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this indeed may be also understood of the Jews… Those very enemies of mine, that 
have slain me, do not Thou slay. Let the nation of the Jews remain: … Jews are not 

slain, they are necessary to believing nations… In order that He may show to us among 

the 8enemies9 of Christianity as the Jews, wh

<Psalm 59= in 



consider them to be equal to other 8nations9 within the Roman Empire. Yet, he remark

. Augustine9s commentary liken

3

remy Cohen remarks, Augustine9s commentary on the Jews set the tone for 

Jeremy Cohen, <9Slay Them Not9: Augustine and the Jews in Modern Scholarship= in 



Sara Jablon, <Badge of Dishonor: Jewish Badges in medieval Europe= in 

Guido Kisch, <The Yellow Badge in History= in 



8German Jew9





as signs of the 8racial enemy9 according to Nazi ideology

Naomi Lubrich, <The Wandering Hat: Iterations of the Medieval Jewish Pointed Cap= in 



signifier of the wearer9s Jewish identity. A

3

In the European Christian world, the enforcement of badges to signify the wearer9s 

this end, Sara Jablon9s 2015 article <Badge of Dishonor: Jewish Badges in medieval Europe= 

Naomi Lubrich, <The Wandering Hat: Iterations of the Medieval Jewish Pointed Cap= in 

<Badge of Dishonor: Jewish Badges in medieval Europe= in 



France was specified as being <

…= Jablon also pays specific attention to the concept of the badge as a <stigma symbol= 

badges of the later Nazi regime. She writes that <Though virulently anti

faith] …

purpose was 8to eradicate the entire Jewish community9…=

restricted to depictions of Jews, it did make 8the Jew9 

German artist Konrad Witz9s altar piece 

Petra Schöner, <Visual Representations of Jews and Judaism in Sixteenth Century Germany= in 



Synagoga’s

Synagoga’s



writes that <Color in 

from an object … It followed that objects of clarity and brilliance gave rise to the most beautiful 

colors.=

Carole P. Biggam and Kirsten Wolf, <Introduction: Color across Medieval Europe= in 

Spike Bucklow, <There9s More to Colour than Meets the Eye; Medieval and Early Modern Colour 
Perception= in 



Debra Kaplan, < Frankfurt9s Judengasse and the = in 



It must be noted that this thesis and the scholarship cited within uses the terms <anti

Judaism= or <anti Jewish= when referring to discriminatory

Luther. Marianne Moyaert9s article <Understanding the Difference Between Antisemitism and 

Judaism= lays out the traditional definitions of each as follows:

Jewish people in God9s plan … 

Marianne Moyaert, <Understanding the Difference Between Antisemitism and Anti Judaism= in 





identifying the Jews and understanding the Christian self. In this regard, Paul Tilich9s article 

<The Religious Symbol= provides a four

denoted by the symbol9s figurative quality, perceptibility, innate power, and acceptability.

Similar to Tilich, David d9Avray9s <Symbolism and Medieval Religious Thought= 

While d9Avray also writes that 

<medieval religion cannot be reduced to symbolism=

of the medieval age <was a complex and sophisticated form of thought=

unknown and the unfamiliar. D9Avray remarks t

Paul Tilich, <The Religious Symbol= in 
David d9Avray, <Symbolism and Medieval Religious Thought= in 



8 9 To this end, Iris Shagrir9s 

8true9 faith of the three Abrahamic religions. While Shagrir9s work concludes with 

8 9





the presence of Frankfurt9s Jews

Reformation in 1517, Maximilian Scholz wrote, <

Luther9s reforms, 

=





Cardinal Nicholas9

symbol as having not been their creation. Rather, they credit the symbol to a <a book in which 

the Jews who had a residence were inscribed on parchment= referring to a previous 



they credit the ring found in this previous edition to a letter written by a <Cardinal Nicholas= 

D9Avray writes <[t]he symbolism of nature helped them 

that seemed otherwise irrelevant or even shocking to Christians.=

H.E. Hayes, <The Crescent as Symbol of Islam= in 

Gershom Scholem, <The Curious History of the Six Pointed Star= in 

David d9Avray, <Symbolism and Medieval Religious Thought= in 



as one of <forced mobility=.

