‘ e .
. - . s \
- . )
< s . . u
* s . v
. N .
.
! .
" v -
S ,
. o .
s ) .
- N <
~ .
- M . 0 R
p N .
- . ,
. hd . N .
B 4 ! M
N . - -
. ;- S
) A . v
' -
[ . . .
° . )
. . ‘
b ) s
. R ; .
. .
. . .
. . )
o ' )
‘ .
‘ : . Lt
o, '
. R Y
T I v
e . . .

. L ’
N
. C ; .
' TR
' e 7 . “
o U .
v ‘ L e , - X
N . o ’
) " i e
'
v
. ] i -
' ‘ ’ . 0
[ I Lo .
N . » v < .
. ] » s U
. cor DR RN
Al P . L )
3 “ ‘ . "
‘ ' 0. v ,
G T
' B LI ,
I ‘ ' Lt T
! ty o A .
. ey .. I3 PRV . .
i * PR N .“
o ' " LI t - 7

! “’"’1“ Y

T e
LIS
s

¢ A

v
" =, i
Sy 34T
af'"’“ 15}33:’ '&a - *;
e\ I .s,(’ M ¢
N "*':v
'"N&" .v;‘i‘f ‘,“ »"v ,",f" G
& L 5,5?.41
;Q'}';f ‘}g’hi o }
i, iy '0(\’[.'"
2L Bﬁ}
g;“s' s .;.‘ %X g

0F P

o

s ~ a . N )
' L -
S To- ~ . o
. . ) i |
: ~ o or . )
"
g . )

D )
Thomas Sebustion o
. ' \.,," Y ,-‘ . | '

"»" °£ \ A :
-Religion

> a » . . .
“ ) -
. h o s .
. ’r
‘ : 1 o
i B
+ (s i
‘ . 1
C, ‘ .
LN LI R
o e L R
. LI . e g
v' . N .
. ®a . s ,
s’ ,,'w ,’“ 5 ,‘, . GEoeon r'“ ' i 'u-*' L
LA '-", IRTTTNNE SEPN
w 0 L :
3. ) e
‘\‘,‘,‘ﬂ"“ ;i Lr o ‘ 8,
K ,: !

PRI e
) “‘U«»” $ ': : ‘ .
) f@h’"ﬁé"‘f b
LS "# S ¥ e ‘H,K‘ :
et At prs T Ve on . - .
3 &J £ e A “r s Syl (:'l‘ EAYOR .
v 4
'7% 1 r

e Lk
X L]
¥ + 'JLJ

LI

gy

LAY p 155
i BioR e
{,1\ g

i)
A T2 :}L "?" %L‘-.
kA A %
A WEaeed
;5 h
RN v



e
2N
4 !
X g
LI S SNy R
e : Vet L RHCRYAG A ML
Loy D L) S e g
Tay b
:“?‘\24-"*?{ rd ! ! .
o, " Lom Y,
NI AL A
B ,Iﬁ,].{i. i "“"":""'Q ok ';‘; R
ey 4;:{;:5?‘ SATKETE
M Grelety
AR

S

KPURAN ]
MRS
rE S oY

gy , ‘ 0o
N LA Y I ) Py XN
"'R ’ “u i’ ey b PREAI AT N W
I, Yy "
I ? TS 4
N et . "L“'hnw‘fﬁ
) &~ ',}#';,“‘l .,
Pl A

+
-

e

- B 3 B
b e W
FoaRi R Ly

R W o2
NN T, T
Gl Nl

Aol

TE

&l
S
3y

ot

”
e

Fata
’r
)
y ’,

i
v '2 A, )
T £
L 30 ¥ "

t\J,,?r‘i,’:V{ el \,‘Ks‘;

%";‘r S A

L
4ahy
}i\‘l‘?;'ﬁ '4,{‘\~ A

S

* \
YR
L Sy

R
e

£

o

R4
a0
(A
’ ke
AR

My H
WL
-5 ﬁé%:ﬁ\" ;)}

L
dch.t_‘:,vu“:ﬁ'}
; IR 4 i
b P
N o g 3%
”F’*ﬁ'ﬁgb'?;«*";.gip' ):"';» k + Fiil f
ey B va¥ oy i L e 4R S
. "" j&'i%:i? 3 \m“:“ﬁ‘:}vﬁi .%g'#ﬁé'{%{&} xt*'y'-‘h.m
DR X glte 1108 N RO
B 4 ,,e% 213 L
g PR LI ) ) S
it b AT E S e B
SIRIR AR ARy

ARYH i
Ry
S oy

y Bty
Ry
Bl
Jixgh
[SUN




&
b - ; > LR = e e e
o v - LAt » s A P 5 3 S e
.o . N [, R R S LT
. ° . 1 ) , R : . Coe T
. - 4. h v, . | Lo ~ D .o ¢ .
~— ~L . » r ol w B . ’ [ . P 4
" I3 e - . a ] - ' s , o . -
) ‘s ' ‘ A ! . . . . .,
. . .{}' . P , v
' . .‘ . ‘ g L) ‘ R LT
Rl ¢ [l X . .
' = ’ ,/ , . - _ LS ) . ’ ,
’ [ - ‘. B N
- . M . . B
' v M "~ A . . .
a . . . . . ’
. -~ P [y
¢ ’ i * L)
.1 N . - i -
v ' i * . . l A :
. . . W . ’
' : ¢ e e s .
B PO o ' ‘- .
T kil ) . .
- I3 " ; .
< [ Y T - - > :
i . ‘ E . . . N .. o " -
‘0 v - LY ;0 .
. ~ . . . . s v, N
N ' T ' ! L LRI Ly o
i 7’ N - , . \
. v . . ' o . . .
‘ - . - . i
’ ! a * - .
' .
! R o /. ' ‘ \ . R X
N B . ~ 0 .
. ) , .
- . , o . ,
vl - . ' T« v .
: , ) '
P . . N Lo
' : M . . + » - -
. ~ . JEN - ) - .
' - - L . . .
’ . . . v s .
. , . }

i .
v
. .
' - . , t . .
‘ \ ) & N o, a
T - * - N
i o .- ) R P o R
’ ) 4 . . . 5 -
' o M [ ’ . . - N . N . « ,
. ¢ ' . ‘ ’ R
' v - - ‘ . . .o )
. [N ; . ) .
‘ ) . o . v
Y ' . C, o o ’ e .
' ¢
. ‘ ' ‘ . ’ c, . . I"
/ [ " i ~ - . R . ; . “\ - ;
r ‘o ' » .1 .
7 ton . ‘.\ .

e o ' l\o:cby ccknowhdg‘ ny doop-.fclt; s
' ! tl:\kc to Pxof. : .chonoqgh fo: iho 011 out '

-" o R holp und guldnncb I"i!occi\rid fron hor fnr tho
i LT —c”diblotion of thh thuu oif Gnndhi s Attuu-r L | !

. w’f N ‘ 1
’ ’

- - ,

3 ot

LA 3 Ty ;
; P HIRA S i SR T A 3‘
gl o R R P K P ey
R o b gaan s el G AN R b i
AR e TR S B i
SR S E g R I K e T ey ga G
so i Rk SRR b e ARt L) :a,faif,g,s Ay pALE
AR Shain oy ,{*;N“Q.;’:m,,’h,yfja.';p‘kgu LA '
g S IR S S U e U e ek
P ¢ HCR A YL J?“?j};%&“ﬁ gé'?“‘m ,(w‘r.{; »a‘?{é £l 4
STERNE T s 7 g PN T‘:ﬁ* Rt ‘.;'334:&1&‘".*
&7l prdy ;,}.'f\: PRy ‘J:’ & nz;? ¥ =*£r -"J.’M"'x“'
AT AN SO RN g ', o . %
u“"v"“;:f! s »p,' "h““ o5k y N 'w i G
£ ¢ ":_v{‘,x.-;lw SR O 347 o Aﬁ
‘;‘g\! 0 ’x .;.} Tor ‘M« 8 R
: Sy

Y

- e

'w L2

o \;.- ;{ifff )éﬁﬁ 5 A

-
rg'u’“& ST,

":_".'.3'3'«”, 3, ﬁ.\, ,i' 1 it : b :
(‘}ég;;i%’ Vt\;six:%“;” gév(,:?“u*,{; .;s. »:ée (AT A 4‘-'( AT i .1
o ’%’v’*@‘v‘é},&z it d{{wﬁf’ e 3
éikﬁ'x,%i\w‘#g? % w ‘&Q & ; i
k g e g : é % ‘ i 3 .
b VR RO D g



T
-

5 .3";‘

L e
4;“, ‘,.q_ .,W,
v ’t et
f i RS
t"w; AL
o , l’\‘ T u,,».t 44
et M;,, J L3 :
,( x5 ‘ "’Z-v&’ [ ,u’{
it s
L s

'I 0% Jf.’: '%;Lii
s b

i y“’% A

', Yok
e

O
Pty

L
M ;-r‘,‘&:g};

Fea Tot ol
RN «-p;‘sf,

A, "‘S'w"
r,m, e g N
i‘ o vn\,&,,'g N
R LT
. ‘ .,.k

n ¥4
""\«v “ h“{jrf b v‘ REY ‘;‘.g"é? M |g’k{éx‘(f¥5vs £y
AL : At

. e
Ay \e.‘;i“')
i |'

A

B
e g

% 7 -‘ A L ek : o
: T % Agtriy i § : NE 4.,\ G
g e &s o”#.‘ﬁ%"«% o (‘ e ~3 ) ke SRR LR ARy A

VI g v R l’
m;‘ “’, Q { *M’f,“’ ;

)
” m;

Ly ‘r > i Y - {
-.J.,s,.m.iag. RS i 1A AR ; g}r‘»‘ ’zv'?%» o

Lals

vl Fe] ',ig,
Eldea 3 e
.s.‘fg:_ o PR ] : firg Sy ga.;,ﬂ

""\fvy’?-u,a, v o Py 5 «gf" " Gruia % ,,lf, g ,““’v
;Mafh' Ko aBE 5y J'A“ﬁ‘*"«.sm? fr._-;_‘x”,‘f '!$ ’ 'v ‘:""'{?'{\’) ,‘- W A § f? F -, A ‘3315’5‘; * Et&
‘~’*’£‘\-‘%&.¢25ﬂ&h - 3t 7
A P Loy

!




t

[

Thomas Seﬁéltion

\

¥ ‘ . ", ',

. e -,_Jn ihhclcu annlydvof Gundhi’n dttitudo to :ou- .. o

10

_ gion, we: find thot ho sho:n v.:y cleul.y thc Hind& concqpt ,
loy . of the ncturo of Go& as on. lnd.fincbh Sop#mo Boln\ :utho: \
L  then @ pe:son. chcton h »Bn:lcanl a. ptoaou of olf-r -
. ‘*:oquzatlon of t!\o ‘onoqns ﬁ oll unﬁtiul unlitiu u , ‘ |
o utmms vi-eh God., Snl‘vh'ﬁ,ondh, tho ultlnate unimilution of R ‘

(RS LT

S 'V"Y toanty 3.n¥o thc wpum :oqlity.. Ds,ff.gj,ng, hg,,.",,r [




IR . CINTRODUCTION : < C T -

e . HOHA&DAS KARAHCHAND GANDHI. uffoct\ionatoly call%d
© by hh countmon 'Tho Fathor of the Indian Nution' bould :

M v

o " be noro cdcquqtoly dnionctod euona of. tl\’u ynatut
»-usuker' uﬂo: tzuth the wo:H hcs sver. know\.@, He cnnod

X3

I tho ntozy nf\ M.c l.!.fo *The Stozy 3 | :
o o It was orqoouunuooa“ uoanh fb: t:uth md tho up- PR
| ]' pucut on. cf ..thh tmﬂt to dv‘pry Jﬁitﬂ&.‘l‘ "of M.s ‘uh that D" ) \
. s .\ ‘eaet ta hp:iut on: c,luotthn “""‘chomtmdd Iudla and , E S |
' oo thc Indinn p»ph v}&l}g' ;wﬁ ﬁélf'}u unt ry. Du:ingjtl'd.u TR
T ”ucdl tln un :ound rﬁurpuico qf tho;ndicnuuﬁ tbm p@i.lw L L
. | | . { ’ui;uénic f!‘i&s;,;o;uod to :7 - .
A‘: o y Qﬁ;;’alﬁc :ln STAE
B B wu. R

rxl““v g
LAy it



, ' j,r"' \'/
‘ “the o&uhood—hc—m—&HM hxn—e#—polluecl—olcw;y-ond o
| the rowltlng oeononlc cnd aociqnl dochonct af\ a wholo ‘NA=
| , _‘\_tlon* But‘in al.l\hh st:ugqlu S.t \ms his convlcﬁon thut — ;
B *«h»fﬁould not worvo from tho pnth of t:uth -that he mn e ‘

K t/:yinq to. utablhh \ovotywho:o. (App. I. ) . L o

3 . . \ l_ , .u ! ,
§ o = : VI g o .
| I Hhan we oﬁaryu Gondhi‘n nytitudo to nligibn in c

bi canin ung, ouxr qttnntion will be ?ocund on thc fol- ‘, o
.lowing qunt ono. Nhut\ was" hh conccpt of God? What wo: e

- L 2

tho drlvi g’ forco buhind\\hh llfa -truagle to guin 1nde~ , \
oo pon.doncu for Mo coun‘&ry? We. will alm comichr otbdr - ‘, ¢ K
: quntionu ukn, what was - p\xddominant in: Gandhi.? Gnn [T
o : ‘thc pol!ticnl hc:o? Gandh& tho ﬂligiboa :tforuoz? O: ‘was.
ST 1111: Gamlh:l tho pbglotophcr? \Q: agmlh wn ;H: Gchdhi tlu
| n'tnkc: af&pr truih‘?x Anotboz mm,h quddtiari that nuds L
'dnowot.lng ﬁovld b.,, }what‘wuu *Mu grodt_ nerot bf th- "‘."' |




of thew™ fo*rtht—othﬂ%—lud_nnndhi_l.ook for inmediate. re~
:ultt ot cll Aouts ‘or wos he p:opa:cg to woit for thc ul-

tinatp vloto:y of ‘truth evan if it noont woiting and

orking with gzqntor potionce? N
R "‘\"‘" '
< Finatly, what kind of Hinduism dld hebbranc ond

pxoctico. Wo hehr of a high dcgron of :elig&oun“tol runoo
-.and :oliglaua f:ardom tought,dnd practieod‘by’@undhi. Dld
thi- mean that his. own Hindu :eliuioua hollofc vere wate

“texed down to ‘some ncdorn form of froo thlnktng An roli yi
. pious, nottoxl ‘o v?& it tonething of o typically Gondh&on
aistuto of J&thpdoxy\with nodorn :oliglpul f:co thinking.

