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ABSTRACT

[nvestigating the Notion of Homeland in Palestine - PLO Returnees” Experience:
Deconstructing and Reconstructing the Homeland Under Israeli Occupation

Rania Arabi, M. A.

As a result of the political return of part of the PLO’s leadership and cadres to the
West Bank and Gaza Strip. an outcome of the Oslo Peace Agreement in 1993. there has
been a transition from an extra-territorial notion of homeland to the territorialized notion.
Le. state formation and bureaucracy. The return of the PLO was followed by the
formation of the Palestinian National Authority (PNA). This transition is connected with
the notion of normalization of life and adjustment to the daily reality in the West Bank
and Gaza Strip. In that context. the ideal of homeland has been changed. Homeland
remains partly an ideal and partly the reality of everyday life. which brings it to
challenging questions in the most recent context of post-911 and the Al-Agsa Intifada.
This transition brought about a number of problems that will be addressed in depth in the
investigation of homeland and the experience of return. The issues at stake deal with the
reality of present day Palestine and what Palestinians have come to experience with
losing their geographic homeland. the struggle to get it back and making peace with a
compromise.

This thesis investigates the notion of homeland from the point of view of PLO
returnees: the clash between the vision of Palestine as “homeland", the vision of a state,
and the present reality. The study is mainly based on semi-structured interviews. and also
uses life histories and narratives of the selected sample of the PLO Returnees.
Theoretically. this work is backed by the work of a number of authors in anthropology,
sociology. geography and political science. The centrality of the notion of “homeland".
the notion of memory construction, the role of the imagination in building a nation and/or
community and the diaspora experiences are all central in the theoretical formulation.
The choice of this research topic about Palestine is supported by the absence of research
focused on understanding the notion of ‘homeland” in Palestine in general and in
particular, from the perspective of the PLO returnees. the impact of their vision on the
Palestinian discourse about homeland, return. and the formation of a Palestinian state.
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Prologue

As a Palestinian researcher involved in the Palestinian-Israeli conflict, I was inclined to
project a solution, a solution my informants talked about openly. However, because this
work is not about offering solutions, I did not wish to present any solution as the only
one. or use this work for this purpose. [ would rather present a description of the
problems with Palestine, help in giving a better understanding of the notion of homeland
in Palestine and present a lived reality that is better known through people’s experiences
and my own observations as an anthropologist in the field.

Since the Palestinian question, the issues of homeland in Palestine and the Israeli
occupation are not only a Middle Eastern issue; it is a conflict in a historical context of
unequivocal American support to the colonial project in Palestine. It is in the context of
post-911. the single-minded focus on terror and anti-Islamic. anti-Arab attitudes. It is
also surprisingly about silence. even though a huge literature exists on the Palestinian-
Israeli conflict. The silencing of voices and rights is over-whelming. This does not only
include the Palestinians but also many other nationals around the world. The Palestinians
and Palestine are no more special or significant in that world picture of injustice. These
questions are still with us in the post-911 world that show us how small the world is. and
how dependent we are on one another.

[ present this thesis as a form of defiance and a way of communicating out of the silence.
using the word. not a weapon. Perhaps someone will read and learn from this research.
will understand the inter-connectedness of all these issues. and the urgency to find
understanding. to integrate one human experience with others. and to take responsible
action.

I present this dissertation as a work of the heart. with much of the pain. the joy, and the
many other emotions and thoughts that came together to give this paper form and
meaning. | present it with a loss of faith in the world's ability to do something to
minimize suffering. the product of collective pain and desperation. It is also a vision for
a future, evidently to come. that perhaps has no nation-states, no boundaries, no borders,
no walls different nations - and that equality. even with our differences is surely the only
way. Let the words to come be an expression of the vision, which in and of itself is
incomplete. partial, and is part of others’ works.



(8% ]

Chapter One

Introduction

There is a lacuna in the Palestinian narrative particularly concerning the self and its
relationship to homeland. In this narrative of returning exiles, there is passion
expressed in love and longing. There are mistakes. There is misuse of a ‘just’
cause for personal aspirations. There is much idealism and dramatization. There is
dedication, a strong will, and a story of a journey in and out of exile, and in some
experiences. into another exile. Their stories are filled with emotions, ideals. and
experience. Passion with force. A passion that makes buds flower and also makes
one sacrifice one’s life. A rainbow of expressions. Those returning souls yearned
for home, for a national homeland. But they also yearn for the homeland of dignity
and security: the homeland of the past and the future. Their attempt began with
establishing an authority to take the form of a state. Above all, it was not a perfect
process. I[nner conflicts and struggles exist. What is crucial, I believe, is that they
will probably be the ones to define the official homeland of Palestine to the world.
This maybe a problem since it is the national discourse, and not the only one of
Palestine. For this reason I find it compelling to tell the stories [ heard. for the sake
of other voices that are still our there. differing in their view of Palestine. These
stories will bring one narrative conceming the homeland in Palestine. with its
different voices. into an anthropological adventure. The importance of this
narrative is because it talks about power, about those whose hearts are involved
with Palestine and those who used Palestine to serve their interests. This narrative
can be beneficial for Palestinians to be aware of their inner issues and for others
interested in this region. to know what kind of homeland is emerging out of this
narrative. In that narrative is found part of the “truth’. And here is how this story
goes...(Personal field notes - March 30, 2000)

1.1 Research Problem

This dissertation focuses mainly on investigating the notion of homeland in
Palestine from the point of view of PLO retumnees. It also explores the notion and
experience of return to Palestine from the point of view of PLO returnees from exile.
This category of returnees came back after the signing of the Declaration of Principles
(DoP) on Interim Self-Government Authority on September 13, 1993, what is referred to

as the Oslo Accords. The DoP laid the ground for the return of Yasser Arafat, the

chairman of the Palestinian Liberation Organization (PLO), and his Tunis-based PLO
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cadres to Palestine.! Consequently it established the Palestinian National Authority. the
PNA or PA.

The objective of this research is to understand the notion of homeland in
Palestine. the meaning of Palestine. what it is composed of. and why it has this
significance among Palestinians. all within the context of the international interest in the
Palestinian question. Through interviews with those who have returned. I hope to ground
the notion of a homeland in Palestine in experience, because retum is central in the
Palestinian discourse and question.

[ have chosen a sample of returnees to the Palestinian territories. who are either
directly or indirectly affiliated with the PLO. The reason for the choice of this group is
that they are the only *official returnees’ to the Palestinian territories since the signing of
the Oslo Agreement. Through their experience in exile. with its particular political edge.
the notion of homeland in Palestine is discussed and taken to the level of actual
experience, focused by the experience of return.

In this research. I will be using the term Palestine in different ways. First, it refers
to historic Palestine. British-Mandated Palestine. In 1948 it was divided into Israe} and
Palestine, with Palestine composed of the West Bank, Gaza Strip and East Jerusalem. In
the 1967 war. the Palestinian territories were occupied by Israel. Second, it will be used
to refer to the future Palestinian state in the West Bank and Gaza Strip.

Palestine is a homeland claimed by two groups. In the post-WWII context. both
the Palestinian Arabs and the Jews have claimed ownership to it. The Jewish claim is

supported by a Zionist colonial vision of creating a homeland for the Jews alone, a vision

' The majority of the PLO returnees came from Tunis. however, some did retumn from Jordan, Lebanon,
Syria. and other countries.



that is based on a promise from God to ‘His Chosen People.” The Palestinian claim is
that they are the indigenous people of the land of Palestine, having been there for
centuries. with memory and history. The Palestinian claim is not a religious one. It does
include the religious dimension, Muslim and Christian, but it is national and ethnic in its
essence. Thus there are competing claims for homeland.

Throughout this dissertation. [ will draw on the data I gathered while working in
Ramallah and Gaza City between January 2000 and September 2000. In my investigation
and study of Palestine from the point of view of PLO returnees, I present two main
arguments. The first. discussed in Chapter 4. “Constructing the Homeland of Palestine’
in which it is seen that homeland is quite different from a nation-state is that there is a
difference between Palestine (the homeland) and the Palestinian state as it took shape
after the Oslo agreement. The second argument concerns the Israeli occupation. and is
dealt with in Chapter 5 and 6 dealing with *The Return Experience’ and "Living in
Ramallah and Gaza City - Notes from the Field and Discourses of Everyday Life'. There
is discrepancy between the notion of a state and the lived reality in the West Bank and
Gaza Strip.

The Palestinian state is a political solution to the occupation of all of Mandated-
Palestine by Israel following the wars of 1948 and 1967. This moves it from an extra-
territorialized entity to a territorialized one. However, as the interviews with the
returnees show, it is difficult to divide and re-name, even when the political leadership of
the PLO negotiates on the basis of that division and renaming. Furthermore, the notion of

homeland and all that it includes is quite different from a nation-state.



Though a political solution to the conflict over Palestine does include a two-state
solution, a Jewish and an Arab state. initially based to the UN Partition Plan (Resolution
181) passed by the UN General Assembly on the November 29. 1947. this partition will
not resolve the basic problem of colonizing the homeland. The colonization of Palestine.
unlike any other colonization in the world, has come about with a promise from God to
the “chosen people’. The problem is that nationalism and forming a nation-state does not
change what PLO returnees identify with. The Palestinian homeland in this argument is
perceived as something that cannot be changed simply by political measures or the
enforcement of a political solution. This view of homeland is a way of resisting the
political discourse and the fact of occupation. In a sense, no outside view can change the
inner experiences of PLO returnees and what they identify with in their memory and
ideologies. even though they accept the two-state solution.

I will argue that the two-state solution for the lost territory of British-Mandated
Palestine will not resolve the rift experienced bv PLO returnees, and probably by other
groups of Palestinians, although they do not represent the voice of all Palestinians. This
rift is partly resolved by the creation of the state. However, the issue of the Palestinian
homeland becomes larger than any state can accommodate. The two-state compromise
of creating a Palestinian state with the pre-1967 war borders is a territorial resolution to a
political claim on land. what is termed “peace for land’, a solution accepted by the
majority of Palestinian political leadership.

This work supports the creation of the Palestinian state as the political solution to
the political homeland. However, there are personal and cultural issues still to be

addressed within the formula related to homeland. There is a rift in the Palestinian



consciousness caused by the creation of the state of Israel that has not been dealt with.
The Israeli occupier has not claimed responsibility for the displacement and
dispossession of the Palestinian populations, and consequently the creation of the refugee
problem. Nor have the Palestinians dealt with the traumatic experience of dispossession
and displacement. That process. I argue. will not be resolved by forming a Palestinian
state.

The Palestinian homeland is a vision with a plurality of interpretation and
experience. It reveals that there are within the one homeland. other homelands as well
and hence different Palestines. A closer look into the experience of Palestinian returnees
reveals that each individual experience is different. Each person can know his or her
homeland difterently. There is no one vision. However. there are certain common
features that bring together the PLO returnees as a national group, and their notion of
homeland. Within that, the vision of homeland is diverse. The question of homeland is
omnipresent in Palestinian lives. This will be illustrated in detail in the ethnographic
chapters.

There are three homelands in the one Palestine. First there is the personal
homeland. which involves the process of personal experience. This is connected to the
second vision of homeland. the cultural and social homeland that deals with collective
history shaped by and intimately connected with community and family life. It involves
the notions of space, place and landscape that are shaped in the cultural context. The
conflict over Palestine emerges as a conflict over an occupied space and place. in a
landscape transformed by occupaticn. Thirdly, there is the political homeland, which

deals with the issues of statehood, dispossession, displacement, Israeli occupation of the



place and transformation of its landscape. These three Palestinian homelands are
interconnected. The argument made in this thesis evolves out of understanding these
three aspects of homeland as they are expressed and experienced by informants. The
conflict regarding the Palestinian homeland is therefore about contested space, place, and
landscape. Although there is a political aspect. these reveal the larger image of the
conflict. This image goes beyoud land, history, and memory. It speaks of an identity of a
place and a group of people attached to it in their individual and collective memory.

The central political issue, which has not been resolved by the Oslo peace
process. is the omnipresent occupation of the West Bank and Gaza Strip by Israel.
Furthermore. the recent situation in Palestine indicates that the issues unresolved by the
Oslo Accord processes laid down the grounds for the Al-Agsa Intifada. The Palestinian
homeland has been changed and re-formed by occupation. but the ideal remains alive, as
my respondents indicated. Memory of place as homeland and the issue of refugees
become the Palestinian presence on the map. The Jewish claim on the space and place of
the Palestinian homeland has created the “other’. The Palestinians have resisted this
claim on their own space and in their vision of homeland. a vision that in and of itself
means that no Palestinian state with borders will be able to change the ideal and the
vision of Palestine.

Reality in the Middle East is complex, always changing. It is a constant process
of negotiating the past with the present. and confronting a questionable future. The
question of Palestine is at the heart of the international interest in the Middle East and is
its most critical consideration. This thesis will investigate its multi-layered complexity.

Homeland is a nebulous concept at the heart of the Palestinian question. It is connected



to the experience in exile and the return. It is also a part of the national project and the
formation of a state on the 1967 land®.

What does Palestine mean to Palestinians returnees. What does it constitute?
What does it represent? What is the image of the political homeland? How was it known
in exile? How is it experienced upon return? What are the issues in its lived reality?
Where does it lie between the ideal and the changed reality? Is homeland only political?
What is the personal and cultural homeland? This thesis will clarify why I believe that
homeland and the state are two different things. Political answers do not resolve the
issues emerging out of the Palestinian experience of dispossession and displacement.
They do not resolve cultural notions or control the human experience emerging out of the
loss of homeland
1.2 Description of Ethnographic Setting and Methodology

This research was conducted in Ramallah and Gaza City between January 2000
and September 2000. It was made possible due to the recent changes in the 'Palestinian
question’ and specifically. the signing of the Declaration of Principles. the Oslo Accord.
between the Palestinian Liberation Organization (PLO) and Israel. The signing of the
Oslo Accord in 1993 between Israel and the PLO, allowed some PLO (leadership and
cadres) to return to the West Bank and Gaza Strip.

Based on fieldwork experience, the official definition of a returnee, which will

be considered in depth in Chapter 2. is understood by the PNA and the Israeli government

* The 1967 land is a reference to the West Bank and Gaza Strip. including East Jerusalem, which were
occupied by Israel after the Six Day War in 1967 between the Arab states and srael.



to be an official PLO-member who returned after the signing of the DoP, with prior
Israeli authorization, to the territories given back by Israel to the PNA. *

The 'return’ to Palestine is understood here within the very particular context of
the PLO return. The return of the PLO is a conditional return the rules of which have
been set by Israel. Therefore there is a difference between the PLO return and the return
of refugees and other Palestinian groups. The highly problematical issue of the return of
other Palestinian refugees is still under negotiation and has been postponed to final status
negotiations. There is no law of return, other than the 1947 General Assembly Resolution
194 that guarantees the right of return for the refugees of the 1948 and 1967 wars to
Palestine.

As a consequence of the DoP, the Palestinian National Authority (PNA) was
established as the embryonic Palestinian state. The Oslo Agreement accorded the PNA
recognition by Israel and defined its nature and scope of authority. According to the Oslo
Accord. the PLO returnees were authorized by Israel to return to the West Bank and Gaza
Strip. The PLO returned to a divided homeland in the West Bank and the Gaza strip.*

According to a PNA official. in the Palestinian Ministry of Civil Affairs in
Ramallah, since 1993. there have been about 100,000 to 200,000 PLO returnees to the
Palestinians territories, the West Bank and Gaza Strip, including their immediate family
members who joined them. The exact number of PLO returnees was not available in

official published references, but estimates given by different informants range from

* There is no official documented definition of a returnee, which is an interesting aspect to this process of
return, and no official published numbers of returnees. Benoit Chaliand (2000), whose work was also
focused on this category, found the same difficulty in obtaining a definition or numbers.

‘ The West Bank looks liked Bantustans. It was separated from Gaza. Gaza was surrounded by barbed
wires and Israeli borders. The Palestinians living in Gaza cannot leave Gaza except with permission from
the Israeli authorities. West Bankers also cannot leave the West Bank without Israeli permission. Since
mid-August, 2002, however, Israel has decided to evict Palestinians, mainly the immediate families of
suicide bombers, from the occupied territory (La Presse’ (Montreal daily newspaper), August 13® 2002).
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80,000 to 200,000 returnees’. The reason for these discrepancies is the highly politicized
nature of return for both the PLO and Israel. Israel has the sole authority to determine
and accept applications for return, and decide how many Palestinians are allowed to
return to the West Bank and Gaza Strip.°

The PLO’s return reconstituted the notion of return from the perspective of the
state. The dream had changed. It was no longer about liberating all of Palestine but
about forming a state on 22% of historic Palestine (Bisharat 1992), and it was no longer
abstract. For the PLO, the dream of return is to clear the Israeli presence from the 1967
land and create a Palestinian state. The geographic retumn to all of Palestine was no
longer on the agenda. because when the PLO signed the Oslo Accord, it accepted the
fragmentation of Palestine, as it was known before 1948.

In the field. I also found that the role and behavior of the PNA and its officials
played an important role in this new post-Oslo situation and the experience of return. The
return of the PLOs cadres and some of its leaders. and the establishment of the PNA
resulted in the creation of new divisions n Palestinian society in the West Bank and Gaza
Strip. Insiders referred to the returnees as the Tunisians’. There is a difference in the
experience of Palestinian insiders (A4/-Dakhel) and outsiders (Al-Kharij). Insiders are

those who have remained in the West Bank and Gaza or those who left what is called the

’I asked each interviewee what they knew about the number of returnees. [ had responses ranging from
30,000 as one respondent indicated, while others ranged between 100,000 to 300,000. This indicates that
the numbers varied. Each respondent provided an estimate based on his/her knowledge.

® For further information on returnees see www.shaml.org, article “Palestine Refugees at the Crossroad of
1996 Permanent Status Negotiations™ by Uri Davis, “Reintegration of Palestinian Returnees” by Abbas
Shiblak and “Reintegrating Retumees: Opportunities and Constraints” by Nicholas Van Hear.

" The Tunisians is a reference used to describe those PLO members who resided in Tunisia before they
arrived to the West Bank and Gaza Strip. It is used negatively to denote them as those who came from the
outside.
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1948 lands® (now the state of Isracl) and became refugees in the West Bank and Gaza
Strip.  Outsiders are those that left either in 1948 or 1967, and were displaced, deported
and/or made refugees in other parts of the world. [t is important to make this distinction
because the focus of this research is on the Palestinians who were outsiders who now
have emerged as the new-comers (Tunisians). also called returnees.’

The returnees brought many new problems and divisions that Palestinians had not
dealt with before: divisions between returnees (outsiders) and residents (insiders),
stereotypes. differential privileges and status, and power positions. The insiders felt that
they had been let down. Some found themselves in lower positions in the PNA than
outsiders. Alliances were formed between the top bureaucracy and local business class.
Many PNA officials used their position for personal benefit. The experience of the PLO
returnees was received with negativity and criticism by the insiders and even by other
PLO returnees.'” Insiders and outsiders expected democratic practices, particularly by
high-ranking PLO returnees. These expectations opened the leadership of the PNA to
criticism, especially in the face of the frustrations of not getting any agreement with

[srael.

* The 1948 land or Aradi il Tumanya wi Arbi’een is a reference to two things. First, internationally it refers
to the land division based on UN Resolution 194 (Partition Plan) which divided Palestine into a Jewish
state on 47% and a Palestinian state on 53% of Mandated Palestine. After 1948, Israel expanded to occupy
more than the 47% and now is occupying 78%. Internationally, Israel is accepted as a state on 78% of
Palestine. In Oslo, the PLO accepted Israel on 78% of Palestine, and Palestine on the remaining 22%.
However, according to Palestinians, the 1948 land is also a reference to the land of the refugees of the 1948
war. Palestinians use it also to refer to what is called Israel as an equivalent. According to some factions
like Hamas and Islamic Jihad, Israel is not recognized. They therefore refer to the 1948 land as Palestine.
The use of the 1948 land term is also used to signify the Israeli occupation.

® In the Palestinian territories, they are distinguished by the red-plated cars that belong to the retumees.
Returnees, whether officials or employees working with the PNA, had the right to bring in a new car, and
were exempted from paying customs duties on the first car purchased. The green- plated cars are for the
{)ublic, including the *insiders’, and all others who do not belong to the PNA.

° I have met PLO returnees who were critical of their own group especially the behavior of high-ranking
individuals who misused, according to them, their powers in the organization.
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[n addition to the disappointments about power and place, insiders and outsiders
were disappointed with the peace process. They were disappointed in their leadership
and with Israel’s continuing occupation, and their dissatisfaction increased after the
signing of the DoP on September 13. 1993 and the final failure to reach an agreement at
the Camp David Summit in July 2000. The returnees and insiders felt misled by Oslo and
believed they were excluded from the decision process. Peace has been very deceptive.
The atmosphere was filled with tension throughout the West Bank and Gaza. The
process of state formation was in trouble. The prospect of an acceptable settlement was
fading. Return was not seen or conceptualized as a return of victory. but was associated
with the destruction and degradation of the national dream. Returnees did not come back
to a sovereign state.

The concept of return has been lost as the right of refugees to return appeared
more distant. The PLO return was not part of the refugee return. Palestinians were not
exercising the right of return. What does homeland mean to people to whom homeland
was a political movement that has disappeared by delivering them to a “place’? The
return process itself was not organized and managed well to help returnees be absorbed
back into a new society. No groups or networks were established to bridge the gap
between the insiders and returnees. The only thing that the PNA helped in was finding
places for people to stay.''

The retunees did not come back to a free country but to an occupied place.
There was the loss of the warmth of exile inside the political movement experienced as

comradeship. solidarity. the sharing of a common experience, and participation in a

"' This is different from the situation in Israel where the Ministry of Absorption performs all the procedures
for Jews to return.
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national dream for the liberation of Palestine. The majority of the returnees lived in
refugee camps in exile (4/-Shatat) in cities like Tunisia. Beirut and Damascus. In the
Palestinian territories there were no cities in that sense, although Hebron, Nablus, and
Ramallah have grown in population. There is no center of urban life, which provides
variety of cultural/economic/social activities to compensate for the loss of membership in
a large political solidarity and social movement. Returnees were coming to conservative,
small towns. with the mentality of living in ghettos, disconnected from the outside. and
living as an annex to Israel.

In addition. the physical landscape has been restructured. Palestinians are
surrounded by huge blocks of Israeli settlements. The infrastructure has been inadequate
for the past 30 to 40 years. and furthermore has been has been catastrophically damaged
in the past two years.

Israel provides jobs. but at the same time the occupation limits cultural and
economic development. Until August 1995, Israeli troops were everywhere in Ramallah
and Al-Bireh (its sister town). However. the beginning of some urban life emerged in
Ramallah and Al-Bireh. Institutions of the PNA. television. radio, and Non
Governmental Organizations (NGOs) were increasingly present. NGOs afier Oslo were
helping to maintain a semi-urban existence but it was all-precarious, and it has since been
destroyed. mainly since March 2002 with the Israeli military incursions in the West
Bank. This was taking place while discussion of the vital issues in the negotiations,
including refugees. borders, and East Jerusalem, was being postponed. What sort of
entity is “Palestine” in this equation? And what is it now with the PNA destroyed, with

no security apparatus, and its economy in ruins?
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How “homeland” is experienced by returnees and how homeland is defined or
articulated through the personal/cultural/political is concretized through specific.
individual experiences and expectations. When barbed wires and soldiers surround
Palestinian territories. when Israelis are constantly intervening at cross-points, controlling
and enforcing their presence. the feeling that one is at home becomes questionable and
problematic. The return of a revolutionary/nationalistic movement to its *homeland” after
being in exile for more than 50 years, has resulted in clashes at many levels. including
clashes with oneself. with the insiders. and with the Israeli occupying forces. This is the
setting in which the investigation of the concept of homeland in Palestine was conducted.

