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ABSTRACT

A PrOPOIII for the Study of the Greek Orthodox
Comtaunity in Montreal

. Fotini Ratma %

A study of the Greek Orthodox church as & core ‘i
institution for the development of the Greek community, in

Montreal. The church's role inm the pllty;pd . present is

examined, and it demonstrites the social and . the
institutional change of the Greek community. It presents

¥

major theories on religion of that of Marx, Durkheim and .
Weber rand 'outlinec the structures of genéral religious

belief ay:tenc and their influence on lociety. It describes - . 1‘5

the conplex{ and dynunic nature of rellgiou, an important ﬁ <
element for the Greek coumunity in‘ﬁcntieal. responsible for . t "
its growth and evolution. Angly?ao,of outi?y data based on : , "
opinions of 20’Greck iudividut}; indicate that place of
birth :fcreece‘ or Canada - i; anfinpqrtant variable as\’to ’
deternié? . positive religious attifudc! ;: wvell as positive | :
attitudes towards the role and the importance of the Greek

- chdrch wvithin the tcipectiye comnunity. Ethnic religious
continuity is in favour of ?he‘Clnqdlnn-born. The future of
the religious reality in the Greek community is seen as an
idterplay of the decisions and the in:etagtionn of the two

- generations.

111
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‘Chapter I
. INTRODUCTION

The study of ethnic communities has been considered
' ) i

1 rtant__in lociolqu, ss & way of .ttécing both the
nconntitution of Canadian society, as weli as underatanéing
its social proc;él and evolution.

The’ Greek community has been chosenAfor the present
study as it i{s the fifth largest ethnic community (after
' English, Freach, Italian) ‘and Jewisgh in Montreal, and one of
the ; sost inititutionllly complete ;omnunities. " The

vy

focus of the present study lies on a single social
. . < . -j

institution: The Greek Orthodox Church as an {important

factor in the ethnic community's social development and its

further evolution.

The study is divided into two primciple parts: _af.?é?e

historical development of the Greek community, which was

largely done from interviews with priests and comnunity

leaders during the winter of 1981. .1t includes s discussion

. {

on demography, patterns of immigration, the building of Ehe_

churches and//Qg}lrochill schools, the formation of
organizations, the cooperafion. and the divilioﬁa in the
community; and D) the recent developments of the coniuni:y
conceruning the religion factor, .and the position of the
church in the community: its functions as well as its role

and importance for the individual members and for the

community as a whole. i ﬂf///

7

' The church as a socisl fnstitution seems to be the

- “soul”™ of the ethnic conn#nity.

1

e



2

.

" functions for ita_gsfbers;~it has been described as the core

A

e

1

recreational, pQlitical, economie, professional, religious,

\\

Available socioclogical literature shows that ' the

v

anization {% established in order

~>-

\

for‘atton of any ethnic orf
to meet a nged; tﬁip need might - be educational, social,

, . s
cultural or some other comnmon 1nter;:§. By looking into the

literntuye. the #Murch has been demonstrated to. adiiniater
to mgny of the above needs, apd to fufﬁill ;any signifftlnt
)

inabiiution, pla;ing an important ro¥2 in the community.

Por' Itqliann in Toronto, the hurch,‘ “"in addition to
its mauife;f'religlous function, preévides coitinuity betveen
‘their former lives 1in Italy and theilr new,lives in Toronto;
it serves as a2 social gathering/ where one man meets
fellownen, use one's mother tonque, agd have a 1link with the
vidf} yoﬁciety through the bilingual priest who has .a
better knowledge of the expeecatizgi, norms, customs and
culture of the host society” (Jansen, 1971).

Among the Dutch Canadians in Holland Marsh, the church
‘18 seeking to exercise a power over the family and. the

school, especially through the pastor, who acté as a

‘madiator between! the individual and God. “The pastor is

,responsible for seeing that the school conforms to the moral
' /

" and %piritual ideais of the con-ﬁnity, and he also offer,

individual and fdnfly counselling” (Ishwvaran, 1977:79).
Anmong Greeks i1in ihe United States, the central

inetitution 1; the Greek Orthodox Church. -"For the../

immigrant in America, the church éomnunity be;aue the arena

>

in which one worshipped, at;iined social recognition and

3
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made friends - and some times enemlies.” (Moskos 1980;67%.
An important element that is apparent in the study of

%

Greek c¢ommunities, in Montreal and elsewhere, is the
influence of politics {n egcl?kiaatical matters. | The
division of the church into 'two political groups, ‘Royalists
and Venizelists, has been discusse& by Xepides (1922), and

which was also apparent in Montreal.

Althaugh there is soae litefaturg available on the

*historical development of the Greek Church, in the United

States generally (Saloutos, 1973) and {a Detroit

(Stephanides, 1971) and in Montreal (Gavaki, '1983), there

has been little research on what religion and church mean to

N -

Greek individuals themselves as well as to their community.

i

The fndividual'e veews or attitudes towards the church
and the Grgek'Orchodox religion might offer a more complete‘
picture of the role of the chufch in a.con nity's life. It
can explain why or when the.cﬁurch becomes impo antl Also,
the vay 'people feel towards religion and the church can
determine The social process of the respective instit;tion;
Their views can be wused as a‘/gnfﬁt to opredict future
developments or changes, and finally, their views can be
used as references for a comparative study with an ethﬁic
community, Greek or other. ,

The theoretical part of the present study deals with
the principle theories of Marx, Dufkheim and Weber. Their.‘

unique and different approaches to the study of religion 1s

considered important {in developing an understanding of the

'

"complex and diverse opinions of Greek individuals regarding

37
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the role of the church and religioﬁ in their community.

