was light (Gen.":3)
And God said, Let the waters under the heaven be gathered together unto

‘one place and let the dry Jand appear: and it was so. . .and God saw that it
was good (Genesis 1: 9-10)

we will note, ihen, the similarity between this passage of the Hebrew
o
scriptures and%our text which declares,
These things the god spoke, consequently all things were set In motion and

were unceasingly filled with the breath of 1ife. When theé god saw this he
whistled and he was astonished with all these creations (525-527)

Although creation is described as a product of the god's laughter, the
second editor of gur document does not hesi.tate to ascribe it td the power of
the divine word. 1 will readily admit that the creation account in Genesis is

" preoccupied with the origin of humanity and of the cosmos, while the concern

of our text is the origin of the lesser deities, but | suspect that if we
examihe closely the hiers

‘r"i‘(a,

we )vill discover parallels between the creatior) myths contained

hy among the gods as'established in the papyrus
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therein and the theology of the Hebrew Bible, - R

A study couid be made of the different gods who came into being after

each burst of laughter of the Creator. The study wduld‘bringto light facts

concerning the identities of the gbds according to Greek mythology. We
‘would, for exampie, learn that Kairos, the god born after the sixth laughter,

was the youngest of the sons of Zeus. | do not doubt the value of such study,
but for our purpose we must first éurvey the entire myth before.we probe the
identity of its composites. | |

In our document, a Creator lies behind his .creation. No physical

- description is given of this god. We are told that.he laughed the world into

being and that at certain times aithough he léughed,'he was sad' or “ne wept”,
At other times “he was very glad™ and finally “he was astonished” with all his
creation. The Creator acted as a judge among quarrelers, and he gave the
lesser gods their portions. ' '
After the Begetter had laughed seven times and the seven lesser

.defties had been born, "Phobos appeared as one clad like an armed warrior”

(S31). This god, whose servant the magician identifies himself in the text,
came into being from the whistling of the Creator. He was not an earthly
deity and he “appeared mightier” than the god of creation. Undaunted by this
appearance, the Creator spoke; from his voice was fssued "the one who was
before all things in the cosmos, the one who upholds the future” (541) a god
whose .name' is given as 1ad. Finally Phobos and lad are miied, and togéther

they form the greatest god whose “great and wonderful name is Danowr

Chrator Berball Balbith /a6 (550). Although the gods have been joined, lad

. has been declared mightier by the Creator who stated, "you (Phobos) proceed

from the noise, but he (12d) from the voice. The voice is better than the

noise.” (546) Iad proceeded from the word of God, he was the Logos, therefore

o Sk et eamanmss bt
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he held the hightest honour. - L .
The account given in the theogony" demonst?ates that the eﬂ(tvrs
understood creation as the product of a god f rom whose voice both the natural

“and the supematural worlds came into being, a striking similarlty between

this account of creation and the Hebrew Bible whose God spoke the world into
being. The god laughed, writes the first editor of our papyrus, and there was
light. aHe laughed 2 second time, and the waters were created. Every time the
sound of his voice is heard a deity appeared who was given dominion over part
of the cosmos. The culmination of creation, however, was the revelation of

the highest god, Danoup Chrator Berbali Balbith /ad ; the very word of God

come into being.

>

The name lad commonly occurs on amulets and in the papyri. Although
Goodenough cites a passage in which Jerome discusses the matter,

The name of the Lord among Hebrews is of four letters, Jod, He, Vay, He,
which properly make the sound of the word for God. But it can be read
Yaho, and the Hebrews understand appntov that is, "ineffable.” (Jewish
Symbols, vol. 2, p. 192).,

he, however, is not convinced that the name represents the Greek

'transliteration of the divine Hebrew name. Goodenough offers, never%eless

that ln view of the “large number of pagan and Christian references collected
by Ganschinietz” (Jewish Symbols, p.192) it is an indisputable fact that the

name 130 represented the Jewish God.

In the Demotic London and Leiden papyrus, the author (s) of -the
document provide useful information for the tation of the name
within our text. Column X11 describes the deity associated with Moses as

his god his lord, his Yaho, Sabaho, his Glemura-muse, Plefube.. S Mi
Abrasax, Senklat (p.185)

If we accept the conclusions of both Goodenough and Bonner (Amulets,

2y
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p.126) 45 well as the assertions of@e Demotic. papyrus, that lad was a
Jewish divine name, then the unavoidable conclusion of the study of the
theo oby is. that the apex of creation was an emanation of the Jewish God
who . hlmseff remained unfathomable, the "one whose true form none of the
g ds can bear to see (70), the one who sees and hears all things yet remains
seen (572), Again we may turn to Sefer HaRazim for a parallel concept of
the highest God, the one who sits on the throne of glory in the seventh heaven.

- The book tells us that none of those who stand before the throne of God “can
behold his form for he is hidden from all eyes, andnone live among those who
have seen him” (Sefer HaRazim , p.107). |

* This conclusion, that 1ad is an e(nanatior{ of the Creator, should not be
seen as a contradiction to the monotheism usually imputed to ancient
~__——Judaism. In a religion where the Creator Temained above anthropomorphic
representation itis conceivable that a somewhat lesser emanation from the
divine, 1ad, achieved the status of 'highest god among a people %ose
imagination needed a symbolic conceptualjzation of the deity. What is
primordial for monotheism is the concept that the Creator is one, above all.

That lesser deities were used as intermediaries should not surprise us in A
view of the extensive Jewish angelology which surmised that angels'played a
L rolé similar to that a';scribed to these gods in our document. A further proof
to our conclusfon is the‘archeologlcal discoveries of ancient synagogues

. Which brought evidence of the fact that non-Jewish deities occupied a
prominent place in synagogue art of the Greco-Roman period. ‘

Ano{her facet of the theogony which should be noted Is that the names
(for the most part unintellegible) given to the gods within the myth, are

repetitions of those found in the invocations. For example in the first praye(b
~ {
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the messenger of the god is described as Biathiarvar berbir schilatour
hwmmz‘mm (73), a name later identified as 2 Hebrew designation (152).
In the theogony the same name is repeated (191) with the explanation that it -

was the title conferred upon Kairos. Similarly this was done for other names.

- As | have stated previously, the theogony was recited at the beginning of the

performance of the praxis to demonstrate the knowledge which the magician
had of the deity. | would agree, then, with Michael Grant who wrote in Myths

Qungﬁmggﬂuagmm (New York: Mentor Book, 1962) )

When a2 myth possessed, or even seemed to possess, this rite-explaining
character, it was endowed with religious force, since its narration
vouched for the efficiency of the ritual from which the story. was
ostensibly derived.” (p.141)

This Is precisely what is demonstrated in our document. The theogony

) gave authority to other elements contained in the rite by placing them un&w )
“divine auspice within the scheme of creation. This feature Is echoed by the
third editor who does not rely on a creation myth to bring authoritativenes to

his diverse apellations of the deity but who quotes different authors or
submits diverse linguistic traditions to effect the same results.
What then, must we conclude was the concept of God expressed ln the

Leiden papyrus. First was the belief that there was one God, Creator,

Unbegotten, and Greater than all creation. This God was deemed to have
“power G¥er all things™ (714) and all the lesser deitlies are subfect to Him.

Even Helios was conceived as a subordinate of the Creator upon whom he

 bestowed praises. From the voice of the Begettor proceeded all else/-

Everything in the cosmos was ordered through Him and is continuously Uphel
by Him. The editors of the different sections of the document offered their
own concept of the deity. For the second transmitter, God became

.
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'klng'of kings, -absolute Soverelgn o)f all rulers, glorious aihong the
. glorfous, daimon of daimons, mighty among the powerful, holy of holy
(606-608)

while in the third portion He is ;ttme 'greet god in the\he\avens, ffﬂghty lord,
very mighty lad™ (1048): The fs no doubt, then, that the Leiden papyrus
expresses é monotfieistic. concept of the divine.. ‘.

If we examine some of the names through which the Creator was.
invoked, we soon realise that certain basic formulae are repeated. For

_example the appellations anoch biathiardar bem/r echilatour bouphroumtrom.

or ganour C/)ratar mea/i Balbith /a0 are used freguently throughout the first
two parts of the document. Although we cannot readily translate the first
formula the text expressedly states 1ts Hebrew character and offers | bring
you forth, lord™ as its translation.. This deslgnation was the one most often'
used to summon the god in the first parts of the papyrus. It appears to be S0
well known that ‘the editbr of the second portion refers to it as the anzg
biathi (formula). As for the second appellation, it was evident in our study -
of the the&gony that this was 5he designation applied to the highest god
emanated from the Creator'.\{‘q‘e: the Hebrew nature of the first f ormula, and
t

the fact that “1ad" referred to the Jewish God, we must conclude that these

- appellations, those with which the maglelan summoned the god in the

performance of the praxis prescribed in the first two parts of the document,.
originated within the Judaic religious tradition. N |
The third part of the document does not include repetitive formulae
similar to those found in the first segments. There is no doubt that the
lengthy Inscriptions contained theretn are not void of meaning, but since their’
etymoldgy has not yet been determined, they-must remain, for the most part,
untransiated. The inclusion .of the name ‘i;;';s the common feature within
many of the deslgnatiorws,rby which j/god was summoned. This name Is _

s
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mentioned both in invocations and in 1ncantations as well as in the
references to various sources from wmcn the magician justifies the
appellations For example ) ° —

As in the book concerning King Ochus by Phthe the sacred scribe; it was

Vethmomao marchachtha chthamar zaxth- tharnm achach zarokothara oss
130 ove sialor tite eae /30 €5 zeathe aaa eeou thobarrabay” (958-960)

While most words remaln unlntelleéible, the name -1ad is easily

recognizable. Again in an invocation such as:

") call upon you greatest god in the heavens, mighty lord, very‘highty 1ad
ouo fo afo ouo, the one who is. Grant me my request, lord, great, master,

unspeakable characters, so that | would have my request, and would live -

free from danger and invincible, |, NN, (1021-24)

it is clear that 12d is the deity upon whom the magician is calling. While this -

fact is undenidble, in the thifd. portion of our document, a different
appeliation of the.god was proposed. A designaticn which could perhaps make
us doubt the vélidlty of the assertion that the performer of the rite
associated with this section was calling upon the Jewish God. : "It is Ogdoas,
the god who orders and manages al thmgs (746). The naqme Ogdoas Is often
associated wjith gnosticism and it is found in the N_ag_ﬂamm_aq_uhmu
(James M. Robinson ed,, . Leiden: Harper & Row, 1978), in documents such- as
The Gospel of the Eg/pt/ans or The Second Treatise of the Great Seth.