[ used three types of methods during fieldwork. The main method used was semi-
structured interviews. For all interviews, I had an outline of the major questions [ wanted
to ask (see Appendix V - Interview Questions). The main issue investigated was the
notion of homeland and its relationship to the issue of retum. The interviews focused on
three main areas: the memory of leaving Palestine. life in exile, and the personal
experience of return. including the adjustment back home and the issues they deal with.
In using the semi-structured interviews, I gave some space to go beyond my questions
when my informants found necessary to elaborate or expand the discussion.

I interviewed twenty-four PLO returnees who returned to the West Bank and
Gaza after the signing of the Oslo Agreement in 1993. [ established contact with
individuals either directly by calling to introduce myself and make an appointment, or by
networking with the people [ came to know. In some cases, | was referred to prospective
interviewees by my contacts. | interviewed an equal number of individuals from

Ramallah and from Gaza City, approximately 12 in each. All the interviews were
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recorded on tape. with the consent of the participant. They ranged in time from an hour to

an hour and a half (see following table ‘Informants Description’).

Informants Description

No. | Name Age | Gender | Place of | Profession | Residence | Schooling | Date&
Birth Prior to Place of
return Interview
1 Mohammed | 63 Male Gaza General Germany N/A July 16,
Director - 2000 Gaza
Ministry of City
Planning
2 Ibrahim 48 Male Gaza Writer Tunisia N/A September
25, 2000
Ramallah
3 iman 63 Female Jerusalem | Director at Tunisia N/A July 17,
Police Force 2000 Gaza
City
4 Salim 47 Male Lebanon | Ministry of Syria Civil July 22,
Planning Engineer 2000
Ramallah
5 Ameen 55 Male Jaffa Ministry of Jordan N/A July 16,
Supply 2000 Gaza
City
6 Rami 44 Male Zakariya | Writer Jordan N/A March 2,
2000
Ramallah
7 Omar 58 Male Dura- Ministry of Jordan Lawyer September
Hebron Parliamentary 3, 2000
Affairs Ramallah
8 Khalil 61 Male Ya'abad- | Director - Tunisia PhD August 24,
Jenin Ministry of Industrial 2000
Planning Economist Ramallah
9 Sami 58 Male old Caricaturist Tunisia N/A June 27,
Jerusalem 2000
Ramallah
10 Arafat 73 Male Biteen Retired Jordan N/A March 11,
political 2000
activist in Ramallah
Communist
Party
11 Ashraf 56 Male Shifa Ministry of Tunisia B.A. July 17,
Amr Planning — History 2000 Gaza
Economic City
Division
12 Mufeed 58 Male Tab’oon- | N/A Tunisia Military July 16,
Haifa Training 2000 Gaza
with PLO City
13 Muneeb S5 Male Jerusalem | Director - Tunisia PhD June 29,
Ministry of Economics | 2000
Trade Ramallah
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14 | Yasser 63 Male Beit Media and Tunisia N/A September
Dajan- Cultural work 24, 2000
Jaffa with Fateh Ramallah
15 Nour 50 Male Gaza Director ~ Tunisia PhD September
Ministry of Political 18. 2000
Interior Economy Gaza City
16 | Nabila 55 Female Gaza Legislative Tunisia N/A September
Council 18, 2000
Member Gaza City
17 | Safir 35 Male Kobar Writer Jordan N/A September
11, 2000
Ramallah
18 | 2 Couples: | 39.51 | Mira- Mira Mira - Tunisiaand | Mira- B.A. | January 8,
Mira and 42,59 | Female, | Syria, Ministry of Beirut Psychology | 2000 Gaza
Hadi: Hadi - Hadi - Social City
Amjad and Male, Akka Affairs,
Rima Amjad- Amjad Amjad and
Male, and Rima | Rima N/A
Rima - N/A
Female
19 Hadi 51 Male Akka Director - Tunisia N/A January 5,
Ministry of 2000
Planning Gaza City
20 | Jameel 49 Male Haifa Tunisia N/A September
16, 2000
Gaza City
21 Fatima 52 Female Jordan Director- Tunisia N/A September
Ministry of 17,2000
Social Affairs Gaza City
22 Samira 53 Femaie Damascus | Women Tunisia N/A September
Union 17. 2000
Gaza City
23 Said 64 Male Beir El- Writer Qatar N/A September
Sabi’e 16, 2000
Gaza City
24 ! Shukri 63 Male Jaffa Director of Tunisia N/A September
Political 16, 2000
Parties. Gaza City
organizations
and NGOs-
Ministry of
interior

I choose the focus group for the research to be PLO officials holding different

positions within PNA institutions such as ministers, deputy ministers, and director

generals. and other employees. This segment represented the most homogenous body of

returnees because they were all part of the PLO cadre, and their experience was very
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similar in the diaspora. Their identity has been shaped by urban cosmopolitan experience
in Beirut and Tunis.

They are a significant and unique group to investigate. First. they are a specific
segment of the Palestinian population with a political experience mainly outside of
Palestine. ~ Secondly. their memory and identity is connected with Palestinian
nationalism. which has as its objective the creation of a Palestinian state. Their memory
is therefore partly selective and used to emphasize a political point of view. Thirdly, this
group is the significant for the future of the Palestinians. They will be the ones to define
the official and public notion of Palestine as homeland and the Palestinian state.
Therefore. it is important in this stage, before the establishment of the Palestinian state. to
know who will be defining the homeland. This may not apply in the present
circumstances since the PNA itself is not functional and the Palestinian state is not yet
established. However. it will serve in the long run to shed some light on future problems
that may arise, as the states’ view will probably conflict with the views of other
Palestinian groups.

Due to their political positions it was difficult to reach informants. It took time to
get to know people connected to some of my selected informants, and they helped in
arranging the interviews. Other informants were unreachable even after three to four
attempts. This can be indicative of the difficulty of working with a political group.
because their identities may be concealed. Meanwhile, I searched for another way to
meet them, whether through an organization that they belonged to or networks formed by

PLO returnees. They had not organized such social mediums, not even to facilitate the
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return process. The only way to meet them was in social gatherings in the homes of
people [ came to know closely, or by arranging for interviews.

In terms of the experience of doing anthropological fieldwork in Palestine. I had
the advantage of being Palestinian in origin. 1 spoke in Arabic, with a Palestinian dialect.
[ was also familiar with the Palestinian question and situation. However. I had never
been to Palestine. Fieldwork was my first experience of Palestine. [ was asked by
informants about my name and my origins in Palestine. as these are typical questions that
Palestinians always ask when they meet for the first time. My being Palestinian, |
believe. gave my informants a certain level of comfort.

Some of the disadvantages as a Palestinian woman coming from Canada, were
that I was an outsider and did not know informants personally and a woman. In some
cases. | had to emphasize my professional presence and work. This was part of dealing
with individuals who are in political positions. and assumed their authority rather than the
professional stand of a researcher.

To structure my interviews and the subsequent analysis. | borrowed from the
analytical framework of life history. I was interested in extracting stories from my
informants’ life's and their living conditions after exile and after return. My interest in
life narratives was to document the memories that were central in their life. Choosing
personal narratives is supported in the literature by different authors. Appadurai (1991)
asserts that the biographies of ordinary people are constructions or inventions of the
imagination. This statement is true as social beings construct their reality. However, it
does not mean that all biographies of ordinary people are a product of the imagination.

There is the lived experience that is “real” in people’s lives as it is not solely a product of
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their imaginings. Their particular memories, as selective as they can be, are also ‘real’
from their point of view. Samuel and Thompson (1990) support the use of oral narratives
since they chalienge accepted categories of history; however, they urge the reintroduction
of emotionality and imagination into the metaphors of memory. This aspect of oral
narratives will incorporate the subjective and the imagination as each individual recounts
and constructs his or her memory. Memory construction and its connection with the
formation of identity were of interest to this research.

Oral histories have been used by some researchers in Palestine looking at refugee
camps (Farah 1999), women living in refugee camps (Sayigh 1998), and the politics of
violence and male gender during the /ntifada (Peteet 1994). Farah's (1999) research also
supports the use of oral narratives and life histories. This method provided an avenue for
Palestinian refugee voices to come out in a crucial political period. It shows that
Palestinian popular memory continues to reconstruct notions of 'return’. She posits that
memory of Palestinian villages and symbols of exile (the camp, refugee, return) have
been silenced. and left out of official and power discourse in the post-Oslo era. but will
be continually passed on through families and social networks. The question raised by
this assertion is the role of memory and symbols of exile from the Palestinian National
Authority (PLO officials and members) perspective; the official discourse. This is why |
chose also life histories as a paraliel method to the above-mentioned work. Life histories
can portray the reconstructions from below and beyond nationalist discourse as
individuals narrate their connection to their land of origin.

Rosemary Sayigh (1998) focused on women as transmitters of local histories

juxtaposed against the national history transmitted by nationalists (resistance movement),
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that exclude the local, gendered, and the personal. She argued that life stories of refugee
women from low-income status do not merely 'reflect’ national history; they offer
materials for a more completed. more 'real' national history, one that is not necessarily
focused on men, political parties, national elite but encompasses women, home. families,
non-elite classes and various diaspora locales. As this research shows, it can also be said
that reading national history from the mostly male and political perspective is not,
perhaps. the same as reading of history as told by women. This might indicate that there
are different ways of telling and of reading that might also differ across political class.
Sayigh (1998) also suggests that the different ways of narrating the "self" reflect the
multiple shifts of life experience. The idea that there are multiple shifts of life experience
— the personal, social and cultural, and political - will be useful for this project, as there
are in fact different dimensions of the self that need to be examined in looking at the
process of returning to homeland. Furthermore, a striking feature of life stories of
Palestinians is the primacy of the exodus from Paiestine, as the "beginning”. This is
where the journeys of return begin for this research. This observation touches on the
importance of life histories as a method of presenting PLO returnees’ experiences.

In addition to the 24 interviews, the second method I used was narrative pieces of
PLO returnees, written in Arabic. In the field, 1 researched the different works of return
narrative. | found that Al-Karmel journal has dedicated a section and editions to the
return experience. [ selected certain samples by different returnees according to their
relevance within the return discussion in chapter 5. I examined them. translated the
desired text, and incorporated it within the text, among my other informants. These

selected PLO retumees are writers. They focus on their personal experience of return and
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their notion of return. [ selected parts of those literary narratives as another source of
information for the investigation of homeland and return in this dissertation. [ have
chosen to include parts of Mohammed's (1995 & 1997), Zaktan’s (1997), and Khader’s
(1997) narrative because they express the range of ways in which return can be
experienced. They also describe their personal visions and creative attempts at
expressing their experiences of return. [ integrated their voices with the narratives of my
informants.

Reading these autobiographical essays and other similar narratives by other
authors (Badr 1998. Barghouti 1998). I also gained insight that I used to write Chapter 5,
on return. Each author presents his/her own experience of return, describing his feelings,
ideas, questioning the return journey and the meaning of *Palestine as homeland’ to each
one.

The third method I used was my participant observations in the field. 1 kept a
journal to document the daily life in the Palestinian territories including social
interactions and impressions [ gathered on life in Ramallah and Gaza City, and used it in
chapter five dealing with return, where [ placed my observations of living under
occupation. the role of the PNA, and the general social atmosphere.

1.3 Metheds of Analysis

In the analysis of the data of this research. [ started first by carefully reading the
content of the interviews and my field notes. I indexed them based on subject and added
a description. In addition, I ranked the subject in terms of relevance to the subject matter.
The indexing that dealt with the notion of homeland, return, and the return experience

were highlighted as most important. Following that was the topics connected to these
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areas. The objective was to search for patterns emerging within the data that cut across
all interviews, and also the differences from one interview to the next.

I was first looking for features in relation to the notion of homeland in Palestine.
In that process. [ noticed a lexical dimension to the notion of homeland particular to the
Middle East and to the case of Palestine. This provided a particular view on homeland
that involved looking at terms used. and what they signify.

In the process of organizing and reorganizing the data. I indexed it into the
different categories that it represented onto the interviews themselves. [ also indexed
each category or theme on index cards, such as the homeland cards and the return cards.
The particular categories that 1 applied on the data were ‘observer-identified’
(Hammersley & Atkinson 1995: 211). These are definitional categories such as the
notion of a personal, social and cultural and political homeland. They were not described
as such by interviewees. but [ was able to extract and formulate these new terms that
according to my analysis the data was expressing. Though these analytical concepts that
emerged from the analysis were beneficial for the process of synthesising the analysis, |
also realized there were different sub-types within the general categories identified. [
included these sub-themes within each general category and as such differentiated and
connected them to the general category they belonged in.

This was also extended to the analysis of the notion of return and the return
experience. The return narratives were perhaps the most challenging to categorize and
organize because they were subjective experiences that expressed a range of ideas and
feelings. However. I came to see that some expressed more disillusionment while others

were more adapted to the new reality.
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Furthermore. while attending to the different retum experiences. [ was able to
categorize it into the different subsections or dimensions of that experience. These were
return and occupation. return and the PNA. and return and social interaction and life in
the West Bank and Gaza. These areas of focus were labelled as important as the data
suggested and hence became part of the analysis.

The organization of the return experience began during fieldwork. In my field
notes. I noted these areas of interest that [ also used in the analysis. Therefore,
particularly for the return experience and issues it involved, I developed an analysis of
the fieldwork experiences. This was also used in the data presentation and analysis in
Chapter 6.

1.4 Description of the Historical Setting of the Palestinian Question

Palestine is a relatively small geographic place. about 26.326 sq. km (Saleh and
Mustafa [987: 9). It is strategically located at the crossroads to Asia. Africa. and Europe.
It is also home to the three monotheistic religions — Judaism. Christianity and Islam. The
Palestinians are the indigenous Arab people of Palestine. The majority of the population
is Muslim. co-existing with Christian and Jewish Palestinians. Palestinian identity has
changed over time. and some of its features have changed. to be replaced by other
elements. There are about 3.3 million Palestinians in the West Bank and the Gaza Strip
and about 3 million living outside. They are a national group with a separate Palestinian
identity that has been influenced by collective traumas and major political conflicts
(Khalidi 1996:201).

They speak Arabic and have lived in an area that was part of the Fertile Crescent

for centuries. They have a unique dialect that differentiates them from the rest of the
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Arabic speaking groups of the Middle East. Each city and village in Palestine has its own
dialect.

Palestine is a reference to a geographical place, based on the divisions made
between Britain and France in the Sykes-Pikot agreement in 1917. In this agreement,
Palestine. Syria, Lebanon and Jordan were formed and divided. Britain was a
protectorate over Palestine and Jordan, while France held power over Lebanon and Syria.

At present, Palestine is no longer on the world map as it was known prior to 1948.
In the 1880s Jewish immigrants began to come to Palestine. These waves of Jewish
immigration continued until 1947. The United Nations in 1947 voted to have two states
in Palestine: a Jewish and Palestinian state divided into two territories. The Palestinians
and the Arabs rejected this division. To the Palestinians, their homeland would be
occupied by a foreign population and divided.

In 1948. the Jewish Agency established the state of Israel on the Jewish part of
Palestine, based on Resolution 181. In the same year, the first Arab-Israeli war broke
out. The Arabs lost that war and. as a result. lost what is called the “1948 land”. This
was called the “Nakba™ - the Catastrophe. In 1967. the ‘Six Day War' took place, in
which the remaining territory not occupied in 1948 was occupied by Israel — namely, the
West Bank. Gaza Strip, and East Jerusalem. Israel also occupied the Golan Heights, parts
of Sinai. and South Lebanon. israel therefore became a state on part of British Mandated
Palestine, also referred to as “historic Palestine’. The remaining territories referred to as
‘1967 land’ became the Occupied Territories.

The Palestinian question emerged early in the 20™ century when Palestine, now

called Israel, became a British protectorate. The problem began in 1917 when the British
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promised the Jews, in the Balfour Declaration, a homeland in Palestine. The motive was
to find a home for the Jews, because of European anti-Semitism and a long and
antagonistic history between Christianity and Judaism. As Europe sought a solution to
the Jewish problem, especially after the Holocaust. the idea was to try to mend what
happened, by creating a homeland for the Jews in Palestine so they could have their own
state. Jews have been Palestinian and have lived in Palestine alongside the Christian and
Muslim Palestinians for many centuries.

The importance and the conflictual nature of Palestine in ancient and modemn
history are the subject of this study and of contemporary wars and conflicts. The
Palestinian homeland has been scarred by violence. and has been religiously and
historically marked as central to the three monotheistic religions. For the Palestinians,
their homeland was taken over by colonial forces. first by the British and then by
European Jews. Palestinian presence and their rights as the native inhabitants were not
recognized. The two major wars in the Arab-Israeli conflicts in 1948 and 1967 have
resulted in what is called the Palestinian diaspora. The homeland once known as
Palestine no longer exists on the map. A homeland in Palestine therefore has been a
problem for the Palestinians and the world since the late 1940s.

Throughout, the notion of Palestine will be used to refer to two things. First, it is
the British-mandated map. Before Palestine came under British mandatory rule, it did
not have borders. It was part of Greater Syria. Palestine was a region within Greater
Syria. This is the map Palestinians recognize and refer to as Mandated Palestine, and
interestingly it is the map recognized as historic Palestine. Second, I will use the word

“Palestine’ to refer to the 1967 land, the so-called Occupied Territories. It includes the
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West Bank (with East Jerusalem) and the Gaza Strip. It is also the territory of the future
Palestinian state.

1.5 Review of Relevant Empirical/Ethnographic Work on Palestine and
Palestinians

1.5.1 General Background — Relevant Studies on Palestine and Palestinians:

The literature on Palestine and the Palestinians is extensive because of the
internationalized problem of the Palestinian-Israeli conflict. However, due to the
limitations of this chapter. only the most relevant ethnographic and empirical work will
be included. Connected to the issues of this research are the works on the Palestinian
diaspora and its connection with its homeland. Other major areas of interest are exile.
refugees. Palestinian identity. memory. landscape. history. and return.

The literature provides sociological. political, and economical studies on Palestine
and Palestinians in general (Abdul Hadi 1997. Masalha 1997. Watzal 1999. and
Benvenisti 1995). Said’s (1992. 1994. 1995. 2000) and Farsoun & Zacharia's (1997)
work are used as a major reference on the historical and political analysis of the
Palestinian question and issues.

A large segment of the Palestinian nation is in exile (Abu-Lughod 1988) mostly
abroad and in their own land. The dream of the Palestinian nation is to manifest itself
onto the land of Palestine in the form of a state (Bisharat 1992, Baramki and Abdul
Rahman 1999). and in the present this has been a critical demand to ensure the
preservation of Palestinian identity.

Exile is connected to ‘return’ and identity. One of the features that characterize
the Palestinians as a diaspora is the dream of return (Bowman 1999, Farah 1999,

Tololyan 1996). Abu-Lughod (1988) identifies a problem in conceptualizing and
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understanding the Palestinian experience of exile, and stresses the importance of the
option of return for Palestinian “exiles’. The dream of retum is a pivotal component of
the Palestinian refugee identity and experience, whether living in refugee camps or not,
especially within their relationship to their homeland (Khalidi 1997. Farsoun and
Zacharia 1997, Said 1993. 1992).

Farsoun and Zacharia (1997) deal with Palestinian identity. Rashid Khalidi
(1997) discussed extensively and critically assessed the narratives that constitute
Palestinian history and identity. They discuss the reasons Palestinian identity was
maintained particularly after years of exile. dispersal. and domination of others from
1948-1967. and from 1967-2002 even following the Oslo Accords. In addition. and
relevant to this thesis. is the vital role of the PLO and its different factions in developing
Palestinian identity until 1982 (8). Furthermore. Palestinian identity has remained intact
as it has

-..asserted itself and survived against all odds. and in spite of the many

failures...Dulles said in the 1950s that the Palestinians would disappear

and Golda Meir spoke in 1969 as if they had disappeared, going so far as

to declare that they had never existed in the first place. But they have not

disappeared. and even their most determined opponents seem to have

begun to reconcile themselves to this uncomfortable fact. For these

opponents. whether Israel. or some Arab states, or the great powers, the

nonexistence of the Palestinians would have made things considerably

easier at various stages of history. But inconvenient though their identity

often has been for others. the Palestinians have remained stubbornly

attached to it (209).

Baramki and Abdul Rahman (1999) discuss the importance of Palestinian identity
in connection with exile. They posit that Palestinian identity is built on a sense of

belonging to the Palestinian ‘homeland’. They also argue that the establishment of the

Palestinian state is important to maintain Palestinian identity. Palestinian identity, which
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is based on a sense of belonging to homeland, is an important component of this
investigation.
1.5.2  Relevant Anthropological and Empirical Research

Interest in work on Palestinians in anthropology has emerged in the last 15 years.
Nakleh (1977) wamed of the tendency to focus on stereotypical topics in the
anthropology of the Middle East: a particular focus on Arabs in Israel and the traditional
village structure. There was a limited amount of anthropological work on Palestinians,
but this has changed as more people have attempted to work with Palestinians, mostly in
the West Bank. Examples of such anthropological endeavors are by Julie Peteet (1994.
1996) and Ted Swedenburg (1991).

Peteet (1996) investigated the use of graffiti as a form of resistance during the
Intifada. She discusses the issue of agency and the negotiation of power in the context of
occupation. Peteet (1994) also worked on the ritual of resistance within the Intifada. The
ritual of violence as a rite of passage into manhood is a creative act of resistance and will.
Her work shows how domination can be resisted in different contexts and also how the
configuration of identity is connected to power dynamics.

Swedenburg (1991) performed extensive work on memory of the Arab Revolt of
1936. According to him. memory is constructed and may not be representing the ‘truth’
of the events that took place. His argument is that Palestinian memory cannot be
understood alone but needs to be put into the context of the hegemony of Zionism and
Western support of Israel.

The idea of the return of refugees was investigated by Farah (1999) in Al-Baq’aa

refugee camp in Jordan. Whether it is a myth, or it is imagined, it is found to be ‘real’ in
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the lives of Palestinian refugees. However, the dream of return is not necessarily an
invariable one. Farah (1999) asserts that the Palestinian people are reproducing their
subjective identities in the present, which shows that the central reference to express
belonging to the 'nation’ has been dismantled and new multiple references are emerging.
Refugees are re-imagining the right of return/dream of return, giving it a new life amidst
political processes that threaten to dismantle their dream of return. Farah's conclusion is
very important to this research since it deals with the issue of the relationship of
homeland and return albeit from the perspective of those who did not return.

Memory is a central notion in the literature dealing with the diaspora. Homeland
is a place of memory. whether ‘real’ or constructed. The idea of the romantic vision of
Palestine and its clash with ‘reality’ is part of memory construction and reconstruction. It
is found to be central in investigating the experience of exile and retun (Abu-Lughod
1988. Bowman 1999, Litvak 1994, Said 1999a. Said 1999b. Swedenburg 1991).

Memory and its relation to geography. and the vision of homeland have been dealt
with by Said (1999a. 1999b). A discussion about the essence of the Palestinian/Israeli
conflict dealing with the relationship between memory and geography/land is presented
in the work of Said (1999b) and Boyarin (1996). Boyarin (1996) presents a series of
meditations on the Israeli-Palestinian conflict arguing that the Israeli-Palestinian conflict
is a struggle for both land and history, space and time, where history is as basic to the two
peoples’ identity and security, as is land. Therefore, his work is relevant to the
investigation of the notion of homeland. The Palestinian struggle, as much as it takes on

a political form, it is about finding a place in history, feeling a sense of belonging, having
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a 'home’, and being able to have the same rights afforded to other nationalities such as
travel and residency.