'

These theories clarify .both .the meaning of Greek

«

rel;gious reality'a; vell as the generitional differences.. .

7

- v
T e e ] s . 4 e 1 A
. - 'e
N N -

,Pinally}j) these theoretical approaches . were considered

- useful n‘otder to draw some sort of synthesis in terms. of

religion and Church from the different opinions of the

' 1nd£§fduals and in the view of the different social gtages

of the Greek religious reality 1in the couun‘unity.

The overall study - although it does not  represent a .

-

large reality of thh Greek population in Wontreal - proved

to be interesting and quite useful in gaining ~gome
@ ' ‘ "

understanding ~ of _what - the Greek religion as well as the

e e e UL VR VR

Parish, , have meant to people in the past and'foqg}nue’ to

mean in the prése“ Lo




* Chapter ll

" METHODQLOGY

The pur%bse of this study was téglnvestigate the role
° .
of the Greek Church in the Hellenic community, and the

. ~
attitudes of CGreeks towards Greek Orthodox religion and the

church. , v
i

Information on the historical process and the active °
role’ of thq“%hurch in tﬁ:NEommgnity vas obtained during’
1980-82 from field work as a research assistant for the FCAC

project. at Concordia University on Ethnic comaunities in

\

Montreal. In order to._gain adedﬁaté information about the‘
history of the Greek community, archiva}/ research was -
conducted by reviewing - * existing publications and

pamphlets available in the Greek community's library, and by
. BN ! "2.

various yearbook; of - different Greek’
4

associations (such as the Cretan Asipcigtion, the ILabour

reviewing  the

Asgsociation- etc.). Archival research information was

-linited, 80 in-~depth dinterviews with past and present

leaders of the community, as well as with priests of the

[y

four Greek churches, gave ,i more adequate and
»~ ’ '

A v N
'ch{}mologically accurate portrait of the histogiial

development of the Greek community.’

Contact arrangements with gheLconmunity'u leaders and

-~

priests were not easy. The Greek community's. leaders '
vanted to be assured that their efforts and gimg -would

coutribute,in a coucrete way, to the enriching of the

community's archives about the history and the development

. of the breek compunity in Montreal. Sone leaders refused to

et vn o a B n

.
o
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/ . ~* .
;% ‘ingervieved; so 1in ' certain cases some leaders already
: - /

'iptetiiened and as well as personal {friends were call¥d upon ~_

+ . . . '

~ > n ' -

. “\\ig\hglp arrange {nterviewvs. - T -
L3

During the‘HiPter of 1982—8%, an additional tyventy five

€25) 1nd1vidqals' of Greek Qrigln wergh 1hterviebed. The;
wWere c&open'ftom ﬁlacea that had already’been vigited du?ing
previous {ntervicwq. such as aaao;iatione, restaurants and

v Concordia University. The sample was not a random ome

because of const;kinta of time and mongy, bqt it rt?resents

. a croks-section Df the population. It includes roughly

- s

// equal z;mbers of males and females, Greek born and Canadian f
born os Greek ﬁarentage. . Individuals were aged from about
20 to about 70, and they were unci?lled,and skilled&workers, ) 3
students.. community leaders, 'entrepéeneurs,JFOusewives and
professionals. \ . h . ggﬁf - »
. For an individual to b;'eligible for\intervieving, the -
é%spondent had to hav:‘:ESS'ben in Greece or in Montreal.
The first contact was made qunqdunped; cnce the first‘
contact with an iﬁdiviéual wa: made, ‘additional rnames such
as vivgs, friends, relatives 6? co-workers were aoifgited
.. from the {interviewee. This was done %y gselecting” names,
) addresses or phone numbers, in order for an appointment to . '“;’('
be made in advance. Y |

.
s f
o ’

Five .people out of 30.Who were to be . interviewed o
A ' ’ v ! -

. ' q
funitially refused to be Wnterviewed at all; another five
were rejecéed because their responses were too brief and

e -~ . )
uniformative ('I don't know' or 'l guess so', being a common

Aresponsei. Interviews that were not used were not counted

*y,




e - \
in the final analysiz, hence the total of 20 individuals.