I his book Jewish Gnosticism, Merkabah Mysticism, and Taliudic

Tradition, (New York: The Jewish Theological Seminary of America,|965),
Gershom Scholem has much to say about the name "Ogdoas’ Jfound in our

et
In the famous cosmogony of the Leiden Magical Papyrus, which, as s
well-known, Is heavily’tinged with Jewish elements, we find the Ogavas

as the name .of the Lord, “which is Ogdoas Theos .who orders and-

. administers all things". (to xuptov 6voua & €oti VySoca Heoa & ta
TAVTA ETLTEGOWY HAL DLOLHWY)

3
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It seems to me wrong to separate the two words in the manner that
Preisendanz and other editiors of this text have done. it appears that.the
combined names Ogobas 7heos a combination that is very bad Greek,
indeed |- are nothing but counterparts of the Jewish composite 'Azboga/.
YHWH as we have it in the Hekhaloth. ..

A passage in the Leiden papyrus immediately following the one just
quoted reads: Practice thou the Great Name which is Ogadoas 7heos who
administers all things. . .without whom nothing can be achleved” As a
secret name of the God of Creation in a Jewish Gnostic sense, such an
appellation is not only possible, but as the Hekhaloth prove, in actual
existence. Where such composite names are to be found in other passages
of the magical papyri, these passages also show strong Jewish influence.
(pp. 70-71)

‘According to Scholem,~then, the name Ogdoas 7Theos has been in
usage in documents whose Jewish origins no one would question if for no
other reason than they were written in Hebrew. ‘ /

It is.important to keep the individual names in the context of trce
whole document. If, in the text, we examine various other names associated
with the deity and discover that many were either-Jewish Hebrew names of
God, or deslgnations used for the divine in Jewish documents,. and that
furthermore the highest deity invoked is the Jewish God, then we must
conclude that the validity of names like Ogdoas or Abrasax, which we will
consider below, was aecepted by Jews even though.these names originated in
other religious traditions and were equally found in non-Jewish texts.

" Mames such as Abrasax, laﬂa}n,_ Sabaoth, Achebukrom (the name of the
sun) Zagour‘e Adenai lailam, Semesilamps, as well :as the palindrome
avlathanalve were frequently reiterated in the Leiden p@ms No extensive,
proofs are needed to recogmze that the names Adonal and Sabaoth are related

to Judaism, and Goodenough (op. cit.,, p.251) does not hesitate to affirm the |

Jewish origin of the terms Semesilamps and Jailam which he accepts as
transliterations of the Hebrew words /' e//am (forever) and semes ellam

-
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offers that
ab/at/rana/be(a). “is one of the commonest of\the palindromes, found

(eternal sun).  Furthermore, the author of

especially in charms in which Jewish influence, if net Jewish 'origin,’ 'ié

apparent” (p.195)

, Its wide use has raised a controversy
concerning its origins. Mérgo foth (Sefer HaRazim, p. 8) traces the word to
Iraneus who affirmed that B silides, a second century gnostic, recognized

. As for the name Abra

Abrasax as one of the most important archon and stated the isopsephic value
~ of the word, derived from its Greek spelling, at 365. Certainly our own text

would give evidence to this assertion in 2 statement such as "You afe the sum
of the year Abrasax.” (156), L , o

. Undoubtedly, Abrasax was one of fRe most common name used in

eco-Roman magic. | would agree, hoWvever, vﬂth Trachtenberg who affirms

hat, '
Despite the view of Blau that there fs not "2 single Instance of the
occurrence in Hebrew of the name Abraxas (the original form was
Abrasax), famous in the annals of magic, it does make its appearance quite
unmistakably in Jewish documentsA}n both forms. Montgomery and
Myrhman have discovered it in post-Talmudic incantation texts, Gaster has
found it in. the Geonic Sword of Moses, it occurs at least once in Raziel,
and | have come across it again in a sixteenth-century text of an amulet

published by Grunwald. (mmmmmmmmm p.100) ]
Notwithstanding its dlsputed origins, the fact that the name Abrasax

. Was used in Jewish documents such as those mentioned above as well as in
‘Sefer HaRazim, where he “along with Marmaraoth are the first among the

angels who lead-the sun by day” (Margolioth, p.8) is evidence that the name
was considered an acceptable Jewish designation. L

Thus far, the conclusion appears inevitable that the
authors/transmitters of the Leiden pépvyrus used Jewish names for the
summoning of the highest god whom they approached on the strength of their

s s
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familiarity with the Hebrew forefathers and chief angel. How then must we
interpret the inclusion of names such as-Barapis, or Afon of Eternity, clearly
Egyptian and gnostic appeliations. Again we must look at-the context in

which these names ap;ear and the role ascribed to the deities within the
document.

‘While the transmitter of the second portion of the'papyr,us followed

the version given in the first part, “sopplementary comments'\lvere certainly
added. The name Sarapis is introduced in such an addition and Is offered
twice within a segment of the text in which names are quite dissimilar. to
those fourid in the f jrst'portions of the document. Al though Sarapis is invoked
as “creator of the cosmos™ (620), the assertions of "this passage are not
repeated in the document. Sarapis or.Afon do not appear to be the essential

" names by which the deity was summoned. Slmilariy for the various names,

formulae and arrangements of vowels which ‘in most cases seem _

advantitious. Most, of them are found once and are not repeated As stated

their association with the deity, are either of formal Jewish origin or, present

[ "stong Jewish influence”.

. )

The editors of the documents believed that the Creator was a god. who *
treated by various sacrif ites and be expected to reveal himself if

. evolution of the conceptuaiization of. the relationship be /and

humanity. In the first part of the docwnent, the magician f lates a simple




request for a divine revelation. He does not expect the god.to respond to his

personal “needs but rather. the performei‘ of the praxis hopes for arevelation
of the divine name which will be applied to various usages. In the second part

of the papyrus, the same entreaty is repeated but thls time the deity Is -

queried concerning the petitioner’s own future. At thts point, he is even asked
to avert misfortune and to “expurgate the evil from my (the magician's)
future” (615) The second editor holds a more personalized notion of the role
of God in his life. In the third portion of the text, the editer has no ‘doubt that
* God can have direct influence in hurhan affairs,

. .from whom the wonderful stars flow out, the datmons Chance and Fate

by whom riches are bestowed, good old age, wonderful children, fortune
and 2 decent burial. You are lord of the living, (785-87)

No Ionger is the maglcian satisfied to direct a simple request to his
" God but he provldes an extensive list of personal desires which he expects
will be faif med from histotal asstmllation with the dejty.
Previously we have followed the development of the r‘(‘ﬁe of the
ritualist from that of a mere 1nstrumegt in reaching the supematural to that
. of the vely embodiment of supematural powers. Now we have evidence that
tt_wough the segments of our text, the concept of god evolved or was at least
_transformed. The idea of God as the Creator, who could pos&ibly condescend to
reveal his name if entreated In the prooer memer was ctwanged to a. strohg

conviction that this God could play a highly personal role in human Hves Both
transfomations are parallel As the role played by the magician- in the

' fu)flllment of the praxls became more personal ized, the magicidn's concept
of God sustained a simllar tnmsmutatlon )
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Appended to the first portion of the Leiden papyrus is a very
extensive iist of the numerous ways in which the name, presumably that of
the dgity, couid be effective. This first list covers approximately one hundred
lines of the document. A second list is found at the end of The Eight Hidden
Book of Moses, howbeit on amuch smaller scale, ‘ihe different applications
of the divine name contained in our text are quite clearly from various
sources. While the origins of some can easily be traced to gnosticism, orto
Egyptian or Jewish religicns, the sources of others remain uncertain. Ina
study of the various fisages we can encéavoqr to determine the origins of the
inscriptions, but more importantly such a study should help us ascertain the

~world-view of those who trusted in their effectiveness. N |
| it is almost impossible to know for certain how many editors
contributed to the redaction of this part of our document. We could assume
that as the document passed through various religious traQitions, new
elenients were added and that the papyrus is the end resiilt of multiple’
additions. On the other hand we could also suppose that one editor gathered
the i;%’“onnation ﬁm various ‘sources and transcribed the charms In this
portion of the text which constutite the Leiden papyrus. Tne only sure fact is
that the final editor who preserved nearly identical components for fear of
omitting certain elements essential to the successi'ul performance of the;
praxis also preserved the multiple usages of the name in charmsissued i'rom
diverse Sources. \

As we examine the spells which comprise the first iist ft becomes
evident that the charms can be divided in a number of ways. First according
to thelr purpose. Some relate to the emotions: love, anger; while others

J
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effect various supernatural occurrences: i‘nvisi'bility, metamorphosis, bodily
resun;ection, sending-ol dfeams, release from the possession of daimons, and
freedom from enchantments, or bonds. Some ch&ms serve niedical purposes,
som;a are believed to subdue a‘nimﬁls while others are used to maintain or to
exungulsh fire. Finally there is an lnvocation to Helios which is effective in
thank-offerlng (spell for obtaining favour)f“ffom Helfos, love-charms,
sending of dreams, and dream interfiretation, the calling up of Hellos,

spells for insuring success, spells for insuring victory, truly, spells for
everything. (339-342)

Except for the readily reé:ogntzable gnostic spell (327-335) which is
concerned with the opening of doors to insure the safe passage of the soul
through the - cosmic spheres the other charms evidence the  natural
preoccupations of common people Traditlonally cures from ssckhesses,
protection from the wrath of rulers, as Wen as the inducement of love, have
been sought within the supernatural realm. By following the injunctions
prescribed in the papyrus, humans believed that thej could transcen& the
natural domain and effect supernatural wonders. which would transform their
daily lives. ' . v

Although the charms‘ can be divided according to their anticipated -

ends, they may also be classified according to the manner in which the
operational process took place. In. some Jnstances it was 'beljeved that

-successful results could be achieved through the 'performing‘of varfous .

functions accompanied by the utterance of the name. In others, it seems that

a simple prayer in association with an Ideni(cal utterance would bring a

similarly favorable conclusion. For example a charm Iike.

This is the first spectacular disappearing. Take an egg from a hawk, gild
haif of it; the other half polish with Cinnabar (mercury). Carry this egg
~ and you will be invisible when you say the name. (235-37) |




finds a parallel in an injunction with a similar purpose,

You become invisible in the’ following way, “come to me, primordial
darkness, and hide mé from NN by the will of the self-produced one in the
heavens”. Then, speakr{he name, (268-70)

One disabpearance i effected through the making of é fetish, the

. other through a spoken formula addressed to the “primordial darkness".