.~ i

ﬁgb All the. ebovc pointt wtll 6- examinod und diacu:uod
throuih tbe p:iuo:y cawrc.s 1n uluost 911 odtco looving s

"atidd opxnloﬂt'cnd connonts f:bm socondoxy tourcot. Unl&ko.
1uony priua:y -ourcpo, Gundhg'; uttornnco. q:o mdt voicid
.th:oogh sy.tcuutically publiuhod boakq; thoy o:- acnttdxo&
‘*throv%h uott o? hln“%}-achqa, d&tcukiloud,,cnd-pqﬁloﬂtc pw~
, 1k ot Which wexe piethimously pu-
h?g ’ il L T e, R

v

A
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y . "1 have not seen Hin, noithcr havo I known H!n.

. hcu to be fed. with uon 'dof&nublﬁ tauth.tnq' an whun it , .

S OANDHI'S CONCEPT QF- 60D -~ . .

Gandhi's Idea of God S - R

- -

(" Lo - .

R L Bunc{hi'o concopt ~of the Supxreme Bc:lrm is thbt lt A
- is an .i.ndefinablo :omethlng., God is luon of on glgst:ocd B A

tion than of ‘a. definite pononanty. Thh s wbut he odyl,

- about God's notura and our - way of couing to know Hin., L
Y

1 have mdde the world's faith my own, and as my , B

.. = faith is inefFacedble, I.regird that Faith ae ~

L ouounting $0. experience: However, os it may bo s
~  .said that to describe faith a‘c« amovnting. to expe= o
 riency is to tamper with tzot » it nay porhapo be

Y oze co::oct/ to- u{ that I 3 o woxd o: chc-'

S :actor}zlm my belief in Go " z J a o : :. ,

’a

: howovox tho common mn““i,ntql.loct vl not ﬂ.nd
y nuch uethfuction w:lth just on '*n“ﬂnablc ome ing ’ Lf
tt:uegln tq, brlnu wuhin &tm g:up tbo vny #uﬂnuy uf '
"~ God u -an iudaflnebla uﬂunu, a. wuutwn wwo\
\*pomdinn tvotythlﬁm imv;, i'cgcﬁuln, ﬂdjl’f His, Ehin '

ﬂa,.i

.»;,u; In .‘amw»




en_power whlch nokn itulf ' e :
fnlt ond {ot doﬂu olg proof, becauvse it Is 3 R —
unuko ul that.. po:cdvo thxough oy, umu. zg

\ " Even though Tt s poulblo to reason out tho oxis~" |
LA tuco of God in o limited way, it [t oufu and’ more natu-p o _ C o
4 v o

o ral to opproach God t!?xough tho heort rptho: thcn thxcugh
~ the ,intol T} ¥ through faith rathex ‘th:ough :cunn. SN .o

’

W

N e Thh bolief in .God has to ba bcr“d on fu!th P SRR

3 ~ o wh:l.ch transcends xecson. Indeed, sven the so- -
' : . ¢alled fealization has at bottom an element of

-+, falth without whi:}w it cannot be wctalnod. In-

the ‘very nature df thing it must be sp, MWho can

4

transgress the unltut&on of His bol.ng'l* \’.! Wold -+ <
. ‘that conplets realisation is impossible in this .= -
_ emb dhd 1ife, Nor is it necessary. ‘A liying R
-7 ismovable ¥aith is all ’that it requires for. - v o,

- " zeaching tho full spirituel hoight,; attainoble by - -

« .humon .bein}. Ood is not outside ¢ h oa:tbly com .
of ours, ho:o!ou oxtotio: proof s not mueh . .-
»avau if any at al 1. He ‘must nevex fau to per~= . - .

" L aedve HiN th:ough the ssnses, boccuu He is bes -, - .
‘yond theme He -gan feel Him, if we will but withs v,
-, draw ourselves Fxom the unnu. The _dis :I.nc susic . o e
is 1ncoucnuy no;lug 92 within ovrselves, but-the - .. ' . -
. Joud senses drown the delicate musia, wh lch ‘s o
ynlike and infinitely: supsriox to.gny hing wb ean :
pucoivo o: qu: wlt ‘ouz, senses, | (3) , Ly

B - Axs ."
bt . . ot -
o , ,J a

Tho im&v ¥ ﬁdndm dou not nltagothox oxcludo tlu .
M&&:’.iy o!-xuun» h ﬂnducod. . Zﬂu fouaw&ng quungiom -




=L wodk

. {
C I do dimly porcoivo that whlltt ovorytﬁ!ng
~ axound me is ever-changing, ever~ ying there is-
. underl{ ng. all that change, o Living Power that is
~ change ess, that-holds oll together, that creates,
,/ dissolves and recreates, That informing Power or
' S ;:it is God. And since nothing else I see merely'
1‘ gg the spn:ds can .or will persist, He - alono

Gondhi defands his view thut the heaxt is. a bettor
guide to God thnn reﬁion, by (Jylng thut thq philocophor'
God is of no, proctical yalve to unybody, uspeciully to the'

’
£ ¢ .

- common mane o ° : o C

. HHo is n: God wg:dn;xoty ;cgiofioc :re In;;;hmq '
e ever dossy o be God must z rt ’
_ and tronsform it. He must express GI%FL
,every smallsst act of His vo This can ‘only’
be done through a de % rveal zatid Vmare rec
4, than the five. es can ever r:oduco. Sense pexra
can be, often are, false and deceptive,
“however zeal they may ngpccr to vs.- Where thexe -
| 'is realizotion beyond the senses it is infallible. © -
. It is proved not by extraneous evidence but in the -
. transformed conduet and character of those who have
. felt the :tgi g:tnanco of God within: Such testi-

mony is to vnd in the cxpuricncc: of an vn=- ‘&
. broken line of prophets an o; in 0ll countries: - X
. ond clino -To’ :oicet th d‘nco is to deny
euo:ol . zs

But fuith goss bcydnd tacton and~£¢ a btttox puth

to Qﬁd thcn_:;a éé%v,;:gﬂaﬁ ‘@ ”wr 'nﬁ<\ “.' “;y.;‘n[;_

Lo Yll ‘tbnzo uro :ubjt¢th who:c :cubnn\e&nnot Faltl
«tuk& m, far-and ‘we-have to: aca %in s.on fc&th. ~

. " Fakth thep ‘doss met: cbntradict: :cacén ¥ Exans

gxivf. _conds it. " Fo 1tha§°ﬁﬁ?ﬁihd of‘sixtg.nonsa ‘which, g.h,f

n.e ao:”«uﬂz‘ yithuut"

; :
n

A AAA {“3 4

S

‘%\%; «Zv QTM‘ &#‘”4'

z.u«g.;.. P TN mA; St

the Mxiw of L

T




mm 1\\thh God - Like? coL 74;& N

+ Poe

. Tf'no God- 1: Truﬁh and lovo: God is efhicc ‘ ‘
and morality: ° God_is fetrléssness. God is the .o

R . Source of Light and L@fu and yet He is. above ‘and
‘§ o : : bdyond all thI.

is conscience.. He is even
¥ : ‘. - ..the atheism of the athsist...i. He .transcends
% IR '5§eéh " speech and reason.... He is a person to those who :
3 e need His touch.. He is the purest essence, He

; « simply 'is' to those who have faith., ‘He is all -
T . . thingsato all men. “He is in-us and yet above and
: ~ :beyond us. He is lon -o»fforing He is patieng = = -
i o but He is alsc terrible, With Him ignorunco is ]
- no excuse. And with all He is ever forgiving for v
L He always gives us’ the chance to repent. He is
N ' ‘the greatest democrat the world knows, for He |
. leaves us ‘unfettered’ to make our own choice ber.
- tween evil and good. He is the greatest tyrant .
ever Known, for He often.dashes the cur from our ST
‘ ‘Eips and under the cover of free will leaves us -
4 EE ' - @ wargin so wholly 1inade ?uato as to ptovide only K
| : lttth for Himself, bo:ofe:o Hindoisn calls
it all His -pott. 155 -

This ls a vory globol, 011 conprohonniva pictore ‘o
of God. Plcto:c Him ony way you want undA%d”vill :espond
~4 ! £

to your funcicc. Thus Gand&i’a concopt of God, Like the
- - concept of Hinduisn ltuolf, Lu s0 nollnablo thot all sorts

i
a

l

.

. 'of divln. incgco are po&tlbln. Ifhdny dtfinitlon 1- ate
to-ptod, Pod is. cu undofinahlo Power ox o conccpt. -

Ood £|*uot a: He . -

M#qabzcbd ‘-.r th. fﬁrCQo
la pure. cnd‘unao
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In koaping with bis Hindu belief in\the nature of —
God, Gandhi :enssures us that God reully-ia ur toul, tho L8

atnon thot has achieved noksho. : . .

t o God exists, and - ¥at does not, He does not in- .
_any literal sense. The:soul or the atmoA tha N
has attained moksha.‘or salvation is God and there-
. fore omniscient. The true meaning of bhakti or .
! - devotion is search for the atman, When the atman = °
‘realizes 1ttelf, ghakti is transformed into jnano . ° | : .
‘ or knowledgo. .

f So God is within vs and ou: eonstunt offo:t should -~

b

be to realize His presence in vs, Coutinuos Gandhiz - .

Krishna, Rama and othérs were divine incarng-

. tions, but we too, can be like them.-when immense _- - -

- punnys or virtuve has accrued to vs. The atmans '
about to attaln mokshu are so many divine incor-
nations. We need not believe ‘in their perfection
wvhile yot alive. It is difficult to say who was
the greatest cuong Krishna, Rama, the Buddha and
Jesus. Thed hievenenits differ, becavuse’ thog
1ived in different times and’ under different ¢ir-
cunstances.. In point of character alone the :
Buddha was the greatest.’ But who can ‘$ay? They
have been described b their devotess acco:ding ’ .
to their own inclinut ons. z fv o

As for the nntoxo of - thos¢ avcthu:: or iqcornationc, .
Gundhl doo: not t&ink that tho:o uvatha:s a:o any !0!0 gods

thon we aze. He arc nll on tha somo zoad to divinity, only

__.._____.4 S O O U TSR e e e e L e

*1ho-ovuthntt huva ddvanaod o littlo ox anch'noro on»thln L

N
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pcth of:divinity, dépondlng 9n how fhr ws hgvé odvﬁncod in - R

» T o N
'*’4%h£s :opp-ct. But*ihoy artja nggostity at coxtninqtiuan R

Hiantty Gt the

[

'('.3 g
‘f(gf(fl‘:,» aé»;

\.‘vr 3

-




We are no substitutes

&

times whoh‘thpy are most . needed,

£

 for them. Gandhi says: PR S 2

Avathax is aond uill :onoin a npcessity. It is’. ,
~ .only when paog%; are in utter - es airand when im- '
(moxality is wide spread. t?at a'belief in avdthar -
© éomes® to grevull. A. small number following nprma
' moxality in midst of o-wicked majozity looks
support. a situation of this kind, & man of
/. great moral atrcngth who has no fear of the .
wicked, but of whom the wicked stands in fear, is
locked upon as an .avathar after his douth, or - . . _

.even during his lifoﬁ (11) : o
This .above nakos one uondox {f Gandhi himself would’

"be an nvqthnx destined ‘to guido the Indian people in one

“of the g:eotost periods of thdir hittory. His countrynen "‘x
ouxr while he

tbought 80 ond even oractod tonplos in his. hon

vas alive.. But Gnndbi never thought 6;\iiusplf os_any-
qa‘

‘thing but tho hunblost of the humblest. He was one 'redu=-

ced to a zero', 'the }cst among his followaon ,“cno who N
sick of the ado:ntion-of the unthinkino aplti-

%

hcs become
tudﬁ' ‘one who would fool ccttain of his groundlif'ho was

, and the one 'vho has” no dnsite for

npot upon by eve:ybody
pre:tige~**(12)“u—~—~nm—~¢y- SN - "ﬁ_ “‘ |

o

' ’

: ho Defl itior of‘God. ~5UU -
iﬁ\' ,:""» : "hﬁﬂ h' f!iua tq givo c“clhu: daffh&tion of ood

\ .l\‘
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'‘Deus’ Est Esso'~of St. Thonou Aquinos. 160d‘cuﬁ b§ defined |
in nony ways, boccuso thor;—u:e innunoréble aspects of Hiu.
But for Gondhi the bost dofinition of God is thnt He is
Truth. (*) “But I worship Him as T:uth only <12 .
Gundhi furthor anuly:ao the obove definition by
pointing\put thot God hos as ﬁony nanbs os t@,ro cre,croo-_
tures and thexofo:e ona could say’ that GJE‘L: nauqlots. He
upe: tho‘sume lpgic while pointinq out that God uny be con-
sidered fbrﬁlesi ainéo . He has nn&y forms, and:speechless
slnco he expreas-o himsolf ln Lnnu-nrqgii'wqyt."Ho“oobt
©oon’ to point out that he’ flnd. the sane type of diversity
in othex :oliaiqnc and thoroforo, he oqroot with.all defi- -
. nitions of God; but for hiu:qlf he has come to the conclu-"
sion thet the best doflnitiqn is 'God is Truth’® .
. Later on Gnndhi :0vo:sod this position a little an‘

- said that Truth is God and finully towards th.~ond of his

{
1.
$
i
!