<The Formation of a Diaspora: he Settlement of Jews in the Medieval German Reich,=



happening through 8error9 rather than as a choice made between individuals. Fears over the 

as Pope Gregory IX later remarked both Jews and Saracens <were known to engage in sexual 

intercourse with Christians 8not only in error9 but through intentional dissimulation and 

Christians.=

as a reminder of God9s commandments, essentially serving as a distinguishing sign within 

Irven Resnick, <The Jews9 Badge= in 



fringes served as a reminder to the wearer of God9s commandments and another reminder of 

le, while Innocent9s distinguishing garb served 

as a reminder to others of the wearer9s status as a non

the requirement in a letter to the archbishop of Bordeaux in 1221. He wrote that he <did not 

such means.=

Raphael Straus, <The <Jewish Hat= as an Aspect of Social History= in 



Jews themselves in the diocese of Bamberg… we decree and order that from the feast 



and be held… But if from the said time onwards they do not abstain from usury and do 

< =

in his preamble, Cusa stated the following: <

…=

8we are instituting this policy for 

your own good9. he punishment for the dioceses found in violation of Cusa9s 



Taeubler explained Frederick9s tolerance towards the Jews as <

Michael Schraer, < 1391= in 

Snitker, <The Diffusion of Exclusion: Medieval Expulsions of Jews= in 



During the issuing of Cusa9s badge ordinances, Frederick III wrote to Cusa and to Pope 

… although the perfidy of the Jews is rightly considered distasteful to all orthodox 

Though he stated the broader Christian disdain for Jewish usury, with his remark that <… 

= Nicholas 

Taeubler, <Principles of German Policy towards the Jews at the Beginning of the Modern Era= in 



Augustine on Psalm 59: <

…=

Cusa9s badge was intended as a 

by Nicholas V, that <… the Christian religion deem them not to be eliminated from the borders 

of the faithful, but rather to be tolerated in view of the Deity, whose image they bear…=

of Cusa9s 

Cusa9s 

righteous, his soul… has to be made righteous by means of the three theological virtues. 

<Psalm 59= in 



creation consists of a trinity of fixed dispositions… together 

being a 8trinity of Persons9

from things, there will be one true faith that descends from the one God… Moreover, 

a9s rational

Nicholas of Cusa’s 



betrothed to God. (Osee 2: <I will betroth you to me in faith.=) And faith is a silver ring, 

(Romans 10: <With the heart one believes unto justice; with the mouth confession is 

made unto salvation.=)

Cusa9s sermon provides a very concrete understanding of what a ring is seen as

Nicholas of Cusa’s 

used in Hebrew to mean 8owner9 or 8lord9 and



the symbolic use of this passage in Cusa9s sermon on the singularity of true faith in a true God, 

Cusa9s time were descendants, God as the singular Christia

The word <vinedresser= has a dual significance in the Bible: in a literal sense, it refers to a gardener tending to 

ins in his translation of Cusa9s sermon, the translation used above still 



of. This is further strengthened by the inclusion of Romans 10 at the end of Cusa9s 

<And faith is a silver ring, because it gleams by way of true knowledge and resonates 

by means of confession. (Romans 10: <With the heart one believes unto justice; with 

the mouth confession is made unto salvation.=)

Romans 10 is described with the following: <The end of the law is faith in Christ; which the 

Jews refusing to submit to, cannot be justified.=

Nicholas of Cusa’s 



then reads <God hath not cast off all Israel. The gentiles 

must not be proud; but stand in faith and fear.= With the inclusion of Romans, Cusa9s earlier 

is as if to say, 8we Christians know that your way is incorrect because it does not resemble us. 

t for you to remove the blinders of your incomplete belief and see our truth.9 This 

the split view of 8the Jews9 as a 

contemporary people and 8the Jews9 as a hermeneutical construction in the Catholic 

Jeremy Cohen, <Christian Theology and Anti Jewish Violence: Connections and Disjunctions= in 