Similarly, one love-charm (238) consisted of the expression of the name
accdmpanied by a very simple formula, while a second presc}ibed that some
lon-wasps be caught in a spider's web, ground and givén as a frink (319).

It jé a common occurrence, in magicA incantations, to find
unintellegible formulae whose power appear to have stemmed solely from
their being recited by the magician. A simple example of this is found in the

- Babylonian Talmud:

d

For an abcess one should say thus: ‘Let it indeed be cut down, let it indeed

- be healed, let it indeed be overthrown: Sharlai and Amarlai are those

angels who were sent from the land of Sodom to heal bofls and aches:

bazaf, bazik, bisbazik, mismasik, kamun, kamik, thy colour [be- confined]

- within thee, thy colour [be confined] within thee:. . (Seder Mo’ed, volume |,

Shabbath, transiated by Rabbi Dr. |I. Epstein (London: The Soncino Press,
1938) 67a, p.320) {

_There 15 no doubt that the stazak bazié  formula is totally

meaningless in linguistic térms * It is a wonder that the rabbls did not
" hesitate to include it in the most important document to have been written

since the completlon of the Hebrew Bible and the Mishnah. In the portion of
our text deal Ingmip,t the usages made of the divine name, however, we f ind
only ven} Tew Instances of such astring of Iincomprehensible words one of

Which Is found as an inscription to be engraved on the feet of a small figurine. |

The refrain in almost all the othér charms found in the first listing is the

A\




injunction to "Speak the name”. The utterance of \tt;e name "lad” accombanied
one of the spelis written at the end of the third section and the concluding
charms have little-dn common. '

Since a spell could only be successful if effected in 2 specific manner -’

with the recital of the name accompanied by a pre-determined formula or by

physical actions, we may sur'mlse that only one in posesston of such a name

and proper instructions could perform the rites associated with the
applications of the divine name. It is probable , given the esoteric nature of
our document, that pnly* those who received the teachings given in the Leiden
papyrus could effectively apply their knowledge to the performance of such

rites. . The *evidénce, therefore, points to the establishment of an office of |

magus who would bring about subernatural occurrences for the benaf it of
those who would solicit his services. ‘ \ :

That there were such'theurgis.ts in Late Antiquity need no longer be
proven in view of the extensive evidence discovered thus far. ! 'l,woulld,
nevertheless, ci{é a text from a fourth century Church Father;” John
Chrysostom, whio in his "Homily 8 Against the Jews" (W. Meeks & R. wﬁken

Missoula, Mont: Scholars Press, 1978) warns Christians to keep away from
. the synagogues in their search for physical healings. There is no doubt that
Chrysostom's agenda was polemical and entirely hostile to the Jewish nation.

it is unlikely, nov(ev'ér, that he would have writtea‘such lengthy denunciations
if there were no evidence that, in fact, Christians did turn to Jews to effect ‘

healings. Chrysestom writes:

P

I see: “Magicians and Divine Men" in JN. Lightstone, Ing_mmmgm_uz[

- mg_mg,((:alifomia Scholars Press, 1984)
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I some healing remedies are shown to you, and someone says that they are .

able to heal, and for this reason he goes to the Jews, expose their magical
tricks, their spells, their amulets, their potions. The Jews appear
incapable of healing in any otfier way; for they do not truly heal. (p.116) If
you shun incantations, spells, and charms, and you die from sickness, you
are truly amaftyr. .. (p.122)

Although it is possible that it was the rabbis who performed the
services sought by Christians, and it is cl‘éar from the iq’cantations retained
in the Talmud that this is'.a possibility, it is more likely that within
congregatlons 'certaln "holy men" acted in the capacity of theurgists
performing functlons similar to those evidenced in our document. While it is
entirely false and contrary to the evidence to assume that only Jews served
as magi who stood between humanity and the divine in.an endeavor to effect
supernatural occurrences, it is equally preposterous to assume that they did
not play such arole. o )

b The Greater Hekhaloth 1.3, publtshed in Hebrew In Adolph Jellinek Bet
' bajjm‘_asm (Jemsalem Wahnnann Books, 1967) gives evidence to the

| prominence of magic “Greater than all is he who Is atquainted with the

‘knowleged of enchantments® (p 83). ln his Mishneh Torah, Maimonides exhorts )

that judges those who were to render judgements as- members of the
Sanhedrin, a ruling body which the author considered most authoritative for
Jews everywhere, should . -

nlw \

possess some knowledge of the general sciences such as medicine,
‘mathematics, the claculation of cycles and constellations; and are
somewhat acquainted with astrology, the arts of diviners, soothsayers,
sorcerers,, the superstitious practices of ‘idolaters, and similar matters,
so that they be competent to deal with. cases requiring such knowledge.
Isadore Twersky A_Maimonides Reader (New York: Behrman House, inc,
1972). p.191.

The 6ractlces evidenced in our manuscript, in the Talmud, and in other

‘Jewish documents did not cease entirely with the advance of Rabbinisfn‘but '

4

—




59

,‘pf’ersistegi through the Medieval etfg:Slnce our main concern, bowev/er,' Is to
discover the Identity of the magicians/ transmitters’of the Lefden papyrus,
we must again turn to our text which states: *

“to you, child,/the holy usages of this book, which all who are wise fulfill
from this -holy and blessed book. As | swear to you, child, in holy
Jerusalem, beingfilled with the wisdom_from the god keep this- book
. secret. (231-234) |
The great’ name, the one in Jerusalem .from which the waters their
“course, whenever they are not in‘the cistern.. accomplish this very thing,
“unspeakable name of the great god. (997-999)

Although this assertion does not necessarily mean that the magus,
performer of the rites described In the Leided papyrus was Jewish, | |
suggest, given the time of the composition of the document, that only Jews or

‘Christians attached such importance to the city of Jerusalem Since ¢
] study of the text determined the preponderence of Jewish elements, we must

conclude. that there Is a strong possibility that the magicians/ transmitters

- of our document were, in fact, Jewish.

The rite of yiuil Monad will be revealed to you, child. But | make sub ject

R - - .
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our study has demonstrated that the Leiden papyrus, m
QQ_dL(j_Q_ds, MOPMMLBMM_ is a handbook of |
practical magic attributed to Moses, the Hebrew law-giver. The document -

_ appears to have been the wark of master qmagicians who transmitted
instrdc;tions for the perfortnance of rites which could effect supernatural
occurrences. Each portion of trle text constituted the legacy of such masters,
. dnd was intended for-apprentices who would thus be enabled to émulatwe/
- magl. Evidenced in the papyrus, therefore, is the fact some believed that’
scrupulous. performance of arite could produce successful supernatural i‘ '
results such as %}vine revelattons@g other events beyond the human realm. ?

_ Notwithstanding the numerous names and formulae by which th_e

magician endeavoured to summon the deity, it was the highest God, Creator of

heaven and earth which was called upon by the performer of the praxis in our

document. At the sunfinit of the hierarchy of lesser deities introduced in the

theogony, stands lad, an emanation of the Creator. So high ‘is the importance

of. this god, that his name |s often interchanged for that of the highest deity.

Through comparison with the literature similar to the Lefden papyrus, it

appeared reasonable to assume that the name lad, although not exclusively | f
* found i;\ Jewish documents, does refer to the Jewish God  Given the

monotheistic predilectton of Je_ws and the fact that the preponder;nce of

natnes attributed td' the deity were either Hebrew or.otherwise acceptable

_and valid in the invocatlons to the Creator, as well as the adventitious nature

of "the other non-Jewtsh elements within.the document, we must conclude

T matlng_nmanandlngﬂgnmmmmmEs,oﬂginated from the Jewish .

religious tradition.



There is no denial, and we have conclusively proven, that various

“components in the performance of the praxis stemmed from either Egyptian or
Greek religions. The fact remains, hoWever, that when the diverse elements
have been amalgamated, the character of the inscription is definitely JeWIsh.

The evidence, for the Late Antique period, points to the existence of

theufglsts whose of fices became institutionalized within the confines of the -

“orthodox™ religion. Our document offers further support to this theory when
it proposes numerous usages to be made of the givine name. If the recipients
of the esoteric teachings prescribed in the papyrus were the only ones who
could effect "’the wonflers promised therefn,‘ we may surm]ise that their

“services were sought after by those who desired supernatyral- interventions

8

in their daily lives.

bt
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. from

God/Gods

A holy Book called The Monad or Ihe Eigfit Book of Moses, one
S--concerning the holy name. It deals with the following.' Remain chaste for

4] days which you would have computed beforehand, so that you would

commence at the time of conjunction in_Aries. Prepare .a -room on the level

* ground, where no one has died in the “past one year-let there be a door

overlooking the west- and set up in the middle of the room an altar made of

-10--earth and cypress wood, 10 dried pine cones, 2 white cocks, whole and
‘without blemish, 2 Iamps filled with a Tourth obol of fine olive ofl. Do not
-pour the oil to averflow, for when the god comes in the lamp$ will fiare up

above measure. Let there be a table ready with these:burnt offerings, for they
15--are suitable tb the god; | have taken (stolen) --out of 'the book of
Hermés < in-his own hdly book called Wing--the 7 sacrifices which it
divulged; the storax for Cronos (it is thick and sweet-smelling), the
malobathrum for Zeus, the root for Ares, frankincense for Héllos, red nard for

-21--Aphrodité, cassfa for Hermés, and myrrh for Selénd. These are the
secret sacrifices. It is said ibthe Key of Moses, "prepare 2 vetch from all -

thesé®, (this means the Egyptlan bean). Manethos says these very things in
25—-his own book take 7 blooms of 7 stars, which are Majoram; lily, lotus,

- .erephyllinus, narcissus, snow-drop, and the rose. Pound these blossoms

together in white scented Juniper and dry them in the shade 2} days before

‘the accomplishiment (of the praxis); have these blossoms ready on that day
. 30-—Formerly, once at the time of the new moon, you have formed a unien, in
- accordance with the god, with the gods guardians of the hours, and with

those gods whom you have found in the_ngL Thus you will be granted your

request by these. Make three small figures from the finest wheaten flour,

one in the form of-a bull, one in the form of a goat, and one in the form of a

Tam, set each of them on a pivot, holding Egyptian whips; when you have

35--burned incgnce and eaten these, speak your petition to the guardians of

over the ordering of weeks, and ypu will be granted
fulfiliment by
¢ of soda on which is written the great name composed of
en vowels. o .