. lifo ho came to tho conclu:ion thct ?od and T:uth are con- '
:'~va:tible toxns. F:on this of courco Gcndhi puasod ou”to=
- his othcr conclulton thqt t:uth 15 gnbdnalc and foltehood~
s ov11¢ Tbaxqfoxo ovil £n cny shupalﬁ“_forniii ucrit*
the ncqution of’trutb. The:bfoxe ngalu, uhon Oundhi

Ttada otlsal with th
ey quﬁmy lp; sgcu:_




fought his»zoligious, politicql, soeigl q: oconomtc bat-
tles he was uoraly trying to Jstablish the reign of txuth

1n these fields whexe there was a lot of negation of

.

truth cxisting. _ - - a b B

For ge, God und—Truth oxc convo:tiblo toxnlg
ond if any one told we that God was the God of un-
2ruth or torture, I would decline to worship Him.
rut@ is God gives me tho _Greatest tatltfoc- s

" tion. 15) Coe ¥ - ,

,V 1f God ll t:uiﬁ? why is 1t that pooplo fight 1n
the name of Trutb or God or :qligion? Gandhi unowars thit
very vitcl quastlon by statlna that imporf.ct hvnon belngs
undexstand truth in diffoé-ht wuya.- Itis Unfo:jungto _
tﬁut thoy fight to dofbnd tholr uay of understunding T:uth;
Gcndhi would tell thnn to be tolorqnt of one unothe:'

viowt, ‘Gdndhi't trﬁnd»of utguuont il as follows.. The hu-}

. man uind works throogh £nnuworublu -odiaﬁ Thq ovalutloq~
\ -

~of ‘the: hunun uind is not tho same’ fot all. It follovs

thnt what ndy be- troth for ont nay “be, unt:uth fcr inother.

s 'Hinco thc:o whq have . nadn thosn .xporlucnts hnvq conc to

] _}L“. ;fw__*tho conclbtibﬁ'tbut thorggutc nertuiu conditlons to Q

Y T N,

v
¢

vcbt.fvud iﬁ iakinn{thasc prﬁriﬂ.ﬁt'q",ﬁ‘. ‘
It ‘.u b-‘caou'“wo bnyo at \thc pru-n’t n

,conuciiuga;wi oufngiﬁ'

‘,“
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s Ali that I can in trve humilit& present t¢ you
is that Truth is not to be found by -.anybody who
has no fot an-abundant sense of’hunilit¥ If- you

would m on the bosom of the ‘ogean of Truth you R -
‘must reduce yourself te a zexo. il 9 .

L1 ' LT

- : . Therefore humilxty xs tﬁe foundotion of t:uth,.ond o

BSOS

=Ty

a

self dxsc;plina xamqins tho énly passage to truth. ' - -
Truth is xelative. Its closeness to the obsolote

doponds on the dogroo of. celf discipline and’ hunllity o~

quired by the ‘eokor after tryth. Whexeos de {s Indefi-

il # noblo by His very 1nfiu£to natu:u,*{;vth is dafinoble. |

? ————— " " Gahdbd defines t:ofﬁ as: - , S |

.

, That which you bolievo to be true|at this mo-
ment, and that is oux'Gpd. Xf man worships this
zelativ vth ho T to attain the Absoluto
T:Utho zt .

Thorefore it ic cleur that Gandhi nokes: o dittinc-"
tion hotwoon relative truth cnd kbsoluto Ttuth, the latter
is 1dontif£od with God, uho:aos tho forua: -uy be dafinod
. "~ . as your deg:ao ' -conp:ahonoign of the Abcoq?te Izuth oy

-~ oL e

e *Qod. . . ‘ N , . . ‘. ‘
-

. .Tuj_ﬁ”;wm;,ﬁmu*ﬁ;%mth_1,_¢": .upxgnq;gnid! Ln life.‘ Aftox ano has ””‘

'

s

'

) ‘

" tried his best to. find cot t:uth, onc ahoold do on.'a dﬁty _
N w!.thout ;fo:ryzuyv fuboot rnultt. m. duuuy i.s !.n a uuy }




The Heaniqgrof Moksha, .
Hoksha is the ocquxsition of the Ab;cluta Truth.
This Truth is total and ull-ombrocing. 1t 18 1ndescriba-
S “ble because it is God. ALl ‘slee 1: ozther false btjtrua '{N' ’
“Qply in a :glntiVe sense. The so-called worldly raolities
are shadows of the Absolﬁte Renlity of’God. Unlike- the

- = A . - : ' .
comon ondo;btund;ng that moksha comes nftex,droth,cG&nQﬁi'v P

. : : R &
thinks %ﬁ?t this state of moksha can betuchieved even be-
. fore docth. v T | l ' o S

. . He,  therefore, who understands truth follo s
-~ - nothing but truth in thought, speeth and actigh,
comoo to know and guino the seer’s vision of the
the present, and the future. He atta
thouah -tiil onconod in phy:icul framo
hat oneness mankind is od

Co ‘) 1"nokt‘a
S ‘ B

Ganghi thinks of-hi.'mu as @ mug-gun'g, striving,

- "arring, inpc:foct soul.. He can proﬁxess only by experi-

nonting uppn hiusolf and othar:. God and buhnnity form

into onc cb'olotc unity, 1ike one soul unihoting muny bo~

wdlct, o: llko uuny xnys onunuting-fxon the sume sun. Be-

R i;cqungwof thi: says Bondhi, &o cnn not dotacn%hinsolf fran

. ony pcxt of“hunanity--




g _ ‘ ‘ '
thnt-tho Qo;id ‘and Qéﬁ aio sop&rat;rraalitleh, and that
dopending on'tho mexrits or demerits wo have ocquired here
on enrth Gog%will reward oz punish us after "ath. We
had-seen that the mokshnvbfiGandhi'a .concept is attoinahlo
sven before dputh whon an individbcl raocha; a aufficiant
degree of the vision of ths Absdluto Truth. No can grasp
only a part of the mooning of mgksha, the relt has to be

oxperienced. It all cpuos os :esult of man's offotta at

comp:ghonding T:uth.a "At any :ato soys Gandhi, “"God is ~%\

no dl.ponse: of - rewardg or punlthmonts, nor ia He -an’ octi-
‘,vo agent". (19). Hoksho 1n a continued procoas of the

rgallzotion of Trxuth and the revult 1; total doliverunco

from ouffexing and tho succgﬁkion of birth: and dnnths.

The -Atman fhnt has reached mo aha ho lost h;: identity in”

God. H. is simply aséifloted.into tho Divic\.f.ty.

o et ' '5" J"'ﬂ .

- . God as 11 ht and bonovole ce. | .

|
é
|

God i: 4 supre ¢1y bqn-volnnt being. Evil’dops'not
und cunnot stain Him. . To: cttnbllsh thia ?ondhl orgues: tho
- folxowing-stupla Ways ‘ﬁf : ,f“' o e ,-jj‘t o

O SR S s

RS

" “I'can aee that in the. ,.id.t af ama 1ife. por-
" shets, in the midst of untriuth, truth persists; in
:'l:yhig:t 8%«!?:&» s 1ight: hm&hﬁ» He

N . 0 : A . Y
e e Sencene Ged. aqy vt it
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_that man is the crown of cre&fion does ngt'hnve'much o By

v In thinklng of God as constituting the whole of . o bt

e .realaty und the only reulity, ond évarything outside of - | -

A
Him as, merely shadowt Gcndhi naturol}y, doas not place

A ’
NP . 14,3
' ¥

T ¢ ks

man in any puperior orlpriyiieg\\ position. Tba”sqylng Cs >

meoding'fof Gcﬁdhi. He holda that. the dumb craaturas, the o i
elements of nature and the heuvenhy bodios 1ike' tbo sdh . kel
g

and the moon,ond the stars are fo: ouperiox to man. , - )
) L, o

Those who believe in qu's guidunce, :cys Gan-
dhi, just do what they can ‘ond never worry. The:r = .- ' N B
sun has never been known to be suffoxzng from fa- R
ve -and yet he slaves with such severe regylori- : ’ - RS
RN ty. And why should we think that the sun is inani- S : By
. mate? The difference between him and us may be ‘ N
. that he has no choice, wé hdve d margin, no matter o '
how precarious it ma he. If we completely surren~ - ‘
der to His will as the sun hus done, we toa will A -
voluntarily give up the ri ht of ch ice und then we D
.need no wear.and tear. §§ ‘ o .

L Gandhi cleaxly amplioa “that, the sun huving no . g;
choice of action is one with the will of God and ’p is su~- ‘ :
perior to0 man. who has- to pass through the strcin of choid&} . ;

‘and almost fomce his~dill 76 oboy the divino counands. , %

ig

er o:e, axiui“’a sential - conaitions.td ba fu fiiled bo=

,_o_;o we get a' clqar grlimgu; of caa.- Enrl.ior we’ ,au‘ ﬂmt S .

-one’ uuct roduco hinself to -a xoto tn tetal :olf tffccuu-nt S
“to see God. ~‘r'uunmty is thé b-ginning aw m-aon. | Thon IR |
arg.otbor riéu&tohonts if\ono quit ;09 Ged clinrly.

’ o, .
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"‘.‘ o A seekﬁiiﬁftor truth must pésséoa a high.dogrddiof

| peace of mind. Peace’ and frunquiiity of mind ure dagbne

\, qualities. One of thq-dofxnitxons of the’ divinity itoelf
is 'Sat', 'Chit' dnd 'Annnd*\&:g., God s an- embod;ment of e
‘:eal;ty, knowladge and bliss. ' This eternul blisa is partly S

‘f | shaxed by a seeker after truth when he possesses theuqua- | .

lities of mental peace, “ahd" n.ronity of dispoeition. This ‘ :

trunquility of mind comes from one's focuaing his atten-

'tion orf God alone. The uQ&e ¢ mind is focunad on the Etex- .~ - [

nhl Trvth, the more it finds its :eal roest. (App. II.o)* '

-

""‘2_.‘3_ (APP’. Iiob)' oo ‘\;o

~

. - , a .
(:9//. > To seek God one noed not g on a pllgrimago oz . ‘
_ light lomps and bumn nconso efore noint the . - ’
. image -of, the deity aint it, witﬁ red vermil- Lo B
"-.lion, For, He res dsa n ousr hearts. .If we could N
‘completly oblitexate in us the consciovsn ss of ‘ - .
_zur p‘hyn eal ‘body, we would see Him face to faco.

C T e Divinafknonivdgt 1¥ ot borrawtﬂ frbn bnoks. -
: ' K'It hnz ‘to . be realized in oneself. Bockt aze ot - .

;- el .b..t an aid, often even o hindzpnce. Poverty of ) ' Lot
. e g Ki: € and. even gctuol overzgayin 1«& .one to ' ﬂ o
|- ... the rvealizatidn of. rcnl ey, e s

ok

*qqo&"' :

‘4 a‘ B3

o Ad#itlo‘nub




Aftexr. having-told vs that a segkerrqf¥e; truth - _ ‘

must go. directly to truth withth‘getiing lost in the N
'accidentuls of holy books, ox-eéxtornal roligiobs practi-
ces oF condle lighting and, incense burnxng, Gandha goss on

~ »

. to point out unothtg;aq;ious impedimant to the knowledge :

.
. .
. .
-
<
-
.

- of txuth,‘numoly nﬁfﬁghment to mutur;al things, Actual s IS

’ : poverfy,dnd povexty of spirit dre the ways o?,:emoving \;@

this impediment. Detachment  from worldly attachments (to

. material possessions) is nothing new to Hinduitm or . to

¢ o e Gundhx. ‘It has been universally p:oached by all réligions g

Al T
oy

kS

R
that nttachmant to the worid in any undue degree is a

‘e ow

.,
-

< o SRS AT
.

great hind:anco to the raclization of divine truth. In ]
Christinnity we have the very outctanding exanmples of the
nonka and the religious taking the three vows of poverty -
B ‘chastity and obadionco to divort thousolves from all

PO uttachucnta to wo:ldly things. -Gondhi simply stresses

tbis point. Hi& own 1ife was a living uxomplo of this e

lpixit of povorty cnd detochnent. e oL ﬂk&;_
/ o T . - S '

‘ L qu&ity.of t: rit and ovén;ioul

> . grtut bolg to :gach g:vition of Truth. Gundhi tinceroly
| ’bcli»vgg ihdt hc cunﬂdt have\a vi-;on of thc Supzama Re~




A

‘L

‘inspi:ed hot only by his g:eat dosire to see Truth, but y

-ulso by his extraae coupussion for-_the pod:.

,ful fox ne to ant or to drgpa uo long as the ibor do'not
uyave enough to eat or covcx thair'bodiea with."(24) soys e
Gandhi., Everyone who is fnmiliar with his simple attire ‘e ]

is astonishod at his spgrit of sacrifice.

the extent of dopriving“ﬂlmaolf of thoe bo:a necessltioa of

life, not out of ony nagasaity, but out &gﬁpyxe love for | =y

the poor people,* Ho wiahod to identlfy binsqlf with his - . i;x

people.