Augustine9s theory of Jewish witness of not only the crucifixion of Christ but as Jeremy Cohen 

aptly describes <living letters of the law =

evidence of Christianity9s truths for 

With Cusa9s theological arguments deconstructed, the symbolic purpose of the 



theological understanding of 8the Jew9

8un Christian9 activities but to solidify the demand, and therefore to give tacit permission to 

his contemporaries like Stephan Bodecker, who was the bishop of Brandenburg during Cusa9s 

Cusa9s

former <rabbi=

reveal <the secrets of the Jews=

Christopher Ocker, <German Theologians and the Jews in the Fifteenth Century= in 

Maria Diemling, <Patronage, Representation, and Conversion: Victor von Carben (1423
Networks= in 

–

, <
=



denoted Pfefferkorn9s supposed disloyalty to the Catholic faith and his 

, one of Cusa9s most well

is notable for its development of some of Cusa9s previous mystic

Franz Poset, <In Search of the Historical Pfefferkorn: The Missionary to the Jews, 1507 1508= in 



<wayward man= to return: 

their 8extirpation by fire and sword9, 

tasked with finding a way to settle and reduce their religious differences into <one inviolable 

Nicholas of Cusa’s De Pace Fidei and 



religion=, bringing their doubts on the matter to the personification of God9s Word.

commonality of their belief in spite of the diversity of ritual. Cusa9s work ends with each wise 

in Jerusalem as the common centre of their religions and <

=

This 8single faith9 is not explicitly named to be Christianity, however several interactions 

<the Word of God= and thus that the non Christian wise men <must confess that 

Christ is God.= In the text, Peter acknowledges that <

= It is clear still that this 8unified religion9 that Cusa theorized is still based on the 

Nicholas of Cusa’s De Pace Fidei and 

Nicholas of Cusa’s De Pace Fidei and 



: … The numerous and simple Tatars, who worship one God as best they know 

with brandings, and that others are baptized… I do not understand how a unity can 

… But unless it does result, persecutio

3

3

Nicholas of Cusa’s De Pace Fidei and 



treatise that all Abrahamic rites were <instituted and received as perceptible signs of true faith=. 

despite that the signs <admit of change=

discussion of Christ9s death (where Peter reasserts the idea that the Jews killed Christ

in discussion of the afterlife and eternal life, in which Peter states that <

=

8ignorance9 of the full (and Christian) truth of Jesus as messiah.

Cusa9s 

in Cusa9s real life. 

However, the storyline of Cusa9s treatise was not the first time some of these themes of 

Nicholas of Cusa’s De Pace Fidei and 



questioned the truth of faith if there was to be only one 8true9 faith overall. 

inspiration for Cusa9s treatise is not known, older stories that were popular with the 

Brian Catlos and Alex Novikoff, < = in 



After Cusa9s death in 146



differences in the language between the two are immediately apparent. While Cusa9s ordinance 

The punishment outlined in Cusa9s ordinance

<Von der Juden Kleidung= in 



From Cusa and Catholic policy to Protestant reformers and 8secular9 



God9s chosen people in the Old Testament

… 

f as to a bride, is not God9s people… it became apparent that they [Jews] 

Luther’s Works: 



Luther9s rhetoric was hinged primarily on the reading of the Prophecy of Hosea as taking place 

virgin9s station do her? It would her this much 3

Luther9s commentary was far more aggressive in rhetoric than Cusa9s, and also championed a 

Luther9s book, which 

Luther’s Works: 

Luther’s Works: 



The introduction to Luther9s translated works also noted this divergence

during Cusa9s time, 

Again similar to how Hosea 2 was interpreted at this time, the reformers of Cusa9s era and early 

on in Luther9s era had seemingly tried to employ their more Neo



another cause yet more deeply seated… it was the tendency to see everything in 

preachers9 manuals. Depend



and Giovanni Boccaccio9s 

century with Boccaccio9s work being 

can be seen in Nicholas of Cusa9s 15 century writings, particularly the ring motif with Cusa9s 

sermon from 1431 and the desire to know a 8true9 heir with 

the invention of Johannes Gutenberg9s moveable type as 

the Abrahamic religions while using rings as metaphors or similes, much like Cusa9s 1431 