40-- Inplace of a whisile, or a-shrill sound, engrave in the middle part of
the soda, the hawt‘ehaped crocodile, let there be a nine-shaped one standing
- / . . . -g! * " . ) N

‘«

in the "Key" and the compulsion of these; then to the

. Then during the universal conjunction, make a square

R
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upon him. For it is the hawk-shaped crocodile that welcomes the gbd with
the whistle during the two equinoxes and the two solstices. When he exhales
45—-he whistles, from the abyss the nine shaped-one answers him Fdr the
first vowel of e i3 the whistle.

ondly, the shrill sound. lnstead of the éhrill _sound, engrave a
50--serpent biting its tail, so as to divide it in two parts, the whistle and
the shrill séund; thus the engraving will consist of the hawk-shaped

- crocodile with the nine-shaped one standing above it; around these the

serpent and the seven vowels

)
These are the nine names by which you invoke the guardians of the

SS5--hours with the inscription and also the guardians of days and the

- orderers of weeks, and the compelling of these (gods). Apart from these, the

god does not listen, moreover, if you are not initlated, he will not receive
¢yourynless you name first the lord of days, and the guardians of the hours;
this teathing you will discover at the end of the book. Without these (names)
60--nothing can be fulfilled, these you have in the "Key". This is the holy

‘ inscriptlon which is wrltten on carbonate of soda.

. "I call upon you greater. than all, upholder of all, seif-begotten,
65--you behold all things yet you remain unseen. _You gave ‘glory and all
power to the sun, you make the moon lncrease wane, and keep an ordered
course; you do not diminish the primeval darkness but you divide among

~ them (sun and moon) most equaily.” When you appeared the cosmos came into

70--being and the Iight shone. All things are subject to you, the one whose
true form none of the gods can bear to'see. You can change into diverse forms,
for you are the unseén Aidn of eternity”. A

- " call upon you, lord, so that your beautiful form would appear to me,
for | am the appointed servant to your messenger BG/ath/arbar  berbir
schilatour bouwfvoumirdm, and to your Phobos Danouph Chrator Belbal
75 --Balbith, '1ad ; the heavens and the earth stand because of you".

"1'call upon you, lord, for the visible deities are éubject to you,
from whence they regeive the strength of the sun £ohebutrdm of whom this
is the glory aaz &8¢ ddd //i 232 V00 Sabaoth A/tathiadlagowz‘ god ‘Arathu

Addnal”.

*| call upon you, lord, in bird lanQuage, a2/, inthe holy tongue /a//arm |
- {
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.- .pollution of any kind, because | am consecrat
e

in Hebrew ‘aoom Biathiarbath  bervir  echilatour bouphroumlrom in |

oh/ o chi chi chl ohy m/ tioh tih tiph in priestly language menephiiphoty.
MaMad;acﬂam.aa‘)adla'

v
g -

Then clap three times, give a long whlstle ghty shrill s&l)und.:.*

| 'Comeaﬂo me, lord, faultiess and unharming, you who does kvot bring

to your name”.

2

91-- Have a tablet, in which you will write, such things as-he 'wLH reveal

. to you; have also~a two-edged iron knife, a place where you fhay ‘offer the

sacrifices, a place pure from all stains, have a jar of wine and a- vessel filled
with hongy , sothat you may offer a libation, have all these things in
readiness near you Yourself, stand dressed in pure linen garments with a

. 96-=crown of ollve prepare a canopy in the following manner: Taking pure

muslin, engrave upon. its fringes, the names of the 365 gods, make a canopy

under” which you must come while you fulfili (the praxis). Wear ‘cinnamon .

101--around your neck,” for the god delights in cinnamon and in it, he places

" his power. Make an image of Apollo from a root of laurel, with him should
~ stand the Pythian serpent and the tripod. Write upon Apollo, the great name in

106--Egyptian characters. Upon his breast, write the name of reversed
characters Bainchdddcrdbochniab and on his back , the name of the Zodiac
Hitiov Filllov Ililov around it (engrave) the Pythian serpent and the tripod

. Tthdr marmaravgé phdché. When you have finished, wear this help for all

circumstances around your neck together with the cinnamon.

Purify yogrseltf, therefqre, as | have sald previously, 7 days before
116-~the waning of the moon, (abstain) from intercourse; then, lying upon a

- mat of rushes on the ground, rise early and greet the sun each day for seven

. days sDeaking first to the gods guardian of the hours, then to the orderers of

- weeks. Since you know the lord of the days, disturb him saying: “Lord, how
- 121--greatly | caH the god by these holy sacrifices”. Do.this until-the eight

day. Therefore, “when all is quiet In the middie: of the night, at the
tifth hour,\put votive offerings upon the aitar, havlng ready two cocks
126--and two lamps--let the kindled lamps be ﬂlled with'a quarter obol (of

~ olive oi1), to which you. should-not add oil to overflowing. Begin to speak the

inscription, and the mystery of the god, the one called cantharus. Have ready

~ avessel filled with milk from a black cow, and wine né® mixed with sea
- 130--water. For this is the beginiing and the end. Engrave the inscription

on two parts of the carbonate of soda Hck up the first part and wet the other,

B ' . . .




- The first angel called in bird language ara/ It me

66

, washing 1t in the vessel Let there be wrmng on both sides of the arbonate
134--of soda, the sacrifices and the blooms. Before you swallowsthe milk
and the wine engrave this petition, and when you have spoken it, hold the .
tabjet and stylus with you upon your bed, then Hsten Speak the Hermaion
f
. °l call upon you, you who encompass all thlngs with all my voice and
140-~speech, as the first who sang hymns to you was ordered by you, and
has been entrusted all real things, H&lios Achebukrém ( she who maintains the
flame and the rays of the sun) for whom there s honour, aaz é&¢ ddd. Through
you the air is magnified; in like manner, because of you the beautiful formed
¥45--stars stand; .you uphold the cosmos with the divine light /// a3a 606 ,
you, because of .whom all things stand separate, Savadth Ardathiad Zagam’.
These are the first angels who-have appeared: Arath, Addnai, Basémm, lad.
“oual to mine ennemy”,
~ you have given him lordship concerning v N\HéHos sings hymns to you
‘150--in  hleroglyphics La//fam  under) the Hebrew name, rme
-« Blathlarvalrberbircchi latourbouphroumtrom! (36 characters), he says: -
bring you forth lord, | the sun, shine upon the deep, through you". Your real
name in Egyptian is. Aldsbiaeim (9 chardcters, underneath). It is the

The hawk welcomes you with its own voice, and from-its
that it may receive sustenance. o/ ch/ chl ehi chi ehi chi ptip tip tic
tiptip . The nine-formed one welcomes you with the priestly’ tongue
160-- mmdm}m speaking, it says "I bring you forth, lord". .

While speaking, he clapped three tlmes, and the god laughed 7 times
oha cha cha cha cha cha che. When the god laughed, 7 gods were born,
these surround the.co s. (upwards) These are the ones who are visible. He
165--laughed a first time, then Light (the bright light of the sun) shone forth

brigntening everything. A god was born, the god of the cosmos and of fire, -
“ VemnMMmRer/o

* He laughed a second time, and there was the water. The-E4rth heard

the sond , It cried-aloud and it bulged; the waters came forth divided in

three parts. Then a god appeared, ruler over the abyss. Without his help the

" 169--waters neither swelled.nor receded completely. This is his name:
Eschatled You are 0éa£ you are Bethel/e

He determined to laugh a third time and Nous came forth.from the
bittemess of the god, (Intellect) and she takes posession of the hearL lt is

$
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‘called Hermés, ft is called Semesitam
, 4 .

| The god 1 a fourth time and Begetting appeared the one who k B
|777--rules ov e births It is called Sadetophith Zot/;axamdz
He laughed a fifth time, and although he laughed he was sad, Fate - .

appeared holding the scales; she declared that justice would remain with her. .
Hermés contended with her and sald “Justice is with me” (downwards) \

. The god said to the contenders "Justice will come forth from both, but
all things in the universe will be suject to you (Fate)". Fate was the first to
182--hold the scepter of the cosmos, her name 1S holy and worthy of praise.
It is * thoriobrititamma brraggaatidasggarrammatitiso iroth (49 letters;
characters in reverse order) -

\
He laughed a sixth time and he.was very glad Kairos appeared holding
188--the scepter revealing his kingship, and he ‘gave the scepter to the
_ begetter (god), who took it and said, “You place the glory around the Light, you
" sha]l be with'me..awcn Blathiar barberdir silatourbou phroumtrom (36
- letters) .

-
The god Iaughed a seventh time and Psyché was brought forth; after he |
192--had Iauq»ed he wept. Beholding Psyché he made a shrill sound and the
earth bulged and gave birth to the Pythian serpent , the one who foresees all
things. The god named him ////fow 1fliou I1illou 1thdr, marmaraugé, phé he.,
pidbdch Seeing the serpent, the god was astonished and he whistled. As the ,
god whistled, one in armour appeared, one calied Danow COhvator Berbal.
Garv/th Seeing this, the god again was dismayed, because the armoured one
appeared mightier than himseif, he was a god whom the earth had not brought
forth. He looked down on the earth and said: “1ab"; a god was born from this
202--sound, and he is lord of all. The first one contended with him, saying "I
am stronger than him™ The god spoke with power, “You are born from the
whistle, but he from the sound. Let both:be over all Necessity. Thereafter it !
was called Janop Mtorﬁemal/ﬁa/o/t/; 120, u ‘ ‘

"Lord, | have Taithfully reproduced the 7 vowels, come then and hear -
208--me "2 ce & //// 00000 s SO0OOOS ardeh bradeh crrammadts,
proanbathd 130 ovaediows”
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~ When the god comes in, look down and record the words which he will

212--give you, as well as his name. Do no go out from under: the canopy,
until he has revealed accuratqu all things which concerns you.

A fixing of the sun (astrological) entails the folloWing. Determine, 0

* child, the day In relationship to Hellenikos (reckon from top downward), and -
then in relationship to Heptazbdnos, reckon from the bottom upwards, you will .

thus be able to find out (the relationship between the day and the dominant

star). If the day of Helios (for example) is i Hellentkos, Seléné’ Is domlnant
* Thus the following are such: '

218--  _Hellenikos  Heptazdnos

Hellos Cronos
~ Selénd . - Zeus

‘Ares . Ares

Hermés Hélios S
Zeus - " Aphrodité N
Aphrodité Hermés

Cronos .- Seléné -

| have revealed to you, o chiid, the divine solution of these (charts),
one which no king s able to undertake. .