Considering Swedenburg’s (1991) argument about memory being constructed,
how Palestinians remember their past is connected to how they are ‘remembered’ and
imagined in the West. Litvak (1994) asserts that the creation of a Palestinian national
identity involves constructing a Palestinian past based on reality and imagination. This is
for the national objective of developing a Palestinian collective consciousness. The
national past serves as a primary producer of identity. The Palestinian national movement
led to a construction of certain representations and views of the Palestinian past as it was
in conflict with Israel and Zionism. The relevance of these studies to this research is to
understand the underlying aspects of memory construction in relation to nationalist
discourse.

Benvenisti (2000) deals with memory of the landscape of Palestine, a landscape
that has been changed physically and its human component dispersed. He is critical of
the acts of the Israeli state to erase the Arab landscape. Central to this is the belief that
the metaphysical belonging to a landscape and the connection to ‘homeland’ belong only
to modern people like the Israelis and not to Arabs. Arabs are labeled as an object and a
problem in an equation of power. Israelis hold the dominant memory with the
assumption that their memory is more valid than the Palestinians’.

The interplay between memory. place. and landscape is an important theme in this
dissertation. Valuable work on the landscape of Palestine by geographers, and others will
be used in the Chapter 4. to discuss the theoretical basis of the significance of landscape

in the construction of homeland. This dissertation and the insight provided by these



authors, namely Falah (1999). Sabbagh (1999). Halaby (1999), Mitchell (1999), Said
(1999b), Parmenter (1994) and Tuan (1977) will give a basis to be incorporated in the
theoretical discussion and also into the ethnographic description.

Edward Said (1999b) notes that the landscape of Palestine is found in memories
of Jews. Christians. and Muslims in different ways. He argues for an interplay between
place. memory and invention that is particular to Palestine. “which instances an
extraordinary rich and intense conflict of at least two memories, two sorts of historical
invention. two sorts of geographical imagination...Only by understanding that special
mix of geography generally and landscape in particular with historical memory...can we
begin to grasp the persistence of conflict and the difficulty of resolving it, a difficulty far
too complex and grand than the current peace process could possibly envisage, let alone
resolve™(10-11).  Said’s argument is relevant to the argument presented in this
dissertation regarding conceptualizing homeland and the issues connected to the notion of
homeland in Palestine. that are difficult to be resolved or understood in a political peace
process.

Ghazi Falah (1999). a geographer, investigated the transformation of the cultural
landscape of Palestine after 1948. His account and presentation are relevant to the
concept of landscape. the notion of the social and cultural homeland presented in Chapter
4 and the appropriation of an Israeli landscape over the Palestinian one.

Karl Sabbagh (1999) and Halaby (1999) present an account of Palestinian
landscape in film and Arabic art respectively. Sabbagh (1999) argues that for social and
political reasons, the Palestinian Arabs and Jews are positioned differently in the

landscape of Palestine. Halaby (1999) notes the relationship of a building to the space
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around it and the notion of landscape is exemplified in the Dome of the Rock. Her
discussion provides insight into understanding the centrality of the Dome of the Rock as
it becomes a landmark of Jerusalem.

W.J. Mitchell (1999) asks for an interpretation of landscape that is particular to
Palestine. which has known throughout its history many appropriations and destruction of
its landscape. Palestine’s landscape is an imperial landscape that deserves an
understanding of its history, its memory, to conceptualize Palestine as a “work of
landscape art in progress’. It is not only that human intervention has manipulated its
landscape, but the landscape itself has a perspective and a position regarding the
remnants of violence and the different constructions on it.

Furthermore, the peace process that led to the creation of the Palestinian National
Authority and the ‘returnees’ phenomenon is relevant to this discussion. A detailed
account is offered in the “Documents on Palestine” that presents a history of events and
documents from the beginning of negotiations in Madrid until Oslo and all the
declarations and sub-agreements that followed (Abdul Hadi 1997).

Critical views on the peace agreements such as Said’s (2000) dealt with the -after
Oslo’ era. There is a variance between the peace process and the reality of daily life, and
application of the agreements. Said offers a critical perspective of the peace process and
of the role of the newly established PNA (Said 2000). Hilal (1998) discusses the changes
in Palestinian society and the political system after Oslo. This work is relevant because it
describes the emergence of the PNA and how the changes in the present history of the

national movement are moving it towards ‘statehood’.
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There has been little preliminary research on the topic of return migration of
Palestinians and the problems in adjustment after return (Hammer 2001. Nour 1993.

Aimbaid 2001, Tamimi 2001. Zureik 1997, Sham! Publications www.shaml.org 2001,

Isolato 2001)."> These works suggest there are different areas that can be studied in the
return experience, taking into account its centrality in Palestinian national discourse.

Hammer’s work dealt with the experience of return of second-generation
returnees from both Arab and Western countries, with particular focus on the images of
Palestine in the diaspora. and the role of memorv and historiography in identity
development. She argued that returnees are faced with reconstructing their identity and
the decision of choosing Palestine as a homeland and/or place of residence or leaving.

Zureik (1997) studied the experience of the return of 30.000 Palestinians to the
West Bank and Gaza after the Gulf War and their method of adaptation. His studies
indicated that returnees adjusted well to their new life. the majority being happy to return.
However. to most of the returnees, the bleak political and economic situation in the West
Bank and Gaza were not considered a valid reason to return.

Tamimi (2001) worked with young Palestinian Americans and their process of
adjustment after coming home. Her findings suggest that Palestinian-American youth are
caught between two worlds - those of their parents and those of American society’.
Palestinian-American women are faced with a bigger challenge, as they carry the
responsibility for the tradition of their family and community.

AiMbaid (2001) investigated the theoretical relationship between migration and

development, arguing that it can only be studied in its social, political, cultural, and

'* The papers discussed here were mostly presented at the conference on ‘Return Migration’, in Ramallah
2001. These papers are works-in-progress. and have not been published yet.
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historical contexts, which ultimately are a factor in the decision to migrate. Since return
to Palestine depends on external factors, the nature of migration is affected. In addition,
another issue would be the ability of the Palestinian state to absorb potential returnees.

The connection between Palestinians and Palestine as their homeland is central in
the Palestinian identity, as argued repeatedly in the literature. However, Bowman (1999)
posits otherwise; a return to Palestine was imagined as a moment where identities could
be realized. He indicates that when all the dispersed Palestinians come together in a
single place called Palestine, the different ways in which they learned to conceptualize
themselves as Palestinians would make it difficult to integrate the different identities into
one national community. Bowman (1999) argues that, images of who people are, are
created in response to encounters with conflicts.

When, therefore, exiles return to what they envisage as their homeland

what they most often end up doing is reestablishing once again the terrain

of the exilic space in which they came into self-consciousness. A

fundamental part of that space is the antagonistic other, and if that other

has not followed them home from exile they have to find another to take

its place, and this is the role so often imposed by the returning exile on

those who remained in place (75).

This work is relevant in understanding the clash that took place between returnees
(outsiders) and locals (locals).

Other studies focused on the relationship between returnees and locals, and their
integration in society (Heacock 1999, Hear 1997, Jirbawi and Nofal 1999, Challand
2001). They discuss the identity clash resulting from the different Palestinian identities
that developed in different contexts. From a political and social perspective, Heacock

(1999) examines the relationship between the new Palestinian National Authority

returnees referred to as the outsiders with the insiders. He discusses the clash of interest
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between the inside and the outside, and how the Palestinian case resulted in two cultures
(locals and returnees) in one nationality. He argues that it will take time for this division
to break down and for the development of communication to be established between
these two groups that have lived different experiences.

Challand’s (2001) thesis on the relationship between the insiders and outsiders
discusses the conflict emerging from the return of the PLO returnees (the Tunisians) as a
space to contest legitimacy and symbolic authority. His work provides a political
understanding of the issues arising within Palestinian society upon the return of the PLO
cadres, which is important here as it will also be a part of the analysis in Chapters 6 and
7. which deal partly with these internal conflicts.

The so-called returnees have been accused of monopolizing the power and

of controlling the allocation of resources, leaving the people who had been

living inside the Occupied Territories (the insiders) with a scanty portion

of the pie. This paper’s argument is that the existence of tensions between

the outsider and the insiders is stressed by persons who are left out of the

centers of decision, be they strictly oppositional politicians (e.g.

independents, PFLP'’>, DFPL') or Fateh-members longing for more

power. On the other hand, people who are part of these power centers will

not only deny the existence of rivalries between the outside and the inside,

but they will also try to use their dominant position to object to the idea of

a division between the outsiders and insiders, to promote an assimilative

discourse, and to further enhance their own material interests and status.

Therefore, the concept of the outside or inside, like any identity, is a very

flexible and adaptable, one that can be instrumentalized (3).

In conclusion, the brief overview of the chosen literature includes different topics
and issues that are part of an investigation on Palestine and Palestinians. The number of

inter-connected concepts and issues can only shed more light on an area that needs to be

investigated. The anthropological studies and other related work connected to the subject

"> The PFLP is an abbreviation for the Popular Front for the Liberation of Palestine.
"* The DFLP is an abbreviation for the Democratic Front for the Liberation of Palestine.
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of study here include work on exile, refugees, identity, memory, the Israeli-Palestinian
peace process, landscape, and return migration. Within the work on return migration and
the connection between memory, history, and landscape, there has been very important
preliminary work that is directly connected to this thesis.

However, after researching the different ethnographic work on Palestine and
Palestinians, there is a vacancy in the literature that this research will begin to address.
There has been no ethnographic investigation of the notion of homeland in Palestine,
albeit Hammer’s (2001), which is important for an understanding Palestinian identity,
connection to Palestine, and the significance of the issue of return. In addition, though
there has been preliminary work on return migration to Palestine, it is a newly emerging
area of interest that requires more attention. This suggests the need for further work on
the implications of return. the adaptation processes. and the resolution of the right of
refugees to return.

Furthermore, the category of PLO returnees I chose to focus on, their return
experience and its implications on the insiders and on defining the notion of the
Palestinian homeland as the official one has not been addressed in the literature. This
will compliment work such as Farah’s (1999) on refugees, and other future investigation
of other Palestinian groups.

1.6  Description of Chapters

The thesis is divided into 7 chapters. In the introduction, I have introduced the
research question and argument of the thesis. [ have also presented the ethnographic
setting of the fieldwork and my methodology. Following that I have presented a brief

description of the historical setting of the Palestinian question. In the next chapter
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“Palestine and Palestinians: Historical Setting’. 1 will present the recent history of
Palestine. beginning with the Ottoman rule, British. and the occupation of Palestine by
Israel. [ will also discuss the peace initiatives. The third chapter is a theoretical chapter,
divided into two main sections, one dealing with the notion of space, place. and
landscape as it pertains to the discussion on homeland. This is followed by some
thoughts about the nation-state and a critique of it. These two chapters. with the
introduction. comprise the background for my ethnographic chapters. The first
ethnographic chapter. Chapter 4, “Constructing the Homeland of Palestine". deals with
the notion of homeland. It will be divided into a lexical analysis of homeland in Palestine
and an articulation of the notion of homeland. In the second ethnographic chapter,
Chapter 5. *Al-Awda” Return and ‘Aideen’ Returnees: Defining the Experience of
Homeland. [ deal with the notion of return and then present experiences of return from
my interviews and an analysis of the different issues found regarding return. Finally. in
Chapter 6. "Living in Ramallah and Gaza City — Notes from the Field and Discourses of
Everyday Life’. I will present my observations in the field and discuss the return
narrations describing the issues that returnees dealt with in the context of the Israeli
occupation, the Palestinian authority, and social adjustments to living in Ramallah and
Gaza City upon return. In the conclusion, I will sum up my argument for the thesis and

present some insights on the issue of homeland in Palestine.
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Chapter Two

Palestine and Palestinians - Historical Setting

This chapter presents an overview of modern Palestinian history and the
significant moments at the local and regional levels, beginning with the Ottoman rule,
and covering the British mandate over Palestine. the creation of the state of Israel. and the
peace process between the PLO and Israel. [ will simplify the history of Palestine to the
most relevant issues and events that pertain to this research. The objective in this chapter
is to present the historical background to the Palestine issue. In addition, I will provide a
brief history of theA colonial enterprise in the region and particularly in Palestine.
Furthermore. I will discuss the events that led to the taking over of the Palestinian
homeland, dividing it occupying it. As a result of the creation of the Israeli state and the
occupation of Palestine. there emerged a Palestinian refugee problem on a grand scale.
with the expulsion and displacement of half of the native Arab population. The issues
of homeland that come alive in the Palestinian experience have emerged out of the
historical and political background of the conflict over Palestine.

2.1 Palestine — History of Relevant Issues

Palestine is important as a strategic geographic place primarily because of its
location. It has a geo-political significance. It is at the crossroads to Asia, Europe, and
Africa and hence it has great influence on the regions and the world. It is also the cradle
of three monotheistic religions: Judaism. Christianity, and Islam. Its famous cities of
Jerusalem. Hebron. Nazareth. and Bethiehem have spiritual value for Jews. Christians
and Muslims extending beyond Palestine and the Middle East. It became the Holy Land,

with all its religious and cultural significance, for all three major religions.
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The century-old conflict between the Arabs'’ and Jews over Palestine is originally
about who is the native of this land. Three peoples were central in the history of
Palestine. These are the Canaanites. the Philistines. and the Israelites. The modem day
Palestinians are descendants of the Canaanites, the Philistines, and other groups including
the Greeks. Romans, and the Crusades who took up permanent residence in Palestine.
The Canaanites are the first known residents of Palestine. They are believed to have
settled around 3000 BC. The ancestors of the Israeli tribes came around 2000-1550 BC.
Their prominent period is estimated to have begun around 1250 BC (Bright 1964:
chapter 1-3). The Philistines came about 1175 BC. The modern name Palestine was
from the Philistines (Cattan 1988:3-4) (Appendix [ - Map | and Appendix II - Table 1).

The history of ancient Palestine includes many different kingdoms and rulers.
What is of interest here is not the ancient history of Palestine per se. but the fact that both
Arabs and Jews claim they are the original inhabitants of Palestine. This issue has been
much debated; with the particular history of Palestine. almost anyone can make a claim to
it. The purity of descent in an area that has known many different settling tribes.
conquerors, and foreign settlement is difficult to trace. The decent of any group and the
authenticity of ethnic origin is questionable. The biggest question for this thesis is that
occupation of the space and place known as Palestine remains a major socio-political
problem.

2.1.1 Ottoman Rule

Palestine fell to the Turkish conquest in 1517 (Cattan 1988:6). It was under

Ottoman rule from 1516-1918. During the Ottoman period, Palestine was a part of

Greater Syria. Greater Syria, also called the Levant. included Jordan. Syria, and

' The term Arab is a broad word and it includes Muslims, Christians and Jews (Cattan 1988: 5-7).
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Lebanon. The Palestinian did not view the Ottomans as occupiers; they did not
confiscate land or displace people. They gave land to notables and feudal landowners to
exact tithes and taxes.
2.1.2 European Domination

Before WWI ended. and as the Ottoman Empire began to be dismantled.
Europeans were planning the best way to divide the Arab world amongst themselves. In
the beginning of the twentieth century, Britain and France succeeded the Ottomans in
controlling the Fertile Crescent. They invested in Arab resentment towards the Ottomans
and promised to free them from their rule if they won their support. Those promises were
not kept because of another secret agreement between the British and the French, the
Sykes-Picot Agreement in May 1916 (Lesch 1984:32). In (Appendix I), Map 2 shows
how the Sykes-Pikot agreement carved up the former Ottoman Arab provinces based on
British and French interests. This agreement divided the former Arab provinces of the
Ottoman Empire into French and British-administrated and controlled areas. Palestine
was to be internationalized. Iraq and Trans-Jordan would fall under the British mandate.
Lebanon and Syria fell under the French mandate. This agreement dramatically changed
the region politically, socially, administratively and culturally. After WWI, the League
of Nations established the mandate system and gave Britain mandatory power over
Palestine between from 1920-1948 (Appendix | - Map 3). The irony is that the
contemporary recognized map of Palestine is the Mandate map.

To the present day, the legacy of the British Mandate remains in Palestine. This

division did not take into consideration the nature of the region’s existing borders, its
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history and culture, or the approval of the indigenous populations. The new states of
Syria. Lebanon, Palestine, Iraq and Trans-Jordan were formed with territorial boundaries.

Before the Sykes Pikot Agreement. the regional map of ‘Greater Syria’. which
was previously a part of the Ottoman provinces, included what are today Lebanon, Syria,
Palestine. Iraq and Jordan. The cultural and administrative boundaries meant that
Palestinian. Syrian and Lebanese identity was a part of Greater Syria or The Levant.
Palestinians. Syrians. Lebanese and Jordanians of today all belonged to the regional area,
Greater Syria. They still maintained a sense of local belonging, for example, Palestinians
to their province or region of Palestine. However, what happened created more rigid
boundaries.

The legacy of European domination in the region, aside from dividing it up into
new nation-states. played a part in occupation of Palestine by other forces. On November
2. 1917. James Balfour. the British Foreign Secretary at the time, signed a letter
addressed to Lord Rothschild. the Zionist leader. This letter came to be known as the
Balfour Declaration.

Dear Lord Rothschild,

[ have much pleasure in conveying to you. on behalf of His Majesty’s

Government. the following declaration of sympathy with Jewish Zionist

aspirations which has been submitted to and approved by the Cabinet.

‘His Majesty’s Government view with favour the establishment in

Palestine of a national home for the Jewish people, and will use their best

endeavours to facilitate the achievement of this objective, it being clearly

understood that nothing shall be done which may prejudice the civil and
religious rights of existing non-Jewish communities in Palestine, or in any

other country’.

[ shall be grateful if you would bring the declaration to the knowledge of
the Zionist Federation.
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Yours Sincerely,

Arthur James Balfour

(Cited from Farsoun 1997: 320)

The League of Nations incorporated the Balfour Declaration in the Palestine Mandate in
1922.

Palestinians protested against the Balfour Declaration. They held three national
congresses between January 1919 and 1922, and send three delegations to London
condemning the Zionist colonial aspirations in Palestine, and rejecting the Balfour
Declaration. Their efforts were unsuccessful in preventing the Zionist plan (Tannous,
1988).

Though Palestinians represented a majority when the Israeli state was created in
May 1948. European Jewish settlers had already begun arriving late in the nineteenth
century (1880s). In 1918, Palestine’s population was estimated to be 700.000 including:
574.000 Muslims, 70,000 Christians. and 56,000 Jews (Hadawi 1963: 13). In 1931, Arab
population (including Muslims and Christians) totaled 1,033,314 while the Jewish
population was 174.000. In 1946, the Arab population was 1,912,112 and the Jewish
population was 608.225 (Said 1992:11) (Appendix I - Map 4) In 1918 the Jews owned
2% of the land (162.500 acres) out of a total land area of 6,580,755 acres. By the end of
the British Mandate in May 1948, the Jews owned 5.67% of the total land area and Arabs
held 47.79% (3.143,695 acres) (Hadawi 1963:18) (Appendix I - Map 5). The objective of
the Jewish Agency in cooperation with the British was to transform the demography of
Palestine. Immigration and land ownership were used to create a Jewish majority
(Khalidi 1984:85-86) (Appendix I - Map 6). The demographic issue is to the present day

an issue of the Israeli state.
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Though there were many forms of protest against Jewish immigration and
settlement, the main ones took place in 1920, 1921, and 1929. These were also against
the British Mandate for supporting Jewish immigration. However, the revolt of 1936-
1939 came to be the most important event in Palestinian history and memory and one of
the longest strikes. The rebellion had many causes including the escalating number of
peasants owing debts to urban merchants and moneylenders, British support of the
Zionist settlement in Palestine. and the considerable increase in Jewish immigration
(Khalidi 1997, Tannous 1988). Jewish immigration rose from 9,553 in 1932 to reach
30.327 in 1933. In 1935, 79,000 Jews arrived in Palestine (Tannous 1988:167). The
rebellion failed, with the help of British repression.

2.1.3 The UN Partition Plan of Palestine

In September 1939, WWII broke out. Although Britain was the patron of the
Zionist movement, the Zionists turned to the US as it was coming to be the new world
power. By 1945, the US took over as the new supporter of the Zionist project (Khalidi
1984:236). In 1947 a United Nations Special Committee on Palestine (UNSCOP) was
formed to find a solution to the Palestine Question. On The 29th of November 1947, the
UN General Assembly passed the UN Partition Resolution 181 (Appendix I - Map 7 and
Appendix IV- Resolution 181). The partition resolution proposed to divide Palestine into
a Jewish and Arab state, with Jerusalem as an international zone under UN
administration. The Jewish state was granted 56.47% of the land and the Arab state
42.88%, with 0.65% for the International Zone of Jerusalem (Hadawi 1963:24-25). The
Palestinians and the Arab Governments rejected the Partition Plan. The Jews accepted

the proposition.
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In the divisions proposed by the Partition Plan, the Jewish state would be on the
most fertile land in Palestine, including the Huleh basin around Lake Tiberias and the
coastal plains along the Mediterranean. The Jewish state also had al-Naqab or the Negev
in south Palestine. which provided the Jewish state with access to the Red Sea. On the
other hand. the Palestinian state was given the arid and hilly parts of Palestine, with the
Palestine villages and towns roughly divided by the new borders (Tannous 1988:421 )-

2.1.4 The Creation of the State of Israel (1948) and the First Occupation of
Palestine

We came to this country which was already populated by Arabs, and we
are establishing a Hebrew, that is a Jewish state here. In considerable
areas of the country [the total area was about 6 percent] we bought the
land from the Arabs. Jewish villages were built in the place of Arab
villages. You do not even know the names of these Arab villages, and I
do not blame you, because these geography books no longer exist. the
Arab villages are not there either. Nahalal, [Dayan’s own village] arose in
the place of Mahalul. Gevat - in the place of Jibta, [kibbutz] Sarid — in the
place of Haneifs and Kefar Yehoshua - in the place of Tell Shaman.
There is not one place built in this country that did not have a former Arab
population (Moshe Dayan. in Ha-Aretz. April 4, 1969; quoted in Said
1992:14).

The year 1948 is a year of two different historical events. occurring, alas, at the
same moment. For the Palestinians it is the year of Al-Nakba or the ‘Catastrophe’.
denoting the period when Palestinian land was taken over, the establishment of the state
of Israel by the Zionist settlers, and the beginning of A/-Shatat Al-Falastini or Palestinian
diaspora. Palestinians in great numbers began to flee after the armed clashes and attacks
on Arab villages. They were terrorized out of their homes and lands during the six-month
period between the UN Partition Plan and the establishment of the state of Israel on May

14, 1948 (Hadawi 1963:35-36).
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Only after the withdrawal of the British and the establishment of the Israeli state,
did Arab armies enter Palestine. During the war of 1948, approximately 418 villages
were destroyed and depopulated, including a number of cities and towns mainly Acre,
Beersheba. Baysan, Lydda, Majdal, Nazareth, and al-Ramla. Safad and Jafaa. with
exclusively Arab population, were depopulated of the majority of their Palestinian
inhabitants. This happened also to Tiberias, Haifa, and West Jerusalem. All these cities
lost the majority of their Arab inhabitants. All the assets of the Palestinian population,
including the most personal ones were seized by the Jewish settlers (Khalidi 1992:xxxi-
xxxii) (Appendix [ — Map S and Appendix II — Table II).

Of great relevance to what happened to Palestinian territory is the transformation
of its landscape. Most of the names of the main cities, even after being Hebrew-ized,
maintained their original names like Jaffa and Haifa. However, most of the villages that
were eradicated from the map remain unknown. What remains at the site of these
villages are vestiges of a well. or a house wall, or a cactus plant. These villages were
replaced by Jewish settlements. An example of this would be the village of Saris which
became the Jewish settlement of Shoresh.