Iris Shagrir, <Boccaccio9s Decameron: Inspiration and Influence= in 

Iris Shagrir, <Gesta Romanorum= in 

Mathilde Rovelstad, <The Frankfurt Book Fair= in 



collection, historian and editor Sidney J. H. Herrtage wrote <Perhaps there is no work among 

= sterley9s 1872 

9s obscure origins, the collection of allegories and parables was 

explanations (<applications=) of the symbols and themes in each text. The format of the text 

Albrecht Classen, <
a Medieval 8Bestseller9 Revisited=



as a preacher9s manual, providing the medieval preacher with interesting and easily digestible 

as a symbol, the three layers of the 8spiritual sense9 are an important key to making 

story in the collection titled <On the Triple State 

of the World=. The text from the 1905 English translation, followed by the application text, 

they were all apparently the same. After their father9s death the first son said, <I possess 

that precious ring of my father.= The second said, <You have it not4I have.= To this 

the third son answered, <That is not true. The elder of us hath the

that I should have the most valuable ring.= The 

first son answered, <Let us prove, then, whose claims to it have the pre eminence.= 



In Herman Österley9s German translation of the 

Item: <If you have faith just as a mustard seed, etc.= Item: <It is 

God without faith.=

Abrahamic faith is promised, he stated that <For to the Jews are promised, in accordance with 

st of sensible goods. But to the Arabs… are 

3

likeness, i.e., that men will be like angels, who have nothing bodily.=

Nicholas of Cusa’s De Pace Fidei and 



shortly after that <All things temporal wane; only intellectual things never do so… knowing 

and understanding and beholding the truth with the mind9s eye are always pleasant.=

application of the parable and Cusa9s own writing on the temporal gifts 

rites and rituals but also the nature of their belief in Christ. It also resembles Martin Luther9s 

symbol of faith than Luther9s wreath. The true ring itself has purpose

of the parable over time, as will be shown with Boccaccio9s 

Nicholas of Cusa’s De Pace Fidei and 



owing in part to Boccacio9s previous works and affiliation with Dante Ahligheri

called <Melchizedek 

about three rings, avoids a most dangerous trap laid for him by Saladin= and it is here that the 

In Filomena9s story, Saladin is the Sultan of Egypt and 

Achim Aurnhammer, <Boccaccios Ringsparabel im frühneuzeitlichen Deutschland (1476 bis 1608) in 



In Melchizedek9s telling of the parable, a father 

the father9s ring appears 

<…

family.=

After their father9s death, they all desired to succeed to his title and estate, and each 



The story of Melchizedek and Saladin concludes with Saladin9s realization that Melchizedek 

son possessed the knight9s true ring in the 

version of the parable, the ambiguity of the answer to Saladin9s 



The uncertain ending in Melchizedek9s recounting of the parable shows not only the <human 

religions] …

diversity of religions, faith, the very act of believing, emerges as the only true value.=

Boccaccio9s collection was included in the original 

of written works and authors that were deemed 8forbidden9 to Christian readers what was first 

a version in 1573, which edited the ending of the parable in Filomena9s story, 

Pamela D. Stewart, <The Tale of the Three Rings (I.3)= in 

Christina McGrath,= 
= in 

Pamela D. Stewart, <The Tale of the Three Rings (I.3)= in 



the flow of potentially 8harmful9 material.

faith and the spiritual 8other9. With the continued desire of Reformatio

izedek9s 

Elisabeth Gibbels, <Suppression and Defiance: Translation and Censorship in Germany= in 



that Lutheran reformers during Martin Luther9s 

Petra Schöner, <Visual Representations of Jews and Judaism in the Sixteenth Century= in 



<[t]he success of 

iour, religious devotion… depends on their 

discourses… This cultural integration seems a fundamental step in the process of universalising 

ing broad social acceptance.=

from the German Peasants9 War (1525

Charles Zika, <Writing the visual into history: changing cultural perceptions of late medieval and 
Reformation Germany= in 



serfdom. Luther believed that the end of serfdom would <make all men equal, and in turn the 

kingdom…= On the contrary, Müntzer9s 

tolerant perspective: <The Christian faith which I preach [disagrees] with that of Luther… For 

movement of the holy spirit.= Müntzer9s statement echoed the ideas and themes found in 

peasants9 side, was killed during the war and the 

Flötner9s print showed three male figures as the human personifications of what he 