-

Engrave on the carbonate of soda with the black (ink) and from the

229--aromatic: blooms of the 7 stars. Do such , making the vetch from the
blooms and the sacrifices, which | have spoken of allegorically inmy Key",

"“The rite of the-full Monad will be revealed to you, child. Bit | make

subject to you, child, the holy usages of this book, which all who are wise

fulfill from this holy ‘and blessed book. As | swear to you, child, in holy

233--Jerusalem, Being filled with the wisdom- of the god, keep this book
secret.

~ This is the first spectacular disappearing.  Take an egg from an
hawk, gild half of it; the other half polish with cinnabar (mercury). Carry this
_egg and you will be invlslble when you say the name

[l
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As a love-charm, say the name three times before the sun. Join a
238--woman to a man, and a man to a woman so that they love one another.

If ever you wish that a certain woman would not have sexual
Intercourse with a certain man or a man with a certain woman, take
excrements from a dog, and dlace it around their door speaking the name 3
times, saying °I tear NN from NN"

If ever you are in the posession of a daimon, speak the name while
243--bringing forth brimstone and pitch to his nose, and straightaway he
will speak, and he will release you.

. If ever you use the name over a tumor, smear it with crocodlle dung,
and straightaway it will be removed

, .1 ever you would yse the name over convulsfon or a fracture. Say the
name three times, then smeat‘ sour wlne and earth upop it, and you will be
relleved

If ever you say (the name) in the small ear of a winged creature it
will perish - P .

Wheneyer y0u see a snake, and wish it to be at a standstm speak
250--when you have tumed, saying “stand” and when the.word s spoken, it
will hold still. \

b

" Aspell to restrain anger. Come before the king or a noble, having your

hands inside, say the name of the sun, put a band across your head or your -

| forehead and you'shall effect the wonder.

. Whenever (you wish) the release from enchantment (or poison). Write
the name on a hieraticos glued- papyrus, and carry it around.

The invocation of the sun. Speak towards the east. “I am he who'

stands between the two cherubim, in between two natures, heaven and earth,
sun and moon, light “and darkness, night and day, rivers and seas. °

258--Appear to me; archangel of those under orders, powerful Héllos, he

who orders under himseélf the one and only; eternal and unique god”. Say the
name. '




- A

If ever you seem angry, say : give me a &@y, give rﬁe an hbur, glve me a
month, give me a year, lord of the living.” Then, say the name.

If ever'you wish to kill a serpent, say, “stand, because you are
263--Aphyphis”; take a pale green palm branch, and laying hold of its heart,
rend it in two while repeating the name 7 times, and straightaway it (the
serpent) will be torn assunder and broken.

' A . foreknowliedge gffected in the forementionned praxis, the one
through the carbonate of soda, as a god he will speak to you. For often | have
effected this praxis in your presence. -

You become invisible in the following way, “come to me, prinordial
269--darkness, and hide me from NN by the will of the self—produced one in
the heavens” Th'éhﬂsay the name. \

Variant spell: I call upon you alone, the only one who assigns to
gods and men their proper place in the cosmos, the one who can change
himself "in any sacred forms, the. one who. from nothing makes something
exist, and the one who turns things that exist into nothingness; holy Thauth,
274-you whom no god can bear to see the true sight of your countenance.
Make me be, in the eyes of -all creatures, a wolf, a dog, a lion, fire, a tree, 2
“vulture, a wall, water (or whatever you wish), because you are able to do so.
Say the name. '

Reviving a dead body. “| exhort you, wandering spirit in the air, come
279--in, breathe in; give strength, raise up this body by the power of the
everlasting god, and let it walk upon the earth, because | am he who performs
by the strength of Thauth, the holy god”. Say the name.

* If ever you wish to step over a crocodile. While you are seated, say
283--"listen to me, you who live in the waters, | am he who live.in the
heavens, | wander through the fire, throughithe air, and upon the earth. Grant
me a favor this day, for | have made you, and you will grant me this favour.
You will go across in the hereafter, because | am NN". Say the name.

Feedom from bonds, Say, "Hear me, o Christos, in.my anguish, | cry in
_ my needs, be merciful in these constraining hours, you are’very powerful, you

[
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who bring about constraint, ve‘ngerke, and angui.sh.' A period of 12 days,

whistle 3 times then say the entire name of . the sun 8 times from the

. CAChebukrom.

“Let all bondage all constraint be released, let all iron implement be
broken, let all ropes or leather thongs and all bands or chains be undone, and
let no one overcome me, because | am’ (say the name).

To quench fire. “Listen, fire, deed among deeds invention of god, glory
299--of the prized luminary, be quenched, be turned into snow. For Aldn s he
who lets the fire grow as something undefiled. Let ali flame depart from me,
all power of substance, according to the wiil of Him, eternal being. Do not

. touch me under any circumstances; fire, do not destroy my flesh, because |
. am" (say the name) -

To maintain the fire. “ | exhort you, fire, daimén of sacred Iové,
invisible and manifold, one and all, remain in this lantern shining upon the
308--earth, and do not be extinguished, by the command of NN* say, the ngme.

. Sending of dream. make a hollow hyppopotamus out of red bees-wax,
and place inhis belly gold, and silver called of the Jews ballatha, and dress

it in pure linen place it upon an open door (small door or window); take a
317--hieratikos paper and write Upon it with black myrhand the blood

of a hound-dog that which you desire to send (in the dream), and place it in 2
lamp, a pure new lamp, place the feet of -the hyppopotamus upon it and say
.the name, then send ft. .

. A pleasant love spell. Take some lion-wasps in a spider's web, grind
them over a drink and give to drink.

If ever you wish that a woman be not taken by another man. Take -

322--some earth, fashion a crocodile, mixing it with black ink and myrrh,
place it in a lead vessel, and engrave the great name, and the name of the

" woman, and say the following: “may NN not join another man apart from me, -

NN this is the name to be engraved upon the feet of the small figure. 5/0/0«.
mmkmyu('anesm Sphé sphé chohour/s:.

An opening through the name. ‘Open, open, four parts of the Cosmos,
because the lord of the inhabited earth goes forth. The archangels of the

-_.__,,.,_.
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decans and the angeis welcome him. For he is Aidn of eternity, the only one,
the absolute ruler, the unseen one who walks over the earth. Open doors, give
332--heed bolts, be seperated from the latches, through the name A/
almruchath, Surrender, o earth, to the ruler of all thing, such things which

.you conceal within yourself. For he is the sender of storms, the lord of the -

abyss, and the ruler of the fire. Open up. he speaks to you Aa‘:ebw(vﬁm( 8
times the namgof Hélios)

A different spell for Hélios. ‘I am he who is upon the two cherubim,
upon the middle of the cosmos, of heaven and earth, of light and darkness, of
. 337--night and day, of rivers and oceans, appear to me, archange! of the god,
the one under which is ordered the one and only.

With this invocation you make: a tharmk-ofiéring,(spell for obtaining
- favour) from Hélios, love-charms, sending of dreams, and dream
interpretation, the calling up of Hélios, spells for insuring success, spells for

342--insuring victory, truly, spells for everything. Use this holy book with -

caution, o child, the blessed Monad which no one is powerful enough to
interpret or to effect. May you be strong my child.

+
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This is the pgaxis of the name which encompasses all things, it offers
a recommendation, which should in no way be ignored when you fulfili the.

praxis.” Keep yourself chaste 41 days, computing the day and_the hour in which
J49--the moon is going to eclipse the constellation Aries. One night before
the 'moon comes in Aries, lie upon the ground then sacrifice 7 principal burnt

offeririgs, those In which the god takes pleasure 7 burnt offerings for 7-

stars; these are the offerings: malobathrum, the storax tree, nard, spice,

354--cassia, frankincense, myrrh, and 7 blossoms of 7 stars which are the

rose, the lotus, the narcissus, the lily, the erephyllinus, the snow-drop, and
the majoram. Pound these together with wine unmixed with sea water, and

- J59--offer the whole as a burnt offering. Add some cinnamon, for in it the

god places his power. Offer this burnt offering after 21 days, so that you may

. thus conclude the praxis. Take a taste of milk from a black cow, of wine

unmixed with sea water, and of Hellenic carbonate of soda. This is known as
the beginning and the end. '

| , Whenever the appointed day comes, place upon the sacrifice, cypress

365--or balsam wood -so that the sacrifice may produce an odor different

. from that of dncense- Have five pine cones ready at hand, and twe kindled

lamps; set the two kotulian lamps here and there upon the altar. This altar
should be made of earth. -Prepare and fill the lamps but not to overfiow.
Sacrifice an unblemished white cock, release another as well as a dove, so
that, If he‘wishes to do so, the god may come in and receive its spirit. Let a
374--small knife Ile ready, and let there be a sacrifice consisting of 7
blossoms and 7 buds as is prescribed, so that whenever you come to sacrifice
you may find al) things ready. Let this sacrifice be upon the altar.

This is the tastlng When you are about to taste, sacrifice the
cock so that the god may receive his spirit and be satisfied.. When you are
J79--about to taste, call the god of the hour, and the god of the day so that
you may be met by them. The gods will not listen to you if you do not call
upon them, nor will they come to you if you are not initiated. You will find
the gods who preside over the hours and those who preside over the ddys and
the manner to compel them in the ‘key” of Moses. For he separated them.
Write the entire name in Hellenic carbonate of soda. instead of a whistling,
engrave, in Hellenic carbonate of soda, the hawk-shaped crocodile. For he
welcomes the god four times a year at the principal phase of the new moon.

,First, during the time of solstice -~the one.called spring; then, at its own

390--height --which they called issued af Horos; then, at the rising of the

. prsnts i i st
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hound of Orfon; then, ét the rising-of Sothis. At the rising and the setting of
the sun it gives forth a whistling sound. The nine-shaped one gives him a

voice for every hour, so that the sun rises from the echo of the water. For he |

appears together with him. Therefore when nine of the gods rise with the
sun, he receives their forms and strength. He sends forth a weaker and
weaker sound when the sun is in its weakest phase (winter). This is the birth

401-- of the cosmos and of the sun. Then, it sends forth the strongest sound
at the increase of the lights on high (summer). At the completion of one

revolution of the hound of Orion, it sends forth a still stronger sound -=in a
way not similar to the sound of approaching waters-~ because its flight is

then most powerful. Its power diminishes at the extremity but increase at

its height. This is the edge of the water ang the setting of the sun.