It ~shdu1d be noted that those individuals who had read
. about religion and thus felt comfortable with the 1issue,

were enthusiastic about having an interview. They made ag

» ‘

effort to give clear and complete responses.
The Interview . ‘ ' b
@ ] ) '

For a number of reasons, .the interview method was

conéidgred the best one for "collecting the ‘information
n;eded for thi; study: ' First, aualitative data seemed more
likely to probe the attitudes of Greeks towards religion and
Church; second, past research experience has shown that the
educational level of Greek ;muigra;ti is very low, and they

feeI‘%Sre Eomfoifdﬁle,vith face-to-face encounters(than with
~’filﬁliqg out unfamiliar qustionaires. Finally, because the
:Greekfignguagé is the only one uaed~among'recent Gfeeka, it
was believed that pe;sonalhinterviews it Greek would remove

"

obstacles of communication, assure more reliable respounses,
and increase -the fesponae rate.
Qualitative research 18 extremely time consuming, and

" in the present study, a great deal of time was spent on

translation from Greek to English. klthough the\cranslatién

’
-

7
itaelf is as close to the English .language as possible, yet
certain Greek terms were not easily translated. For example,
 the word 'agathos' which was often used as one of God's

qualities was translated as *good', whereas 1in the Greek

the difficulty of resolving the coﬁtrad;ctioné between the

. language the word agathos goeé beyond the word good. Also,

A

et b S ——
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views of the <clergy, ' leaders .and- individuals about facts

]

.and opinions 'concerning thg role of the Greek church,

vas another time éonauning problem.
All the interviéws wvere recorded on tape. ‘ Almost dl}
the respondents felt uncomfortable with the presence of g

tape-recorder during the first few minutes; but after that,

ft did not create any difficulties at all. Taping was both '

easier and ‘ more accurgte‘than taking notes. The average

time spent on each interview was about one hour_to one hour

&

. and’ a ‘half.

The Questionnaire

v

5

The. questionnaire is presented in Appéndix-l; but a

few words should be said here about the various  questions
asked,
- w

'

Prior to interviewing the “sample Bf.25 1n§iv1duals,
a set of questioni was developed. The questions were

designed 1in such a way as to collecf infornation on four

) major topics: Church practice, attitudes to the Clergy,

views on the functions of the Church in the community and
dttitudes on the importance of the Church and Religion.
‘The questions were also selected to facilitate
conparisons of Marxist, Durkheimian and Weberian theories of
religion, and they proved extremely useful in this regar&.
Sone of, the ‘queatioﬁs ‘wer? open~ended to maximi;e
qualitative ‘responses; some were close-ended to facilitete

quaﬁtitative analysis.

"It is hoped that all questions developed for this study

O

T e e o
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‘Chapter III

. ‘ THEORETICAL PERSPECTIVES

The role of religion and of churches has been discussed

e +

by wmany sociologists, but perhaps the nmost important

theories are the ones put forward by Marx, Durkheim and
’ ¢

Weber. Their ideas will be 'presented in this
chapter, and their ;pplication and rglevanée to the Greek
community will be discussed in chapters 4 and 5. .

Suffice it to say here thdt their contrasting
approach;s will throw considerable l1ght on the role of
religfon in the Greek community,"and‘on the meaning of
religion to the Greek people. Which theory appears fo be

.

more valid for the Greek community? Can the social process

= 9 .

of the community be understood or explained by one of these
" theories? Are these theories mutually 1incompatible? Is
:heré 8 synthesis? These are sone‘of the questions that
" this thesis will consider. ‘

In his most famous work, The Communist Manifesto,

published in 1848, Marx referred to’'religion as a veil - a

1

veil that conceals from the proletariar the bourgeois '

‘explofitation of the proletariat. He observed tha;‘-”f;r

exploitation, veiléq by religious and political 111uqions, C ;
s it (the bourgoisie) has substitutea naked, shameleas;

direct, brutal exploitation” (1964:62).

i
1

S - Over the years, this analysis was developéd\ further.

In On Religion, Marx and Engels vrote perhaps their wmost

famous description of religion: "Religion 1s the sign of

W,
’ N
10 o
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the oppfesseﬁ Ereature, the h?at: of the heartless world,
Just as it is the spirit of a spiritless situation. It 1s
the opium of the people” (ibid, '1957:42).

ingels *went on to say that "all religion, however, is
nothing but the fantastic reflection iﬂ wen's minds of those
external forces which control their daily life, a reflection
in which the terrestrial forces assume the form of
superﬁaturul forces.” (ibid, 1957:146).

The social force of nature and of society a}e
perceived by men ag somEthing alien, .mysterious and
nuperiof. and this 1is the result of man's faillure to see
{enlity, to realize that he is creator of the soclety, the
State and all social values that stem from such a cémplex
social organization. Th%s ‘fantastic reflection' that men
hold t;wards nature and tovang the s8social forces that
dominate their daily life, is what Mari called the "false
.consciousness”™ of the proletariat.

'The ruling ideas of each ;3e have ever been the idea;
of 4its ruling class', Marx poipfed out in the Manifésto;

(1967:40) and adherence by the proletariat to thesge

»

religious and political ideas represents their failure to

see $bhrough the ‘'wveil', and represents their false
- . T

consiousness.

In their conmentary 3n'the role of religion in ancient

Greece and Rome, Marx and Engels observed the clqse)

association between religion and- state - the 'true religion'

wag the cult of their 'nationality'. This confirmed Marx's

view that the role of religion was to support the state,.

11 .
: R
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T ngeld 4nd Marx, 1957:41). -

i.e., . the bourgeolsie. Thus, religion is merely another
P N '

.instrument of class rule - together with the army,' the

Al

political system, and the legal system. Thus, once the
cocﬁ:ty collapsed, s0 did the religion.