A dozen (villages) or so, though depopulated, were spared or suffered only

minor damage. The rest were either totally destroyed or virtually so.

They have literally been wiped off the face of the earth. The sites of their

destroyed homesteads and graveyards, as well as their orchards, threshing

floors, wells, livestock, and grazing grounds were all parceled out among

Jewish colonists that had been their neighbours or among new ones

established afterwards on the erstwhile village lands. The Hebrew names

of these latter have replaced their Arabic predecessors, sometimes faintly

and mockingly echoing them (Khalidi 1992:xxxii).

The refugee problem was created after the war of 1948 and resulted in 390,000

rural refugees, 254,000 urban refugees, and 70-100,000 Bedouins who were displaced to
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the West Bank, Gaza, and neighboring Arab countries. The rights of refugees included
the right of return to their homes and not *homeland’ and compensation. Compensation
and restitution of property are not a substitute for return, whether the refugee chooses to
return or not. About 6 million dunums of Palestinian land was appropriated (Khalidi
until the military attacks by the Haganah and other Jewish forces, as Palestinians did not
leave prior to the Jewish attacks (Morris 1987:130-131) (Appendix I - Map 8).

Ever since their dispossession in 1948, the Palestinian refugees have not been
allowed to return to their land. However, any Jewish immigrant coming from any part of
the world is given his [sraeli citizenship (under Israel's Law of Return). This policy led
to the UN General Assembly. on the 10 of November 1988. to equate Zionism with
racism (Cattan 1988:212). In addition. there are many UN resolutions and
recommendations that called for the right of return of Palestinian refugees. In 1949, the
United Nations adopted resolution 194 that allows all refugees to return and/or receive
compensation. This resolution is central in the resolution of the Palestinian-Israeli
conflict:

Resolution 194(1lI) in article 11';

Resolves that the refugees wishing to return to their homes and live in

peace with their neighbours should be permitted to do so at the earliest

practicable date. and that compensation should be paid for the property of

those choosing not to return and for loss of or damage of property which,

under principles of international law or in equity, should be made good by

the Governments or authorities responsible; Instructs the Conciliation

Commission to facilitate the repatriation, resettlement and economic and

social rehabilitation of the refugees and the payment of compensation, and

to maintain close relations with the Director of the United Nations Relief

for Palestine Refugees and, through him, with the appropriate organs and
agencies of the United Nations.

' For the text of UN Resolution 194 see Appendix IV.
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2.1.5 The Six Day War (1967) and The Second Occupation of Palestine

In 1964, the PLO (Fareh)'’ was established in Egypt but not until 1974 was it
recognized as the sole representative of the Palestinian people. The Palestinian presence
in Arab countries since 1948 was equally unsettling. Their presence in Syria, Lebanon.
and Jordan - the major sites for refugee camps - was feared and during the years caused
considerable unrest. This made the Palestinian problem a threat to the whole Arab
region. a major cause for Arab nationalism and popular movements. It was also used by
Arab states to pursue their own interests. Jordan is the only country that granted
citizenship to the Palestinians as well as a temporary residence. Palestinians
differentiated themselves from other Arabs in their own countries. or were marginalized
out of fear of their growing power (high rate of education, entrepreneurship, and political
awareness). [n the end. the Palestinians were considered to be foreigners.

Between 1948 and 1967. the West Bank and Gaza Strip were under the Egyptian
and Jordanian administration. This situation changed after 1967 (Appendix I - Map 9).
In 1967. the six-day war. A/-Naksa (The Disaster), took place. By June 1967, Israel
occupied the remainder of Palestine (the West Bank and Gaza Strip), Sinai in Egypt. the
Golan Heights in Syria, and the South of Lebanon (Appendix I - See Map 10). The
United Nations Security Council passed resolution 242 demanding the Israeli withdrawal
from territories occupied after the 1967 war. Israel did not conform with this resolution
or with other resolutions passed by the UN regarding Israeli violations (Appendix IV -
Resolution 242). With the defeat in the 1967 war, the PLO had more political power and

military strength, at the same time knowing the Palestinians could not depend on Arab

'” Fateh means conquest or opening. It is a reverse acronym for the Palestine Liberation Organization. “It
is one of the earliest, largest, and dominant political-guerrilla groups constituting the PLO.” (Farsoun &
Zacharia 1997:344). Yasser Arafat has been the leader of Fateh since 1968.
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governments to help liberate their land. By 1970 the PLO emerged as a strong force in
Jordan and eventually clashed with the Jordanian army. It was defeated and eventually
was expelled to Lebanon, where it would create a new base. On October 1973. another
[sraeli-Arab war took place. However, the Arab governments did not succeed in
defeating Israel and helping the Palestinians. The American and European military
support made [srael’s victory inevitable (Heikal 1996:192-195).

On October 1974 the Arab League recognized the PLO as the “sole legitimate
representative of the Palestinian people’. Well-established as a quasi-state in Lebanon.
the PLO had a political. economic, cultural and military infrastructure. On June 4, 1982,
Israel, which had been attacking Lebanon since the mid-seventies attacked again when
Ariel Sharon, Israel's Defense Minister at the time. sent a large army to attack Lebanon
that reached the capital. Beirut. By mid-September 1982, Israel's military campaign
culminated in attacks on the Sabra and Shatila Palestinian refugee camps. This was made
possible with Israel’s Lebanese allies ‘the Phalangists’. The Sabra and Shatila
Massacres. in which tens of thousands of Palestinian refugees were killed, would become
a landmark in Palestinian memory.

After the Israeli invasion, the PLO was in total destruction and had to leave
Lebanon. It took refuge in Tunisia. On December 1987, the Palestinian first /ntifada
erupted in the West Bank and Gaza Strip opposing the occupation. The alliance of power
began to change with the Inrifada; Israel was internationally criticized for going after
stone-throwers. However, the /ntifada was not successful in ending the occupation or the
Israeli oppression, or preventing the establishment of Jewish settlements that kept

growing. It did, however, pave the way for initiating peace talks.
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2.2  Description of the Current Political Context
2.2.1 The Peace Process: The Oslo Accord (Declaration of Principles) and Others'®

As early as 1988, significant events led to a change in Palestinian and Arab
policies that would eventually lead to the Oslo Accords. In 1988, in Algiers, the
Palestinian National Council convened and declared the establishment of the independent
state of Palestine, based on the UN Partition Plan in 1947 (Resolution 181). This meant
that the PLO accepted a two-state solution.

On October 30™ 1991. the Madrid Conference was held. It was an international
effort to help find a solution to the conflict in the Middle East. Washington and Moscow
issued the invitations. Up until 1993, Israel did not recognize the PLO as a separate
entity and refused to hold any negotiations with its members. However, it did see it as
part of a Jordanian-Palestinian team. Following the Madrid Conference. there were
several meetings in Washington. in which the Israelis dealt with the Palestinians as part
of the Jordanian team. These negotiations did not lead to any agreement. The Palestinian
delegation including Hanan Ashrawi. Faisal Al-Huseini and Haidar Abdel-Shafi were
from the “inside’ i.e. the West Bank and Gaza Strip. The attention they drew in the media
surpassed that received by the PLO and Yasser Arafat in Tunisia (Haikal 1996:431).
Arafat eventually felt vulnerable in his secondary role, as other Palestinians negotiated on
behalf of the Palestinians. In addition. his position was already weak militarily after he
was forced to leave Lebanon. Financially, he was almost destroyed, particularly after his
support of Iraq during the Gulf War. The only way, considering his weak position and of

the PLO’s. was to change course for another solution and to reach a deal under his

'®* For the full texts of all agreements signed see www.arts.mcgill'ca’MEPP/PRRN:prdocs.htm!| and
www.un.org/depts/dpa/ngo.
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banner. In 1993 at Oslo. the PLO secretly reached an agreement with Israel. Arafat had
made concessions in that secret deal without the knowledge of the delegation negotiating
in Washington.

The Oslo Accords were released very late in 1993. Israeli and PLO negotiators
met in Oslo. and reached a final agreed draft of the Declaration of Principles. Israeli
Foreign Minister Shimon Peres and PLO official Mahmoud Abbas signed it at White
House ceremony. This was received by mixed reactions from the Palestinians, Arabs.
Americans, Israelis, and Europeans. There was shock because of the sudden change in
PLO policy. Israel gave up nothing, except an acceptance of the ‘PLO as the
representative of the Palestinian people”. As Edward Said expressed it. “By contrast.
Arafat’s recognition of Israel’s right to exist carries with it a whole series of
renunciations: of the PLO Charter: of violence and terrorism; of all relevant UN
resolutions. except 242 and 338, which do not have one word in them about the
Palestinians. their rights. or aspirations; by implication. the PLO deferred or set aside
numerous other UN resolutions (which. with Israel and the United States. the PLO is now
reportedly undertaking to modify or rescind) that have given Palestinians refugee rights
since 1948. including either compensation or repatriation™ (Said 1994:xxx).

The Declaration of Principles (DoP)!® declared on September 13, 1993, granted
mutual PLO-Israel recognition and required Israel to withdraw from the Gaza Strip and
Jericho (Appendix III - Declaration of Principles). Its major accomplishment was that
the Palestinians. when signing the Oslo agreement, “agreed to accept 22% for a

Palestinian state and recognize Israel within the remaining 78% of the historic Palestinian

' The Declaration of Principle of the Oslo Agreements formed the basis for the Oslo peace process
between israel and the Palestinians.
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homeland™ (www.gush-shalom.org). It also gave the foundation for the Palestinian

National Authority (PNA) also called the Palestinian Authority (PA)%. a regime in favour
of Palestinian autonomy in the West Bank and Gaza Strip for a transitional period of five
vears (Appendix II- Table 3). The PNA would govern Palestinian affairs in the self-rule
areas. It was subject to the agreements signed with Israel and as such had no foreign
relations powers. It would be responsible for negotiating the permanent status issues
towards a final settlement with Israel.

The Declaration of Principles also provided the framework for the Interim Period.
(the negotiations to come). It promised to begin the final status talks in the beginning of
the third year of the interim period (Appendix II- Table 4). The five-vear transitional
period was to begin with Israeli withdrawal from the Gaza Strip and Jericho, culminating
in the transfer of authority in most of the rest of the West Bank. Following this period. a
permanent settlement would be reached on the issue of Jerusalem. Israeli settlements.
security arrangements, borders and other matters of common concemn.

With the DoP. there were many issues that were left unsettled, including the road
between Gaza and Jericho and the borders of Israel and the Palestinian Authority. The
agreement gave back 80% of the West Bank and Gaza. However, in 1999, Israel handed
back only 18% of the Occupied Territories.

Following the Oslo Agreement, the Gaza-Jericho autonomy agreement came into
effect on May 4, 1994 (Appendix [ — Map 11). It was also referred to as the Cairo
Agreement or the Oslo [ Agreement. Its objective was [sraeli military redeployment from

the Gaza Strip and Jericho, while still maintaining control of the settlements and military

** The PNA or PA is the name of the governing authority of the Palestinian autonomy created under the
Oslo Agreements.
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locations, and involved the transfer of civil affairs to the PNA. This was the beginning of
what is called the Interim Period of Self-Government Arrangements. It was supposed to
last until May 1999.

On August 29. 1994, the Early Empowerment Agreement came into effect. [t
dealt with the transfer of power and responsibility to the PNA in areas that were not
discussed in Oslo I. This included education, cultural, health, social welfare, direct
taxation. tourism and others. On September 28, 1995, Oslo II or the Taba Agreement
was signed (Appendix [ - Map 12 & 13 and Appendix III). It included provisions for
further [sraeli withdrawal. It divided the West Bank and Gaza Strip into three
geographical zones: Areas A, B, and C. Area A consisted of 3% of the total area. It
included Gaza, Jericho (which was taken in May 1994), Jenin, Qalqilya, Tulkarem,
Nablus, Ramallah. and Bethlehem. “Israeli troops there are to be redeployed over a
period of no longer than six months to just beyond the near suburbs, or in a ring around
the cities roughly | to 2 kilometers out, in stage from those in the north to the other in the
south (except in the cites of Hebron, where the Israeli military will continue to be
deployed over 25 percent of the heart of the city to “protect’ the 400-500 Israeli settlers in
the midst of about 150,000 Palestinians, and East Jerusalem” (Farsoun & Zacharia
1997:266). In Area A, the PNA has sole jurisdiction and security control, but Israel still
retains authority over movement into and out of these areas.

Area B was about 27% of the West Bank; it was where two-third of the West
Bank population resided. It included 450 villages and towns in the rural areas (Farsoun
& Zacharia 1997:266). The PNA had civil authority and responsibility for public order,

while Isracl maintained a security presence and ‘overriding security responsibility’. Area
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C included the remaining 70-73% of the West Bank and was to remain under total Israeli
control. [t was made up of Israeli settlements, military locations, state land, and roads.

The Netanyahu Government on January 15, 1997 signed the Hebron Agreement.
Within this agreement, Israeli would withdraw from 80% of Hebron. It would still
maintain control over the area where the 400 or so settlers and 20,000 Palestinians lived.

On the 23rd of October 1988, the Wye River Memorandum was signed
(Appendix [ - Map 10). The goal of this agreement was the implementation of Oslo II. It
also involved further Israeli redeployment from 13% of the West Bank if the PLO made
changes to its charter. It also agreed to open an airport in Gaza City, create a safe
passage. Al-Mamar ll-Amin connecting the West Bank and Gaza Strip, fight terrorism,
and release Palestinian prisoners.

On the September 4. 1999, the Sharm Esh-Sheikh Agreement was signed
(Appendix [ - Map 15). Its objectives were the implementation of the Wye River
Memorandum. resuming the final status discussions, Israeli withdrawal from 11% of the
West Bank in three stages. the opening of the safe passage’', and the release of 350
prisoners from Israeli jails.”

Between July 11" and 24th 2000, the U.S. President Clinton, Israeli Prime
Minister Ehud Barak and PNA Chairman Yasser Arafat met at Camp David to negotiate a
final settlement to the Palestinian-Israeli conflict according to the Oslo accords. Barak,
Israel’s prime minister came in with what was called *Barak’s Generous Offers’ to the
summit. The Oslo Agreement had given 22% for the Palestinian state and 78% for Israel,

Barak was not happy with that. In the Camp David Summit he proposed:

*' See Map 11, 12, 16 for safe passages.
2 For a map on the West Bank and Gaza Strip before the Al-4gsa Intifada, see Appendix I - Map 16 and
7.
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..that 69 lIsraeli settlements, populated by 85% of the West Bank's
settlers. would be annexed as blocs to Israel. Palestinians would thus be
expected to relinquish another 10% of their 22%. The settlement blocs
intrude into the existing road network that links the main Palestinian
population areas, and would severely disrupt any aspect of daily life in the

West Bank that required travel. ‘Temporary Israeli control’ was a unique

concept that showed its face during the talks. It suggested that a foreign

power. Israel, would control the sovereign land of another nation. the

Palestinians, for an indefinite time. These areas...contain many

settlements populated by the most extreme Jewish religious zealots. Gush

Shalom noted that this would make it highly unlikely that Israel would

evacuate them "[even] in 50 years time’ (www.gush-shalom.org).

Arafat did not accept Barak’s offer. The negotiations ended with no agreement
(Appendix I - Map 18).

Following the collapse of the Camp David talks between Palestinians and Israelis
in July 2000. and the following outbreak of violence on September 28, the two sides
nevertheless agreed to continue talks during December and January 2001. Late in
January. they met in Taba. on the Israeli Egyptian border. The government of Israeli
Prime Minister Barak had but a few days of life left before the election that brought Ariel
Sharon to power. The meeting resulted in the Taba Agreements. What changed in the
Barak proposal was the “temporary Israeli control’ zones. The Palestinians agreed to
negotiate based on the Taba map. However, Barak was losing political credibility in the
polls and his defeat was imminent. In February 2001, Ariel Sharon was elected as Prime
Minister of Israel to succeed Ehud Barak. In 1982, Sharon was Israel’s Defense Minister.
Palestinians remember him as the man responsible for the Sabra and Shatila Massacres

when Israel invaded Lebanon. His past history is memorable to the Palestinians since he

was the Minister of Defense when the Sabra and Shatila Massacres in Lebanon occurred.
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2.2.2 Support and Criticism of the Oslo Accords

The Oslo agreement. despite the Western official and media excitement. were
receiving mixed reactions from Palestinians, the Arab populations and, Arab
governments were quite critical. PLO officials were also divided in their positions
regarding the Oslo agreement.

Political positions regarding the agreement and its consequences are

highly polarized and have become hardened and more divisive over the

years. The controversy over the original accords, the flawed course of

their implementation. and the political developments since the signing

threaten, perhaps for the first time since 1948, to destroy the political unity

of the Palestinian people (Farsoun & Zacharia 1997:256).

The Oslo Accords according to Chairman Arafat and his supporters in the PLO
maintained that the accords were the best compromise they could make, considering the
international and regional situation particularly after the Gulf War in 1990. Their main
arguing point was *What is the alternative?” Though the Oslo Accord was an ambiguous
document that kept Israel in control to decide the fate of the peace process and further
agreements. and conceding that it was an unfair agreement, it still allowed the
Palestinians a footing in their homeland to pursue the struggle for self-determination and
hence statehood (Farsoun & Zacharia 1997:256).

Walid Khalidi, a Palestinian scholar and academic, summarized the achievements
of the Oslo accord for the Palestinians:

(1) Recognition of the PLO by Israel; (2) recognition of the PLO by the

United States; (3) establishment of the principle of Israeli withdrawal from

occupied Palestinian land; (4) establishment of the principle of more than

municipal elections — a central Palestinian authority emerging out of
general elections that would have legislative powers and a strong police

force; (5) establishment of the principle of a timetable for accomplishing

the above; (6) the transfer of powers to the Palestinian authority; (7)

establishment of the provision of funds by world powers (Farsoun &
Zacharia 1997:257).
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However, the agreements could not “extract Israel’s recognition that it is an
occupying power in the occupied Palestinian territories including East Jerusalem. These
agreements put in jeopardy any sovereign prerogatives to which the Palestinian people
were entitled” (Maksoud 1995:119).

There were multiple issues that were not dealt with. Israel had sovereignty,
controlled borders, security, and distribution of water resources. The right of return of
refugees was abandoned when the state of Israel was recognized, and when the refugee
question was not a key part of the negotiations. Jerusalem was declared the etemnal
capital of Israel. There were no talks about withdrawing from occupied East Jerusalem
during the 1967 war. The Jewish settlements in the West Bank and Gaza were under
[sraeli protection. Israel would withdraw from other areas after the Palestinian elections,
but would maintain control over borders, main roads, and the Jewish settlements (Haikal
1996:453). Moreover, the division under Oslo [l of the West Bank into three areas
caused great criticism. On the territorial level, there was “no territorial continuity
between the Palestinian areas in the West Bank, which are cut off from each other, from
Gaza, and from Jerusalem™ (Karmi 1997:200). To go to the West Bank and Gaza,
everyone has to go through Isracli and Palestinian security checks. Therefore,
Palestinians will struggle with moving between the areas of the PA or within their future
Palestinian state. This is compounded by the fact that in order for Palestinians to move
between these areas, they must pass Israeli land. Israel ultimately had the upper hand in
deciding who would enter the territories. Israel would also maintain its military rule over
territories not under PNA control (Haikal 1996:454), while the PNA would be of

assistance to Israel in preserving security.
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There were other issues with this agreement. which will be addressed throughout
the thesis. The PLO that was engaged in the Palestinian struggle has changed from an
organization with the objective of liberating Palestine through armed struggle into a
political organization with the objective of reaching a peace agreement with Israel. The
idealized Fidayeen™, fighters were transformed into members of the PNA police and
security force. whose main objective was to control any opposition to Arafat and the
peace negotiations. The objective of the new political structure was now to build state
institutions and economic infrastructure on the divided territory of the West Bank and
Gaza Strip. This was the seed for an economically and politically dependent Palestinian
state.

Economic dependence on Israel now became a major criticism of the agreements.
The impact of the Israeli closure of the West Bank and Gaza Strip created a state of
almost complete dependency. It limited the number of Palestinjans working in Israel and
hence affected their incomes. It also affected the trade exchange and production levels.
and increased poverty in the Palestinian territories (Roy 1999). As Roy explains,
“Between 1993 and 1997. the West Bank's share of Gaza’s total sales fell by half, from
96.4% 10 48.2%" (Roy 1999:75). These facts. in addition to the criticisms of the PNA
amongst Palestinians. became part of the present day Al-Agsa Intifada. The Al-Agsa
Intifada was not only against occupation.

Though it appeared in the media that there was a peace agreement being enforced
on the ground moving towards the two-state solution. the major issues of land, refugees,
Jewish settlements. water, and East Jerusalem were unresolved. The question that needs

to be asked is why did the PLO sign this agreement that appeared to be giving ‘peace,

= Freedom fighters
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stability. and sovereignty” for the Palestinian population. The Gulf war of 1991 and the
situation of Palestinians (some 300,000 living in Kuwait) made the PLO weaker
financially. politically. and militarily. The Oslo accord was not made between equals.
Israeli had the power (financially and militarily). and the support of the U.S. and other
Western powers. while the PLO was bankrupt.

Since the signing of Oslo in 1993, Palestinian compromises did not lead to any
tangible changes on the key issues of the Palestinian national struggle. First, there was
the issue of sovereignty in terms of territorial, political, and economic independence from
Israeli control. According to Oslo. the land. its resources, the Palestinian economy and
Palestinian liberty of movement were under Israeli control. Secondly. Israel refused to
discuss the withdrawal from occupied East Jerusalem. Thirdly, and most important of all
the unsettled issues is the refugee question. especially the 1948 refugees who are still in
refugee camps around the Arab world. Some 30-40% of the refugees are still living in
the UNRWA camps from 1948 and 1967. These refugees. according to Israel. have no
right to return. Israel calls for their resettlement in Arab countries.”*

2.2.3 Al-Agsa Intifada - September 29, 2000

In light of the unresolved final status issues covered in the media in the ongoing
meetings between the PLO and Israel. in September 2000 A/-Agsa Intifada began, as a
response to Sharon’s visit to Al-Agsa Mosque in East Jerusalem accompanied by 1,000
soldiers. Because Sharon was associated with the Sabra and Shatila Refugee camp
Massacres in Lebanon. his visit to the 4/-Agsa area was symbolic. It was a waming from

the Israelis to the Palestinians, and the reactions to such a visit could have been

* For further discussion on the Oslo Agreement and violations, see www.gush-shalom.org, ‘Who is
Violating the Agreement?", a research paper dated January 28, 1998.
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anticipated. Moreover, by the year 2000. the West Bank looked like Bantustans
(Appendix I- Map 19).

Following the failure of the Camp David Summit in July 2000, the conflict
entered a new phase. with the re-emergence of violence inside the Palestinian territories
and lIsrael proper. Hamas and Islamic Jihad were engaged in an escalation of suicide
attacks or martyrdom attacks. along with a faction of Fateh. Kata'ib Shuhada’a Il Agsa.
"Al-Agsa Martyrs Brigades’. both targeting Israeli soldiers and civilians. Israel retaliated
to this new wave of attacks in the largest military operation since its invasion of Lebanon
in 1982.

In February 2001. Sharon was elected as the new Prime Minister. though he was
known for his violent past regarding the Palestinians. His election was a result of the fear
of terror by the Israeli public. Throughout his history, Sharon has supported the use of
force with the Palestinians and after his election further implemented his aggressive
policies. The Israeli military under his orders reoccupied the West Bank and Gaza Strip
and virtually made the Palestinian population prisoners in their cities and towns.