Engrave, therefore, the two together with black myrrh, that is the
412--hawk-shaped crocodile, and sitting upgn him the nine-shaped one. This
is the hawk-shaped crocodile who welcomes the god with the whistling sound
during -the two solstices. Breathing forth, he whistles and the nine-shaped
one answers him. Therefore, engrave the hawk-shaped crocodile instead of
416--his voice. The whistling is the first character of the name, the shrill
sound is the second. Draw, instead of the shrill sound the serpent biting his
tafl, so as to divide it in two, the whistling and the shrill sound; let the
nine-shaped .one stand above the hawk-shaped crocodile, around these the
serpent and the seven vowels. These are, with the invocation, the nine names

~ 426--with which you may call upon the guardians of . the hours, of days,and
of weeks (in order) speaking the compelling of these. The god never listens

apart from them, and he does not receive an uninitiated one, unless you call
forth at the right time of day, and at the right hour; this teaching you will
find in the end (of this book). For without them nothing is accomplished;
these things ydy will find in the “Key",

Take therefore the seven blossoms which you have prepared into a
black substance, and thus write in the carbonate of soda. Engrave these
things In two parts, lick off one part but wash off the other in the wine and
436--milk. First before you wash it away, sacrifice the cock and prepare
everything Sacrifice the cock, the dove, apd the two other cocks near that

. part of the soda. When all is ready, call the guardians of the hoUr as Is

prescribed, then drink the mixture

°I call upon you with all my voice you who encompass all things, and
with all language. | sing hymns to you, as he who was the first to praise you

has been appointed by you; all the authentic things have been entrusted to

e — e b
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447--him by you, Hélios. Achebukrom ( he who maintains' the flame and the
rays of the sun) whose glory is aaa eee oo, because through you he has been
. honoured (then; above all, as a beautiful formed one) you upheld the stars, and
you established the cosmos by your divine light, the 1ight which delineates all

452--things. //7 aaa ooo Sabaoth Arvathiao, Zagoure.  These are the first.
angels who have appeared. ‘Araga, Arath, Adonal, Basémm, 1ad. -The first angel
addresses you in bird language, ara/ which means "woe to mine ennemy”; you

457--have given him lordship over vengences. H&lios praises you in
hieroglyphics. Za//am, which in Hebrew means anag B/ath/ardar Berbl schi la
tourtouphrounitrom, \t means. °| bring you forth, lord, |, one rising form the
abyss; the sun exists because of you". Your natural name in Egyptian is
462-~ Aldabaeun (it means a raft upon which, rising forth he raises to the
cosmos), He appears, bringing forth the hound of Orion form the depth, and
with his own dfalect he welcomes you, saying: “You are the.sum of the year,

Abrasax”, from another part, the hawk greets you with his own voice. He
calls upon you in order to recelve his sustenance, ¢4/ c// chl chi chi chi chi ¢
472--¢£7¢t7 ¢ ¢/ ¢/ ¢7 . The nine-shaped one welcomes you in the holy tongue
IMenephapholh meaning: "1 bring you forth, lord”. While he was speaking, he
clapped thrice. The god laughed seven times cha cha cha cha cha cha cha
While he laughed 7 gods were issued from him, they are the ones who
encompass all things. They are the. visible deities.

When the god laughed the first time, Light (especially the light of the
sun) was iIssued form him and it made all things manifest It is the god of the
-€0smos and of fire Bessen berelthen berra,

He laughed a second time and the waters covered everything.
When the earth heard the noise and saw the Light, she was astonished and
buiged with great heaps. The waters were thus divided in three parts; the
god eppeared and ordered the abyss. Without his help the waters never
485--swelled nor receded altogether. This is his name Promsacha Aleelo.
" You are 883/ bethelle

when he determined to laugh for the third time, Nous (and Mind) .
appeared posessing the heart; she appeared through the bitterness of the god
and has been named Hermés; the one through whom ail things are translated. It
is Mind, through whom all is ordered. He is Semes//amps 1

The god laughed a fourth time and Begetting appeared rulingover all
493--births. Through him all things are created He is called Badetop/)otf
zdt/:axat/:dzd
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He Taughed a fifth time, and although he laughed he was sad. Fate
appeared holding the scales--she who deciares that justice is with
her--Hermés called to her and said: " justice is with me”. Then the god spoke
to the contenders. “From both will justice proceed, but everything in the
world will be subject to you (Fate).” Fate was the first to take the scepter of
the cosmos. She was called by a sacred name consisting of transposed
letters, awful and frightful; it is Zhoriobr/t; and these characters are in
504-- proper order. (Her great name Is made of transposed letters, it is
sacred and honoured. This (s the name of many letters, it is strong.
tﬁor/aor/t/tammaorraggaob/odaggmammat/t/mmvt/; 49 |etters)

Then the god laughed a sixth time and he was very glad. Kairos,
appeared, holding the scepter revealing his kingship. He gave the scepter to
.the begetter god. Taking it he @d “Because you have been bestowed the
splendour of the light, you wil} be. with me as the first who gave me the
- 914--5cepter. All things will be sub ject to you, both the past and the future.
All power will be within you". " When Light endowed him with glory, the
revolving sun displayed a ray of Light. fhe god spoke to the queen, saying:
"Clothed with the aura of the Light, you will be with him who encompasses
S19--all things. You will increase with fhe Light, taking form 1t and again
you will decrease through it. All things will increase and decrease with you.
This is the great and marvelous name. anay S/athisrbar Berbischila tow
Bourpfrountoryn* (36 characters)

'He laughed a seventh time; when he breathed Psyché came forth, and
all things were set in motion., The god said: "You will put everythlng in
motion, and all will be gladdened, Hermés will be your guide.”

These things the god spoke, consequently ail things were set in
526--motion and were unceasingly filled with the breath of iife. ‘Wwnen the
god saw this he whistled and he was astonished with all these creations;
then through 'this whistiing Phobos appeared as one clad like an amed
warrior. Heis caHed Danourp Chmtorﬂerﬁa/f Balbiths (26 characters).

Then, looking down to the earth the god made a great whistling sound
S34--and the rounded earth received the sound and brought forth (through
this sound made by the god) its own gife the Pythian serpent who foresees all

things. This is the great and sacred name: ////fous Jlillour /////oaoi lthor

mamarauge phocho p/loboc/) :

-
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when he appeared,- the- earth became round and bulged with great .
. ' heaps. - The heavens were steadied as they purposed o fall upon the earth.
| ‘ The god said "1ad" and all was establlshed the greatest god appeared, the one
who was before all things in the cosmos, the one who,.upholds the future. No.

longer was anything 0ut or place in the heavenlies.

\
\
\\
\

Seeing the stronger one, Phobos stood -against him and ald: "l am
9345--older than you™. The other oneé replied: "I, however, uphold all things".
The god spoke: “You.proceed from the noise, but-he from the voice. The vaice -
- s better than the noise. Power will come from both although he appeared
« later 'than you; in this way, all things will be upheld. Thereafter he was
) known by the great and wonderful name. DJanoyp Chrator Berbali 6albith /2o.

He resolved, then, to share the honour with the other because he had. .
952-~been made manifest at the same time as him. He gave him power to
fead nine of the gods; he also gave him power and-glory simifar to theirs. He
called and he was separated from nine of the. gods in power, these are the
letters of their names, BHosbéagi/ and of the 7 stars " aeé/foud eéioud éioué
0 /o Oud o duoliéeaaalbea /éea éea eaa (great wonderful name made of

- 561--characters of reversed order) His is th®yreatest name, for it is great
o .. and holy (27 characters) Aborch Braoch chrammaoth proarvatho /a6 Another ‘
' Abroch Braoch c/zr‘ammaom proanbatho 136 ou aeé/aud " .

Sy ' . Whenev r the god comes in, look down and record whatever he says to
! 566-‘-you Yor this will be his name. Do not go out from youp tent until he

' tells you what concerns you. This is the holy inscription which is written in
b carbonate of soda (such Is the appellation, so that all things would remain,
IR accurate) C, '

"1 call you, you who establish all things, greater than all, you who are
: 572--the self-begotten god. You see and hear all things yet you remain
“".  unseen. You gave all glory and power to the sun; to the moon you granted the
power toincrease, to wane, and to keep an ordered course; you do not .
diminish the. primeval darkness,-but you ‘divide among them most equally.

coh f . ‘When you appeared the cosmos came*into being and the light shone; all things'
;o .- ' . S81--are ordered by you/'l;yﬁf'ore all things are subject to you, you whose
true form none of the gods can bear to see’ You transformed yourself in their
sight, Aidn of Eternity. | call upon you, lord, so that your true form would be
b .., . made-manifest to me, because | am the appointed servant to your messenger -
= S Anogﬁ/athimﬁe/t/ schilatourbou phrountorm and to your Phobos Dangyr.
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‘upheld. | call upon you, lord, because the visible deities are subject to you,

¢ l‘ v » "
Chrantor éi/bal/ Balbith /ad. Through you, the heavens and the earth are

from whom’they derive their strength. Achebukron whose glory is 2aa &é¢
000 I1I: aaa 000 Sabadth Arvathiad Zagouré god Arath Adonar Basumm (a6 |

. call upon you, lord, in bird speech ara/, in the holy speech Za//am, in Hebrew
anag Biathiarbar Berd! schilatour Bour phountorm in Egyptian Aldabaeimin
hound-dog language Alrasax in hawk language chichlehichichichichititititit,

it/ in the-sacred tongue ﬂenep/)o/p/)oth c/Jachad)ac/;ac/raMacWa

Then, clap three times tak tak tak; give a Iong whistle, a Ienghty
603--shrill sound. It should be very long.

1

“Come to me, lord, faultless, you who does not bring pollution of any

sort, cheerful, unharming, because | call upon you, king of kings, absolute
sovereigh of all rulers, glorious among the glorious, daimdn of daiméns,
mighty among the .powerful, holy of holy, come to me courageous, cheerful,
and unhanmr)‘g .

Then a messenger (angel) will come, speak to him, saying: “Welcome .

613--lord, accomplish these things ror me, sustain me, and reveal to me my

future. \

If ever he. should say something bad, say: 'expurge the evil from my .

future, and do not hide yourself from me but reveal yourself to me every
617--night, every day, every hour of the month, tome, NN son of NN. Let your

beautiful form appear.to me, because | am the appomted messenger andg

o/at/;/ (formula) : .