With this reference to antiquity, Marx demonstrated
|

th;t religion develops'inpcorrespondence to the conditions

s

IS

of ‘the time, and fs the expression of the society's being.
This argument is the basis for explaining the rise of modern
religien such as Christianity. In thig way Christianity 1is

regarded by Marx as a suitable religion for people, simply

because 1its preaching reflected and ‘corresponded to the

N ‘.

‘conditions and situations of the ‘time in which it arose.

The history of early Christianity hau‘nofable points of
resemblance with the modern working-class movement. " Like

the latter, Christianity was originally a noyement\ of

>

oppressed people: it first appeared as the religion of

slaves and emancipated slaves, of poor people deprived of/

al&%”;jépts,‘ or peoples subjugated to. or dispersed by Rone

!

/

\ Marx argued that society is determined by ecogonic
rj&ationc, production and exchange. Men, on the other haqd.
are doninated by the economic conditions they have created,
Snd '< th} neans of productién they have produced. “"man 1is

r

& @ .
the wé:{d. of men, the State and society™ (in Bottomore,

\ (sﬁe 9\‘&1& > '
n s

. He argued further that men are the result of a low
R .
=\

level of development of the productive power of labour, and

~

they have limited relations in the sphere of material 1life.

12
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In this réléect,, religion stands ;part from ma:érial life.

Rf;igion, for Marx, 1is unde?sggnd\fron the tendency of men

onto hy}othetical and supernatural forces; and religion is

nothing else but the productive and ~materfal 1limitations
~reflected in the ideal spher; of man's 1life.

Thus, religioq stands apart from the true nature of
society.’ "Societ&' creates for {tself an organ for
safeguarding * {t8 common interests against internal and
external attacks. This organ is the state ﬁower. Hardly

has it come into being when this organ makes {itself

- independent of the society; and indeed, the more it becomes

St
the organ of a definite class, the more it directly enforces

k!
tpe supremaéa of ;hit class. But once th; state has become
an independent power 'vis-d-vis the society, 1t produgep
forthwith a further ideology. Ideologies are still further
rembqu from the material and eco;onic intrastructure, and
then take the forms of pgiiéaophy and religion (Marx 'and
Engels, 1957:259-26#).

Therefore, Marx maintained that religion 1is produced by

the State, by the society, which was, in t&:ﬂl~3foiucéd by

man, who possesses no true underhtanding of the reality of
the bdynnnfc sacial forces, within thf material sphere.
Religioé,' God and higher beings are 1idealistic spiritual
expre;dions that refléct the idea of the individual isolated
and alienated from himself and fron soc1ety. Marx ’argued
that the consciousness of men s determined by their social

>

" being. "The totality of these relations of . préduction

-
Ve
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EonstituCes the .economic ‘structure of‘eoqiety - the real

foundation, on which legal and political superstructures

aﬁarise and to which definite forms of social counsciousness

correspond” (Bottomore, 1969:67). « ﬂ3§+
‘e .

In a capitalist system, however, religion is understood

as a aocia1~class pheno;enon'where there is a relationship

. between religion ana private property. 'Marx maintained that

- the ruling class uses religion as an insﬁrument to keeﬂ/ the

working «class ~oppress;d and erendent on the means of

pfoductiog and withiﬁ their bounds, which interelationship
determines man's conséiéusneas.

That human beings, althoqgh they are the creators of

5 .
society, state and religion, project their own powers and

', thelr 6wn valueg upon hypothetical, superhuman and

supernatural beings, demqgstrate; that they possess no true
consclousness 'of the naétfe of the society in which they.
live. Religion for Marx is the -human fantasy that reflects
the idea of the individual alienated frbnchis work and from

the means- of production, as well as from himself. . Man's own

nature, own —powers and capacitiea are projﬁgtéd outsgide a%
I :

himself to other higher beings whom he personifies, and who

he believes control his life and will compensate him for his
suffering, after death. ' ’
God, accordiug to this philosophy, is the reflection of
the abstract man; “religion cam continue to exist_és the
lmgﬁz}ute that 1s, the sentimental form of men's relatiom to

the alien natural and social forces which dominate them, so

long ‘as men remain under the coantrol of these forces”

14
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(ib1d:147). Marx and Engels drew a parallel. between

éhrictianitﬁ and Socislism pfeaching'the very ssme matter;
the difference, however, between these two is essgential.
"Christianity places this salvation in a life beyond, after
dba%h, in ﬂeaven; socialism places {t in this world, in a
trangsformation of society” (iﬁiﬁ:S}ﬂ).-

Socialisem, along with the ffosttive abolition™ of
private —Qi?gerty, will transform the 1life of'huﬁén beings,
ffon human self-alienation to real human nature. “The
positive abolition of private property, as the appropriation
of human 1ife, 1is thus the positive abolition " of all
alfenntion, and thus thé return of man from religion, the
faiily,' the State, etc., to his human, e.g., social life”

(Marx, in Bottomore, 1961:250).

Therefore, man 1is the victim of his limited relations

to the producf e soctal forces, whereas religion 1is the

possible optcome of his false perception of the real and
practical nature of society.

This Marxist approach, as,will be shown later, was the

one adopted by wmany individuals who claim to have

contributed to altering the constitution of the Greek

community  in Montreal, - and  who tried.\ ultimately

auccessfully,‘ to secularize the community centre, and to

weaken the cultural powver .of the church.