"It is pain-

He oven want to

o

o

'

Appaaling to tho poopli even throodi thﬁ madium of

religion will have” no effect, ihoughf’@éﬂ&hﬁ unloss the -
npodful was firot dono to raise the matgtiol otandards of

thoir life. ThIi"sbund; somothing lfk 'St. Pavl whp ‘said

thut p:ooching Christ to huwgqy atomocht would not pxodu- o "

ce any offoct. Goéhhi deccxibod the. li?c‘of the. padt e

Indians as . ‘cattle ltfe nndAvffi:mod thot “not unlost ‘and

—-until e have
g}ll :oligion hqvo ony -oaniqg for then" (25) \ [AI ' ‘

s

S

lothed tbo~n111ions of ckeIotons of Indin t

(24) cuue., m. xx:v, p.456
(zs)‘ :m., p. 547




¥
¥
~

’ ! «

t‘quigioﬁ therefore, ho rigﬁs;y defined as “the ao:vice 5£
“the helpleas' Ho thought of tho servico of the poor

we dre mostly :espons&blo fp: the:r pre:ont miséries. Gun—
. o dhi could vary well be referrfhg Yo the part g}ayad by the
i;v/'ﬂ7,4.fovouzed few in oppresaing the poor mojority through the

P

.. " unwibe and even erroneous Lntarp:ctofions and oppl:cution

# I -of the-caste- rules.‘ . . - '
v;; o g‘[\\ Y ) N
5 ':jgzb "Self gurificotion is onothesr osaentlol requiremant
‘;‘ . T e ‘\ t
A ‘?b} seaing_truth& ‘"The purexr I txy to booome,\the nearer
4 I vy~ to God 1 feol myoelf to be.", (26) soys Qundhi. This pu=-

' tjﬁ':fi‘rxificution is, abo¥e all, detnchmcnt froq all worldy o

"o~ vings. The wor;d is n‘hindxanqo to the achievement of
<  tzuth.. The Christian ulcaéies taught ‘the aumé.‘.Gandhi,
| ) however, did not preach qlobfneos from the world und its.
L offqi:s. He wangod to be vory\nctivaly present’ in the

N _men, 1n foct for all croatured@ e j

T e path of salf-purificotioQ‘AGondhi knew, vory
‘zot going to bo an oq;y/ﬁg;. Howover, hio life

~

‘ -, ' pxoof of his .1ncority. In alxuhic atteppto he tried to
,;; - be passion-free in thought, :poo h and uation, und te risa
' ahava thp»opposing cu:rontu of 1 vo und hatred, cttcchment

4 ; » ) LN - R 1. .' T . ‘
, : - L U ) ) ) . Co,

l —h . ‘ “ A MKW h N L

people as 'a penance for our sins ogoznst the poor, because

woxld, trying to make it a better plgco to live in for all.

» penahce. This was tho L




3 1,
o -

and :epulaion;;:fhe world's bfaiso fuiled to movevhim to

gelf-cbmplacéncy, po:‘Sid its g;ificism défar‘him from his. -
path. . : , R

Through the pfbcess of lelf-purificat;on one '
Yearns to forget himrerfﬂund~iﬁtntify«bimse%%»more«cn&wm;

more with God leading to @, finul otuge of complote surren-

. dex to God, Such a person conpoives his actions as the °

‘ nctions»of God.- IR o K

\

One has,, therefore, to appearx boforo God in’ )
all one's weakness, empt -hcndod and in o spirit ‘

' _of full syrrender, ond thén He entbles you to
oo . stand before the whole_world dnd protects you. from
, all haza. (27) says Gandhi, , y -

L } .

™ . This was really fbo secret of Gandhi\s extraorda-.

oy, nnry moral strength and<cou:age. He had :educed himself
" to)nothingnesc bofore God, aurrendoring himsolf complttely
- to God': will, wo?klnq fox thq reign of T:uth, ideﬁtifying
: himself at the same timo wgah the*wholo of humdAity and .
: E tzansluting his love for otho:s, otpec&olly for the poor,
PR ¥ 17 corvice. Gandhi found his ‘recreation,. his‘aotitfoc-
f“ ' tion°und -uccess in such uniolfiuh s.tvice of tho pooplo.

A lifc of potfect continancc in thooght, cpooch

P N o nnd octioh‘is nocnasnty to :oqch porfeetion in spig;tf
ot ‘f thoughi Gondhi}\ Mon o?‘tuéh inibor aro un ensot to. ony
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Like,tee ascetics of'all tines and eountrfee, Gon; ; ,
g .‘ " dhi believed in keeping Kie body and ate needs unde: etxict )
*  contxol, Like them, : he believed thot our mortal, Body to beo
\\\\hind:unce to ‘the perfect realieut;on>of Truth. We capnot h

hindronce to thd&reulieetzon of T:uth o]

\
‘.remove’this h

as long as we are. envelepe‘ duxeng«ou: nortal life,

. but we can remove ite hindronce to a greut 1xtent if we,

control its crdvings through bodily pennnce. Gandhi's fa- R

3

vou:ite,penance was fasting which he netlcu;ouely practi~-

ced at regular intervals in his life. , ' o

'
[

13

e , 4L4muL;e£_God_u1ll;he;enhwshn;hns_heméletelx_gyr~

o) rendered himeelf to the will of God and is totally posses- - °
eed by Hin. He hue no empty conpettnente in his life
“where God hds qot a sey. He will preach his truth not 80
- euch through worde as through concrete aetione in the ser-
" vice of -ankind. eepecielly euffering uenkind. In biu
‘. ‘God is.always preeent, hot just tbe memory of the divinity,
e but the real person-of God. He will strive for the reign
| ef T:utb nithout ceunting the xeeult of his actione in in-
~ledinte eucceee or 9d£ne. ‘He ie petient end uneelfieh
g"‘-v»»‘end weite ‘fox teeulte in Ged‘u own geed ti.ee. " Gendhl FO
L tzteﬁ te be eedh ‘n p-:een end m-'-a to lnm euece.ded 1n R
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/ D «.0andhi's idea of :eligion could very well be

t:onsloted into ths common language of unzversal love and

-

//ﬂ*, service of mankind, This aounds clnost exuctly like . BN

Christ's summing up oll law and connondmenta 1nto ‘love -

A God and love you: neighbour’ —_"CE?I“%"“ai“GuﬁﬂhI*U“‘tova* - .fﬁ
| | ;your neighbour' is not just a fine, paous/feeling for all |

/ | manking, but reul active love'which trunaldtes iine

| foelxngs xnto uct;ons whe;;vor necessary. Religxon viowed

in this meaning becomes all important and all ubsorbing In

1

: man s life. All huuan activities are viewed as being mo=- /

S 4 tivated by :ellgious ideals, as seen through the eyes of
' ) God. . \, o ‘ ‘ l

man who ooﬂsros after Truth " suy: Gandh;, ,

cannot afford to keep out of anK eld of life. N )
That is wh{ my devotion to Truth has drawn me iéu X
to. the field of politics; and I can ou{ without .
the slightest hesitation and yet in all humility,

- that tRose who say that :el;gion has nothing to |

( ~ do with politics do no% know.whct roligion reglly -

means. (28

o H

A Y
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Thus rolxg;on is all inportant for a man of God.
In and’through roliglon he findo the fuﬂ(iluent of his life \

\ !

.on ooxth.

ﬂ,, ) 5 B Ono(who seos all :ocllties including hinself as

omanoting frou and uharinc in the roality of the Suprene

.7 Belng iunodiately realises fila inmense possibilities and
| ' mo:nwa :t:ongth._ l’flo ic aatually pouuued by tho atunql:h
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of God. This makes him fearless and ever hopeful. Gondhi

< re;terated several times that this extreme trust in God | o
was the grﬁat ‘socret of hzs'extraordxnory strength and y

’ : courage. He reolxzed in a speczul way that God was

vlwuys in him, vith hzn, und uIl‘Uver—hrm,'dxrecttﬁg~arﬂ
~ | strengthening his will in oll that he did. (App. II,c to h)*

AN

. I am_surer of His existence "than of the- fact
vou and I aze in this room.: Then I can 'also tes=
tify that I ﬂay live without oir and water bbt - ,
not without im. You may pluck out my eyes, but

that cannot kill me. But blast my belief in God 5

and I am dead. . You may call thzs a superstition, - .
but ‘I confess it is a superstition that I huga

-54\\‘ even- as I used to do the name of Rama in my ¢ .
™ \\; -2;3? when there wos any cause of danger of alarm.

N s

Gandhi worns against some people's belief that if
o we trust"in God everything will be one continueu: line of

";vxete:ies and 011 vill be - unmixed blessinga. He tella us

AR R, LN N R

-,

‘that truth will uxn, but nuy be very often, only at the ' \
“ende o 4

- A final udyi: ox pduonitaon to peeple who t:u:t ‘ L. .
in God is 'bevcre of pride', 3 feeling that since I trust . ‘

{Q‘ o . :in God I am not 1ike the generality of people byt nucb
| ‘superior to them. It s, tzve that with’ God we can’ de e T
.L . eVerything. It is oloo eqonlly’true thet uithout God we .

g .
. . e . L - 4 N

. . ) . . 3 . : N Co . "
- .. . . Y, . o AR J

wt

(29) m.’ 9.27 ‘ “’ ),‘“ e ‘l ' " .‘;'.’ l.‘. -:'

hé Aﬂdiﬁoml que{t.p on eundwreuwpg of God. K
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cannot do Eﬁyfhiﬁg:mw?ébstwinhﬁgéMigwyeryvgosic to our *

1ife without which nothing is really possible, ;Thigwg; -

truth and truth is the basis of true humility. (App.II,i
:/ . hd L34 ) -

\ to n)* R } T~

3

Gad above everything, b .

There is nothing on' earth that I. would not |
W * give up for the sake of the country (India) ex-
Lo . . cepting of course twd things and two only, na-
mely truth and non-violence. I would not sd=-
crifice these two things for all the world., For _—
me- Truth is God and there is no way to find ,
c e  Truth> except through non-violence. I do not . ‘
_ < . seek to serve India at the sacrifice of God ond :
o * Truth can forsake his.country, and his nearest
' ' and dearest ones. (30) :
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.~ 7 WHAT RELIGION MEANS'TO GANDHI
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Rel:gaon for Gandh; is the selfnrealizatlon of the

' everyone of us. Religion is meant to help us realize this
- .Supreme Reality. The final"assfhilation happens aftef\a

- : ~:-long'st:uggle,'axtenainé over a wide ‘circle of many'birthg
l . : : , Coe :
‘ Religzon must not confine” itself to phxlosophxcal

)

f;:f“ \ : cogitations and solitary meditatxons, but must translate

itself into every aspbct of our daily life, inspiring,

s . Supreme Redlity, a spa;E—a?_;h1EE~I§_;E“~WS7]ﬁ§§EnE in

gqiding and streﬁbthaning every aspect of our ﬁndividhal
and collactive life. <Gaadhi,-tﬁriefore, is neither a sage

nor a dawn—to-earth commoner ~ he is a mixture of both,

. in his’ private and public doalinga. Compared to hxs covn-

Atry nen, Gahdhi is almost unique in the application of his
religiouf\principles to- eve:y detail of his life - his .

applying the prl&\}ples of his religious. convictions both

, fallow Hindoa tend tq.in tbe‘iiTiaf“ﬁf”wwttyivn*—aitha‘¥
. ascand‘%o the heights of uetaphysics and :euain h%ghly l

thaoroticai ar descend to the leval of ;éiiﬁious suportﬂl-

—— . \ , ot

" tions and renain dyplorably‘irrational. Ly j

-

i
,.«\

T e O Gandbi vas uniqui alta 1» ‘the way hp(p:actiaqd ro-

¢ /~\‘

'ﬂiiigiag.; His woy was tb:augh iha path afanonnviolenca or‘ﬁ

,’" .
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ohimﬁo; Violence or hzngp had no place in h;s realm of
thought. Strict udhe:ence to non-violefice is tho mark of

a civxlized und enlzghtened mxnd..
, X ,

Gondhi's r01191008 fiéIEA;;EGEBassed fﬁb to &IIf?T“““

not only of mankind but also of all creation. In his

‘world, there are only two classes of Beihgs;‘oﬁe foilbwiné
%hg path of %ruth and the other not followihqathe path of ,
Truth, Th;s cld%szficut;on zncludes the totclity of crec-
tion, ‘sentient and non-sentxent, llving and non-lxvzng. In
this matter the dumb creaturea thot automoticully and un-

queittvnub%y*obay-%he—dictaies_d? the Supreme Trvth - the

nutural lows as they are commonly known -’are even supe-
Py

"tlor to. human beinga who - have the freedom to chocoe to

obey or not to obey ‘these d;ctutes.. According to Gcndhx,
the dng c;eatures who oboyvthe natural lows unquestion-
ably axd more attqned to Ttuth, and are therefore. tlmost
one thh'the Truth, - -

19

JDcfinitio;'\ of Relipion. -

- . [N

- *

Gundhi dooc not uccept the cuatonn:y or foxnol gon-i
capt of religxon*as reul religfbn; they ore ut tho mpat ‘
feligioua manifettatiom.1 Reul zeligion.cuy: ébhdhi is ;
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1

. tha& whxch underlxes all relxgions, hxch
brings us face'to face with our Maker,  It.is not
the Hindv religion which I certainly- prize. above
all other religions, but the :oligion that trans-
.cends Hinduism, which ‘changes one's ndature, which.
binds us indissoluby to_the txuth within and -
which, ever purifies., It is the permanent ele~ .
ment in human natire which counts no cost too
» - great in ordexr to find fyll expression and which
-~—leaves*tha_~nul_uiterly restless until it has. {
found itself, known its Maker tnd appreciated the -}
true corrgspondonce between the Makerx and xtself. ' AP
> " \ - g