"I call upon you, lord, holy one, much praised, great in honours, creator
of the cosmos, Sarapis, look upon my birth, and do not turn me away, me NN
622--son of N, because | am the one who knows your true and authentic

_name Jadéd beod 130 I//aad thélhou thé aathd athéroud r amiathar migarn:

chohourf fuebodaed a ee 888 1117 voooo wums 8606008 Semesiiammps aelouc
édqw linoueha nouchia Arsamost Isnarsamothamarmim m‘mm chammd =~

'l call-upon you, lord, | praise your holy might with musical hymns a¢

éacrutce saying o /o(/é' oW ub b a ee 888 illf 00000 .

| 6000000 000w 1111186 Iiurosda o . Protect me from my own destiny,
free me from a'wretched future, divide good things upon my future, make my




79 o K

637-—-er increase with every good things, because | am your servant, one
who seeks you. | have said your sacred authentic name, lord, high- in honour;
creator of the cosmos, most infinite, greatest one, father, you who apportion
all things, Sarapls '

s . Breathe in first towards the east a second time towards the south a

643--thipd time towards the North, and a fourth time towards the west; once

~ from: the Jeft shifting to the right knee, once towards the earth, once to the

. moon, once -towards the water, and once towards the heavens. ° 2 dadé dc
eodlad 1/ 28 thé thou thé aathé athéroud (36 characters).

' Have a tablet upon which you are to ‘write whatever he says to you,
and 3 small knife so that you may sacrifice a buent offering, have a drink
offering for the purpose of offering a libation. Let all things be ready near
6513-you. Yourself, stand dressed.in pure linen garments with a crown of

live. Fashion a canopy in the following manner., Take pure muslin, engrave
- the name of the 365 gods upon its fringes; fashion it as a canopy under which
are to come while you fulfill (the praxis). . Wear cinnamon around your
~For the god dellghts in cinnamon and in it, he places his power. Make,

~ Pythian serpent. Engrave upon.Apolio, the great name in its Egyptian form.
Upon. his breast, the name .made of characters - in reversed order.
Balnchiddohdodchvias On his-back, the name of. the zodiac, //iliou /iillo
/llllov , around it, the Pythian serpent and the tripod. /thor marmarouge
SN pdehd  phdboch - When' you have finished, wear this help for all
circumstances around your neck, together with the cinnamon. \

: - Purify yourself, therefore, as | have said previously:!or 7 days before
- 672—-the waning of the moon, abstain from intercourse as performed by
‘'who lie down together, rise up-early and greet the sun each day for

en days, speaking first to the gods guardians of the hours, then to the

orderers of weeks.. Since you know the lord of .days, disturb him saying:
b "Lord, how greatly | call the god by these, holy sacrifices”. Do this until the
' eight day. Then, come in the’ middle of the night when all is quiet; place the
~ votive offerings upon the altar having ready two cocks, and two kindled lamps
to whichyou should not add ol to ovérflowing. Begin to speak the inscription
“and the mystery of the god. Have ready a vessel filled with the milk of a
.black cow, and wine not mixed with sea water. For this is-the beginning and
the end. Engrave then, the inscription on one part of the carbonate of soda,
691--the beginning-of this inscription fs: °I call upon yoy, greater than all".
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a root of Jaurel, an image of Apollo, with whom stands the tripod and the

Wash off the remainter, as Is prescribed “Moisten the other part, on which.
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-things are either written or painted, then wash it in-the vessel. Let the

writing be on both side of the carbonate of soda which is made of offerings
and of- blossoms. Before you swallow the milk and the wine, engrave this
petition, and when you have spoken it , hold the tablet and stylus with you
upon your bed and listen. Speak the “Cosmogony”. of which this is the

701 -~beginning* I call upon you, you who encompass all things, with all my

voice and speech”, and say these things one after the other. When you come to
the vowels, say: "Lord, | have represented you faithfully with the 7 vowels,
come in and hear me”. Then take the name of 27 characters. Come and lie
upon a mat of rushes on the ground. When the god comes in do not fix your
eyes steadfastly upon him, but at once throw yourself at his feet as is

‘prescribed. Refolce because he does not lord over you, but considering you.
. worthy he sets your future stralg‘\t through his speaking to you.

 ‘You should inguire of him, "Lord, what will be my destiny?" and-he

711--will speak to you concerning the stars and the kind of daimdns

apportionoed to you He will also tell you your horoscope as well as the time

of your life and death. If ever you hear something bad, do not weep nor -

jament, rather ask that he would cancel and avert the misfortunes. For the
god has power over all things. :

After he has told you the first things, Thank him because he has
716--listened to you and not overlooked you. So, offer sacrifices at ail
times, and bring forth plous offerings. Because of these he will listen to you.

" Afixing of the sun (astrological) entails the following. Determine, o

child, the day in relationship to Hellenikos (reckon from top downwards) then .

in relationship to Heptazbnos, reckon from the bétom upwards, You will thus
be able to find ou (the relationship between the day and the dominant star). If

. the day of Hélios (for example) is in Hellenikos, Seléné is dominant. Thus the -

following are such:’

»

Hellentkos = Heptazonos

‘Héllos ’ ‘ Cronos
Seléné - \ Zeus.

Ares The Heptazonos - Ares
Hermés . Monad of Moses Hélios
Zeus. also called Aphrodité -
Aphrodité  Memorial Hermés

Cronos , o Sgeléné
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The Eight Hidden Book of Moses, In another book | have found it
written as “The hidden book of Moses, it concerns the great name as well as

everything else. It contains the name of the one who encompasses all things".

You, o child, must include In this magical operation, the gods
735-—guardians of days, the orderers of weeks- those gods are found in the
book- along with the twelve gods presiding over the months; you must aiso
include the name of seven characters found in the first book; this great and
wonderful name can be found in the “Key" This name gives new life to all
your books. | submit to you this oath, the one that Is determined from the
book. After you have discovered the power of this book, then hide it, 0 child,
746—--for it stores up in itself the name of the lord. It is Ogdoas Theos' who
~orders and manages all things. The angels are subject to it, the archangels,
the daimdns, the powers, and all things under creation.

It offers four other names, there Is one of nine characters, another
of fourteen, one of twenty-six , and the name of Zeus. Use these on behaif of
children who have no understanding, and perchance you would gain an unfpmqg
perception; use it also for all formula and all needs: inquiries, magical

752--{nvocations of the sun, and magical invocations by use of mirrors., Use
the great name for all neceSsities it is Ogdoas Theos who manages all things

under creation. In 2 word, apart from it nothing is fulfilled Know and
conceal, 0 child, the name of nine characters, a¢é ¢/ oud , the name of
" fourteen characters usav s/ave- /adus, the name of twenty-six
characters, arabbaou arava (once) the name of Zeus chonal Jemof cho eni ks
20/a sichba phorovom éplerthat This is the dntimation of the heptagram and
the formula to which the god listens.

'Come to me, you who are from the winds, creator, infuser of the
: .763--breath within men so that they might have life; you whose name is

- hidden and secret (it cannot be revealed to the heartsof men), the name whlch

the daimdns hear and are frightened, the name of which the sun “Anabouat
olloch bartarich: b Bssldsmén ptidalov Amebouat” ., and the moon

" Arsenpenproouth barbaraldné sorar mempsechel  are the,u'ntiring eyes

shining in the pupils of men; the one whase head is heaven, whose body {s the
air, whase feet is the earth, and whom the water surround, you good Daimdn.
You are Ocean, you are the begetter of .good things, the nurturer of the
inhabited earth, your&,honow is everiasting.- You in whom the name consisting
e B
I see p. 49-50 for Scholem's commentary on the name Ogdoas Theos
. j ‘
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of seven letters is established by the harmony of the seven sounds,
they have voices for each of the twenty-eight phases of the moon. sar gphare

" &rapha | Abraarm Aranha abraach pertadméch 126 oved /30 ouve elou aéé eéot
. /ad from whom the wonderful stars flow out, the daimdns, Chance and Fate

by whom riches are bestowed, good old age, wonderful children, fortune, and a
787-~decent burfal. You are lord of the living, lord of the kingdoms of heaven
and earth, lord of all who dwell therein, from whom righteousness is never

removed, the one whose glorious name the muses praise, the one whom the

eight guardians serve. They are A O, Chd Chouch, MNoun, Nauni, Amoun,
Amaun/. You posess unfeigned truth. Your name and your spirit are upon the
good. They come into my mind and my understanding for all the days of my
life and they are my will and my soul.

For you are me and | am you. If ever | speak it necessarny comes to

796--pass. | have your name as a amulet upon my heart, therefore all flesh
which Is moved to anger will not prevail against me nor will any spirit be
ranged against me, no daimdn, no visitation nor any other wretched things
within Hades. Because of your name, the one | have hid in my soul, the one
upon which | call. Be to me a provider of good things, you are good therefore
make me good, your are secure against harm therefore give me securtty (fron
804--enchantment), give me health, safety, abundance, honour, victory,
strength, and charm.. You restrain the fancy of men and women who would
oppose me; give me grace In all my endeavours. anoch alephe saktieté biblot
biblov spié sphé nouss nous! sede sede siethd siethd oun chountial semb.
Imenoual Balnphnoun phnouth touchar souchar sabachar anatheou leov lon eor.

oS outhrd thrdrese eridpd I aé /903l aediond acdiowd doch maneb,

cENIS alerad: kol Kol kaaldn kolkanthd balalach ablalach Otherchenthe
bouldch  bouloch Oserchenthe menthe!/ Because | receive the power of
B18--Abraham, Iszac, and Jacob, and of the great daimdn god /a
lmathanslve: sisbrathilad lampstér 16/ 66  god, do, lord, pertadméct
chachmech 130 oude /a6 oud feow 280 edov /ad

-

Intimation. Speak, towards the gast with your right hand at your

825--right slde similafly, with your left hand at your left side, say ‘a.
Speak, towards the north with one cienched fist stretched to the right, say
‘e’ Then, speak towards the west with both hands stretched, say "¢". Towards

the south with both hands upon your breast, say 'i’. Earthwards bending over ,

~ in order to touch the top of your feet, say "0". Looking upwards while you have
. your hands upon your heart, say ‘u’. Ftnally, look to the heavens, Pplacing both

handsuponyowhead say ‘0",
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- 845--holding together all creation, he whom no one can halt, the one wh
. the gods worship, the one whose name none of the gods are powerful enough

“ pronounce. When you exhale, breathe in me, creator of all. AH creatures gre .
' under your power, grant me these requests. ‘

83 ‘ .