Bulldozers destroyed houses and plowed under olive groves. Israel often

responded to acts of terror by punishing people who had not committed

the terror., using F-16s to destroy Palestinian Authority police buildings

and shelling other sites from naval ships...The siege has wasted the

Palestinian economy increasing unemployment levels to 35 percent in the

West Bank and 50 percent in Gaza. A Word Bank report at the end of

March said Israeli restrictions had brought the Palestinian economy close

to collapse. If the restrictions continue, the bank’s director for the area,

Nigel Robert. said, “helplessness, deprivation. and hatred will increase’
(Anthony Lewis 2002 in www.peacenow.org).

Palestinians civilians were targeted in increasing numbers, ambulances were
targeted. and the wounded needing medical attention did not receive medical attention.

The Israeli army also ventured into Palestinian cities and refugee camps, destroying
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buildings and gathering men for interrogations. Israel also assassinated leaders it claims
were involved in terrorism. with the Popular Front for the Liberation of Palestine? and
Hamas. The laiest of these military attacks was in late July 2002 on a civilian building in
Gaza city. killing 15 civilians including 9 children. where a Hamas leader Salah Shihadeh
resided and was eventually killed.*®

On September 11" 2001. the Israeli-Palestinian conflict entered the new context
of post-911 and the beginning of the international war on terrorism led by the United
States. This war on terror was transposed by Israel to its conflict with the Palestinians
particularly with the increase of the suicide attacks. Israel was given the green light to
militarily crack down on ‘terrorists’ by the United States. This meant that the
Palestinians were in an even weaker position to deal with Israel. Isracl began using the
war on terror as a new reason to reinstate occupation and maintain more control over the
Palestinian territories.

There have been many developments particularly since March 28, 2002. Arafat
was confined in his compound, Al-Mukata'a. The headquarters was attacked by the
Israeli army and most of it destroyed. His security apparatus has been dismantled. The
Israeli army systematically invaded every Palestinian city and town in the West Bank.
The West Bank has been militarily reoccupied. There has been a dramatic increase of
suicide attacks by individual Palestinians within Israel proper. The economy is in
jeopardy, and the infrastructure of the PNA has been almost completely destroyed. Cities

such as Ramallah, Bethlehem, Jenin, Nablus, and Qalgilya, to name a few, have been

** The Popular Front for the Liberation of Palestine (PFLP) was a party founded by George Habash. It
emerged with other pan-Arab political movements for Palestinian activism against repressive Arab regimes
(Farsoun & Zacharia, 1997:174).

* For further information on the daily conditions (such as the siege and curfews) in the West Bank and
Gaza Strip see www.jewsagainsttheoccupation.org and www.nimn.org.
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badly damaged. They are under sporadic curfew. Entry into and out of the Palestinian
areas is difficult, with the new security posts (checkpoints) (Appendix I- Map 20). This
resulted in a humanitarian crisis and loss of life in military attacks. The political,
economic. social. and moral situation is troubled. Until this moment, there has been no
international intervention to resume the peace talks (www.hdip.org).

During the Al-Aqsa Intifada. the Israeli government caused destruction in all areas
of Palestinian life. Further escalations have developed in recent months particularly
since March 2002.

From September 29. 2000 - June 12, 2002, 1.588 Palestinians have been

killed and more than 20,000 injured. In conjunction with its excessive use

of force against civilians, the Israeli government has imposed various

collective punishment measures that have served to choke the physical,

economic, social and political life of Palestinians. These measures include
invasions, curfews, strict internal and external closure and the destruction

of houses. agricultural and industry (www.hdip.org - International

Voluntary Work Camp in Palestine).”’

[n addition. since February 2001 to the present day. 44 new Israeli settlements

have been established in the West Bank (www.btselem.org). The number of trees

uprooted between September 2000 and September 2001 amount to 394.642

(vnwv.passia.orxg,).28

Arafat is being threatened with exile. His authority has been marginalized. The
United States government. in agreement with Israel, has asked the Palestinians to change
their political leadership, the Yasser Arafat leadership. They are called upon to hold a

new election which will be held in January 2003. They are being asked to control the

* The Jenin Massacre in April 2002 is a recent example of the level of atrocities existing now in the West
Bank and Gaza. For eighteen days reporters were not allowed entrance into Jenin refugee camp.
Investigation is still not completed.

* In “The Jewish Week”, New York edition, Israel’s attorney general Elyakim Rubenstein “argues against
a bill passed by the Knesset barring Israeli Arabs from buying homes in Jewish communities built on state
tand.” This bill has not passed yet, but it is amongst other actions by Israel such as evicting Palestinian
related to suicide bombers, in order to demonstrate its control over Palestinians.
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individually based suicide attacks. This dissertation is written in light of the history of
the Palestinian question, the present Al-Agsa Intifada, and in the post-911 international
upsurge of terrorism.  The resolution to the conflict over Palestine, with all the issues
discussed above, remains uncertain. The peace process is in an impasse.

23  Description of Different Categories of Palestinians and Relevant Legal
Definitions

2.3.1 Definition of a Palestinian

The Palestinian National Charter (articles 5 and 6) defines Palestinians as those
Arab nationals who, until 1947, normally resided in Palestine, regardless of whether they
were evicted from it or have stayed there. Anyone born after that date of a Palestinian
father - whether inside Palestine or outside it - is also a Palestinian. In addition, the Jews
who had normally resided in Palestine until the beginning of the Zionist invasion will be

considered Palestinians (Davis. www.shaml.org).

2.3.2 Refugees and Other Categories

There are different categories of Palestinians. These include refugees from 1948
(Lajeen Il Tamayeh Wi Arbi'een). refugees from 1967 (laj'e min il sab'aa wi siteen),
external refugees™, internal refugees™”, displaced persons (Nazi’heen)’!, insiders,
outsiders, retumnees, and the general category of the Palestinian diaspora, which includes
outsiders and external refugees from 1948 and 1967 wars. A Palestinian may belong to
one or more of these categories. For the purpose of this research, returnees, who are

considered outsiders, can belong to other categories. Some are registered refugees, and

? Refugees residing in refugee camps mainly in Lebanon, Syria, and Jordan.

* Refugees residing in refugee camps in the West Bank and Gaza Strip.

*! Displaced refers to someone who was displaced from his original city, town, or village and is residing
within Israel proper.
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also insiders from the West Bank and Gaza Strip. Some are 1948 refugees or 1967
refugees, whether registered or unregistered.

The United Nations Relief and Works Agency for Palestine Refugees in the Near
East (UNRWA) was established late in 1949. Its main objective was to provide
assistance and relief to those fleeing the war. According to Zureik, “Palestinian refugees
are not seeking a place of residence other than their country of origin, and in accordance
with UN Resolution 194 (II) (Zureik 1996:196-199). According to the UNRWA's
working definition, a Palestine refugee:

...is a person whose normal residence was Palestine for a minimum of two

years preceding the conflict in 1948, and who, as a result of this conflict,

lost both his home and his means of livelihood and took refuge in 1948 in

one of the countries where UNRWA provides relief. Refugees within this

definition and the direct descendents of such refugees are eligible for

Agency assistance if they are: registered with UNRWA; living in the area

of UNRWA operations; and in need*> (UNRWA, 1994:6).

This was an operational definition for the purpose of determining who is entitled
for assistance and was not intended to define a refugee. This definition does not include
others affected by the 1948 or 1967 wars, such as Palestinians who did not reside within
UNRWA's areas of operation, the internally displaced Palestinians®, and Palestinians
from the West Bank, East Jerusalem, and Gaza Strip who were displaced in the 1967 war.
Other categories include deportees from the West Bank and Gaza, and Palestinians who
had left the occupied territories for different reasons like study, and whose residency

permits had expired. The Israeli authorities did not allow them to return. The UNRWA

definition also excluded Palestinians who were not in British Mandatory Palestine in

2 In 1993, the working definition of the Palestine refugee would exclude need and place of residence.

* The internally displaced Palestinians within Israel proper are those who remained in the land occupied in
the 1948 war. They were displaced from their towns or villages to other areas within Israel. They were not
included in UNRWA's services since they were presumed to be handled by Israel (Zureik 1996:9). By
1995, they were approximately 150,000 (ibid, 26).
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1948, and those outside the West Bank and Gaza Strip in 1967. who were not permitted
to return.  And finally there were the Palestinians who did not register with UNRWA
either because of pride and/or who were financially well off. All the above categories
were not registered as refugees in UNRWA records (Zureik 1996:9-10).

At the first session of the Refugee Working Group in Ottawa on May 13, 1992,
the Palestinian delegation offered the following definition:

The Palestinian refugees are all those Palestinians (and their descendents)

who were expelled or forced to leave their homes between November

1947 (Partition Plan) and January 1949 (Rhodes Armistice Agreements)**.

from territory controlled by Israel on that latter date. This...coincides

with the Israeli definition of ‘absentees’, a category of Palestinians meant

to be stripped of its most elementary human and civil rights (FactFile:

Palestinian Refugees 2000:3).

Other relevant categories include the insiders who are Palestinians living in the
West Bank. Gaza. and East Jerusalem. Refugees living in the West Bank and Gaza are
among the insiders category also. There are also Arab Israelis. also called Arabs of the
Inside or Arab il Dakhil. These are Palestinians and their descendents who did not leave
their residence; they have Israeli identification cards and are considered citizens of Israel.
In addition. there are the outsiders who are also absentees, such as some of the PLO
returnees, those who left in 1948. The Absentee Law of 1950 was issued to strip them of
any right to return to their property. land, etc.

The Absentee Property Law, 1950, published under Section 9(d) of the Law and
Administration Ordinance, 1948 states that the state of emergency declared by the

Provisional Council of State on 19 May 1948 has ceased to exist, and defined ‘absentee’

as follows:

* The Rhodes Armistice Agreement in 1949 was signed between Israel and Egypt, Lebanon, Trans-Jordan,
and Syria. It sets Israel’s 1948 ceasefire borders (Farsoun & Zacharia 1997:123, Documents of Palestine
1997(vol.1):373).
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(1) A person who at any time during the period between 29 November
1947 and the day on which a declaration was a legal owner of any
property situated in the area of Israel or enjoyed or held it, whether by
himself or through another, and who at any time during the said period: (i)
was a national or citizen of the Lebanon, Egypt, Syria, Saudi Arabia,
Transjordan, Iraq or the Yemen, or, (ii) was in one of these countries or in
any part of Palestine outside the area of Israel, or, (iii) was a Palestinian
citizen and left his ordinary place of residence in Palestine (a) for a place
outside Palestine before 1 September 1948; or (b) for a place in Palestine
held at the time by forces which sought to prevent the establishment of the
State of Israel or which fought against it after its establishment.

(2) A body of persons which, at any time during the period specified in

Paragraph (1), was a legal owner of any property situated in the area of

Israel or enjoyed or held such property, whether by itself or through

another. and all the members, partners, shareholders. directors or

managers of which are absentees within the meaning of Paragraph (1), or

the management of the business of which is otherwise decisively

controlled by such absentees, or all the capital of which is in the hands of

such absentees (Davis, article www.shaml.org).

The Palestinian Diaspora, the outsiders, includes the ones that left in 1948 and 1967.
They have settled mainly in the Arab world (particularly those individual who were
members of the PLO) and in the Americas. Europe, and Africa.

2.3.3 Returnees ‘Aideen’

The returnees are the main category of interest in this dissertation. There is no
direct reference or definition of a returnee in the Oslo agreement. However, in the Israeli
Palestinian Interim Agreement in 1995 (Oslo II or Taba Agreement). under Annex II —
Protocol Concerning Election, Appendix | (Article II) and in Annex Il — Protocol
Concerning Civil Affairs (Article 28- Population Registry and Documentation) there is a
reference first to the procedures of electoral registry and second to the procedures for
population registry, issuing of certificates and documents. Item no. 11 refers to the right

of the Palestinians such as investors, direct family members of Palestinian residents, and

other individual for humanitarian reasons, based on prior Israeli approval, to take up
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permanent residency in the West Bank and Gaza Strip (Appendix III- Annex Il of
Interim Agreement. Article 28:1-17).

As the evidence suggests, there is no reference to the PLO returnees as a category
in the Oslo Accord. Many of the procedures are left undocumented (Israel-Palestinian
[nterim Agreement on the West Bank and Gaza Strip 1995: 159-162). Based on my
research. there have been unofficial agreements that deal with which members of the
PLO may return to Palestine. based on Israel’s prior permission. All those who have
returned were eligible to apply for the residency permit and be issued a National Number.

The term “returnee™ has different meanings. The public definition of a returnee is
anyone who retumns to Palestine, for whatever reason, be it family reunion, visit, a
decision to stay illegally after a visit, or to returned as part of the PLO cadres. There is a
working definition of a returnee based on a PLO-Israeli understanding and agreement. In
this research [ have focused on the official definition and category of returnees as defined
by the Palestinian Ministry of Civil Affairs. A 'retumee’ is anyone who has returned
according to the Oslo agreement and was granted a national number - Ragam Watani.
The PLO and PNA understand it as such and Israel accepts it, though there is no
reference to it in any agreement. [srael does not consider the returnees any different from
the residents of the West Bank and Gaza for they automatically get a PNA identity card
cleared first by Israel. There are two main groups, PLO members (Fareh) and other
political divisions in the PLO and their employees, representatives, cadres), and their

families. Upon receiving a national number from the PNA, a returnee becomes a resident
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and has the right to a Palestinian travel document.® This Palestinian laissez-passer is
issued by the PNA if an individual has a national number. Still, some of the returnees did
not apply for a Palestinian travel document, but instead use their Jordanian passport. or
other passports. if they have one. because of the instability of the situation. Moreover,
there are legal (registered at the Palestinian department of civil affairs) and illegal
returnees (those who chose to violate the time of their permitted stay). The numbers of
PLO and other returnees discussed in this thesis represent only the legal ones i.e. those
registered with the Palestinian Ministry of Civil Affairs.

Furthermore. it is important to distinguish between a resident and a citizen. The
only citizens are Israelis. Citizenship is not for Palestinians in the West Bank and Gaza.
because there is no Palestinian state.

To use the term “returnee” is a challenge to the unsettled right of every Palestinian
to return to his “homeland’. The return of the PLO is taken as a return. but not a fully
exercised return. It is a return with permission to the unsettled conflict area — occupied
since 1967 - and so it is not part of the return that includes the international right of every
Palestinian refugee to retumn to Palestine based on United Nations resolution 194. There
is no agreement between the PLO and the Israelis on the ‘right of return’. Oslo and its
problems have challenged the place and legitimacy of refugee identity because it did not
offer a resolution to the problem of the right of refugees to return. In addition. the recent
situation in the Church of Nativity in Bethlehem and the exile of the 22 Palestinians
taking refuge there and the suggestion of exiling Arafat, challenges the definitiveness of

the right to return of every PLO returnee and his family. It also challenges the residency

* The process of obtaining a national number is unusual. A person has to apply through PNA however the
application is sent to Israel, is accepted or refused by Israel, and then the PNA grants the national number
after Israeli acceptance.
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rights of Palestinian insiders whom Israel finds threatening. Israel is demonstrating this
by the recent discussions on expulsion of families of suicide bombers from the
Palestinian territories.

In terms of the demography of return: some returnees were refugees from
Lebanon. Syria. and Jordan. Some returnees were originally from the West Bank and the
Gaza Strip. but not all. Other returnees. as in the case of some of my informants, are
from 1948 land (now Israel proper). from destroyed villages or Hebraized cities and
towns like Haifa, Jaffa, Nazareth, and the Galilee.

There are also different reasons that permitted return. The first and official return
is the PLO return which resulted in the creation of the PNA (which includes insiders and
PLO returnees. outsiders). Some returned as individuals or with their families. The
second group was the returnees after the Gulf War especially from Kuwait. These are
individuals who had immediate family in the West Bank and Gaza Strip and therefore
have visitation rights. Thirdly. there are those who were residents and had left to
complete their university studies abroad and returned. And finally, there were families.
originally from the West Bank and Gaza. who lived abroad and returned after Osio to
make a life with their children in Palestine. The educational level of returnees is better
on average than the remainder of the population in the West Bank and Gaza Strip. The
people who returned since Oslo have brought new blood, new ideas. and new mentalities.
Within the different groups and kinds of return, there is a construction of different
categories of returnees based on socio-economic and political class distinctions.

There are different types of returnees. According to a Palestinian official in the

population registry in the Palestinian Ministry of Civil Affairs in Ramallah. the only
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official returnees are the PLO returnees. It is important to note that the exact number of
PLO returnees is unknown. It is officially unavailable for the public. I have gathered
that both the PNA and Israel know the numbers. since Palestinians apply through the
Palestinian Ministry of Civil Affairs, and Israel accepts or rejects these requests.
However they do not disclose them for public use for political reasons. perhaps because
the peace initiative is not finalized yet.

The Palestinian Ministry of Civil Affairs has provided all the different categories
of returnees and their numbers. Prior to the Al-Agsa Intifada. the number of returnees
changed on a daily basis.*® Based on numbers obtained from the Palestinian Ministry of
Civil Affairs during fieldwork in March 2000, the number of ‘PLO Returnees’ and their
family reunions. children above 22 years is between 100.000-200.000. This number
includes both the civil and military PLO returnees. According to the PNA, this is the
group referred to as the returnees.

Other groups of returning Palestinians are divided as follows. The first are
individuals with a *document to leave’, issued by Israel. These documents are 3 years old
that can be renewed. These amount to a 100.000 individuals according to a PNA official
in the Palestinian Ministry of Civil Affairs. The number of people with an Israeli laissez-
passer. 1 year old that can be renewed. amounts to 20,000 according to a PNA official in
the Palestinian Ministry of Civil Affairs. People in this category have the right to obtain
a national number issued by the PNA upon clearance by Israel. According to the Oslo

agreement, those who left in 1/1/1987, which includes those who lost their ‘document to

* Since the beginning of the Al-Agsa Intifada, the number of returnees is unknown. What is known
through reading the Arabic press is that many Palestinians who could leave did leave. There is no source to
document how many left. However, what is significant is that the number of returnees since the Al-Agsa
Intifada has been limited.
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leave’ after January 1* 1987, have the right to be re-issued their lost identification cards.
The second group came to encourage investment. There are about 150-200 individuals
holding West Bank identification and 200-250 with Gaza identification. The Israeli
policy indicates that no more than approximately 100 IDs for investors are issued per
year. The numbers for this category are not accurate because those investors have the
right to bring their families with them but their total number does not exceed 1,000
individuals. The third group includes family reunions. There were 10,400 documented
applications in the West Bank and Gaza. On March 1* 2000, there were 2.400
applications and 2.000 new submissions. Therefore from the 8,000 applications, 5,600
were given approval by the Israeli authorities to have identification issued. 400 were
refused (i.e. 5%) and the remainder is still under security check. The fourth group
includes holders of electoral identification numbering about 4,500 individuals. This
applies to those 40 years of age or younger who have resided in the West Bank or Gaza
Strip continually for 3 years with the exception of short periods of departure. It also
applies to those 40 years of age and older. who have resided continually for 4 years with
the exception of short periods of departure. There are 3.500 applications for whom the
PNA and Israel have not agreed on the implementation procedures for giving them
identification cards. They are still the subject of negotiation. though they have the right

to return (Appendix III —~Annex II of Interim Agreement, Article II, under Right to Vote:

g)-
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2.4  Notions of the Palestinian State

The PLO. on November 15, 1998, declared the establishment of the Palestinian
state in Algiers. The following is an excerpt from the declaration defining the Palestinian
state from the PLO perspective:

The Palestine National Council. in the name of God, and in the name of
the Palestinian Arab people; hereby proclaims the establishment of the
State of Palestine on our Palestinian territory with its capital Holy
Jerusalem (Al-Quds Ash-Sharif). The state of Palestine is the state of
Palestinians wherever they may be. The state is for them to enjoy in it
their collective national and cultural identity, theirs to pursue in it a
complete equality of rights. In it will be safeguarded their political and
religious convictions and their human dignity by means of a parliamentary
democratic system of governance. itself based on freedom of expression
and the freedom to form parties...Governance will be based on principles
of social justice, equality and non-discrimination in public rights of men or
women. on grounds of race, religion, colour or sex under the aegis of a
constitution which ensures the rule of law and independent judiciary.
Thus shall these principles allow no departure from Palestine’s age-old
spiritual and civilizational heritage of tolerance and religious co-existence.

The State of Palestine is an Arab state, an integral and indivisible part of
the Arab nation. at one with that nation in heritage and civilization, with it
also in its aspiration for liberation. progress. democracy and unity...The
State of Palestine proclaims its commitment to the principles and purposes
of the United Nations. and to the Universal Declaration of Human
Rights...The State of Palestine herewith declares that it believes in the
settlement of regional and international disputes by peaceful means, in
accordance with the UN Charter and resolutions (Farsoun & Zacharia
1997:334).

Based on this declaration. the Palestinian state has the following features. It is
established on Palestinian territory, with Jerusalem as it capital. It is the state of all
Palestinians who share equal rights. It is a parliamentary democratic government. It is
also an Arab state and hence a part of the Arab nation. And finally it provided for peace
as the only way to settle conflict in the region, which is a change from its

militaristic/revolutionary history.
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The significance of this declaration was more symbolic than practical. It declared
the independence of the State of Palestine from the perspective of the Palestinians.
irrespective of international recognition. It was also a general declaration, without
dealing with specificities of how it would come into existence. It did not specify where
the Palestinian territory is and refers to Jerusalem as a whole and not Occupied East
Jerusalem. It was a symbolic gesture, about the need to establish a Palestinian state from
the point of view of the Palestinian leadership and people. It was a step on the way
toward beginning the peaceful resolution to the conflict with Israel.

According to the Oslo agreement. the Palestinian state-to-be is in the West Bank
and Gaza Strip. The notion of the Palestinian state has certain political features. This
will also be discussed in Chapter 5 where the features of the Palestinian state are
presented with the data gathered. The PLO has proposed a one-state solution, with
Palestine as a secular state. its citizens to include both Jews and Arabs. However, Israel,
which is based on the idea of a majority Jewish state. did not accept this. In 1988, the
PLO accepted the two-state solution dividing Palestine into an Israeli and Palestinian
state. Though the PLO is not homogenous as individuals differ in their views. and not
all Palestinians agree with the PLO, all the informants for this research accepted the two-
state solution. This does not necessarily mean that they did not consider the 1948 land as
Palestine. This is where the distinction surfaces between a Palestinian state-to-be and the
homeland of Mandate Palestine. Accepting the West Bank and Gaza Strip as the territory
of the Palestinian state does not forego the personal and cultural attachment to the
original homeland in Palestine, to be further discussed in chapter four, the homeland

chapter.
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Other groups, such as HAMAS and Islamic Jihad, which were not part of my
sample, do not accept the two-state solution or the one-state that includes the Jewish
population. believing that all of historic Palestine belongs to the Palestinians. This is a
rightwing minority group that does not represent the Palestinian population.

Within the paradigm of the two-state solution, there are certain features identified
by informants about what would characterize this state. It must be sovereign. The
Palestinian government needs to be in control of civil and security issues. It needs to
have its own government structure and independent institutions, whether governmental or
non-governmental. It requires well-defined borders. And finally, Palestinian citizens
have the right to their own nationality and to move within national boundaries without the
control of the Israeli government. These features and conditions must be present in the
future Palestinian state but have yet to be agreed upon.