4

Emile Durkheim

Durkheim's views on religion are quite different fr§m‘\\

thoge of Marx. In Durkheim's view, feligion is neither an

‘ 15
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opfum bpor a veil ~ it is a strengthening povef for the
individual and thus, for society.
Durkheim dedcribed religion as a system of given &ft’

I

that exist 'and that coastitute "reality”. He explained that

, <‘when a man lives a2 religious 1life, he believes he 1is

participating in a force that dominates him, but which at

the 'same time upholds him [ﬁd raises him above the misgeries

of the world as well as above himself. "The believer who

has communicated with his God, 15 not dﬁrely a8 man who'sees
truths of which the unbuliever is ignorant; he is a man who
fs stronger” (Durkheim, 1947:416).

In his classic work, Elementary Forms of the Religious

Life, Durkheim viewed religion as arising from society from

its unfique tnattre, being indep;ndent and sacred from that of
the individual. He described society as having in ftself
sonmething sacred that gives rise to religion and soqietyf is
thus perceived'as God who men believe and vorsﬁip. “Society
has all that is necepsarj to arouse the sensation of ‘the

L 3
divine in minds,. merely by the powar that 1t has over them;

1

for to 4its members it is what God is to his worshippers”

-

(igii: 206).

For Durkhein,‘ religion is\yeul and ideal, profane and
sacred. He made no distinciton between religion and
'society, a8 he ghought théy were one and the.same thing.
"Everything social ‘is religious; the two words  are

synonymous” (Durkheim, 1933:46)/

Durkheim's “observations of primitive religions around

the world led him to conclude that “the universal and

» 3
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eternal bbjective cause of these sensations out of which
’ : '
religious experience is wmade, is society”™ (Durkheim,

1947:418). : . ( -

At bt

Althouﬁf Durkheim did not deny the naterial necessities

of man, he emphasized the ésychic necessities as well, and ¢

~

bgmatgued that both are of equal "importance, the latter be- |
ing manifest®d and facilitated through religion. "The ideal

Ll .
society 1is not outside of the real society: it is part of

.

it Far from being divided between them as between two

. 'poles which mutually repel each other, we cannot hold the
one without holding the other™ (ibid:423).

What Durkheim is referring to ie the interdependence of

S R e - aantme, ko ST

the ideal and the real society. That 1is to” say, ;ven bhen

@

religion séems to be in the‘ipdividu&i connciousne;s,_ 80 as
\ to fulfill mnn;s psychi; dec;ssities, religion is stLll‘ in ' ,

‘the society vhere' it finds its birth and ig further \ . . Y

nourished. In other words, whatever ls happening in man's

conciousness 1is not an {llusion or thallucination of the \

perceived fdeal society, bhc rather the expression of man's ¢

avareness of the social system in whi&t he lives and on
o .

which he depends.

i

¥ -
Therefore, society is divine and it 1is above the

individual, whereas religion 1is the exp;eaﬁion of the ' l

society. Unlike Marx's concept .of religion as being the ‘ ‘
. ?fqytaétlc reflection of the abstraci man”, "for Durkheim it
wags the reflection of social reality im which men live and

on which they depend, so that they worship their own

sociery, or their own collective reality. The society or the

' ‘ 17 ‘ 4
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external social forces are vffwed as real and divine as well
as beinpg greater than the individual, ratheér than as mere

supernatural or superhuman expressions.
]

The divine and the sacred parts of society have Jgeen
degcribed by Aron as follows: k4

"God 1s first a being whom man imagines 1in
certain respects as superior tajhimself,  and
on whom he believes he depends....the
believer feels that he is obliged to accept
certain forms of behavior imposed on him hy
the nature of the sacred principle with which >
he feels he is 'in communication. 'But soclety

also maintains 1in us the sensation of a {)¢

perpetual dependence, because it has a nature
peculiar to 1tself, different from our
N~ - individual nature, and pushes ends which are
likewise peculiar to itself; but since it can
attain them only through us, #t imperviously
demands out cooperation. It requires- that ve
forget our personal interests and become {its
servants; it subjects wus to all kindg of

inconveniences, hardships, and sacrifices -
. without, which social life  would be “
impossible...! Society awakens in wus the .

feeling of the divine. It 1is at the same
time commandment which imposes itself and a
reality qualitatively superior to individuals
which calls forth respect, .devotion,
adoration”™ (Aron, 1967:5}). \\\

[+d

Religion, for Durkheim, 1is far from befng a vague

innate power of the individudl. Rather it is the outcome of

the <collective 1life that the individual has 1learned to
. idealize and to di;tinguish from that of the profame 1life.
For Durkheim, this Aivision of society\is not a(choice, put
a condition for the existence of botﬁ the 4individual and

society. The social fmnction of religion is extremely
: E
important for Durkheinm, - simply because religion is something

essentially social. "It is not a sort of luxury which ‘man

»

could get w&thout, but a condition of his very'existence.'