Heavens /\\ ' )
a 666060600 it ’

East 600600666 South i
air uuuuuuy -
North| ee 00000 eee jWest

Earth

I call upon you, é’@erlasting, uncreated, one, alone among all beiQgs,

&

"I call upon you, as with the voice of male gods, /80 ove 0&1 ve ad el oL
a0é oué eda Ul dea 0éd /eow ad. | call upon you as with the voice of female
850-- goddesses /2é edo Jou ©é] 02 ¢8 /é al wo éla edo oué 1ab dal eové
wé/ eda | call upon you, as the winds address you, | call upon you as the
east wind" . .

-

Turn towards the east and say ~gee 646 1111 ooooo wmnmn 0060664 \

-call upon you, as the south wind; turn towanrds the south and say: “i00 uuu 8060
23232 eeeece 8888888 | call upon you as the west wind; stand turned

860--westward and say: €/ o0 v J00000 asasaa eeceeeg | call upon
you as the north wind; stand towards the north and say: J aa ece &6é¢ /1//,

" 865-- 0ooove s | call upon you as the earth; look towards the earthand

say: @ & /17 ovoo s 000000 aaaaaaa | call upon you as the heavens; look

‘ towards the heavens and say U &0 aaa eece 88448 111711 vooooo. | call upon you

as the cosmos o w J00 aaaa eeece 846664 /i1//// Grant me this petition,
quickly. | call upon your name, greatest amongs the gods. Lfever | speak, it
is accomplished, there will be an earthquake, the sun will stand still, the

. moon will be terriffed, the rocks, the mountains, the ocean, the rivers, and all

875--the waters will be changed into stones, the cosmos will be entirely
confounded. | call upon yol /ueup daed /a0 aeé al eé 28 jowd evd Ieou 266 61 66,

/88 /boud aud ba 10103/ /dal O¢ ee ou /6 /adthis is your great name, Make me .

appear as a lynx, an eagle, @ serpent, a phoenix, a living eptity, strength,
necessity, an image of the gods, a/d /v /80 é16 a2 our asaa e'lu 16 68 /a6 af
a6 oved aled foue veia el 811 w ee 88 0208 chechampsimm changalas ediow

léea dodoe 7qo0d 20101ér dmwmmmas In this'way, bring forth the second |

/adé/iweeééoaoé ~
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" olkroudr arax gb O aaa erartéraviér’  thouth, ast
" kouphid Isothoni patheni leeenthédr panchochitas oue| tiasouth pachtheest!

84

890--0n the thriteenth day this rite will be fulfilled when you have
licked the gold leaf and said 7a/2 /uoé /ewwd 66/ eo'é ou edudé o 607 dac
ed0é J6° Then more completely adeud oa/ /o éueda o do e ou ed ol du bi
a ee 8868 111 00000 raaN B000000 a0 eod edé 1aa E0/ 810° Say these, with all
the formula six times while you perform the rite. Write these seven times
upon a gold leaf before licking it, upon a silver leaf seven.times as a amulet.

080 a6 000 Uloid ou U/ sorra thddm cfyalampdaps atoudgl. A group of letters

written to form a wing. - Write these upon the gold leaf: ‘ad ewfo/; and upon
the silver leal: * /odueda”

268100 2eé/000 | 2eé/ovdoud

abiowda ediouwdda . edloudouda
éloudae Sloubdae Sloudoudae
lodaed Jouddacéd /
ouvdsed/ . oudlaedr ér
Waeé/o widsed/o . Wowdaeéi<o>
daediou M/o{/ “dousaediou

*..and the great heaven, immortal unsBeakable 060 ad thoou 01é ou uéf orchra
Mmm Semesilamps atouét! drousouer drouésrd\gnida batalana aggast:
AMASOUroUr 0UaNa apaistou Mianda Oti Satraperkmépl)’ ala Dyonisis, blesseq,
£ulos, wu wwy, théndr, diagdn ww evever ve o\ Xerthenathia thaphihe
ChING \lamibal aloc

Ysemmigadon Orihd Baubd nodradér soire soire
apaa kedy 1ad, Sabadth, Abrati/adlh, Adonai Z:
kemndth /ampsoudr. Therefore, | stand united withy
great commander of the armies, Michaél, lord, the great
28 a/d eval 1€ 76 /63 1é1¢ alb e¢ aid. , Therefore, | will unite with you, and
keep you in my heart ad ed edé/ a/ad 6 1690 code 01 226 \0616

anthara Ereschigal,
8, Arsamols/ rane
by the p wer of the

" As Orpheus, the one who discourses about the gods, revealed through

- 937--his own magical formula, “o/spaé /ad ouvea Semesiiam, acol ulos,

cholove apaapachapapa donthisikére déeualé d/al eaé éaé dea borka borka phris
rix orza zic marthal outhin liitifiam 1ililbou aaaaaaa 6000608 mouamech,

. rvperibole, 26 86 &da "

* Breathe out, breathe in. Do this fully, Yea/oa/’ Bfeathe in and give
out a'groan (a loud cry). o .

]
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*Come to me, god of gods™, a¢dés é/ /ac ae oiotk breathe in, m’f‘ﬁ
your eyes completely shut, groan as loudly as you can, then give deep sighs
946--emitting a shrill sound

Erotylos in the Qmmxa vieedai odar wodear uoéed erepe, eOu:
varbarnezageglé éclraém kaplnamias psiphri psaiarorkiphka brakié bolbaloct,
slailasi maromalamarmisal Mra/t/;at/” do

, This way it will be hallowed marchdth saermachoth Zalthagaza the
babath bathaathat a 11l aaa doo 606 lecé onthér then bathos aumdiach
As in the book concerning king Q0chus by Phthé the sacred scribe; it .
960-~--was  “velhmomad marchachtha chthamar Zaxth tharnm achacl
Zarokothara 0ss 120 oué sialir tité eaé 1ad és zeathe aaa eou thobarrabau”

As in the memoirs of Euenos, he affirms that the name is pronounced
by the Egyptians and Syrians as ' chéhethins’

As the Zoroastrians , the Persians in & /missar psuchissar'
As in the books of Pyrrhos zza aaa eee bbmdea anbidds

As in the book of Archangels of Moses a/dazad batham machor' ¢
DB3203mmachior rizzaé dkeon pned meou ps psuch phroch pher phro 1aothchdé’

As is the Hebrew custorh, it is broken off as "Abraham, |saac,ldacob"
280 802 0ad Teou 1eé leo 120 /a éf 0 eé oe e/d

As in the fifth book of the Ptolemies, the one which Pan entitled the
983--Panaretos (it contains the origins«of the spirit of fire and of darkness)
“Eternal lord, creator of all, only god, unspeakable, -thorokomphouts psonnar
. neboudt tattakinthakol soonsolouke’ solbosephéth’ borka borka phvigy rixé

- Zadix amarchtha fou chérin 17 11 lam lam asassaa i/iiilf 0000000 emact éé¢ '
nach liliT lam chené 111il1 Oou aéé dadw /da 006 ééé, swounded by water,
motlyaé ela oyb aove thoptoch a odus oooo I1ill ééééééé eeecce Amour .

"~ /283800 HIHI® anoch ai 166/ é/ ortongour 0éal ela/ déai déol aa éf oud é/ lov é

e o —
3

deae thath ier tha/non aoou the great, the great Aidn, god, lord of Aidn.

The great name, the one in Jerusalem from which the waters run
999--their course, whenever' they are not in the cistern achmé /fodé /eéc’
larabbao uc/moaéa accompnsh this very thing, unspeakable name of the

»




great god

Take a gold or silver leaf, engrave with an adamantine stone .the
1004--prescribed unutterable characters. The one who would engrave this,
should be pure from ai) uncleanness, he must place upon his hands a garland in
full bloom, and offer incense at the same time. Let him write his spell on
the -back of the leaf. Then, taking this engravure, he must put it in a
1009--unsullied bag and place it upon a clean tripod covered with iinen.
There should be, beside this, pine cones, corn bread, sweet-meats, blossoms
in season, and Egyptian wine unmixed with sea water. Then milk, wine and
water are to be poured in new vessels and offered as a sacrifice with
frankincense. Let there also be clean lamps filled with rose oil; then say:

"I call upon you greatest god in the heavens, mighty lord, very mighty

1022--"lad o /6 a6 oud, the one who is. Grant me my request, lord, great,

. master,: unspeakable characters, so that | would have my request, and would
live free from dariger and invincible, |, NN.”

Attempt to prepare this, when the moon rises in the east and is in
conjunction with one of the benevolent stars such as-Jupiter or Venus, but not
1032--in conjunction with a maleficient star such as Saturn or Mars. You

have a better chance, when one of the three benevolent stars is in its own

house, andthe moon takes up a line of junction either in aspect with, or in
opposition with the ascendant star. Then the praxis will be fulfilled.

You should not utter this spell foolishly, if you do, you will have to

_ share the blame; keep it to yourseif

These are the usages for it: wWhen you would subdue fear or anger,
1042--take a leaf of laurel and the characters as it is; display it to the sun
andsay:

"I call upon you great god in the heavens, mighty lord, very mighty
1ad, the one who is ol /0 a/0 ovd, Guard me from all fear, and from ail
ventures set against me, this very day, this very hour.” Say these things three
times, displaying the foliage. Keep the leaf on you If ever you would subdue

Hmthing, hold it in your hand.

A u_;e_ q:d;q This is the spell
\ , ‘*‘ written backward ,.
( - R - paith Preraprodzs |,
|
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&
The hidden lunar reckoning of Moses  Uine/ Biov Lhnoub -ouér,

akrombous ouralol ovér al Aph Or oki anoch borinth mamiikourph aes ael é ae,

ele eld Teth our our ovér me Xirour chou this echrézé Goddess, my lady

Seléns, accomplish this particular deed.

An Opening ‘taking the navel of a male crocodile, (called
1067--Potamogeton), the egg of a beetle, and the heart of the dog-headed
ape, (called Myrrh, which is 1illy ofl), place these in a black vessel. Whenever

"you wish to effect an opening, bring the navel to’ ‘the door, and say: 'né thaim.
r tholach thechembaor theagon pentatheschi b0ti [ 1 call uponyou | one in the .
/ abyss, you have the power to-effect.a safe passage for me, straightaway, ,

because | call upon you savamboch mera cheozgph dssala Bumbél pow touthé
olrére! armoch

If ever you wish to call upon the visible {deity)

1078--The tenth hidden book of Moses.

Vo
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