2.5  Conclusion

This chapter has provided a brief overview of the historical context which led to
the Israeli occupation of the Palestinian homeland. The most relevant historical events
and issues pertaining to the question of homeland and return were described beginning
with the Ottoman rule, British mandate over Palestine, the creation of the state of Israel
and the subsequent displacement and dispossession of Palestinians and the creation of the
refugee issue, the Oslo peace processes, and the present Al-Agsa Intifada. It described
the different peace treatises beginning with Oslo and ending with the Sharm el-Sheikh
Agreement in 1999. The significance of the Al-Agsa Intifada within the post-911 context
sheds light on the most recent resistance movement within the Palestinian territories to

the Israeli occupation, to the frustration with the role and practices of the PNA, and the
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unrealized Oslo peace. In addition, since the thesis is focused on the category of the
returnees, this chapter described all the different categories of Palestinians and the
relevant legal definitions. Finally, a brief description of the different notions of a
Palestinian state within the different Palestinian groups is presented. Within the
framework of the two-state solution to the Israeli-Palestinian conflict also proposed by
Oslo. there are certain conditions and features for the Palestinian state that were
described. This provides the context for the discrepancy found between the notion of a
state and the reality in the West Bank and Gaza Strip, which will be further discussed in
the analysis of Chapter 5.

In light of what is presented in this chapter, the objective is to highlight the
importance of the notion of a Palestinian homeland for Palestinians. It is also important
to consider the significance of the issue of return within the Palestinian historical context,
and in particular. the return of the PLO. The return of the PLO brought back the sole
representative of the Palestinian people to work from within the homeland. As discussed
above, there is no “return’ to Palestine up to this date. The only official return is the PLO
return. until there is a settlement of the question of the return of Palestinian refugees. The
question of a Palestinian homeland and the retumn to it is growing in importance as a
research question.

The next chapter will deal with the most important theoretical notions and
concepts related to the investigation of homeland in Palestine. The notion of homelands’
space. place and landscape will be contextualized within notions of home and place
identity. Issues of belonging and memory will also be addressed. And finally, the notion

of the nation-state will be discussed, with its imagined aspects and its critique.
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Chapter Three

Theoretical Concepts

This chapter provides an overview of the pertinent theoretical formulations
relevant to the investigation of the notion of homeland in Palestine’ and nation-state in
the literature. [ will first point out the numerous concepts that are relevant to
understanding homeland. [ will explain the choice of these theoretical concepts and
present a concise summary of the different definitions and perspectives related to each
concept as it is used and discussed in the literature. [ will then establish and link the
relevant concepts to the content of my case study.

This chapter will be divided into three main sections. The first will deal with
notions connected to the notion of homeland. The notions of home and homeland have
been investigated by Buttimer(1980) and Appadurai(1991). Three central concepts deal
with the issues of home: space (Gupta and Ferguson 1992, Farah 1999), place (Agnew
and Duncan 1989, Lavin and Agatstein 1984) and landscape (Mitchell 1994, Azaryahu
and Golan 2001). Connected to these concepts is the notion of memory (Anderson 1983,
Laclau 1994, Said 1999b, Bowman 1994, 1999, Tamari 1999), which is vital to the
construction of the notion of homeland. Regarding the scholarship on memory, the
experience in the diaspora(s) is also discussed (Clifford 1994, Tololyan 1996). The
experience in exile as refugees (Malkki 1995 & 1992), and the connection between the
issue of exile and return (Abu-Lughod 1988, Al-Rasheed 1994, Farah 1999) are also
important. Migration is an element in the formulation of homeland (King 1999, Clifford

1994. Anthias 1998) as well as the issue of crossing borders and boundaries (Shami 1996,
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Malkki 1992). Ideas pertaining to territorial conceptions were also investigated by
Yiftachel (1996) and Falah (1997).

The second section of this chapter will deal with the notion of the diaspora. I will
present different scholarly work on diaspora, (Clifford 1994, Barkan and Shelton 1998).
Return is central in the notion of a diaspora. Memory is another characteristic that shapes
the identity of a diaspora as it is connected to the homeland. The existence of muitiple
memories within a national group is also found relevant (Bowman 1994).

The third notion that will be investigated is the nation, nation-state and its
critique.  Specific works on nations and nationalism will be used (Anderson 1983,
Gellner 1983, Hobsbawm 1990. Kapferer 1988, Satyendra 1997). Related to that is some
of the work on constructions of homelands and the ‘imagined community” of the nation
and myths around the nation as a unique diasporic community (Appadurai 1991, Gupta
and Ferguson 1992, Kearney 1995). Work on nation-states and nationalism touches on
the emerging topic of transnationalism (Kearney 1995, Shami 1996) and globalization
(Appadurai 1991. Kearney 1995).

3.1 Space, Place, and Landscape: Theoretical Formulations of Homeland

[ have chosen to focus on the notions of space, place and landscape as the central
entry points to understanding homeland. The intention of this research is to show that the
questions of homeland are at their core about certain constructions of its space, place and
landscape in individual and collective memory. Homeland is a place vitally connected to
identity and memory construction. The identity of a place called homeland gathers
meaning in different cultural and historical contexts. The issue of homeland in Palestine

is therefore about a certain construction of its space, place, and landscape in individual



77

and collective memory, i.e. in the context of the cultural and historical transformations
that took place in Palestine.

Space is transformed into place by the meanings attached to it. As Gieryn (2000)
explains. space is “what place becomes when the unique gatherings of things, meanings,
and values are sucked out” (465). Tuan (1977) emphasizes the aspect of experience as it
transforms space into place. “In experience, the meaning of space often merges with that
of place. ‘Space’ is more abstract than ‘place.” What begins as undifferentiated space
becomes place as we get to know it better and endow it with value” (6). The investment
of value is therefore a major factor in how space transforms to place.

Places are invested with meaning and value, “without naming, identification, or
representation by ordinary people, a place is not place. Places are doubly constructed:
most are built or in some way physically carved out. They are also interpreted. narrated,
perceived, felt, understood, and imagined” (Gieryn 2000:465). Furthermore, Gieryn
(2000) elaborates that there are three essential features of place: geographic location,
material form, and is endowed with meaning and value

Place is a unique spot in the universe. Place is the distinction between

here and there...Places have finitude, but they nest logically because the

boundaries are (analytically and phenomenologically) elastic...Place has

physicality...It is the compilation of things or objects at some particular

spot in the universe. Places are worked by people: we make places and

probably invest as much effort in making the supposedly pristine places of

Nature as we do in cities or buildings... Without naming, identification, or

representation by ordinary people, a place is not a place. Places are doubly

constructed: most are built or in some way physically carved out (464-

465).

Identity is affected by a place as other definitions of place indicate. Lavin and Agatstein

(1984) use Stokols and Shumater’s (1981) definition of place as referring to:
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.-A named and bounded physical space, with specific. concrete, local
qualities, to which social and personal meanings have become attached
through recurrent use. A place must necessarily have physical qualities

but these are not sufficient; the creation of a place requires that an

individual or group endow it with meaning. Place must. therefore. be

regarded as cognitive and emotional constructions of individuals and

groups (51-52).

Lengthy experiences in a particular place contribute to the sense of belongingness.
Belongingness is a feeling that develops in a relationship to a place. One cannot belong
to a place if there is no identification with it. Following Stokol's and Shumater's (1981)
definition, place as cognitive and emotional constructions can explain this sense of
belonging.

Places come to have their own unique identity. Cuba and Hummon (1993)
integrate the concept of place identity into a more broad theory of identity and
environment. Place identity provides an answer to the question “who am I?° Place
identities emerge “because places. as bounded locales imbued with personal. social and
cultural meanings, provide a framework in which identity is constructed, maintained. and
transformed™”(112). They further explain how place is used to create attachment or a
feeling of being at home. Identifying with a place takes the form of an emotional
attachment to a place. It is also an association of common interest and values (1 13).
Therefore. places have personal. social, and cultural meanings that are the context in
which a particular identity develops and in which attachment is created. The significance
of homeland in Palestine is partly to understand that it is about a place and its identity
that is filled with meaning. Is this how a place transforms into a home or a homeland?

Identity is constructed through space and place as individuals and collectivities

create their sites. In Palestine, Jewish, Christian and Muslim memory and identity is
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established through the meaning and value of its place, which eventually is perceived as
holy and historically significant. The sites of the historical events give it meaning and
context. The religious value of Palestine as a place is part of its memory. The memory
lies in the land and landscape as meaningful traces left behind by historic and religious
events.

Regarding Palestinian memory and identity, Palestine was transformed from a
space that is there, into a homeland (a place) with a particular national and historic
meaning. Barbara Parmenter (1994) uses Relph’s (1976) definition of place as “a
segment of space which an individual or group imbues with special meaning, value and
intention” (Parmenter 1994:4). How has the space of Palestine been transformed into a
place to be called homeland? This has come about through living in Palestine and
experience in working the land. It has developed out of personal memories of having a
home. family and social life; it has developed out of the collective experience of war,
exile, and the discontinuity of daily life, as it was known. This is where individual and
collective experiences create memory and construct a homeland with significant meaning
and value to those who were there.

Furthermore, a sense of place is described as both a social construct and an
existential awareness. According to Parmenter, “to have a sense of place...is to self-
consciously construct an attachment to and appreciation of the local environment...(it)
requires a certain distance between the self and place, together with an acute awareness
of the outside world and the flow of time” (Parmenter 1994:4) This explains that part of

the attachment to Palestine, in particular in relation to the experience of exile.
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Relevant to Palestine and its place. is the role of history and identity construction
in the context of the loss of homeland. security, and homes. that took place across time.
Within an understanding of place. “as a spot in the universe, with a gathering of physical
stuff...(it) becomes a place only when it ensconces history or utopia, danger or security,
identity or memory...the meaning or value of the same place is labile — flexible in the
hands of different people or cultures. malleable over time. and inevitably contested™
(Gieryn 2000:465). This understanding of place applies to the question of the homeland
in Palestine. In Palestine, history. idealism, danger, identity and memory have an added
value particular to the Palestinian experience of their homeland. The homeland is
challenged by the different forces at play and is therefore deconstructed and reconstructed
across time.

As discussed by Parmenter earlier. there is an attachment that develops to a place.
Space and place need to be interpreted as “images of complex — often ambivalent
feelings’ (Tuan 1977:6). These feelings take the form of a certain attachment one has to
a place. The value of a place creates a certain attachment to it. How does this attachment
develop one might ask? Gieryn (2000) suggests that the:

Formation of emotional, sentimental bonds between people and a place

brings together...the material formations on a geographic site and the

meanings we invest in them. Place attachment comes from the

accumulated biographical experiences: we associate places with the
fulfilling. terrifying, traumatic, triumphant, secret events that happened to

us personally there. The longer people live in a place, the more rooted

they feel, and the greater their attachment to it (481).

The attachment one has to a place is seen in the case of the attachment to homeland

(Tuan 1977:6). The personal experience of Palestinians in Palestine prior to their exile,

the pain of loss and leaving, the simple events of daily life and conditions of exile have
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all materialized into an emotional and sometimes romanticized attachment to Palestine as
a place.

Landscape is another important concept to work with when dealing with the
notion of homeland. According to Tuan (1977):

Landscape is personal and tribal history made visible. The native's
identity — his place in the total scheme of things — is not in doubt
because the myths that support it are as real as the rocks and waterholes
he can see and touch. He finds recorded in his land the ancient story of
lives and deeds of the immortal beings from whom he himself is
descended. and whom he reveres (157).

Landscape corresponds to cultural interventions on nature. Homes. villages,
towns. and cities come to represent the personal and social/cultural aspects of the
landscape of homeland. Landscape also provides evidence of previous existence.
Experience in working the land. as mentioned earlier, forms a connection to homeland's
landscape.

In addition. landscape itself has a perspective too. As Mitchell (1999) describes.
landscape has a voice too that is the result of those who were there and what they
inscribed on it. This is a valuable insight about the landscape of Palestine that will
explain it beyond the issue of land and claims on it. It is the landscape of the Holy Land
that has known much destruction, war, and violence. And it is also not silent about that
since these have created a particular violent construction of the landscape of Palestine.

...we are not talking (only) about land, about territorial disputes, real

estate claims, land and house seizures and demolitions, and all the other

depredations that have been visited on this land in the name of political.

racial, or religious purity. It means that we are asked to step back from the

interminable disputes over zones A and B and C. over portioning and
sectioning and restrictions on travel, over the “3%" parcel of desert’’ that

*” The 3% of arid land was referred to in the New York Times Story, September 8, 1998. A few Bedouins
reside on it. It was to be given to the Palestinians, on the condition that they do not develop the land but
leave it as it is, as a nature preserve.
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may hold a key to the negotiations, over the archaeological digs that
penetrate the land’s surface to raise up the ghosts of its embattled past. It
means that we are here to think about the land, this land, as a passage, an
imaginary and symbolic as well as a real entity, a landscape, a visible,
perceptible shape that is freighted with so many associations and
conflicting representations that it is a wonder that the earth’s crust does
not buckle under their weight...that political thinking must not be
conducted in an aesthetic vacuum, that politics must engage in complex
dialectical negotiations with questions of form, affect. and sensibility, with
cultural formations. We are called upon. in short, to think of Palestine as a
work of landscape art in progress, to ask what vision of this land can be
imagined. what geographical poetry can be recited over it. to heal. repair.
unite, understand, and commemorate this place...We are enjoined,
therefore, to think comparatively of landscapes, of what we see and hear
and read not only when we take “landscape perspectives on Palestine.”
looking upon the nascent landscape of an as-yet-unborn nation (Palestine).
but of what we see when we look out upon the world from the landscape
perspective of Palestine. How does a country look to the world? How
does the world look to a country? And how can the landscape itself be said
to have a “perspective™ Does this not suggest, quite literally, that the
landscape sees as well as being seen. that it looks back in some way at its
beholders. retuming their gaze with a blank. impassive stare. its face
scarred with the traces of violence and destruction and (even more
important) with the violent constructions that erupt on its surface? (237-
238)

This description of the landscape perspective and the call to see that the landscape
itself has a vision. suggests that the Holy Landscape of Palestine requires this vision that
includes the observer but also the observed. both with unequal and misaligned
perspectives. This goes further to the larger context and analysis of the homeland and
landscape issue of Palestine as generated by the Palestinian claim. In addition, it helps
assert that this is important for understanding the attachment to the homeland in
Palestine.

Homeland has the landscape that people come to be attached to. Its landmarks
“serve to enhance a people’s identity; they encourage awareness of and loyalty to place”

(Tuan 1977:158). Palestinian writers, poets and novelists have written about the
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relationship Palestinians have with Palestine’s nature and landscape (Jayussi 1992,
Bowman 1994. Parmenter 1994). Landscape is connected to place and to the
identification with it through memory.”® Parmenter (1994) has examined place in
Palestinian writing:

Palestinian writers have established a symbolic landscape of meaning and

value as a way of defining their place in the world. The house, courtyard,

village, trees and other features prominent in the Palestine of memories

figure just as prominently in the contemporary geography of Palestinian

literature. In and among these features stands the writer, seeking. like the

Zionist of an earlier period, boundaries and security. And yet it seems that

neither can find the rootedness they seek. *Your need to demonstrate the

history of stones,” Darwish tells Israelis, ‘does not give you prior
membership over him who knows the time of the rain from the smell of

the stone.” Palestinian writers attempt to maintain this essential meaning

of stones as a means of confronting and resisting Israeli versions of place,

history. and identity (97-98).

Palestinian memory of the landscape, which includes the different personal and
cultural experiences of it, becomes part of the memory of the landscape. *Him who
knows the time of the rain from the smell of the stone (Parmenter 1994:98) is a
statement about the native who knows the language of the landscape from the most
ordinary experiences of the senses.

One consequence of this construction of landscape is how Palestinian memory
produces a different experience of place from Israel’s and produces a different map of
Palestine. Uri Avneri, an Israeli joumnalist, when speaking with Palestinians, hears
described a map of the land different from his map:

In every meeting a map is drawn - not the map of today, but the map from

the Mandate period- when Shlomi was Basa, and Kiryat Shemona was
Khalsa, and Ashdod was Asdud...After three generations, nothing has

*® Fora complete source investigating the different theoretical constructs about landscape and Palestine, see
Abu-Lughod, Roger Heacock and Khaled Nashef (eds.) The Landscape of Palestine: Equivocal poetry,
1999. See also Bardenstein (1999) for an investigation on the connection between trees, land and collective
memory.
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been erased; on the contrary. it has been sharpened...It will never be easy

to solve the problem of a man who dreams about his house and the trees of

[his village], even if he has never seen them (Parmenter 5-6).

The meaning in Avneri’s description depicts the existence of a particular
geography of Palestine. This geography draws a map of a place that does not exist
anymore. Individual and collective memory produces a different place and a different
geographic map of it. Even though it conflicts with the political solution, it remains a
map that is reconstructed and maintained in the Palestinian narrative, endowed with
meaning, feeling and the imagination. The political landscape is in conflict with the
cultural and personal landscape that is unresolved in a political peace agreement.

To understand why Palestinians still preserve their original map of Palestine, one
needs to look at Israeli transformation of the Palestinian landscape. Palestine was
occupied by Israel. This occupation meant that the map had to be changed. Azaryahu
and Golan (2001) discussed in detail the creation of the Hebrew map of Israel afier the
establishment of the state of Isracl. Hebrew-ization of the map began in the 1950s. Its
objective was to transform the landscape by re-naming it. giving it Hebrew names in
place of the Arabic names. This process is a good example of how occupation had
changed what was there before. and created a new landscape that asserts the Jewish
identity of the new state. The significance of such actions on the Palestinians is
symbolic. It is defied, as shown above. by maintaining the map of the Mandate Palestine.
It is also an Israeli act to indicate that this place is no longer the Palestinian homeland.
The names of cities, towns, villages, and roads become through the process no longer

recognizable by the Palestinian.
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Eventually. two landscapes exist in Palestine. The Palestinian one is absent,
changed, and taken over. The Israeli is present and dominant. Said (1999b) remarks, the
“problem with the Jewish one (memory) is that it eliminates from the landscape the
former Palestinian presence™(19). The two landscapes are in conflict. Mitchell (1994)
describes the “Holy Land’ as the “contested teritories of Israel and Palestine’ where it is:

...Hard to imagine two landscapes more remote from one another, both in

geographic location and in cultural/political significance...The Holy Land

has been at the center of imperial struggle throughout its long history;

landscape is a palimpsest of scar tissue, a paradise that has been

“despoiled’ by conquering empires more often than any other region on

earth (20).

The landscape of the Holy Land is disfigured by war, expulsion, and
displacement, leaving a landscape that has many traces of violence (27). For Palestinians
the manipulation of their landscape is part of the reality of occupation.

When a place is occupied and its landscape changed, its borders and boundaries
also undergo change. The control of territory becomes a measure of surveillance by
Israel to enforce its policies as to who enters, as well as the number of those given
permission to enter the Palestinian territories (Zureik 2001). “Borders reflect the
development of geographically bounded administrative units that are closely regulated.
Borders demarcate the jurisdiction between states.” (14) They become a part of the
construction of a conflictual identity, such as the Palestinians’, where it is used to
reinforce political positions and attitudes toward the ‘other’. As Rashid Khalidi (1997)
asserts. the issue of borders, airports, and checkpoints are determining areas of a
collective identity felt by Palestinians.

The quintessential Palestinian experience, which illustrates some of the
most basic issues raised by Palestinian identity, takes place at a border, an
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airport, a checkpoint: in short, at any one of those many modern barriers
where identities are checked and verified. What happens to Palestinians at
these crossing points brings home to them how much they share in
common as a people. For it is at these borders and barriers that the six
million Palestinians are singled out for ‘special treatment,” and are
forcefully reminded of their identity: of who they are, and of why they are
different from others...for Palestinians, arrival at such barriers generates
shared sources of profound anxiety. This is true whether this is a formal
frontier between states. or a military checkpoint like those erected by
[srael a few years ago between Arab East Jerusalem and its suburbs and
immediate hinterland in the West Bank. or those currently maintained by
Israeli and Palestinian security forces through the West Bank and Gaza
Strip...Borders are a problem for Palestinians since their identity — which
is constantly reinforced in myriad positive and negative ways — not only is
subject to question by the powers that be: but also is in many contexts
suspect almost by definition...every Palestinian is exposed to the
possibility of harassment, exclusion, and sometimes worst, simply because
of his or her identity (Khalidi 1997:1-2).

It is not only the experience of borders and boundaries, it is what they come to represent
within Palestinian identity. They are symbolic and experiential reminders of an identity
that is the source of conflict.

Identity. however, may not be uniform, particularly diasporic identities. Malkki
(1992) describes identity as a troubled conceptual vehicle. It appears as a ‘root essence’,
"a pure product.” But it is not so. “Identity is always mobile and processual, partly self-
construction, partly categorization by others, partly a condition, a status, a label, a
weapon, a shield, a fund of memories, et cetera” (37). This point is important for the
research question. It shows that identity is formed in different contexts and experiences
and is not one-dimensional. Palestinian diasporic identity is multiple and mobile against
a world dominated by nation-states and fixed borders. It can still have common features
such as the experience of Palestinians at borders and boundaries. In sum, Palestinian

identity involves self-construction, a construction by others, a form of ‘othering’, and
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also a collective memory of a group that is put to practice in the different sites of conflict
for Palestinians.

From the above discussion, it can be seen that there is a web that connects
Palestinian identity. whether individual and/or collective, to a place called homeland.
Homeland remains one of the most powerful units and symbols of mobile and displaced
groups; however, the relation to homeland is constructed differently in different settings
(Gupta and Ferguson 1992). The Palestinian identity is also connected to the memory in
homeland.

3.2  The Diaspora and the Palestinians

The diaspora is an important aspect in the investigation of homeland. The
diaspora has a particular relationship with homeland as exemplified in the different
historic cases of Jews. Armenians, Chileans, and Palestinians. The diaspora is a result of
leaving homeland, in other words, exile. As a group leaves their homeland and lives in
exile for extended periods of time, its members establish a relationship and construct the
homeland in exile.

Diaspora, as a particular collectivity, is a term that has been defined by different
authors. It is also an ancient term that has witnessed a significant transformation in the
recent years. James Clifford (1994) argued that diasporas are “a history of dispersal,
myth/memories of the homeland, alienation in the host country (bad host), desire for
eventual return, ongoing support of the homeland, and a collective identity importantly
defined by this relationship” (305). The diaspora is the opposite of the internal
consistency and assimilation of a national culture since it has no nation-state (Barkan and

Shelton, 1988:5). Within Clifford’s definition of the diaspora as a traveling term, is the
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importance of the issue of return. Tololyan (1996) also demonstrates that the idea of re-
turn, not only the physical return, is a major characteristic of diaspora.

Palestinian diaspora is partial and incomplete. Half of the Palestinian population
remained in the West Bank, Gaza, and Israel proper. Therefore, only half of the
Palestinian total population has the experience of living in a diaspora. Some argue that
even those in their own land, such as the displaced or those made refugees but still living
in occupied territories, have the experience of being exiled (Abu-Lughod 1988).

The assumed homogenized diasporic community is criticized by Anthias (1998).
He addresses the failure to include gender, class and generation. as well as inter-group
and intra-group divisions in the diaspora. He further argues that diaspora needs to be
“formulated within a paradigm of ‘social divisions and identities’ that is able to treat
collective solidaristic bonds as emergent and multiple, and to acknowledge the political
dynamics of these processes™ (577-578). Anthias makes a valid point about diaspora
emerging within social divisions and different identities resulting out of that. This is
significant to understand the Palestinian diaspora that has also resulted in divisions across
gender and class. The focus on the PLO returnees in this dissertation only corresponds to
a partial discussion of the exiled community. The experience of a political group
produces a different social class and identity.

Though as mentioned earlier, diaspora involves multiplicity within social and
political processes, one main feature that characterizes the Palestinian situation as a
diaspora is their dream of return (Bowman 1999, Farah 1999, Abu-Lughod 1988). As
demonstrated by Al-Rasheed (1994), not all refugees have the myth or dream of return as

he shows in his research on Iraqi Arabs and Assyrian refugees in London. He considers
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that the myth of return mainly depends on the political and family connections particular
refugees have with their homeland. However, this does not apply to the Palestinian
experience. since the issue of return is central to Palestinian identity (Khalidi 1997,
Farsoun and Zacharia 1997, Said 1995.1992). Palestinian refugees are connected to their
homeland and dream of the moment of return. Their identity is based on the sense of
belonging to the homeland (Baramki and Abdul Rahman 1999). However, the
Palestinian experience in exile produced different groups with different views on their
future.