- v
. . . - .
.- . N - 5

Gondh; is clearly referring to tho unxversal 'foc-
tum :élxgxosum which is inherent in human nature, both
primit;va 9nd civilized. There is an innexr thirst in

'equy normal homan being for associot;ng himself with some

suprome being whose infinxta perfections he is continuouhly

strivxng to cchieve. Ghndhi' because 6f the strong

Ch:istian influence on him seems to bempaing peculxcrly

?ﬁhrxstian terms to ogpibss this religious fact in humen
natura.' It is this bagic human need that 'brings us face
to fnce with our waker.' St.August;n had given utteronce

* %o the in:ufficiency of every humon boing olienoted from
| his FHoker' - He had said something like, 'Oh: God, you have

.nade s far youiselt, una oUT snnis~w£&i—ﬂo%-¥&ad~£ettA -

until they rest in you . Gundhi resoundazolmoat exoctly

. the sane aenﬂ;nents when~he soys thut oux sovl . thhqut

quoncﬁing thislthi:st fo: tho raalizotion af the Suprouc

ke i

(si)' iaﬁj’.’; ,;siajs;.u 's,a., .p.z‘za;




Being ‘w:ul :miu utté:ly rutluc nutn i.t hu knmm lt-

- Hulur‘ ‘and appxociut-d the t:vh co:utpondanco bitwm
tho Makex and itulf. This is tllo undozlyinq bcs!.c« fcctox
ol’ all. u.ll.cl.a vhiflu/r p:in!.t.w- ndtonl. :cll.glona o: :

-ulu'u :wul.od :cHulou;.Wnd{i.]c mpl.y iivtnrupm«‘-“*—~
sion to thh bncic need of hmu !.ntou.oct to uuk and '
ﬂ.nd its ﬁ.ncuty aud d:l:uthu ului.q‘.h ccn bo ultimtol.y

found énl.y !.n its Snp:m Authr, God.
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concrete elements to giescri_.be the natore of God and rfli-

*

;é';, - gio ﬂ [ ] -

1, . . 1

The Noture of Relp.‘gg.on. , ' - . .

o " -~

Some reh.g:.ous insight is busic and umversal, it

or.\.gxnates in the ‘human mind as a result of seIf-reulizu- -
] tion, Thexefore religa.on str:.ctly is not reveolod as _j’ -
Christions and Muslins would teach. It is of a very per-

. gonal naturé. Becuuse lt is of a gexsonal nature, it is

-

) : _subject to chunges and growth occo:dmg to the degree of

al - self-reali.zation of. Truth by each. individual, We< remain

e, “ '

o e imperfact seekers ofter Truth until we become one with it.

:« . Because we ure imperfect seekers cfter Truth our concept |

of Truth and therefore ou‘,r concept of religion must also
—~ .

~ be imperfect. Th.i‘o impiiea that our religious concepts

e

L. . #
e "are and must be subject to change and growth. Therefore

-

;T it follows that no religion is absélufe}.y truve, or 'con-L

o

© tains oll the truth. We must respect and follow our own'

realization of Truth, However this must not lﬂuke vs blind

+ R to the possible foults of - our religion, or to the truth of |

‘othg'r raligio'&s. Bnofly, Gandhi seeus to be teuing us
to hold on to ours wi.thott h,ating or 1anaring the xal£~ \

gious’ views of others. -Accept what :le good.,uherovo/; it may
, ' ™= e . : ’ .
be founds™ . - j A

'; 7 Tlu oxnnple of ° treq wiﬂs nmgy b:amzlvu il“"tdltén o
. . S , o -.. o . " o ‘_‘ﬂ» ‘. N . ?“ "“:\’4 ‘
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- ‘ by Gondhi to ulusta(tc tha ccnccpt of nuoioul tolorcn-,. A
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other wen v fao _fare aqaqny hparhct. z . .
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had alwpys'groﬁéed to man thréugh his defepée of and

strong pleE for religious toleru‘gi. What he has in mind
. when he talks about various religions is that all are hu-

- ;9§ﬁ'inventions, that oll are imperfect in some way, and

—-— <" that the least expéctgdﬁpf us is £5~dppreciate others'
{ view points. If.thls appreciation can be done with pg&per
understanding it would produce better and mozre lastiﬁé re-
sults for peace and amity among all peoples. (App. él,a/to f)»

I believe in the fundamental txuth of all/great

religions of the world. 1 believe that they /are

all God-given, and I believe that they were nheces-
sary for the people to whom these religions were
revealed. And I believe that, if only we could
all of us read the scriptures of the different
faiths from the atondfo nt of the followers of

those faiths, we should find that they were at the
,bottom gll one¢, and were all helpful\fofbne an-"
other.'233) , .

. ! . V. .

1 believe that all the great religions of. the
world are true mozre or less, I'say.'more or less'
"because I believe that evexything the humon hand
touches, by reason of the very fact‘hunan‘beings
are impexfect, becomes impexfect. Perfection is
the exclusive atiribute of God-and it is indes-
cribable, and non translatable. I do believe-that
it is possible for every humah being to become

. pexfect even’'as God is perfect. It is necessary
o. for us dall to aspire after pexfection, but when
et dhat blessed state is attainad, it becomes indes-
: cribable, indefinable. And, I, therefore, admit
.in all humility, that even the Vedus, the-Koxan
and the .Bible are imperfect words of God and, im- .
.-pexfect beings that we are, swayed to and from by
o multitude of passions, L&igs 'gpousibla for us
°

- evan to undargtand these words God in their
" fullness. (34) : - : L

“
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o (38)9mM., peB2 .
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7" "#Additfonal quotes on Gandhi's concept of Religion.




v Gandhi would even 9o so for as t@p' say to the Chxis-

tian vho wunts to embrace Hmduzsm in preference to Chr:.s-

8
tianity because of his preference for the Bhagavut Gi'to _— o

<

over the Bible. S I

'
3

No, what .Bhagavat G;tha offers, tha “Bible ,dlso

offers. You have not made the attempt to fiffd it n
out, Moka the attempt and be a good Chx:.st:.an. o
(35) % ) , B !

o

' Fox Gandh:. the essence of ;ol.:.gion is se:vice, Lo

service of ull the people without any d;stinction, without
any hutred for anyone. Gandh:. had made the rehgxon of -
sexrvice his own, as he felt thct God: could be reolized on-

: .

ly throuah a_arvice. ' '

et : o -

N ' The sexvice of the Indians in South Africa ever

T A T RN a7 W Mtt” 2T I AN DRI NG
¢
L

revealed to hin new 1mplicotiqns of truth at ‘evéery stage. ¢
Truth is“like a vast tree which yields more und ;xtoro fruits; s .
the"moré y;u nurture it, the décper the secu:ch in the mine
~o+‘ truth the richer the d:.scove:y of the gems buried there L

--in tlge shape of openings for an ever-graater)vuriety of

v
1

service. N . o e

\ Gondhi held hiuself to be ;ncupable of hotmg ony/ . .
beinn on earth. By a 1ong couru of prayerfv& d:.scxpline, _,‘-‘

he had ceased ?or over’ forty yaazs?-to hate anybody. He °
v ) . .o b

[y

(35) AMG., pa97 ., . o




knew it wos o.bi&g cloim. Nevertheless, he made it i-n all .

But he could and did hate ovil whe:ever it )

humility. .
ox:.sted and “hated the system of Governmant thut 1:het

B:J.t:.sh peOple hcxd set up in India, He hateéd the xuthless

exploitation of Indmns even as he hated fron the bottam. =

"of his heart the ‘hideous system of untouchdb.xl:.'ty fox

whzch nillions of Hindus had made themselves responsible.

‘But he did not Hate the ‘domineering Englishman as he Te-
.He sought to refoxm

U - .

fused to hote the dom:.neonng Hsndus.

them in all ‘the loving ways thut wero open to’ lum.

—

He was endoavouring to-see God through service of

humanity, for ha‘r knew

below, but in everyorre. o ST

A .

I1f sexvice of one's fellow mon is religion in’ _

o practice for Gandhi, the soil on which this religion grows

.
[
N +

is morality, o X
One thing took deep root :,.n him-the convzction

hot-noxe , the basis of things, and tho’c truth is
th: substance of all moral:.ty. Truth become his aolaW

)

)ectiva. It bagan to g:ow in mugnitude every day, and ‘his

definition of .4t ulto hod besn ever uidorﬁng. ' . T

‘o

. True religion and tzve uorauty thought Gnndhi, D
~ ‘are insepamb).y bound up with each other, Roligicn isto =
norql:lty uhut ucte: 1; to tha uod that h uwn ln the dou.




~ -

Jﬂe'r%iected any feligious docvtrine that did not

- appeal toﬂroﬁson and was in conflict with morality. He
. ' - , ‘
tolerated even unreasonableé> religious sentiments when. they

o 2

were. not immoral,
Yo ' [ I Y

' For Gandhi irreligion is the main cause of most

evils in the sociall, political and personal life of people

and hations,’ Referiﬁg to -the sorr} ﬁlight India of his

-

‘times found itself with poverty for the masses, religious -
- and‘caste“oppéeégions,of a vast sepfipn of the peogle&‘

< ”“Qapdﬁi has this strong-cq&pentvto.mhke.
‘ J : " _ |

o | , . .

We have forsaken our duty. We have*rgot-

ten God and we worship Satan. A man's duly is to.
‘worship God. Telling one's beads is no symbol of

% ' that worship; neither is going to mosque or tem-
; - - :ple, nor saying the nomoz or the gayatri. These
i ' things are all right as far as they go. It is .
v necesso:{‘td do" the one or the other according to. -
' ¥ one's religign. But by themselves they are no

indicotion of one's being devoted to god in wore

’ - . ship. He alone tryly adores God who .finds his
‘ »+ " happidess in the happiness ‘of others, -speaks evil
K of none, doesn®t waste his time in the pérsuit C bk

. of richess, does nothing immoral, who bcquits him=
gelf with others as with a friend, does not fear .
- the plaguegor_humdn beihg. (36) i o

?

_ But iuch;peopti'a#e_:o:q.Q " Most people. are i::o; |

Co ;iq?S%éﬁgnd they gé;k;Qrodblrededigs for the evils of the

[

time. The true remedy.is toﬂbo:sobghtwiﬁQde;' Continues
oo 3 . ‘,’~ B C R : '
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ove oll of us, whether Hindus, Muslims,.Par~
818 or Chx;stzuns,ahuve forsaken our true reli=
gion. If this view is right, what you need is
. not remodies against the plague or revolt against
the British rule; neither big associations with
their ostentatious ways of doing things, nox’ so-
, cieties nor meetings; neither will it be any use
¢ to keep looking at one another, waiting to oct ’
~. . till others give.us the lead, . Onée thing alone
. ' is needful; all of us having learnt our duties,
must persevere in it till the moment of our death.
If this view is x;ght:>wo need help from none.

!

save God. (37) , T
“Some of the. most dlstznguishxng murks of a. reli-
gious man are: adherence to truth at oll. costs, love and

service of all mankind without distxnctmone of .any . kznd

q _ ond specxal compassx\: fo: the weok und the poor. Lack
3 L.t 1“/‘ .

of symputhy for the poor and the suffering is morked ouvt
os the clear proof of an irrelxgzous man. Th;s being so,
' . oppression of any kindiégaxnst anybody goes\direotly

against the spirit of érue'religion. - N

; Mhonevexr Gandhi talks d%out oppress;on of the Ppoor
:in India, he has almost always in aihd the oppress:on of
the untouchobloo of thafﬂzndu sooxoty. It is a sort of
self ocouooﬁion. He oince:oly and very rightly boheved |
that untouobo iiity was the renl cune of tho Hindo society.

| "It‘hoo ulwayt o liko canoor ootang into the vezy mo:xow;
b of the (Hindv ooci\qty f'or ogoo.' Thorofore cny ‘trie :emedy 1
ained at cm.,a the evile l‘.n the mn&» sosisty had to be
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directed towards removing the evi£§ telnted to untouchabi~ '
" lity. Gundh1 paxnted tha evils of untouchobility An the .
worst posszblq foxrm as the g:eatest offente ogainst trve ./

'religion ‘and the wors¢ denzal of Truth - it was not just

1

a social evil in the eyes of Gandhi. Therefore he.

appealed to the. people to rid the H:ndu soc;ety ‘of the ma-

l;gnont cancer of untouchability and purify their notion - .

of religion and Truth, He told the sel¥—righteous high

e . saste Hzndus thut they were not foolzng anybody but them-j |
selves, aﬁa%were hypocritea of the worst kind if they pre~ -
tehded that they loved God whom they could not see but —
oppxessed«thaif feLlowmen who we;9~suffering.in,§heir

midst.

"y - Nﬁén Gandhi déplored the evils'assoéiutad with .

caste system in bls ﬁays, he wus not oblivious of the good

% o | role it might have played: in the uncxent society. He ar- a
. gued that caste system of . nnciant Indiau cdtered to the

L - eligzoua, social ond even political naeds of the people.

o

tho vxllggers uanaged tbeir inteznal affuxrs through the ’

_ _caste system, and aven'qﬂglt with any kind of externul op—
‘:ﬂ pro:lion fxon thg ruling powars-, He does not axploin how -

ST 1 -~ all this wac achievad through tho cd:te.system nnd his .