O.L. Silverman, <We Are Free and We Wish to Be Free: Political Thought and the Peasants9 War= in 

Ibid, 106. <It has hitherto been the custom for the lords to treat us as their serfs, 
has redeemed and brought us all by the shedding of his precious blood. …Therefore, it is demonstrated by 
scripture that we are free, and we wish to be free.=



reads <the 

poor common man=, representing the labour of the common people on which Tyranny and 





man <What good does the sound of God9s word do?/You remain burdened as before= in an 

reflected in Usury saying <Tell me what your swearing means now/You won9t be happy about 

it at all/How strong reason screams to you=. This aligned with some previ



In this sense, 8the Jew9 could also be 

Vincent Evener writes, <Luther and [Johannes] Bugenhagen connected 



both Jews and papists as continuous with the Jews9 earlier rejection of Christ as promised 

through prophets and incarnate… Jewish rejection of Christ, moreover, was motivated by pride 

serving reason rather than mere ignorance.=

(The Jews9 Honesty) fr

Vincent Evener, <Our Jews: Anti Era Christians= in 

Robert Bireley, <The Catholic Reform, Jews, and Judaism in Sixteenth Century Germany= in



9s 

Zafran in his 1979 article <Saturn and the Jews= mentioned the appearance of crutches and 

3

symbol of exile. Certainly the best known exiles were the Jews…

Saturn himself 8adumbrating his even more repulsive mutilation9, came to be depicted 

as a cripple with a wooden leg… Such an image must have been the basis for one more 

… which attacked 

–
Eric Zafran, <Saturn and the Jews= in 



as well as lechery… into a visual catalogue of Jewish and Saturnine traits.=

course, the common people viewing the cover of this booklet or Peter Flötner9s earlier 



an estimated half of Frankfurt9s population

city9s Jewish residents being involved in moneylending, the suspicion and anger towards the 

the discovery of the previous council9s mismanagement of funds, the patrician



Frankfurt9s Jews had been driven out of the 

thereby embittering the common people all the more…

letter from the Most Highly Respected Emperor…



: the <uselessness of baptism for Jews.= Elisheva Carlebach 

according to Allendorf9s broadsheet, <Water spent on baptism of Jews was wasted in his view. 

3 in the vapors of hell.=

of supposed infiltration or 8Judaization9 of 

Aschheim also explains that <All signs of heresy, any kind of 

8Judaizing9 activities… Words like 

–

Steven Aschheim, <9The Jew Within9: The Myth of 8Judaization9 in Germany= in 





ways of thinking, talking, and economic dealing… Indeed, those [Christians] who engaged in 

=

8cleaned him9 out in both sense of the term. 

and that they are compelled to act on the devil9s plans out of obligation in contrast to Christians 



It could also be due to the discovery of Simon9s body being on 

the young boy9s death which had been detailed by a supposed witness to the crime, a Jew who 

Paul Oskar Kristeller, <The Alleged 
= in 



<Everyone wants to know/Why do the Jews wear yellow rings?= (Fig. 9)







represents the supposed dubious inflation of the Jews9 wealth off of the goods 

text would suggest that the question of <why do the Jews wear yellow rings= would be 

the statement that <Jews are nothing against us Christians=. 

In Flora Cassen9s chapter on the symbolic meaning of the Jewish badge in Renaissance Italy, 



9s printing in 1618

, but the days of Cusa9s optimism towards the Jewish 



Epilogue: The Thirty Years9 War and the disappearance of the 

Jonathan Israel, <Central European Jewry during the Thirty Years9 War= in 



re modest: <They [Germans] 

retained a respect for <healthy= tradition and an attachment to long constituted bodies… The 

Aufklärers9 religious convictions led them to espouse an idea of history that postulated an 

interaction between spirit and nature… Spiri

defied logical analysis.=



: <

= Schudt9s 

council was in 1690, and that between 1690 and 1718, when this last volume of Schudt9s 

which destroyed nearly all of the ghetto. Schudt9s description of the situation in Frankfurt 