Exile has defined the Palestinian experience and the refugee camps have

become the symbol of the Palestinian experience. However, the

Palestinian exile experience is not limited to the refugee camps and the

diverse experiences of exile have resulted in many Palestinian

communities with discordant views about the future of Palestine

(Letourneau 2002:1).

Randa Farah (1999) took up the issue of return to Palestine from the refugee
perspective in her study of Al-Baqa’a refugee camp in Jordan. She argues that whether it
is a myth or is imagined, return is ‘real’ in the lives of Palestinian refugees she met.
However, this does not mean that return itself is not under reconstruction. She asserts
that Palestinian refugees are reproducing their subjective identities in the present, which
shows that the central reference to express belonging to the “nation’ has been dismantied
and new multiple references are emerging. Refugees are re-imagining the right and
dream of return, giving it a new life amidst political processes, which threaten to
dismantle the dream of retun. Zureik (1997) explains this by pointing out that the

“process of return itself is governed by external political, social and administrative

constraints in which the refuge has little say in determining.” (86) The fact of
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contingency of return on other factors is important in understanding the complex issue of
return.

Memory is another major characteristic of the diaspora as provided in Clifford’s
definition. As pointed out by Anthias (1998) in treating “collective solidaristic bonds as
emergent and multiple’. this applies to memory. Memory is fragmented. contradictory.
and changes over time. Recollection of memory is fluid and differs according to the
person’s background. Memory is also individual, collective, and multiple. Bowman
(1994) points to the multiplicity within an assumed collective and unified memory. He
argues that there are multiple memories within a national group. which are unified in
some ways. but also differ in their particular experiences and recollections. This reflects
on how they view their homeland. Taking the case of three different Palestinian writers.
Bowman (1994) demonstrates that Palestinians do not have the same memory. It differs
according to age, class. and experience, whether in exile or in Palestine.

Memory is constructed in a particular social and political context. While
investigating the memory of the Arab Revolt of 1936. Swedenburg (1991) argues that
memory is constructed, and does not reproduce the “truth’ that took place. He argues that
Palestinian memory cannot be: understood alone. It needs to be put in the context of the
hegemony of Zionism and Western support of Israel. The construction of Palestinian
national memory is connected to the construction of identity.

Palestinian identity formed mainly in response to the experience of collective
trauma and conflict with occupation. Khalidi (1996) discusses how Palestinian identity
was formed. changed, and overlapped with other identities as Palestinians “identified

with the Ottoman Empire, their religion, Arabism, their homeland Palestine, their city or
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region, and their family, without feeling any contradiction or sense of conflicting
loyalties” (Khalidi 1996:201). These loyalties are all a part of the construction of
Palestinian identity. However, after the catastrophe of 1948,

Palestinians held fast to this strong sense of identity...both those who

became refugees and those who remained in their homes inside Palestine.

Even while it continued to evolve and change, it remained the foundation

upon which the Palestinian nationalist groups that emerged after 1948

were to build (Khalidi 1996:213).

The national past also serves as a primary producer of identity (Litvak 1994).
Litvak argues that the creation of a Palestinian national identity involved constructing a
Palestinian national past that is based on reality and imagination for the national objective
of developing a Palestinian collective consciousness. The support that Israel has from the
West and the way the Palestinians are perceived in the West, are a factor in how memory
is constructed. It therefore feeds into the relationship one has with homeland. how it is
imagined. and what kind of memory is evoked to maintain the ideal and the collective
connection to it.

Palestinian collective memory particularly after the creation of Israel and the
dispossession of Palestinians in 1948 and 1967 helped in developing a modern national
collectivity. It has contributed to the construction of a collective Palestinian identity and
“imagined community”. Khalidi (1996) argues that

.. The assertion that Palestinian nationalism developed in response to the

challenge of Zionism embodies a kernel of a much older truth: this modern

nationalism was rooted in long-standing attitudes of concern for Palestine

as a sacred entity in response to perceived external threats. The incursions

of the European powers and the Zionist movement in the late nineteenth

century were only the most recent examples of this threat (217).

Khalidi’s analysis places the Palestinian identity within the context of its modern

formation. However, the age-old ideas pertaining to Palestine as a holy place threatened
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by foreign forces provided for Palestinian local patriotism that emerged long before
present Palestinian national identity (ibid 218). This is important for the investigation of
this thesis, as it deals with the identity of Palestine as a holy land and the construction of
a particular notion of homeland in Palestine. This identity of Palestine as a homeland has
also constructed multiple narratives that are connected to the construction of Palestinian
identity.

The three notions discussed above — diaspora, return. and memory construction —
have been chosen for the discussion. They are all related to the Palestinian case. Part of
the Palestinian experience is the diaspora, hence this paper uses a focus group from the
diaspora. Return is an important part of the diaspora experience for Palestinians. It is
discussed thoroughly in this research. using the PLO returnees. Finally, memory is a
notion to be understood within the context of the Palestinian national past and national
objective of achieving an independent state. It has produced multiple narratives within
the Palestinian national collectivity. It is constructed in different social and political
contexts. In the Palestinian case. it is also a tool to maintain a sense of the collective
identity of a national group.

3.3 The ‘Nation-State’ and Beyond...
3.3.1 Defining the Nation and the Nation-State

In the nineteenth century, the nation-state was created as a structure of political
organization. However, at that time, most of the world was not divided into nation-states.
In the second half of the twentieth century, the model of the nation-state became a
standard political structure. As the world is moving into a context of larger

organizations, with some critique of this situation, the Palestinians still have not
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state, an investigation of the notion of the nation, the nation-state and nationalism is
necessary. This also is relevant for the investigation of the notion of homeland.

The views of different authors on nation, nationalism. and nation-state are
presented. (Anderson 1983, Gellner 1983, Hobsbawn 1990, Satyendra 1997, Hutchinson
& Smith 1994. Guibernau 1996, Conner 1994, Giddens 1994. Renan 1994, Weber 1994.
Alter 1985)39. Because of the ambiguous nature of the nation. there has been a problem
in the study of nations and nationalism. There exits no agreed upon definitions in the
literature. Therefore. multiple definitions of the nation and nationalism have emerged.

Anderson’s (1983) *Imagined Communities’ is a pivotal anthropological reference
in this investigation. He argues that the nation. using the idea of the cultural roots of
nationalism. is an “imagined political community:

Nationality, or one might prefer to put it in view of that word's multiple
significations, nation-ness. as well as nationalism. are cultural artifacts of
a particular kind (13)...In an anthropological spirit, then. [ propose the
following definition of the nation: it is an imagined political community —
and imagined as both inherently limited and sovereign. It is imagined
because the member of even the smallest nation will never know most of
their fellow-members. meet them. or even hear of them. vet in the minds
of each lives the image of their communion...(15) The nation is imagined
as limited because even the largest of them, encompassing perhaps a
billion living human beings, has finite, if elastic, boundaries. beyond
which lie other nations. No nation imagines itself coterminous with
mankind...It is imagined as sovereign because the concept was born in an
age in which Enlightenment and Revolution were destroying the
legitimacy of the divinely-ordained, hierarchical dynastic realm...Nations
dream of being free...The gauge and emblem of this freedom is the
sovereign state...Finally, it is imagined as a community, because,
regardless of the actual inequality and exploitation that may prevail in
each, the nation is always conceived as a deep, horizontal comradeship.
Ultimately it is this fraternity that makes it possible, over the past two

¥ For further discussions on the notions of nations, nationalism, and nation-state see Balakrishnan (1996),
Birch (1989), and Cederman (1997).
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centuries, for so many millions of people. not so much to kill, as willingly
to die for such limited imaginings (16).

The idea of an imagined community can also include a conglomerate of nations, and a
religious notion of the nation. The term. the *Arab world’ or ‘Arab nation’ is a reference
to Arab nations that have a common language, namely the classical Arabic language. All
the Arab nation-states. which have a common memory, history, and language, are
included in this conception of the nation. In addition, Islam is the principal religion of
the region. The Arab world is also called the Arab Islamic Nation. This notion is
important since the Palestinians see themselves as part of the larger Arab [slamic Nation.
This connects with the idea of an Arab homeland. A/ Watan Al Arabi. which is the bigger
homeland of the different Arab states. These different and yet coinciding identities
portray different “imagined communities’. Gupta & Ferguson (1992) elaborate on that:

...One could point to a few genuinely transnational identities like that

forged on the lines of the Islamic community. Hence, any effort to

understand how identity and location become tied through nationalism

must examine those situations where the imagined community does not

map out a national terrain. The displacement of identify and culture from

“the nation™ not only forces us to reevaluate our ideas about culture and

identity but also enables us to denaturalize the nation as the hegemonic

form of organizing space. To place nationalism within a transnational

context therefore enables one to pose new questions about spatial

identities and commitments (74).

Diaspora are an ideal” example of communities that imagine themselves as a
nation, retain the myth of their uniqueness and have a vision of homeland accompanied
by the dream of return (Kearney 1995). Homeland itself is partly invented, existing in
the imagination of the deterritorialized or exile groups (Appadurai 1991). This follows

Anderson’s idea of the imagined community of the nation, which therefore extends into

the imagined homeland. If the nation is imagined, then any product of the nations’
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imagination can also be seen as a construction. However, it cannot be denied that
Anderson’s conceptualization of the nation, which in this case can be extended to
homeland. is a reality in the world. Nations and homeland still exist in the minds of
different peoples.

Turning back to the literature, it is agreed that there is a difference between the
concept of the nation. and other forms of collective identity such as class, region. gender,
race. and religious community. However, there is a dispute about “the role of ethnic, as
opposed to political, components of the nation; about the balance between *subjective’
elements like will and memory. and more ‘objective’ elements like territory and
language; and about the nature and role of ethnicity in national identity” (Hutchinson &
Smith 1994:4).

It is also difficult to define nationalism. More of a consensus is reached defining
nationalism. considering its ideology and movement which both involve political and
cultural elements (Hutchinson & Smith 1994:4). According to Guibernau (1996).
nationalism is “the sentiment of belonging to a community whose members identify with
a set of symbols, beliefs and ways of life, and have the will to decide upon their common
political destiny™ (47). It is different from the nation and the nation-state. The nation-
state is “a modern phenomenon, characterized by the formation of a kind of state which
has the monopoly of what it claims to be the legitimate use of force within a demarcated
territory and seeks to unite the people subjected to its rule by means of homogenizations,
creating a common cultural, symbols, values, reviving traditions and myths of origin, and

sometimes inventing them” (47).
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According to Conner, “defining and conceptualizing the nation is much more
difficult because the essence of a nation is intangible. This essence is a psychological
bond that joins a people and differentiates it, in the subconscious conviction of its
member. from all other people in 2 most vital way.” However, as some speak of a nation
as a “sense of homogeneity’, oneness, belonging, or common consciousness, he sees that
the psychological dimension provides nations with a sense like that of the extended
family (38). Guibernau (1996) offers a similar definition. The nation is “a human group
conscious of forming a community, sharing a common culture, attached to a clearly
demarcated territory, having a common past and a common project of the future and
claiming the right to rule itself. Thus, the ‘nation’ involves five dimensions:
psychological, (consciousness of forming a group), cultural, territorial, political, and
historical” (47).

On the contrary, some authors argue that the nation only exists when there is a
state. According to Giddens (1994), the “nation’...only exists when a state has a unified
administrative reach over the territory over which its sovereignty is claimed... The nation-
state, which exists in a complex of other nation-states, is a set of institutional forms of
govemnance maintaining an administrative monopoly over a territory with demarcated
boundaries (borders), its rule being sanctioned by law and direct control of the means of
internal and external violence™ (34-35).

Emest Renan (1994) focuses on the collective memory of work, sacrifice and
dedication. “The nation...is the end product of a long period of work, sacrifice, and
devotion. The worship of ancestors is understandably justifiable, since our ancestors

have made us what we re. A heroic past, of great men, of glory...that is the social



97

principle on which national ideas rests (17). This definition can apply to the Palestinian.
Arab, and Islamic nation.

Max Weber (1994) focuses on the ‘sentiment of solidarity against other groups.
therefore. a matter of values. “A nation is a community of sentiment which would
adequately manifest itself in a state of its own; hence, a nation is a community which
normally tends to produce a state of its own™ (25). However, not all nations create their
own states, like the Kurdish and Palestinian example.

Alter (1985) differentiates between cultural nations and political nations. “The
political nation centers on the idea of individual and collective self-determination and
derives from the individual's free will and subjective commitment to the nation...By
contrast. the spirit of community that obtains in a cultural nation is founded upon
seemingly objective criteria such as common heritage and language. a distant area of
settlement. religion, customs, and history. and does not need to be mediated by a national
state or other political form™ (14). This point is valid for this research. It provides that
the nation can be seen with its cultural and political form, as will be demonstrated in the
homeland chapter of this thesis.

Gellner (1983) asserts that nations, like states, are a contingency, and not a
universal necessity. The state emerged without the help of the nation and some nations
emerged without their own state as in the case of the Palestinians. Hobsbawm (1990)
dealt with the changes and transformations in the concept of the nation. He does not
regard the ‘nation’ as a primary nor as an unchanging social entity. It belongs
exclusively to a particular and historically recent period. It is a social entity to the extent

that it relates to a certain kind of modern territorial state, the “nation-state’. Satyendra
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(1997) investigates the origins of nations, tracing the idea of primordial roots of a nation
to kinship. A nation grows by a process of differentiation and opposition. as in the
development of the Palestinian nation when Israel came into existence.

In conclusion. as demonstrated above. there is difficulty in the study of nation and
nationalism because there is no sufficient and established definition to work with in the
literature. I will use an operational definition that helps define the Palestinian Arab
nation, based on Anderson’s (1983) terminology. The Palestinian Arab nation is an
imagined community of six million members that do not all know each other: limited
because it differentiates itself from other nations (even within the same region), and
sovereign (this part is not yet fulfilled without the Palestinian state); and above all, many
Palestinians are willing to die for their imagined community and in that sense also for the
imagined homeland.

In addition. there are other aspects of the Palestinian nation to be included.
Though some argue that the nation does not exist without a state, for the Palestinians it is
the contrary. The nation exists regardless of the state. They are joined by the “sentiment
of belonging™ (Guibernau 1996) and solidarity (Weber 1994). There is the psychological
bond (Conner 1994) that formed as a result of the common culture. attachment to
territory (in this case the Palestinian homeland). a common history. and a shared project
in the future of the Palestinian state (Guibernau 1996). In addition, I would add to that
definition the collective memory of loss, work, sacrifice, and commitment to the
Palestinian cause (Renan 1994).

Finally, the concept of the Palestinian nation and nationalism also undergoes

change and hence, is an adaptive “social entity’. It is a product of a specific historic
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context of foreign rule, whether Ottoman, British, or Israeli. Moreover. it relates to a
certain vision of a nation-state, established on territory. in a world made of nation-states
(Hobsbawm 1990).

3.3.2 Critique of the Nation-State

An overview of the literature shows that there is a growing interest and movement
in anthropology towards the study of globalization (Kearney 1995) and transnationalism
(Appadurai 1991. Shami 1996). The discourse on globalization includes a criticism of
the nation-state. With the end of the Western empires and the Soviet Union. there has
been an increase in state membership in the United Nations from 54 in 1954 to 185 in
1999. According to Spybey, “in the current period of late modernity the whole world is
divided up territorially and politically into nation-state™ (1996:179).

The Sykes-Pikot Agreement in 1917, for example. between France and Britain.
divided up the Middle East. based on their interests. into nation-states. This division was
artificial without the least consideration to the original boundaries. With the artificial
divisions of the nation-state, the agreement helped create the particular modern
nationalisms of Palestine. Lebanon. Syria, Trans-Jordan, and Iraq. The case in Palestine
is quite different since it was divided in 1947 into a Jewish state and an Arab state.

The concept of the nation-state has been externally imposed on the Middle East,
as it was in other colonized places. In the Middle East, the nation-state model was
integrated within the exiting socio-political structure and relations in the region. It would
be a part of other, larger forms of loyalties to the Arab nation and the Muslim nation.

Some authors, such as Birch (1989), argue that the nation-state has been more

beneficial than problematic. First, the nation-states were now governing their own
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people, instead of being controlled by colonial or foreign regimes. Secondly, it has
brought a sense of collective identity. privilege and pride where all citizens are equal.
Thirdly. it gave governments the political authority to develop their own states (221).

According to the literature on globalization, the nation is deteriorating, with the
challenge of different forms of globalization. Some analysts suggest the *demise’ of the
nation-state (Castells 1997. Lash and Urry 1994). Castell argues that *globalization, in its
different dimensions. undermines the autonomy and decision-making power of the
nation-state” (1997:ii. 261). Others maintain that it is *withering away’ (Bauman 1998.
Von Wright 1997). Koopman and Statham, hold a similar position regarding the power
of globalization being an external threat to the *nation-state’s position as the predominant
unit of social organization' (1999:1). They furthermore argue that there are forces within
the nation-state that challenge its ‘legitimacy. authority and integrative capacities’
(1999:1). Birch (1998) has said that,

Some scholars take the view that it is likely to be short-lived. maintaining

that the growing interdependence of states is making the state system

obsolete.  Regional associations are developing and the growth of

transnational relations will inevitably. it is said, lead to the replacement of

the state system by some new kind of global political organization (223).

The argument made about the role of globalization is due to the developments in
communications technologies that cut across space, bringing places closer than they ever
were (Dicken, 1998. Robertson 1992). In addition, there is ‘the development of

relationships that cut across national borders or extend beyond the nation-state" (Fulcher

2000:524).
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However, this argument is not supported by evidence. According to Fulcher
(2000), globalization has not led to the decline of the nation-state. On the contrary,
throughout the history of globalization. it:

...[W]as in fact associated with the rise of the nation-state through the
construction of overseas empires that extended and strengthened it. The
development of global political organization has reinforced the nation-
state through the growth of international organizations based on the
principle of national sovereignty. It is transnational flow, networks. and
organizations that have challenged the authority of the nation-state. These
do not. however. float in a global limbo but are always rooted in and
dependent upon some nation-state or other (522).

Those transnational organizations depend on the support and co-operation of the nation-
states. Organizations. such as the UN and its affiliates. have no executive authority over
the nation-state (Birch 1998:223).

To conclude. the literature on globalization argues that new and larger units of
power are replacing the nation state. However, this being true, it does not imply that
lower levels of organization are dismantled. The notion and reality of the nation-state
still maintains its power and existence, though it has changed. Fulcher (2000) explains
that,

... The nation-state changes, as does the context within which it operates,

but there is no sign of its *demise’ or “withering away’ as some global

society emerges. Those who argue that it is in decline confuse the nation-

state. a general political structure. with its particular historical

manifestations. They fail to recognize that its strength lies in its flexibility

and adaptability, which mean that it can take many forms, coexist with

diverse ideologies, religious and political, and slot itself into regional and

global structures...We live in a society that has a global level of

organization but also regional, national, and sub-national levels of

organization too (541).

In the context of the Middle East, there are not only local nationalisms but regional and

religious ones - the Arab Nation and the Islamic Nation. Therefore. three forms of
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collectivities - identifying with local nationalism. Arab nationalism, and being a part of
the global Muslim Nation - co-exist simultaneously. This extends to Palestine as well.
The Palestinian sense of belonging is multi-leveled — communal, national, and regional.
As in the examples of other states of the Fertile Crescent, Syria, Jordan. and Lebanon
enjoy multiple loyalties that co-exist with the nation-state. This does not mean that they
co-exist without any conflict or overlapping of identities. However, there are smaller
circles of allegiance within larger ones.

The political events of the 20" century have made the Palestinians into a nation
without a state. The dream of the Palestinian nation is to manifest itself on the land of
Palestine in the form of a state (Bisharat 1992, Baramki and Abdul Rahman 1999). In the
present, having a state is critical to ensure the preservation of Palestinian identity.
Baramki and Abdul Rahman (1999) argue that only when Palestinians have their own
state. will they be able to define themselves as Palestinian-Arab. Being Palestinian and
Arab are connected here with having a state. However. having a state or not. does not
diminish the identification with being Palestinians and Arab.

Palestinians in exile are joined together as a national group because of the
experience of shared struggle and loss of their historic homeland. In addition, Palestinian
refugees. whether in host countries or in the West Bank and Gaza, “demonstrate the
powerful influence of the so-called “imagined community’ on sustaining Palestinian
identity and attachment to the homeland™ (Zureik 2002:82). The imagined community
of Palestinians is driven by the need to establish its own state. Its identity and sense of
belonging to its homeland hold the dream of the state and of return to homeland in the

collective conscience.
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Palestinians also want territorial control over the allocated piece of their
homeland. They want sovereignty and the privileges of being citizens of their own state.

Palestinians are behind in their historical and political development. This is also
linked to the establishment of the state of Israel. Israel created a state for the Jews to be
their national home. The Palestinian have a similar demand. To have a state is viewed as
critical, particularly since Israel, the occupier of their land, has an internationally
recognized state. This discussion illustrates the significance of the creation of the nation-
state. considering all the different views regarding it, for the Palestinian national
community.
34  Ceonclusion

The objective of this chapter was to present three different. yet intersecting,
theoretical concepts that will bring an understanding to the research question concerning
the notion of homeland. [ have demonstrated that the construction of place and therefore
homeland. takes place in personal. social and cultural, and political contexts which give it
meaning.  This happens as space begins to gather meaning and value resulting from
experience in a place. In addition, landscape of a place gathers personal and cultural
meanings. resulting in a particular geography of a place. The case of Palestine is
complicated by the occupation of its place. Occupation has resulted in creating a
physically and emotionally changed place and landscape.

The experience in the diaspora, which involves a history of displacement,
memories of the homeland, a collective identity, and the desire to return, are also
discussed. Diasporas, too, are constructions in particular social and historical contexts.

The memories of diaspora are not homogenous. They can be fragmented and susceptible
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to change over time. The Palestinian diaspora, as demonstrated. has the main
characteristics given in the various definitions. However, they are partial and incomplete.
The dream of return and the shared memory of dispersal emerge as the strongest
elements.

The last theoretical segment involved defining the nation with its ambiguity,
nationalism and the nation-state. This shows the different ways the nation is viewed in
the literature. Anderson’s definition of the nation as an ‘imagined community’ is found
to be highly valuable for this investigation. A critique of the nation-state is also
presented in light of the work on globalization. Regardless of some of the arguments
about the nation being “in demise’ or *withering’, it still remains a viable political unit of
organization, recognized around the world. It is, however, emerging and adapting into
larger contexts of operation — local, regional and global.

[n the next chapter, | will use the theoretical concepts discussed in this chapter as
the basis for analyzing the information gathered. In addition, the data and fieldwork
observations guided which notions will be used for the analysis. The notions of place and
landscape are important to explain the notion of homeland in Palestine. In addition, the
notion of the diaspora and how it pertains to the particular Palestinian experience will be
used to demonstrate the sense of belonging and connectivity to a homeland. The notion
of the nation-state will be useful to demonstrate how it differs from the notion of
homeland. It is more relevant however in Chapter 5 where the experience of return is
presented. The notion of the nation-state and the need for the creation of the Palestinian

state will be juxtaposed against the reality in the West Bank and Gaza.
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Chapter Four

Constructing the Homeland of Palestine

In this chapter I will be investigating the notion of ‘homeland’ as understood by
PLO returnees in Ramallah and Gaza, the two Palestinian cities where most of the
returnees reside. The analysis of the data is based on the twenty-four interviews
conducted with PLO returnees to Palestine between 1994 and 1996.