‘ wholo utguu»t ln fuvour of the coste sytton in tha uncient

S ao*cioty is opqu to aoriqut quution."‘ e a
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— . Whatever might have been the role of the caste-
éystem in the ancient soqiet} its'rple'in‘the‘@odern 80 )
. ciety was doing untéid harm to India. as a nation and to
'Hindu'society as a community;' He;e Gandhi's sincerifyhpnd
/ ‘tenacity of purpdse was transp&rently clear. He did not
, . '. | spare anybody in ‘this matte:. Religioua seq&s like the |,

Vaishnavas und the Antyojus who showed exuggeruted .respect
for non-humun forms of l;fe and a total d;sregard for the .
sufferings of the untouchables were openl) reprimanded by

.Gandhi, He pxctured thei: practice as totul distortion of j

PR religxon. He told them’that tfue religion was not tobéch=- [.
‘ me-notism, but sympothy wzth the suffering, compassion for l
o tha poor nnd fellow-feelxngs for: everybody. " He did not
think thot religion meant onythzng without 'love for the

'oppxoased and the dapressed ' Any religion without this
'V : dist;nguzshzng marks o} compassion and follow—feel;ng was
S just a Godlesa and pervgrted religzon. ‘We can almost deo~
‘pict andhi in this respect as Jesus-Christ uttocking the
self—r;gbie&g! Scribes und‘the Pharzsees for their hypo- . . = .~

o crioy - they cnllbd thenselves relxgiobs leoders nnd strict -

:obso:vers of all xeligious vules and p:ccticas wherens in
N “tho oyes of stus thay vere 'ﬁlind leading the blind' and ’
Y :"?.and oppressoxs bf thc pocr und tho widowad. Like Christ,,‘ o R
' | .Gcmdhx md hh fmw buievm thn't coapcuion and tbe '
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A aﬁytking else, and that feiigion devoid 6{ compassidn vas

™™ ' nothing but.fraud.

Compuss;on is at the very root of religion and
WAL who forsakes it, forsakes God; one who forsakes : ' =~
the poor forsaukes everything. If we do ,not look
ofter the pooxr and the untouchubl@s, We are sure .
to perish. (38) , ; C

. N ' '\ 1 ’ - , ‘ . s /,
S - Inferiority and superxor;ty, espacially based on

bixrth ond éociol standing are vegy much obhored_gy Gandhi.

B | Peopla were classxfied into those vho' follqw Truth and 4 '

‘those who do not follow Truth. This is the only critexion '

to. judge a person to be inferior’ ‘ox superior, sinner or

saint. No one is exclusively good or. bad.(App.Il,g to m)*

t
. R . '
. .

In the opinion of Gaddhi sinner and soint Hold

L

equal status. before God, nnd has equal 6101m for His at-
‘tention. He would even go to the extent of suy;ng that a
saint who would éxtal himself ubove aosinnor is a proud
saint and one to be dishiked ggr that Very reuson. Alf
'this is well in keeping with his earlier idea of’relzgzon
, being eqﬂuted with compoasion, mercy and servzce of the
.poor and the needy who, -are shuntad out of the privileged.
classes of “the high caste Hxndus o8 ‘out ccstea, sﬂffering - S
- the. affecta of thei: sins dccordxng to the doctrxne of

) Sl

""Ka:mu, Fpn‘g blind bp;iqver,;n-Ka:ua it would 8o,a.sin

. B IR PR . -
’ R ~ ( e ¢ ve . Y
!;, S

(383 ﬁwﬂﬁ., Volo xxv' p¢6°3 . ‘ - ) “ A | .
,'Adaitiénol qnotqa o le?cmdh&'u ooncopt of religidn. N




+ - gxactly. what Christ,%qapt when He said that,thefgiehtést .

~

-
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to help a suffaring outcaste because it would violate the

doctrzne of Karma.. Gandhi . tries to COrrect tbese miscon<

¢

eeptxons about karma -soying that in the eyes of God the i

v [

sinner und the suxnt are equal, and the best wny to prac~

+

. tice‘rel1gxon iﬁfthrough_se:vzca ‘of the needy. fhis is .

*,‘- #vdn the snouoa of xul&yion. Ih our attonpt to knowflnd e

commandment is’chﬁrity} In oxder to love evérybody,‘even
the most unfortunote of God's creutureg, one has to

view everybody through the eyes of God; everyone as equol
before lis justice. L '

.Gandhi is cleﬁriy fighiing'tha evils of untouéha-‘
bil;ty. The high caste pux;ts of the Hindu religion would
ezther ignore or. explaiq uway tho suffatxngs and povarty
of the untouchablos as the :esult of Ka:ma, whereqa they
themselvas have’ coused -ost of the miseriea of the poor
ovtcastes. They had fo:-ulnted lows nnd royulat;ons thot /
ensloved tho mo}orxty of the paople and clothed thene .
" wicked and damaging laws in the.°garb of rol&gion, as sanc~'
tioncd by God. Gandhi never gets tired of ropootxng thdt ¥,
the avils of - untouchabil&ty hcve nqthing to do witb the |
HindU*religion. He would rafuae to adnit that uuora; re;'
lig;en i.e. xalx?fon without nction iq tha sexvice of san~ . /7;///

kind 1ike thnt gructicad by tha sugoa is not tho whole ox g

- . -

=
;\

cémat!on with f.gm
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It is not enoughnot to hdte anybody but we must. posi=
. N : ) E , . , . -
tively like and serve themﬂ~ Service-is ghe-key'word in
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religion worthy of it's name. -

St

. . . . 4 :
For me the road to salvation lies through in- ..

cessant toil in the service of my country there .

.through of humanity. I want to identify myself .

with everything that lives. In the languvage of

the-Githa I want to live at peace with friends and ' v
»  fToe, Though, therefore a Mussalman or a Christian

or a Hindvu may despise me and hate me, I want to

"love him-and serve him even as I would love my

wife or son though they hate me. So my patriotism o
, is for me a stage in my journey to the land of o
; .. eternal freedom and peace. Thus it will be seen A
. : that for me there are no’ politics devoid of reli-

’ gion. They subserve religion. Politics bereft of .
zg%%gion is a death-trap because it kills the soul.

I must proclaim to the very end that if we ac- r
commodate the present conception of untouchabjlity -
- in Hindv religion, it will surely lead to decay

and bring about eventual death. (y40) : e e . -y
Gandhi becomes prophetic in: these ,words. , T
, I tell the people of this land th&t Hindu re- v
ligion is on test today, and it is weighed against : ¢

. all other religigns'af the world. 'If anything inw
consistent wit mpralitE and compassion ar reason

°

L
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is allowed to stay in the Hindu religion, then it
. - will surely perish. I am fully awore 6f the vir-
P . tue of compassion, and am therefore able to see :
_- what hyﬁoqrfsy ahd ignorance is being practiced , o .
, ~, . under the cover of Hindu reldgion., This hypocri- -
/////4*//. sy and ignorance I shall fight alone, if necessa~ .
. ry I sholl do penance ond die in this struggle, S
- , . But if perchance I lose my reason, and in insani- C
S ty admit nmy present views on untouchability as o d
. wrong, and say that I have sinned in describing. .,
. - untouchinbility as a blot on Hinduism, you safely
AR ‘conclude) then that irresistable fear has overta~
: ‘ ken me dnd being afraid of the consequerces X have
L < .. denied my formgl belief.  You must then regard we
oo as one talking nonsense in d state of stupox. (1)

1 .
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T B9).CWMG., Vol.XXIIL, p.349 (1 )ibid., p.
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Gandhi's religioqs.conQictions ond hﬁs understanding
of how they shobld be practiced were put to sovere test du;‘
lfxng his long polltxcql activxtxes. - Temptations tovset : e
aside the" path of truth and honesty and tcke to eus;er and

perhaps mére useful wayg for political eprdiency and com=

- ) +

‘ prom;se were numerous.' He might have uvo%ded mony enemles
T 1n the rank ond file of his corel;g;onlsts hadﬂhe mltxgated
4 his views on caste. system as the cause of most of the 50~

;ciol evils, But be did not do-that for cheap and 1mmed1ute

b . ' , \

, f;esqlts. ’ : | : , ,
RTINS Gandhi tried to’ make his followers and his country

_men see how seriously he. took his religion and how eqrnestt'
1y he was trying to make it gu;de and inspire all his ac- .

tions. . o .

, I could not live for a single moment without
‘ . religion. HMany of my political friends despair of
. me because they say that even my politics axe de- -
: rived from religion. And they are right. My poli- .
. ‘tiecs and all other octxvitios of mihe are deriVed - '
from my religion. (42) . ,

S K Rolxgxon ‘is tronslcted into human activ ty.

: , "1 do not know any religion apart from human ‘
v . C . activity. It provides a moral basis to all other
o activities which they would otherwise lack, redu-
N “ - ..cing life to g maze of 'sound and fuxy hxgnxfyxng
: .. “'nothing' ..(43) : =
. , TOx

Gandh; 13 procticdl to the utmost in the above cto-

o /> temont.- His religion fxnds its prquical exprassion in all e /;W

“his deily’ uctivatiet, and. nost

~'his duxly uctivitxos woro
in the pol;ti.%al nf. of th’ day. He. cont:.nuau '

K

(43) Ibl.d., 9,71

»»»»»»
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- I am not a statesman in the garb of the saint. o
But since Truth is the highest wisdom, sometihes S
my octs. appear to be consistent witth the highest '

.statesmanship. But,- I hope I have no podicy in me
save the policy of Truth and Ahimsa. 'g will not

+ sactiPice Truth and Ahimsu even for the deliveran- .

v cé of my country or religion. That is as much as

. to say that noither can be so.delivered. (44
£k1 lay claim to nothing exclusively divine in
me:. I do not claim prophetship. I am but a hum-

: ble seeker after Truth and bent upon finding it.

I count no sacrifice too great for the sake of

. seeing Truth faée to face. The whole of my acti~ | -

vity, whether it may be called social, political,

humanitarian or ethical is directed to this end.

N As I know that God is found more often in the
"~ . lowest of His creatures than in the high and mighty, L
I am struggling to reach the status of these. I o "

cannot do so without their service. Hense my pas-.
sion for the service of the suppressed classes..
. . And as I cannbt do this service without entering
. golitics, I find mjself-in them. I am no master, .
‘ \ anm but a struggling, erring, humble servant of '
. \India and, therethrough of humanity. (45) ‘ » .

Gandhi's dpplication of his religious beliefs to

life indicates the practicality of his beliefs and life.
If any action of mine cluimed to be epiritual

o ..~ .'is proved to be unpracticable it must be pronoun- . =~ . °
' : . ced to be & failure. I do believe that the most

: - spiritual’ act is the most practical in the trxue
.© 7 .sense of the term, (46)7 . j |

As in ovérythiqgjulse even in the matter of reli-

o~ }gigu; beliefs and bractices n;k-wiolenéo:shoﬁld be thq;gy£4’

L} f

aigg?principle; (Abp. IIX,n to t)* - - " . ’ f.'

e

(44) M., p,1 . - (46) Tbid., pe224- . o
L U(45) B, pud6 47 N L
e =T whdditional, quotes o gcq;!bi'xs concept of reifgion.

N P

_____

5 » ; ,
A . P AR by
! . i, ;‘“ - P
s (A he o 3 . ) bl
e E ’\ 1 T I'f'-‘ f}gé‘?&i’&%@* ‘gév’%.x g “{?r |‘:a “‘\
Rt O iy s
' R e S S R e %



ks

' CHAPTER I1X
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GANDHI AND HINDUISM o

»

] ' ' L 2
Indxvxdual freedon and tolerance are the key-words

that otrlke us when we dlscuss Gundhi's aftztude to reli-

' glon in general and Hlnduxom in portlcular. Religion for

"Gandhi as we have already seen is a pe;sqnul matter Eised

on the'individual's-gbility and preparedness to realize

the Supreme Truth. The degree.of this realization must
differ from individual to individual and from group tor

group; All religions must of necessity contain truths, and

also some falsehood. Gandhi thorefare odvises: 1) under- .

" stond all rellgxons, accept vhat is good and&relect wvhat is

w

l

evil in eoch; 2) if all religzons are sort of man made,
there can'f be any revealed relxg;on in the special sense
of.the word, 3) therefore‘no reliéiod can éluim eXcleivdF“
ullegnu:%e from its followers and 4) any reixg;on odhering

to the idea of forced conversion in any woy.jl to be rejec~
ted for that véry reoson. ‘Accept uhut i's best for you, aund —

for Gandhi of courib Hinduism ds the best bocause H:nduism

has. the r;ehest t:easure house of the Supxeme Truth tnught

] by xts many soges and soints through long centu:ies of solf—

eaegrcb in the fxold of Trotb, etpeciolly ln the fféld of

Jnon-vzolence, compasslon ond lova for all nnnkind. Gundhi'

unflznching faith in Handuisn uoy huvn baen inspirad alto, i .“
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besides his personal convictions about dt, by the neceds of

.Indinns for whom raligion, right or ,;ong, occupxes the

\uctontially Hinduis-? 2) whct i; axpactod of- i*7/fhllower\5a .,n)

.

\ ' * . » ' o

A

the dqj'for whicﬁ he ‘was fighting, némely politicJI free~

’

dom for his country and economic Kelf—sufficiéncy and re-

‘ligious enlightnement and tolerance for its ﬁeople;0 This-

latter is the practical aspect of'Qandhi's attitude to re~-
lig;ong.l{" . | 'y

G;ndhl would huve “likedto think of all the reli-
gi;ﬁs as shades of one and the qumg religious reality un- ~
de:hdhgall the religions of the world. This'especiully o 1
is true of fbe réligions that‘hdve~origin;ted in India, ‘
like Buddhism, Jaiﬁism pnd even Zonqaétridniswi In the . . S
face oi'st;ggg'dpbﬁhitign f;bm Buddhists and Jains, thi%l ‘
ompitiqn was finally given up and he was forced to accept'
the fact of;putent'dif?erénces among the Oarious rg1igions, o

even those of Indian Bfigin. The next step was to preach

religzous tolaronce omong the various rel;gxous g!%bps.