1
. -
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He could not beqa socialibeing, that is to-say, he could not

be a wman, if he >had not acquired 1t“w(Durkheim. i9{7:423}.
Instead of human self-alienation as intr;duced by Marx,

‘religion 1is for Durkheim s condition for the sqcial‘ and

noral cohesion of . people withiin society; it is -social
4 ' . R
control, a necessary condition in order to keep people

-

within the Bouhds of the social ‘order. Re}igioﬁ is not only

a mental concéptualization of the individual, but also a

5

human socal action. "Society cannet make its influence

L 8 -

felt exceptlin action, and it is not in action unless the

individuals who conp;se it are assembled together and act in

common, .. It 1is before all else an active cooperation...

Therefore 1%, is action which dominates the religi;us life

.

beé;dﬁg of tﬁe mere facé that it is soclety‘vhich is its
"source' (1bid:419). : Ty \

| fhe functions of religidn, according to Durkheim, ate
those of religious ritual, rites or acts. He defined rites

as follows: “"Rites are the rules of conduct which prescribe

= E

ho a manisﬁould comport himself in :the presence of these

saTl d objects” (1bid:4l). ‘Durkheim distinguished two

pri%cipal functions of these rites: although their apparent:

function is to sttengthen'éhé bonds attaching the believer
to his god, they at the same time strengthen the bonds

“attuching the 1individual to the society of which he 18 g

memb;t, since the god is only a figurative expression of the

J

soclety {(1bid:226).
The ritual acts are réligious ghnctions that are

performéd for the society ‘as well as for the individual- and

v
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- . b. ‘ '
thus, society. "It 18 VDecause they serve to remake

. individuals and groups m@rally that they are believed to

yhave a pover over things“,(ibidkii:}.
L ' 14

‘Durkheim discussed the church as an-'institution having
. .

moral powvers “for 1its believers. . "A church is unot a.

a ¥,

fraternlty of priests; it is 2 moral community formed by all
believers in a single faith, laymen as well as priests”
» "

(1bid:45). .

Religion is thus the path for the maintepancé_of social

- )y

order and social solidarity, ad well as for the maintenance
for ';eculanfmorglity, which is expressed in \h;maﬁ soclal
a;tions facilitaed by geligious rituals.,

' . Religious rituals are also vwiewed as maiqtainiqg

psychic euphoria in the individual believer. Bobever,; the

bonds -that unite the individual to’soclety are many and

Ivariousi moral, psychological, social and institutioﬁal.
Durkheiq attempted to show how religion strengthened these
(1§e11€}c b;nds.' Although it is nqt clear that. Durkhein
practiaedp any religious faith, he was most eﬁphatic about
the psyéﬂological benefits of such practice: “"Whoever has
realiy practiced a religion know§ very weli that is the cult
which glves rise to expressions of joy, of interior peace,
of ser:nity, of ;nthusiasm, which are to the believer an
expefimental proof of his beliefs” (1bid:417).

Religious rituale re=-egtablish the wéll;being of the
tndividual and ;t the same time bring him togethér with the

‘ . .
6ther members of society, "Qith whom he feels he shares and

-

éarticipates in  moral world, which is necessary for the
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“smooth and gfflcient ope;atibn of any civilization”..

'Finally.* he suggbsfgﬁ that religion has been a major
factor 1in institutional devélopnent and the centre from
which many other.cultural institutions vere born: "It may be
said that nearly all the great gocial instithtioqs have been
b;rn in religion™ (1bid:419). -

s ) “
This, last point has been particularly relevant for .the

development ‘of the Greek community in Montreal, as will ﬁ%

seen below. If may be argued that the development of the.

" Greek coﬁ ity followed Durkheim's model in explaining

religion. FPronm the‘Begiuning.-religioqvand church have been
extri;ely ° important for the Greek people; ‘and by
N4 i

constructing their Church they Qere in faet reconstructing

_their .society, the»Old World. According to Durkheim, a

condition for keeping a community alivqhis to make it
divine. As was demonstrated earlier, the major social
function;¢hhnd act;§it1es ;f th? G;;ek 'community 'passed
through religion and tggk—viace in the Church, so that
religion was the éoul of the community as well as the

expression of its social reality.

Y

Max Weber ’ ,

@ i

Durkhein \and Weber were deeply interested in religion,
and the relation between religion and social 1life. '}Weber
was particularly 1nferested in showing éhat different Ttypes
of societies (agricultural, warrior,. trading, etc.)
developed different religious {deas; but he was also

t

interested in demonstrating the effects of fel;gious ideas

<
¢ Yo
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on social structure. His book On Religion (1922) dealt with.

the first tOpic,\\andlin The Protestant Ethic (1930) he

conside{ed the second.

Weber refused to see im ideas simply the reflections of

‘material interests, as Marx had argued, but he attempted to

study religion as a sourge of social change. 'Religious

study‘ wa{ a fundamental for viewing the -evolutionary
development\of human soci?ty, as well as in examiniﬁg wha;
it could or did provide to tpe various soclal strata. Weber
was not critical of‘relig%on as auch((qs'uarx had been); he
was himply interested in the social consequénces of
different religious beliefs. ° Hé thus treated religion as a
variable in. Brdet to study the historical development of
human socliety, as ‘well as gé examine the resultant
c;mplexity of huhan behavior in terms of cultural, socio-
econowmic and political spheres.