… 



. However, the 8Jewishness9 was 

Schudt9s observation can be understood as yet another denial of worthiness and status. Even 

more, it can be understood as Schudt remarking upon the immutable 8Jewishness9 of Jews, 

In Schudt9s words, the 8Jew9 as an infiltrator 



ceased to be used by the end of the 1780s, as a result of the <Edict of Tolerance= issued by 

m III of Prussia issued the <Edict 

Concerning the Civil Status of the Jews in the Prussian State= which granted Prussian Jews 

considered to be the centrepiece of the play is Nathan9s parable, which is set up in a nearly 

identical fashion to Filomena9s story about

Lessing9s play, Saladin asks Nathan the same question that Melchizedek is asked in the 

with. The ending of Nathan9s telling of the parable is unresolved in the same manner 

as the version told by Melchizedek. Lessing9s Saladin is touched by the thoughtfulness of 

Nathan9s answer, and t

had also begun to argue the environmentalist theory, as David Sorkin explained: <… the Jews9 

3 3

aracter or religion.= Lessing9s

David Sorkin, < 3 = in 



<Lessing9s play was hailed as a work that embodied the idea of religious tolerance, the 

monotheistic <truth= trumped any other one.=

society and erased true German heritage, as the poem ends with Lessing9s name being removed 

from the theatre and replaced with the name 8Blumenthal9, after the Jewish owner of the 

his character Nathan, claiming that <the hunchback Mendelssohn/ advised me of this material/ 

whom Boccaccio once told us…= Bewer9s Lessing continues, by recounting Filomena9s 

laughing <That I seriously turned this fable/ into a parable/ That I 

equated Muslim, Christian, and Jew, wasn9t that good?=

Iris Shagrir, <Introduction= in 

Brian Vick <
= in 

Max Bewer, <Lessing im Lessingtheater= in 



Bewer9s völkisch philosophy, which was the driving influence in his literary work, 

faith, but of 8Germanness9 which is also given by God, and the stone adorning the ring is 

Christianity which is supported by 8Germanness9. 

signifying a united group of people with what he called <transcendental essence=, as he 

described <This 8essence9 might be called a 8nature9 or 8cosmos9 or 8mythos9, but in each 

instance it was fused to man9s innermost nature, and represented the source of his creativity, 

unity with other members of the Volk.=

agnostic 8spirit9 in völkisch philosophy acted as a progression of the earlier German Christian 



notion of 8faith9 in the ring metaphor. Christian faith, which was still important as a marker of 

identity and belonging in society, was now reinforced by the notion of 8Germanness9, 

The signs and symbols denoting 8the Jew9 were never abandoned over the centuries of 

prevent 8undesirable9 personal interactions. Later in the 15

to upholding the <sacred canons= but placed more emphasis on the discouragement

symbol of betrothal conferred on to the Jews. However, as Cusa9s ordinances were revoked 



Protestant onlookers it appeared as if the theological 8blindness9 of the Jews was not a result 

the anonymous author claiming that the Jews9 god is 8deception and finance. Here, Jews are 



Christians. Giovanni Boccaccio9s 



The Thirty Years9 War, 

badge as a visual symbol and defining visual characteristic of the 8German Jew9 cannot be 

what they considered to be a 8godless9 people for the benefit of 



In another, perhaps significantly darker sense, the use of the word 8stain9 could 

called <In der Rasse liegt die Schweine= 

(<The filth lies in the race=) 

Goethe’s Theory of Colours

Schletter9schen Buchhandlung (Breslau: 1867) 134



A year after this was published, the <Non Aryan Laws= were implemented in Nazi Germany 

, wrote his article <The 

Yellow Badge in History=

of individual human dignity… It is indeed a very refined resuscitation of one of the 

8Jew9 was, and what it meant to identify them, over the course of several

<In der Rasse liegt die Schweine= in 
Guido Kisch, <The Yellow Badge in History= in 



<Here he is, the enemy of your spirit and the antithesis 

of who you are.=



4

4

4

4
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