J

Hindvism as the oldest religion possesszng the | :
g eotest numbers of onlightened seeckers ufter truth is the
greatest embodzmant of truth. Hinduzsm having orig;nated

in India, - hca ulkqst all its udherents Indians. “It is clco

o -
the shortest nnd the_ cleurest chunnel to the hearts of ‘the

e e

‘ﬁighont plnca in their daily uctivitxea. Ve will analyse

Gundhi'u view of Hinduisn undér two wain nspects, 1) vhatis

«
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.' The Essence of Hxndu;sm.

H:nduzsm taaches that the max;mum amount of truth
. 'is to be found in the holy books of the Vedas, the Upu-‘
nishads and the Puranas. THese holy books have resu;tedﬁ S
from the intellectual searoh after truth by mJn who had
reached the hehghest degrae of self—purzf:catzon and self—
:eul;sotlon of the Supreme Truth. They can, however, be v
inferpreted in various wais depending on thé degree of en=- .

lightement of truth possessed by an individual.

“Another aspect of the Hindu teaching is that, the.

abstract notions about the Supreme Truth have been brought
home to the undexstcndind of the common man, time and ogaiﬁ,.

by minorx gods and goddesses who are incarnations of the

. T , One Div:nxty. Krishno and Rama, Parvathi and Lakshmi are

some of these ovothars. ‘Thby’ﬁgst be acceptod.ond venera=-

-y

ted as.minor daiiies., In fact their number reaches up to

Xy several . thousands and even millaons.

Hinduism la&s great stresslon an individual's ',, , '/7"§

worfhinesS'to attain tzpth. " This wo:thiness is to'be . 7
fli' - )udged nccording to the deg:oe of purity of mind, 1nnocan§e - ~t_ i

"of 1ifs ‘and ubilzty for self-cont:ol, control over one's o |
_;' | possions and evil 1nclxnat£ona. Some such evil inclinu-
tions are deaire for waalth love of norldly plausu:es es-
"’peoiany tho:o of '&ho uxuof notuzo, and so on. Notuxolly

n

. ".?",povurty of apirit ond Wen 'dctunl povo:ty. ulf-control ond‘“‘"‘ T

-~ .:
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custerity,/gredt.fzgnrd for celebacy are top priority vir-
¢ tues of a/holy man, . '
. : Y A

/ -
The gurus or enlightened men are the official

teo?yérs of the Hindu doctrifes. Théy are know aékachu-

4

ry's and17re to he greatly xespected by all, \
h

e Christian concept of heaven as rewapxd fo&'a:
’ o . v
meritoriols earthly life may be vugqe}y éxprea;éd by the

Hindv term 'moksha’. Nﬁen o Christian réacheé heaven he

still remains himself in the eternal bliss pf the pr:emq
Div}niiy, whereas a Hindu in moksha is r; lly assimilated

" into.the reality of the Supreme ?eing and he lo&rs him-
self in it abandoning his identity. Reqlly apgoklng it is

deliverence from the sinful 1llusxons of eurthly phenomenon'

and total realzsatlon that we are ono with the Sup:eme. -If

thexe is onythxng ariywhere near to the idea of a Chr;st;an

hell {dea, it is the Hindu belief in trunsmig:atidn and

reincarnation. For a Hindu, an eternal punzshmentn;n hell

'~'can Ln no way be abconc;led with the infinite mercy of God. :

SR §
. The:efore one is given infinite~ oppoztunitxos to repent and

’nand his woys untxl he" qg/lezes for ossimxlation nto the

Suprome.

institution of tho four vernu: o: costos. In the ve:y E:
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ancient Aryan society in India this catagorisation of so- '

- ./ ) L4 - - v .
ciety might have been very distantly akin to the division

fﬁ_';’

of‘}abour of the modern industrial soclety.
of tzme these varnas changed cons;derobly, assuming alar-
ming proportxons of class dlfferences, and descending into

‘ the formation of counfless.suchstes and Jatis, with reli-

]

"'gious'sunétions:of purity and impurity, of dharma and.

adharma, and became powerful enough to decide an indivi-

dual's destiny.

.3
Gandhi is o defender of the caste system 1n its

original meoning. He explaans it 1n this wuy. All are
born to serve God's creation, a Brahmxn wzth his knowledge,
a Shat:yo with his _power of protectxon, a ngsyo with’ his
commercial ability ond o Sudra w;th his gbllzty-tp ‘perform
.bodily labeur, This however does not mean, that & Brahmin,
for instabée ia’absolv;& from bodily labour, -or tﬁe duty -
of proteiting himself and others. His birth makes a’
Brahmin @ aan of khowledge, the fittest by heredxty ond !

truining‘to imputt it to others.

+ to prevont a Sudza from acquiring ull ‘the knowledge he

wishes. Only -he lel bett serve -with his bod( and need
‘not envy others fot the spaciul qhal;ty of serv;ce they .
¢ po;teaa. But it ie wnong for Brahmin to clu;m supexzoxlty

.7 -OveT othars by :ight of knowlodge., '“_‘j‘

o

Gnndhi is clourly giving his own intorpretatiop

o . . R "
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"But in course

There is nothing, agaxn,'




) . o .
of the caste system. Originully’cagte rights were birth

| rights which could nok‘be‘ahared'with other castes., .Bui

_Gandhj, sayakthat a Sudra moy gequire all ,the knpwleage he
wishes., Howe@éf’ihe #act was that he wast not oliowed'to o
do soyﬁﬁ the hiéﬁer castes. It,is these and other Qorse. |
evils of oppressions, rightly or wrongly attached to caste ‘
systen thbt'GénQﬁi-took breét poins to explain aﬁd coridemn
all through his life. o , '

. . /j N . _.a
Belief in cow protection is very central to popu-
_ lar Hipdvism, 'G?ndhi always remained .a éfﬁunéh, but not

a fanatic supporter of this.

= Cow-protgction to me is one of the most wonder-
ful phenomena in human evolution, It taokes the hu-
. man being beyond his species, The cow to me means.
.o - entire sub-human woxrld. Man thzough the coy, is en-
-, . Joined to realize his.identity witg all that lives,
Why the cow was selected for apotheosis is obvious
to me. 'The cow. was in India the best companion. ’
She-was the giver of plenty, Not only did she give
milk, but she also made agriculture possible. 'The
cow is a poem of pity, One reods,pit{ in the gen- Ca
tle animal. She is “the mother to ‘millions of ‘man-~ .
kind. -Protection of the cow means protection of -
the whole dumb creation of(God! The oncient. seer, R
whoever he was, began with' the cow. -The appeal of
the lower order of creation is all the more forci- :
- ble because it is speechless, Cow-protection is a
ift of Hinduism to the world., And Hindvism will
~live f% ong as there are Hindus to pxotect the
COW. . - , . . .

¢

& . . -
[ o 4

i - 2

»
4

(47) MT., Vol. XXV, p.179,180 - \d
L . ' “ X‘ '. . .' ’ ":’
’ ‘. "“\!‘:‘ “ - ] ,;’




Hinduism is not an exclusive religion. In it

, there is room for the iship of the prophets of the world.
.+ It is not a missigntiry religion in the ordinary sense of

the torm. -It has. no doubt ubsofbed many tripes  in its

féld;-but this absorption has Heen‘an evolutionary imper- |
'ceptibie character. - Hinduiém‘fells everxpné#to vorship
according to his own faith or dharma, and so it lives at
peace with all the religions of the world. R
- Untéuchability and animal sacrifice axe nbt'Porfs-
of Hindslreligiéh,'especidlly the for;er though the laitef

' - was occasionally permitted. =~ .- | S

N ' A religion that estabhishggwjhéfﬁbrship,of the
. cow cannot possibly cournitenafice ox wuxrqnﬁiu cruel
ond,ggbgmgnwhpﬁootiwﬁf human beings. And I should
B8 coOntent to be torn to ﬂipces rather than disown
. the suppressed classes, indus will certainly ne-
ver deserve freedom, nor get it if.they allow their
noble religion to be,disg%gted bg the retention of
: . the taint of untouchability. And as I love Hinduism
- .. . dearer than life itself, the taint has -become for
me an intolerable burden. Let us not deny . God by
o denying to a fifth of our race the right of asso-~
oy, ciation on an equal footing. (48)‘_ ' ST

S - Hinduism is mble to assimilate all txuths from any-

3

- where and so is undefinable ip'a strict seﬁ;e.’ S

: AR . Hinduism does not rest on the authoxity of one
book or one prophet; nor does it possess a common -
¢cxoed = like the Kalma, of Islam - acceptable to all., -
That rendexs a common. definition of Hinduisw o bit )
difficult, but therein lies its strength also. For, .
*, 4t is this specidl feature that -has given to Hin- =~
' duism its inclusive ond ossimiloting character an
‘mode it's gradual, silent evolution possible. (49

oS

1

(49) Tbids, Vol. XXV, p.516 -

T
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Ahxmsa ox non-vzolence is éhséntipl to all reli-

N S

’?gions; espoc;ully to Hf/601sm. . -t

1, Q.

Qux relzgion is basod ugon ohmisa, wbxch in
its active form is nothing but 1 ve, love not only
for your neighbours,. not onlt your frigmds but
love‘/}en for those who may be your enemies. (50)

The rel;gion of this country, the Hxndu reli-
gion, was ubstentzoq from himsa, that was to. say,
taking animol life, ''That was, the guiding prin-
CIPIO of all religions. The Hindu religion said
that even evil-doer should not be hated. It said
that nobody had any tight to kill even the evil-
doer,” (51)

...,—/"':‘

This almost exactly co;raspondi to'the\Chiistian.

teucglng that God is love and .'love God and, your ne1ghbour
( “like, youtself' is the grentest commandment.’ Only Gandhi
uses a different term 'uhimsc‘. Maybe it goes farther |
ghen'Hinduism”fells‘us that ‘your neighbayr'is not just the
-mankind but the whole of creation, énd'tﬂe cog’pe;haps a;-

suning an equal or a higher status than man.. heféxring’to

the need for Hindu-Muslinm unity'ond'buéing this unity on a

religzous band, Gandhi says that, 2

Love is tho basis of pur frzendsh;p as it iss

of religion, I seek oin Mussulmans' friend- -

- ship by right of love nd love parsxsts even on
the part of one commuhity, vnity will become a .7

settled fact in our nationul lifa. (59 o

-
M '
vatamden

" (50) cwnc,, vu.‘mz, p.as,ss
(51) Tbid, Bedb G T
(sz) md., Vol.{f(xt.; 91318'1 RO
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The doctrano of non-v;olence which I preach
may possibly seem ridicylous. It represents Hih-
duism, Ip.its %ectice, in greater or smaller
measure, lies tﬁe vitality of all religions. There
is religion only to the. extent that there is com-
pdSSIOn- ‘There can be no limit to compassion and.
it is not for me to lay down any. Everyone fixes
a limit for himself,.: In Vaishnavism, non-violen-
ce reigns supreme. I concede that tﬁe idea is
elaborated with special’ emphasis in Jain works,
but neither the Jain nor any other dectrine haos o
~monopoly of ngn-violence. gt is o vniversal, im- L :
muta le law. 53) , o |

Gundhx 's Chrlstlun frzend C.F Andrews ‘argued thut,
inspite of,Gnndhl s efforts fo spreqd ahimsu,lthe Indian
historital trodition was u§95n§tpit.r'The incarbaiei he- -
roes of Mahabhgfotha and Ruﬁaydna, o&guéd’C.F.Andréws, are
:g;orified as chiefly war hezoes. They qré'described op_’ {C\
bloodthirsty, rgvengeful and merciless to the enemy. Their)
wqrriors o&e-equipbéd'with weapons of destfuctiong such as
could be possibly conce{Ved\By the hunan imuginétion. The.'
'finest hymn compOSed by Tulasidas in praise of Rama, gives Lo
the first place to his ability to strxke down the enemy., _ '

Then take thaunhoﬁquan period. The Hindus were
not less eager than the Muhummadans to fzght. They were
:imply disorganised, physically ueokenod and torn by 1ntor—

nul diasensxons. The code of Hanu pruscribes no tuch,:e- .