’ Unlike Marx, who .saw relig;onxas an eféect of other
factors, Weber sgaw it as a cause of other actors. He

concluded that dévelopmenta in the 4intellectual psychice,

ncien;ific, pglitical and teligious spheres have relative

autonomy, even _though they ;311' mutually influence one

another. 'J/y“
P

Weber defined religion as follows: “On one hind, the

»

"i1dea- of '‘'soul', and on the other of ideas of 'gods',

. \
* 'demons', and 'supernatural' powers, the ordering of whose

rélations to men .cénstitutes the realm of religious

behavio®” (Weber, 1963:5). He demofistrated that concepts of

a. supernatural order were found in all societies, and were

6 - 22 . s
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believed to govern all or&inary 'natural' events and the
li?es of pedple. These concepts of a s?pernatural oréer
invof;i religious beliefs, .stories or practices, vﬁich
pe%ple shar; as a group and without which they cannot
function. l

Therefeore, Weber argued that the basig reiigiéqs

N

beliefs and assumptions that human beings create become a

.condition for soﬁial life. This being ;hé same argument as

that of Durkheim, Weber deﬁonstrated further that these

.religious beliefs have an influence in their socio-economic

and .politiéal behavior, and. he drew relationships between

attitudes of various social cleasses and religious bellefs.

o [y

their religious preferences. Thus, férIWeber,’religion was
both an independent as well as andependent variable.

" Weber focused” on 'the' economic o;ganiéation, using
religious orientation as an independent variable. "He was
concerned with the qﬁestion of whether  conceptions ~ of

religious ideals and interests could influence or shape the

economic activity of a given group life. "When we move away .

from the classes characterized by a high degree of social

and economic. privilege, we encounter an apparent increase in

the diversity of religious attitudes”™ (Weber, 1963:95). He

maintained that religion was élwsys born within the wupper @Q

social strata rather than in the lower ones. “The classes
of the éreatest economic disability, such as, slaves and free

day-laborers, have hitherto never been the bearers of a

distinctive type of religion” (1b1d:99).’

i}
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His central interest in studying the great historical

3
religiouns of the world, was generated by his perception of

the 1{importance of Protestanism iIn the development of

"capitalism in the West. In his most famous work, The

Protestant Ethic, he advanced the fidea that Protestanism had

"caused” capitalism rather than "bee£4caused by" capitalism,
as Marx had argued. ‘\\

He examined the Catholic and Protestant ethics and
concluded that the vast differences 1in the economic
Sehaviour and occupational careers of the adherents had much
to do with their religious beliefs. “"The Catholics show a
eitodger propensity to remain in their crafts, that 1s, they
mére often becone master craftsmen, whereas the Protestants
are attached to a larger extent into the factories in orﬁer
to fill the upper ranks of skilled labor and administrative
positions™ (Weber, 1968:38-39)

The . Catholiss had Jiﬁfe;ent beliefs  from the
Proteatants‘aho;t lendiné m;ney at interest. The Protestants

“

vere in favor of investing their capital with 1interest,

1

and thus Heﬁeg//no;ed that large numbers of bueiness

leaders vergﬁ;4otestant. Also, the religious wiews about

ueal;hg@lre quite different among Catholics and Protestants;
for Protestants wealth was viewed as a "calling”™ from God.

The Protestant ethos places human rewards in this life so

that social achievement and success in one's professional

_»activity are interpreted as a proof of election by God. The
bourgeois businessman "with his consciousness of standing in

‘the fullness of God's grace and being visibly blessed bf‘.

\
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Hin", feels good about his economic success since his
relig;dn ie ordering him té feel that he is fulfilling a

duty in doing so”™ (i1bid:175).

Weber explained the nature of the Protestant religioni

as follows:
“I1f God shows you a way in which you nmay
lawfully get wmore than 1in another vay
¢ (without wrong to your soul or to any other),
if you refuse this, and choose the less .
gainful way, you cross one of the ends of -
your calling, and you refuse to be God's
- . stewvard, and to accept His gifts and use them
P for Him when He requireth {it: you may labor
 to be rich for God, though not for the flesh
and sin” (1bid:162).

v f.

The¥;f$re, capitalism for Weber is not just a sécio-
economic system but rather, it finherits a spirit . efibodied
into it, which is facilitated by the Protestant ethic, which
is the souré; of thig rationalization of life. He stated,
that this devotion to the calling of maki;g money 1s'we11
suited to the capitalisf system. Toﬂay, capitalism no
longer needs the support of religious beliefs since 1t {is
regulated and supported by the State. ‘ |

concluded that 36c1a1 clagses differ 1in their

religious systems. " In other words, one'g own

in the social structure determines one's religious
since fel}gious beliefs are viewed to be used in
to justify 1nd1€1duals' own lif; patterns and their
ituation in the world.

Hebef‘n insights enable one to explain the different
beliefs and attitudes :ovardf th; Church, andlto trace the

< o
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preferences, that is different social systems have
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different functions . of religion to peog}e from different
coclalk strata. As wvill be shown later on, the major
diffe;encea in attitudes towards the religion of‘the church
were found to lie'between Greek-born and Greek-Canadian
inﬁividuala. W;ber's approach can be useful in explaining

'thfse differences in terms of the,expetiefzz}"and position

of\gﬁese groups.