These in-depth interviews dealt extensively with three main topics: experience of
exile; the ‘construction’ of the homeland from afar; and the reality of the return to
Palestine. As we have seen in Chapters | and 3. these three aspects are central to the
analysis of homeland: the experience of exile increases the longing for belonging and
thus shapes in part the intellectual and emotional construction of the homeland. The
return to Palestine is crucial because it creates the confrontation of the “constructed
homeland with the stark reality.

[ will start with a lexical analysis of the word homeland in Arabic, illustrating its
semantic complexity and its different facets. [ will then investigate the various
dimensions of the semantic field and meaning of homeland as revealed by the interview
data.

From working in the field and meeting returnees, [ came to a range of terms and
expressions related to the homeland as Palestine that will be presented in the section on
*homeland articulated’. [ categorized them within the personal, social and cultural, and
political homeland criteria. The objective of this analysis is to present what was

articulated in terms of expressions.
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As | was analyzing the data. I looked at the different areas mentioned above. I
observed a recurrence of three main aspects that [ then categorized into the three main
themes of homeland. In the discussion about the personal notion of homeland. the
responses indicated that it was about an ideal. a value, a connection to one’s self, a house.
a sense of belonging and personal memories expressed in longing. These I translated as
the personal dimension of homeland. or the personal homeland. I will explore the
personal homeland in detail in this chapter. as was expressed by respondents.

The narratives in the interviews also expressed a social and cultural dimension to
homeland. Respondents talked about the significance of its history as a holy land. Its
recent history of occupation was stressed. It had created victims. like the Palestinian
exiles. In addition, there is the collective memory of being dispossessed. I translated that
into a social and cultural notion of homeland since it dealt with issues of collective
memory and ancient and modern history. The social and cultural homeland is the
experiences shared by a group. It also includes a history that the Palestinians are a part of
and identity with.

Finally, as the discussion with informants covered their views on peace and the
Israeli occupation. I came to find a different part of the notion of homeland. This [ called
the political homeland. It covers views on nationhood, statehood and the peace process.
It is the ground for the politicians™ work. It also has more pragmatic implications on the
daily life of Palestinians and their future.

In the process of analyzing the data, I will explore each dimension of homeland
separately. [ will also point out the relationships of each of these facets to each other.

These themes are linked to the central argument. For instance, one cannot necessarily
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expect that homeland corresponds to the nation or state. It is clear from the data
presented below that the situation is much more complex. Whereas for some informants,
homeland is associated mainly with geographical features (landscape, land, flora, villages
and towns); for others, the word refers to personal matters relating to one’s place in the
world. For others. the word is more equated with state and political borders.
4.1 Lexical Analysis

Following my observations and interviews, [ gathered three terms that are useful
in understanding “homeland® in the classical Arabic language™and in the Palestinian
dialect. The Palestinian dialect is the colloquial usage of the Arabic language in
Palestine. It is a particular dialect that differentiates itself from Syrian, Lebanese,
Jordanian, or other Arab dialects. In the Middle East, the Palestinian dialect offers
information that the person speaking is of Palestinian origin. In Palestine for example,
there are also dialects that are characteristic of cities and villages. A Jaffite or Hebronite
can be identified when a person speaks in a certain way or uses certain expressions. In
the following section I will present some terms and their meaning. They are to a degree
synonymous but differ subtly depending on the context in which they are used.

The first significant term concerning “homeland® is El-Blad. It is a colloquial
word from the classical Arabic word, Bilad (the plural of country) and Balad (the
singular form). It is used in Middle Eastern countries, mainly Palestine, Syria, Jordan,

l

and Lebanon.* This term is somewhat nebulous, as is the term homeland in English.

Palestinians use it to refer to historical Palestine (pre-1948). Examples of usage include:

“ Classical Arabic is the official language of the media (T.V., newspapers, radio). Colloquial Arabic
differs in each Arab country. It is the language of everyday life, used in daily talk. It can and does include
classical Arabic words.

*! The majority of Middle Eastern countries speak Arabic except Iran and Turkey, who speak Persian and
Turkish respectively.
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“El-Blad rahat”, meaning the “homeland is gone”, or “Ana Nazil Alaa Li-Blad”, meaning
“I am traveling to homeland.” I observed in Ramallah and Gaza City that Palestinians
also use it interchangeably to mean Palestine and homeland in daily discussions.

El-Blad can also mean all the Middle Eastern Arab countries. It is a regional
reference to the Fertile Crescent. In this context, it is usually used by Palestinians who
live in exile to refer to the region of Jordan, Syria, Lebanon, and Palestine. For example,
a Palestinian traveling to Jordan would say, “I am going to Li-Blad.” In addition. a
Palestinian refugee from Lebanon, and living in Canada could refer to Lebanon as Li-
Blad.

This use of terminology is very important in understanding the concept of
homeland in the general Middle Eastern context. One should also note that it is a
particular term used by Palestinians in exile when referring to Palestine. It is also used
upon return to refer to Palestine and/or the West Bank and Gaza. In the use of that term,
as will be demonstrated later in this chapter, there is a depth and dimension to the word
itself that includes the emotional and cultural components of one’s homeland. Implicit is
the notion that homeland cannot be divided.

The term El-Blad, also as demonstrated by Hammer (2001), is more of a cultural
homeland than a political one. There is also a significant emotional dimension to the
term that [ understood from my informants.

The word Balad (country), Baladi (my country) and El-Blad were used frequently
by my informants in discussing homeland. Muneeb, a 50-year-old Palestinian man who
is a director in the Ministry of Trade, explained that “the best Balad is the one that carries

you. There is no Balad (country) better than another.” This Balad or El-Blad (country)
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is the country where you can live freely, a place you can belong to. Samira remembered
that, “When we were invited in exile for coffee, we would drink to *bil-Bilad", ‘in hope
of returning to our homeland.” Khalil also said that Baladi (his country) is the place
where one grew up and where there is family. It is the homeland of one’s experience; it
is about personal heritage.

Watan. a word from classical Arabic, is the second term meaning homeland. It is
also used in everyday language. The term ‘Watan' does not necessarily indicate a
homeland with borders, but it may have borders. [t can therefore refer to a state but not
necessarily. Palestine, which is referred to as Watan, is not a state. It differs from the
word El-Blad in that it has a political connotation. It refers to a national homeland. It
can also refer, as in the case of Palestine, to an imaginary national homeland.

Other words are derived from the word Watan. Muwatin means a citizen. Watani
means my homeland. As my data indicates, Watan refers also to all Arab countries as
the Arab homeland, A/-Watan Al-Arabi. This is also a national reference to the Arabs as
a nation, and to all Arab countries, as the Arab homeland.

Finally, the word Palestine in Arabic is Falasteen. Its usage concords with the
argument made in this paper that it refers to the pre-1948 borders. Falasteen, the
homeland, is different from Falasteen, the state. Though reference to Palestine or
Falasteen in the media and political arenas refers to the West Bank and Gaza, when the
term Palestine (Falasteen) is used, it also refers to all of historical Palestine. Palestine,
the homeland of its native inhabitants (Jewish, Christian, and Muslim Palestinians) is the

personal, socio/cultural, and national/political homeland.
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This suggests that with regard to homeland, the multiple terms used can be seen
as synonymous as they refer to the same place. A probable explanation is the complexity
and subtlety of the Arabic language itself. It is characteristic to find different words
referring to the same object. but there are implied differences suggested in the context in
which they are used or the way they are said. The subtlety of the Arabic language allows
for such interplay. It has the ability to create words from original roots. The poetic
character of the language is reflected in the cultural use of words: homeland is an
example of such a term that has its own poetical use.

There are observable differences in the words used to signify homeland. Where
El-Blad has a personal/emotional and cultural component to it, Waran is the national
homeland. Both El-Blad and Watan refer to the pre-1948 land, the national land and also
cultural and personal elements. However, all three terms are anchored in cultural space
and milieu. This is where the use of El-Blad is a resistance to the naming process and
hence to the occupation itself. In this way. the Israeli occupier cannot change the cultural
and personal choice of naming.

42  Homeland Articulated

In this section, [ will discuss how PLO retumnees articulated homeland. discussed
the ideal and its value. This discussion will begin to explain the notion of homeland for
the PLO returnees and what it signifies to them. They spoke of a relationship with an
occupied place (land), the experience of exile. and a re-construction and evaluation of
homeland upon return. Based on this discussion, I make the argument that Palestine as a
homeland differs from the notion of the Palestinian state. The Palestinian state is only

one dimension of the relationship of PLO returnees to their homeland.
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[ will begin first by presenting some of the personal expressions regarding
Palestine that were used by informants:
Homeland is pride (Karameh). identity (Hawiveh), safety (aman). land (ard). rights
(haq). love (mahabeh). stability (istikrar), dedication (ikhlas). giving (aata 'a), belonging
(intima ‘a)...It is feeling that you are part of this land. like having a mother and father.
The social and cultural homeland was expressed as follows:
It is a land that protects you...It is one’s name, continuance across generations. traditions
and customs. land, relatives. deep feeling of safety, the life you chose. roots of this
life...If one has no Watan. there is no homeland and therefore no dignity and no sense of
being...Homeland is life. which includes everything, and everything in one’s life is
dependent on it...It is priceless... It is one’s identity. history, social life, building one’s
economy. cultural heritage, future prospects for one’s children and people..."It is the
landscape. the place. nature (rocks. sea, seashore, trees. flowers. soil).

The political homeland is:

A place of defiance...It is an institutional system. democracy. and security...It is a matter
of liberty. independence. and freedom of movement...

These expressions. in what they envision as their ideal homeland and state. are the
missing elements of homeland in Palestine. Central to this discussion with the returnees
is their identification of a need for a "real homeland'. [ believe what is meant by it is first
of all pragmatic issues like the end of Israeli occupation, and building of the Palestinian
state. The other aspect of homeland is the romantic and idealistic vision of what they
wish their homeland to be, their personal relationship to their homeland.

Palestine as an ideal is integral in the vision of homeland: it is envisioned as
including all that one needs in one’s personal, social, cultural, and political life. The
ideal is not present now and perhaps may not all be present in the future Palestinian
homeland. but they are what make the concept of homeland live in people's psyches. As
experienced by returnees, who were all exiled, the conceptual ideal has been built outside

of homeland and has been brought back with them into the land. The ideals that are seen
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to be missing. are set against “what they actually did return to’. that is the experience of
occupation.

In being denied a state to this day. and in resisting occupation. the ideal becomes
exaggerated. It expands because most of it is not actualized. It emerges out of being
denied and out of missing out on many aspects of a *normal’ human being’s experience
as a citizen of a state. It is also a product of a culture of national resistance. In
resistance. the ideal of homeland remains what supports resistance. The ideal is what
holds exiled Palestinians together. It is what keeps their dreams alive. In other words.
PLO returnees and their vision of homeland. their ideals. their emotions. are a product of
their exile and a product of the national struggle. That ideal of homeland I argue. which
includes more than the political dimension, will remain so even after the emergence of
the State of Palestine. It is the ideal that works against the Zionist project and
Zionization of Palestine. It is therefore important in understanding the concept of
homeland of Palestine as related by PLO returnees.

Fatima is troubled by Palestine’s history. According to her, Palestine’s
occupation created a victim of a homeland and its people. The Palestinian return to it
demands that they rebuild a place that has seen much destruction and pain. She feels that
this has not happened yet. The Israeli occupation is still present and the Palestinians have
not shown the changes they want to see in their homeland. In her words:

In my opinion Palestine, is a victim, and historically has been a victim. Its

continuing occupation victimized it. Its history victimized it - the

conquerors. all until the Zionists and failing to give back her rights, to

create for her roots in the land, roots of the people. Palestine is its people.

It is the Palestinian people that are brought back a part of it... So if its

people were denied living there, Palestine has nothing to do with it. The

human being is the base of the flaw. So I still see Palestine as a victim.
The dream [ used to see so long ago that - Jerusalem was black, its



buildings and walls black - came back to me now because the present
situation did not bring something new. We brought back a part of the
land. I consider it a great achievement. The Palestinians came back to
continue their journey. but there are other factors that control the situation
here. We have to go through many stages to see the image of Palestine that
thousands of martyrs wish to see and maybe our children’s children will
see the bright picture of Palestine. I still see that we failed Palestine.
failed every single part of the Palestinian land. All those that returned, the
insiders. the Arabs. all countries failed her. ...This land is virtuous,
chaste. and not to be unpurified by our own destructive thoughts and the
imprint of the occupiers. Palestinians could not build their
institutions. ..build Palestine to be a beacon for the world. Palestine will
stay on the world map for generations to come until the end of the
world...Palestine is resistant...Palestine for me is a dream. We have this
strong emotional tendency to empathize with the victim and Palestine was
victimized, historically it was. It's holy places, it's streets, its
people...Look at any country where there is war: you sympathize with the
country that is attacked and its rights taken. You feel good when the
Soviets leave Afghanistan: let its people deal with it. You feel good when
American marines leave the Gulf and the Gulf remains for its people. This
is an expression of the rights the land. the soil, and the human being.
Therefore. Palestine is not only a land. It has a value coming from it’s
suffering. If you only count the numbers of martyrs. this alone is an
incentive to place a greater value on the holiness of this land they
sacrificed for. Homeland (Watan) is valuable. One measures homeland
according to its meaning. Palestine needs to be liberated...Do you think it
is a basic right. to hold a passport? We did not have passports — one time
you hold one from Iraq, another time from Yemen. Every time you are in
a place they take you to jail because your passport is illegal. What [ mean
is the sum of all this experience molded a person. It was a building
process of a not normal human being. It gave him more patience,
knowledge and experience of much pain. If you search deep inside this
person. this experience changes his very nature. A human being is made
to handle certain things. He has certain capacities. Our nervous system
was made to handle more. People have suffered for a long time; their
bodies have given up. They have heart attacks caused by the stress. Its
advantage on the human level is that it gave him a feeling with problems
of other human beings and also world problems. It gave the importance of
preserving ones integrity and the beautiful things in one’s life ...What
brought us to our homeland, should bring all together...I came back in
1996 from Tunisia. ...When you feel estranged in your homeland, it
becomes harder to talk freely. This feeling of being exiled is created from
a group of factors. You come back saying ‘if this was a tent [ am happy in
it more than any other part of the world’. It is your land, and you returned.
It is a nice feeling but it is good to look forward, see the bigger picture,
and change ones views and perceptions ... Will the situation here stay the

113
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same? Nothing continues as it is...I lived a period when I was depressed
and the only thing I felt united with was the sea (in Gaza). [ felt exiled
with the sea. [ forgot it was the sea. I would be walking and say ‘oh my
God, what happened to me?” When I did not feel good, [ would go and sit
for two, three, four hours and feel calmer. I was really upset because there
was a gap between the sea, and me and I said no the sea has nothing to do
with it and I should love it. You unite again with the thing that you
shouldn’t lose. Therefore, one should always read oneself, read one’s
feelings. one’s hardships, look for its reasons, and hope that this situation
does not continue forever, and that it changes to something better.
Nothing is forever. There has to be days to come when things will be
better. (July 2000, Gaza - transcribed and translated from Arabic by the
author)42

While they had left the homeland they once lived in, they were joined in
exile with the national dream of liberating it. They do not know how
Palestine has changed. though they might have watched it on TV, or were
told by visitors. Each one created his or her homeland. Like a child who
dreams of a place called homeland. A child not at home, anywhere in the
world. They created their homeland and maintained it in exile. Some
died. Some fought and struggled for the “Cause’. Some were injured.
Some were challenged morally, gave up their national ethics, and paid the
price of their integrity. They lived many experiences in different places.
They constructed their homeland from what they knew and what they
dreamed of returning to it. Therefore, it was a part of who they are. They
were Palestinians with no homeland. These narratives are a testimony of
their experience, in all its fauits and rights. in all its ideals and dreams, in
all its disappointments, hurt and pain. What kept them dreaming and
telling their story on the world? Their story is a story of a national
struggle, but it is also a personal one. In these stories what can be
articulated about the homeland in Palestine? (Personal Field notes- May
12, 2000)

4.2.1 Homeland: The Personal Vision

The primary feature that captures the notion of homeland in Palestine for
Palestinian returnees is that it is an ideal, connected with every other feature of Palestine
that will be talked about in the following discussion. It is an ideal that is romanticized

and has been guarded in exile and allowed to be exaggerated. As Malkki (1995) notes,

“* All interviews that are quoted in this dissertation were conducted in Arabic. They were all transcribed
and translated by the author.
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idealization and romaticization are essential in maintaining the cohesiveness of the
community and the memory and image of homeland in exile.

The PLO returnees have constructed their homeland from their inner personal
spaces (mental and emotional) and also within the framework of the national project. In
the beginning. the dream of realizing that ideal Qas to liberate all of Palestine from Israeli
occupation. Now, this has been changed to forming a state in the West Bank and Gaza
Strip.  Sometimes this ideal is expressed this way, “I dream of it as a state based on
Justice and civil laws, based on democracy and pluralism. I dream that it would have a
unique economy. It can give us an honorable life in all its dimensions.” (Khalil) The
dream of return is part of the construction of homeland. Even with the disappointments
of returning to an occupied place the ideal of a homeland, of having a state, as it is
politically translated at this time. remains.

Other disappointments include the clash in the social relations between insiders
and outsiders, and the role of the PNA. Supposedly the homeland issue will be resolved
with the creation of a Palestinian State. However, as retuning Palestinians reveal, the
pre-1948 Palestine, is a separate entity, the homeland of the three religions, and the
homeland that is, as Fatima said, “The beacon for the entire world”. Part of that
homeland is being negotiated into a state.

Omar does not believe in having conditions put on his homeland.

This homeland, you have to come to it without any conditions. We have

to ‘burn all the ships behind us’ and not look back. Here is the base, in

homeland...even if there are problems in Al-Watan, even it was insecure,

yet it gives you a feeling of security that you cannot find in any other

place...It is the life we choose and love...It is the roots of this life and its
future prospects (September 3, 2000 — Ramallah).
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The ideal includes a sense of loss of what was before. It includes a historical
relationship with the land, and a spiritual attachment to its religious significance. Upon
return. the ideal is subjected to questioning. It is still experienced as real, since it is the
force behind the political struggle. One informant. Ibrahim, expressed that “the longer
the distance in time. the more homeland is idealized. It is psychological, cultural and
political. We create our own homeland and believe it exists in reality but it does not
exist.” The homeland exists as a real notion because there is a group that maintains it in
its shared collective memory.

The ideal of Palestine emerges out of the great value given to the place. This
value is what keeps the ideal alive. If the ideal does not have value: personal, communal,
and national in this case. the Palestinian cause will not exist. This value is crucial in
understanding the concept of homeland in Palestine. It is a product of history, memory,
pride. idealism. and a personal connection to homeland. According to Khalil, homeland
is the most valuable thing to a person. “There is no human being that does not want to go
back to their Waran. To a human being, A/-Watan is the most valuable thing one can
own and be proud of."

Its value is closely connected with feelings about “one’s being."* As Fatima said.
“Palestine is not only a land. it stands for a value.” Shukri took this further: “Palestine is
the soul and the body. the air you breathe. How can one let go of his homeland if he is a
normal human being.”

Omar said. “Watan is a value that you feel and you cannot measure it.” It

involves feelings of ownership that emerge out of memories one has of a land owned in

“* [ use the expression “one’s being’ repeatedly throughout the thesis. It was expressed by informants in
Arabic as kayan. [t refers to the self, to ones identity, and to ones feelings. In sum, it is ones whole being.
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the past. This said. the value of Palestine goes beyond gain or loss. It is not a business
matter. I[n this equation of value rests the emotional web that seems to bind the elements
of Palestine’s value in these individual experiences.

It is the value of the land and memories on it. It is the value where one finds
her/himself at home. It is found in the connection to the homeland in a physical way. in
terms of land and in an emotional, personal way. It is the significance found in the dance
of the personal with the social and political.

Exile, in the case of Palestinian returnees, is an attribute of homeland.
Homeland is maintained in exile. This notion of homeland was also constructed there.
The working definition that [ will use of exile is that it is a state of being physically
forced away from homeland. It is accompanied by feelings of deprivation and a sense of
loss. It has an emotional component related to missing the homeland while away from it,
or feeling displaced from one’s homeland. Exile in the Palestinian experience has played
an important role in defining and shaping the Palestinian ideal of homeland. It can be
postulated that exile and the continued occupation of Palestine by Israel is the reason
behind the emotionally and nationalistically charged notion of homeland in Palestine.
The meaning and value of homeland can be determined by the intensity of the exilic
experience and the degree of intensity can produce different experiences and hence
different views of homeland.

Though this work is about PLO returnees’ experiences, exiles generally
experienced a life of instability, movement, and uncertainty. Their life, tied to a political
struggle. was not taken for granted, and some suffered in exile, although some enjoyed a

high standard of living in exile for example in Tunisia. Their movements were dependent
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on where the PLO found a base. Because of their unstable position in host countries
(holding laissez-passer, inability to travel, holding illegal passports). their life was
contingent upon what happened on the political front. Therefore, the experience in the
host country and the duration of exile are factors that help explain the context for the
concept of homeland that emerged for the PLO returnees.

For many PLO members, exile was the experience of being refugees. The refugee
experience varied depending where you lived as a refugee. Palestinian refugees living in
Lebanon had and have the worst living conditions, compared to refugees in Syria and
Jordan. Ahmed. a refugee who lived in Lebanon, describes how he feels about being a
refugee: “Refugees lost the human rights of movement, education, and work. After 1982,
the conditions worsened for refugees especially in Lebanon. We were not allowed to
work even after being there for fifty years.”

Hakim: = Until 1995, I always felt like a homeless person. stateless’ with no
nationality. Every passport had a different name and birth date. There was no Waran.
and therefore no documents. [ was permitted to travel only to a few places. [ obtained
my first birth certificate in 1995 when [ came back.” The experience of having fake
documents is particular to PLO members. The frustration expressed about not having a
homeland and not having one’s own passport to travel freely is an important part of the
life in exile.

Mufeed, a caricaturist, states, “In Tunisia, [ wanted to bring Jerusalem to me by
drawing it. There is a story behind my drawings.” He expresses a certain emotionality

and connection with Jerusalem through art.
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Imagination and yearning for homeland in exile express, as in the following story.
the need to make contact and keep the past memories alive. According to Mohammed.
“In Berlin. we had a training bicycle that I used to train on and I would imagine the old
house in Gaza. walk in Gaza’s streets from the train station to the beach. [ would stay a
long time on the bicycle. my kids would say. I would say, ‘Wait, [ haven't reached my
destination!" [ would say. °I still have not reached that Palestine school that [ used to go
to’".

As briefly touched upon earlier. one’s sense of self is closely linked to the
meaning of Palestine. Palestine’s issue is just but unresolved. The lives of returnees
centered on working for the cause. They lived it. They moved with it. It was the force
behind their personal and social involvement.

Each informant had his or her own personal experience within the political cause.
This may not be true of all Palestinians. This group. however, driven by different reasons
to be a part of it. took up the struggle in exile and fought for it on the international scene.
Hence. it is in one way or another involved with their sense of themselves. of who they
are. If Palestine is the homeland of their memories, their land. the struggle for a just
cause, then their attitudes about a resolution go beyond political solutions. It will not be
completely resolved by the creation of the Palestinian state. What would a Palestinian
state in the West Bank and Gaza change of the relationship these returnees have with the
homeland of the past? Would the homeland of their past be transformed with the
political solution to become the homeland of the West Bank and Gaza? | argue that this

will not be the case since we are talking about personal and cultural issues.





























































































































































































































































































































































































































































