£l

Summarz

To summarize then, Marx argued that religion exploits

BN

the prolet;riat, i;'n veil over the exploitative nature of
uc;pitaliat gociety and is, 1like other dominant id;olqgies,
the e;prejsion of the vested interests of the bourgebicie.
Durkheim, on the other. hand, regarded religion ;a a force
which atrenéthehéd both the 1ndiv;dual and sgoéiety _and be
refgr:ed to the powver of the church in creating social

institutions.” Weber's perspective was different again; he

was inpressed that just as different types of, societies have

different beliefs, so also the different spheres in society

attach different meanings to the churcéh and to religiom.
Thege three perspectives guide the pteient research, in
an attempt to lsée which one throws more 1light on the
perceived tole of the church in the Greek community: Is it
an oplate? Or a glue? Is the church perceived as

exploitative or supportive? Do different people see

religion differently? ‘Why?
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THE HELLENIC ORTHODOX COMMUNITY IN MONTREAL

The bgeek Community has expanded from a handful of

individuals in the early 1880s o0 a population of 49,420 in
- Montreal according to the 19§1 census. This makes it Ithe
" fi1fth largest etﬂnlc community in Montreal, after the
French, British, Italianand Jewish communities. This chapter

will consider the étigins and growth of the community,

patterns of geographic, dispersal migration patterns and, in

-particular, the wide and chépging roles of thé-church in the
conhunity in the last 100 years.

The 1nfofmat16n for this section was collected partly
from interviews with commﬁnity leadeéa during 1980-82, and

partly from library and archiyal research.

1880 - 1906 ,The Beginuings

The first Greeks came to Canada early in the nineteenth
century, and to Montreal in the early 1880's. Ten men,
mostly seamen who had {niled up the St. ' Laurence Rivér,
deserted their ships, married loq;l women and ;ettled in the
province of Quebec.

Several years later, around 1885~1890, about fifty-five

or more Greeks came to Monfreal; they worked in restaurants,

factories or small stores. Some established their own'

business such as groceries, bdakeries and restaurants, as

well as theatres and movie ‘houses.

These later arrivals included the family of Gerasimo '

¥
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(1880); his rea£aurant was located on St. Caéherine street
.east of St. Denis, on the campus of the Unive;slté de iaval
{the former U"nivercité de Montréal). The fanilyl‘&of' Demetlan
(Mytilineos: ' from the island of Mytiline) was the first to
establish a grocery business oun Ontario a£reet east. The
families of Charalambos Koutsoyannopoulos and Karchalis were
the fir;t to establish the theatre business.

In 1905, the nS;ber of Greek immigrants was about 700
to 1000. éAppendix 3) Théy"did not have a co;mon

“place to congregate, and functioned as family groups. -At

that time, a priest would be ;ent to them from Boston by

the Bishop in New York to conduct liturgicai services such
as weddings;\ggptisms and burials, (Fleldwork, winter 1980-

81).

1906-1920 Egtablishment

)

During this period, the Greek community was relatively

disorganized: there are people today who were born in 1902- '

03 or 1904 who have no birth or baptism certificates, and as
a regult they have difficulties toﬂay getting‘their pensions
because there are no records or proof that they were ever

born in Montreal, f

It vas perhaps during this period that these few Greeks °

- A

felt the need to organize their life in the new land, in
order to speak their language and pray in their faith.
Being in a society with different languages from theirg, as
well as with different religions, the need to construct an

. ethnic community organization to provide ' them with the

na
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egssential necessities or services, wmight be re;j;ded as a
structursl wultimate 'need; ré;§er than as a na;tér of
preference left to the individuals. . The construction of a
church would not o#ly,serve as a religIOus ingtitution, abut

valso as an educational and social one. Unabie to
pa;ticipate “in Canada's social, economic, political or
cultural system, they were forced to unite in’ order to
creafe a familiar social experience.

The ethnic parish'han been viewed both as anﬁinsqrument

N
of power for the immigrant group and as a subsystem in the
stratific@tion of the 1larger society (Tomasi and Engel,.
1970:185). ‘ "
& : ‘

‘Hence, the first immigrantsl struggled to form
’themselves into some form of organized community;in 1906; it
finally took ghape in 1909 when the Church Evangelismos ~T13
Theétokou (Annunciation), v;s builte vith Mr.
Koutsoyannopoulos as the first pregident. The Church, as it
has been perhaps for many ethnic communities, was the first
social 1ﬂstitution to be conatructedi |

> A# in the United States, the Greek Orthodox Cﬁurch was
designed to minister primarily to th; spiritual needs of
Greeks and to emphasize' the preservation of the ‘éreek
national identity (Saloutos, 1973:395).

The Greek people contributed around 10‘ or 15 cents
gach,‘and in 1906 they bought a ﬁropertylat 735 St. Laurence
street Dbetween Prince Arthur and Milton 'streets. In
Montreal, the efforts and sacrifices for the comstruction of

. ‘ oa,
this church were among their most remarkable achievements.

-
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They spént 8 ttemend&us amount of time in carfying bricks or
\Mrixing _ cement, vhereas those wﬁg were mﬁré skilled
_&echnicians laid the bricks. The comstruction of ' this
church was realized'by the physical as veli ‘: the financial
contributiond of the Greek people, since