,,'_nunciations that Gondhz luputes to the Indxan ruce. Budir

dhism, concaived os a doctriné of unxvoraol forbeorance,

PR

. T O p N g R

© (53) CiMG., Yolo XXI; p;318 -
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signully failed and, if the legends are true, the greak
_ Shonka:ocharyo did not hesitate to use’'unspeakable cruelty
.in banishing Buddhism ovt of India. And he succeeded.
o ' : Then comes the Eﬁglisﬁ‘pe;iod. There has been re-
| nunciation of ormé'put not of the desire to kill, Even
among the Jains, the doctrine of ahimsa has signuily‘fdiled.';

They have a superstxtlous horror of bloodshed, but they

have as ‘little regard for the 11fe of the enemy ad o Euroq «
pean. They would rejoice equally with anybody on earth ;§>
ov;r'the destruction of the enemy. - ‘ _
All then that cun be- said of Indio is that indzvz-
,dudls lzke Gandhi hove made se:xous attempts, thh greotex
success thun elsewhere, to populnrise the doctrxne of non-
‘violence. But there is nio basis for the belief that it bus |
taken'deep root among the people. Even dur;ng Gandhi's own |
Y .' ™ life he was nppulled by the frequency of communal rioting
. );T A;n vafious paxts of- Indzo. e ‘

¢ .
a wedpon of weakness but of great moral strength. -The pe~

:1odic fights mentxpmad1n~the holy books are 1g;tancea of

, - the good f;ght:ng to destrby the evxl., For the doctxine of
-ahxmsa'to succeed any time, man has to ra;ch a-very high -
degxee qf‘noral‘enia?htpnmeht.l As for the Hindu Muslim

N " ‘-.riots'dﬁyiﬁg‘th; fr;qdbﬁ btrdqélé, thoi‘ée:e more exceptions,

o $'thdn.the‘réie. Heref«e may*ﬁdd thot tha roling Bxltish

ol
\ “
u
' ‘

[
L,
e

'To this Gandhi onsweﬂid as follows. Ahimsa I8 Hot i
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bluygd.a veryndomindnt'role'in fanning communol animosity

to continue their policy of divide and rule. The verf for-

the Congre?s of which fhéy has "been long membets, was the

1nventlon of the rullng porty to divide and weaken the

AN

strength of the ever-growing Congress party. Howeyer in-

splte of the fact that Fhere hdvecbeen great a&vocotes of

L4

peace and nonvzoience like Buddha, Chaitanya, Mohov;ro and

Gandhi throughout tax\blstoxy of fndxa vzolence and wars

%

have had their reign among the Indions as among all the

%

peoples of the world, ' e

\ s
+ * ~

- _“ . Also we carnot deny the fact that Hinduism had

crgoted a warrior cagte for the purpose of fighting wars to
défend.jusficé. Wars and feuds wefe not unknown- to the

\Indzan people as it vas not to other peoples of the world. .
However mercx, qpmpqpsion and f&llow feel;ngs are consi- .

dered key notes of the Indion character, pt least in prin-

mation of the Muslim League as a political porty to oppo;e

-—~—Tcip%ar~—Wh££a—Gandh%—s%fesaea—th%s—utpect—in—tha Indion
character, C.F Andrews may be reninding vs of the -abbera~
tions of this charoctur,at’vurxous.txmes in the history of |
ths Indian people. \Both ﬁdyse correct in theix own way.,

Therefore, in order to do )usticc to Gandhi's effo:ta ot

C sprouding peace and ualty omong hi: pe0plo, we must admit

thut he was spenklnc a very anciept nctive langucge‘ whqn

he wuz vttering, thc lcngnogo of non-violoneo. ,Eyenvfrom,
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the practical and the pommon-sense péfnt of,view,”this was
the best approach he could take to his people to unite

them in a common cause of fighting for national iqdepéh-

4 ‘ - ’ 1 ' » : ‘ N
dence dnd .achioving national greatness. .
. ! i . R

Théftwo traitsof Hinduism i%<proctice thdt.Gandhi

hctes most are ugzgsghpbxllty and religious 1ntplerunce.

.U’
v

He condemns the Hindv prqctzce of untouchability in the
/’strongbst passible terms. Says Gandhi, : e

That: the untouchables as a sepurate class, is |
a blot on India's forehead. The caste system is a
hindrance, not o sin. But untouchability is a sin,
K a great crime, and if Hxnduzsm does not destrog
- this serpent while-theré is yqt time, it will be . 1
" . devoured by it. The untouchables must not be coni= -
. - sidered as falling ouvtside Hinduism, Theﬁ should = -
Js be treated as res ectable members of the Hindu so- ’
ciety and should be assigned their varnas accor=- .
.~ ‘ding to their vocatjon. (54) - :

Gondhz compores untouchobxlzty tb Ruvann the auvo-
,ge tuler of Lanka dern Ceylon or er Lcnku) cnd thinks
. that- untouchabxlxty is ever more terriblg,ihgnjhnuuuLAAupu4TNWI ..... N

is evil incarnate. Thig" eval id the Hindu sociaty is far

 :woisq\tb§n the Negro problem in America. Gpndhx obho;a

the very concept of untouchoSility being iﬁ}any'wny 0330- 

'ciotsd'with Hindvism. If there is any truth Ln such a

’

concept Ain Hindu roligiou he would forsnke auch a reli-‘. .
gion and would f‘ight it if necoasary nlona._'_'- AN '},_:‘ a

A , , A ’ . s -
. f . s . . [ o .
= —
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I shall put up @ lone fight, if need be,

against this hypocgisﬁ. Alone I shall undexgo

v | penance and die with His name on my lips, It is :
possible that I may go mad and say -that I was e
mistaken in . my.views on'the question of untoucha-
bility, that I was guiltﬁ of a sin in calling

. untoucﬁabilit{ a sin of Hinduism. You should

- ' ‘%gki it, in that event,> that I in delirium, - ¥

! . 5 '. ! '

I ot any rate declare, though I may be ina o .
v minority of one that there can be no swaraj, thot '
o Hinduism will pexish, unless this sinful practice ‘ .
/| o is abolished. To cling to the sin ofsuntouchabi- o
7 : lity as @ part of dharma and gt the same time to - ')
3 T hope to preserve Hinduism, protect the cow, fruc-
4 * tice nonviolence and have equal regard for all, I
: * “believe all this to be impossible. Just as crops
will not ripen without sunshine, so we shall cer-
Co tainly not reap the harvest of swaraj tiL% tge -
' darkness of untouchability has vonished. (56 .

B S . Hany sincere and otherwise noble-minded Hindus

B consider untouchability as a part of the Hindv . .

... s - _ creed and would, -therefore, regard the reformers -

as ovtcastes. £f untouchosility was a part of the.

Hindv creed, I should decline to call myself a Hin-
du and most decidedly embrace some other faith if L
. it satisfied my highest aspirations. Fortunately. : |
: foxr me, I hold that untouchobility is no part of . |
; ‘ Hindvism. On the contrary, it is g serious blot : B

rakie e e

+

LA UL B T2

-,

ufon it, which evexy lover of it must sacrifice ‘
himself to remove. .Suppose, however, I discover . .
: that untouchability was really an integral part of . e
RTINSO RO £ . 1. [T ¥ 1 WO 2 'wunﬂi:—fﬁ—fgé,wilderness
. .because the other creeds, as I know them through
their dccepted interpreters would not satisfy my

" highest aspirations. 57) . o L T

‘Gondhi.seemsﬂtolbe‘struihigg’eve:y nerve offhi;'to

~prove to us that uﬁtqycﬁdbilitj;hns’noth;gg to_do with the

oo L §

oo L kBE), GG, Vel

i .
T rrua . © e
' . e,
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essence of Hindu religion. One may as wel?l ask how thes

ble slnve:y. How could this hqppen in a soc.tety where p

[ . . . “
vhole thing, took such deep roots in the Hindv society for

P

thouscmds of years and kept u major puri. of it-in ventu-

3

le,verything is vxewed through the- religious lens" '

gojernlng the other point of rel_imus ‘amity among

_E

all reh.g:.ous‘ adherents, chiefly the Hindus and the Muslims,
Gandhi wos very strong in denouncing communal hatred. The

‘cow often stood between the Hindus and thé Muslims, » Hhen

we know from Gundhi‘s own mouth how-integral a\ part of Hin-

du fc:.th the sacred cov was, we u}so come to reohse th:.s

.

. ‘socred cov could have besn a bone of content;on between tha

ndu ond the Muslim: the HindV wanted’ to worship the - cow,

horeos the Husl.{m wanted to eat its flesh. But Gcndhi'l

aince:ity was quite evxdent vhen he profe:red comnunal um-'

ty to cow worship and cow prote ’ Gondhi;

¢ cowby resort to *Fhrce t

Evan

If Hinduism teaches hatred of Islam or .of non-
Hindus, it is doomed to. destructzon. Each comnu-
nity. sho
bntgnining with the. othez.
the Mussulmans, for the sake of saving the cow is a
sure way. to kxil the cow and doubly sinful, Hin- " -

- duisn will not be. destsroyad by @ non-—Hmdu killing.
a ¢oWs . The Hindu's :elig:.on consists in saving the
" cow, but it can. never be his xeligion to save gho '
gﬂ«rds a non-Hindv. ‘The ~°
'+ Hindug waz:t sward} in nctio 'ond ‘not.a Hindu raj.
exe wis @ j and tolerating bine
its features;. the:o uquﬂ.d fn p].oco 19 it or . -
Hanulmna -as” well gs'Christ .4t would be to .
i the gredit 'of Hinduia ok P :tc p .of cow-slaughter:
was brought abovt not by foree, ut ‘deliberate

To nurse enmity against

vld then ﬁyt its house in order without = )

|

i

2]

“wluugc
-wahs dnd
“'1 i

gk - of, nlf- hi ‘o’
‘othexrs: I wi
“ByAN %o

Iy the
e
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- The cow is so much a part of the Hindu worship and~ '
that . | Lo

An}\ong who is not ready to sacrifice h;s life
to save the\cow is not a Hindu, So long as the LN
Hindus, the #uslims, and the Christians do not S
work sincerely together to dofend India, the Hin- . _
dus will remain Hindus only in name. . But the.-path :
of non-violence which I follow tells. ke that I S
B ~ should not kill Muslims or Christians to save the - ~
. cow, that on the contrary I should lay down my

life to save her. (59) (App. IV.)*

‘ ' o ancorning the attitude of the Hindu religion to

\

marria in generol°ond widow :emnr:iuge'in’pu#ticular Gan- ' .
IOLLqe

T dh1 has the follow;ng to say. Restro:nt and brahmuch7tyu . ‘ '
(celebacy) are the best. The other three atuqas -of lifé o
o gxohasthashramo (fumily life), - vdhqprasthu (Life -of se-

and sanyasa (Life of a- sage) aze also equally’

.

. praiseworthy. But bramacharyo; meaning restroint and de
tacﬁment from pleasures is.the noblest ideal. Even in the

',fumily life a certa:n degree of brahmacharya .is to be
'Fracticod. - “. o e A

Th;s is what Gandhi has to say about marrluge.
. ; Gandhi seens-to be permitt;ng uarrxage dis a concos~- S
sion for the weaknagg of man, somethingﬁiike"it is betterl
to ﬁorxy than to ‘burn' (in the; fire ofxlust)'idbolbf St.
Paul. Hbquer if one decides to g maxridd lat hzm ac- . _: .’

s

copt it oa o sacrement, as comethxng ve:y soxaous ond even .
' , * . 3\4 . *. '.~. "" ':,’ ':LL: ' \' g . . + .

C L (59) cumi; Vol XX, pa38T T ,
- ,{~;:u. L QAdditxonnl quotq: gn Gcndhi'a concept of’HinJoi:n. '
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- holy. In other words sex is sucred and 1t is to be}handled
seriously and only in marr;uge.‘ ,\

-

Many norriages are often a failure and I can
certain{y speak from experience - o restrained
vnnarried life is xnfxnxtely superior to a mar-
.., ried, one. Marriage divides your attention as
‘ ‘nothing else does. It is after all’in the majo-
" xity of cases a concession.to our weakness and it
as in order to ‘find a solution for the difficul- -
ies of u.morxxe@ life that I have prescribed. the:
r\le in the ushrnm and the rule which without
. proscribing, I advised in Phoenix for wxllang
- _ people. 6&3

2

. 8 - . \
°

—

Gaqdhi is of the opinion that widows should be. res-

pected and honoﬁred as widows, and their xemarrioge can

/

only be a rore exception” to the Lommon rule of no remare

’ k] '

. rzage for ~widows, Harringe says Gcnghi,

-

¢ N -
‘ -1s a sacrement, Love can marry only once. A -
widow deserves to be looked upon with reverence,
It is g sin to despise her.' The sight of a pure
widow is a good.omen., It is a sin to count it as
‘an ill-omen. To attempt to end the practice’ of
widowhood is injurious to relxgzon.(él)

1 Ho is ‘equally strong on another evil Hifdu custom
VL .of. chald murzzuge. Chxld merriuge‘xmplles totul ignoronce
on the part ef the two xnvolvéd ebeut the mean;ng, respon-

: sxbility and secredness of ihxs holy instztu‘:on.

(60) C\'MG.,"VO.\.. X\(l” P0476

(51) Ibid., p.zaa DAL T A A
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'é/¢ If marriage is, or is considered to be a sa- "
crament, and if it is a symbol of pure love, then b
morrying children ond ill-matched portners must i
be considered a sin, If it is not wrong for o
man of - fifty to marxry a girl of nine, and if such 1
R . a man is not exconmunicnted, then it is also a
’ ", , sin to excommunicate or otherwise punzsh that - .
: .+~ " gixl if, becoming a widow, she marries uguxn.(dz) - o |

. LN To the widows, I would say look upon your
: ?xdswhood as - sacred and live a life worthy of 1t.
63 '

His sonctificutﬂgi of widowhogd'dbe§ hot,seem;to
have done justice to the unfortunate widows whose plight

was really anything %ut"d'esi.'rabl’e even as u way of lz.fe, ‘ ’

no matter holy or unholy. Gandhi hod suld in praxse oﬂ :

the widows that,

PRSI

o

N .
‘ -

-~
-

® , God creatrs,nothlng finer than the Hindu wi- s

o dow. lhenever”l hedr men recounting thgir mis- .-
fortunes, the picture of the widow comes v;vxdlI
! . before my eyes and I laugh at the man who bewails
his misfortunes, Self-control has bben carried R
. by Hinduisn.to the greatest height and, in ¢ wi-
W : dow's life, it reaches perféction. Han can find -

: a remedy for his misfortune, which are usu
the consequaences of his own folly, of hxs
nisery is .due to his greed, what of the wi-
dow? .s.. MWidows fj eir happiness in theis

. , * gelf-denial, - 3 18 not an undesirable state.
N ‘ ~ On the contrary it is good., It is Hznduxsm at
\ oo its best. I regard the widow’s life as an orno-
.. ment to Hinduism. When I see a widow I instinc-
™ tivel{ bow my head in reverence..... If-this C T
. "holy .life lived by widows becomes a thing of the
g ) ' post, if this living image of service is des- . . .
. ’ - troyed through ignorance or pride, iﬂbnlculoble
i - thara will be done to Hindvisa, (64)

. . , , « . ’

e By SORT PE

N ‘o N i
r N - s

e (éD) 6., Vol xvff, s D
‘N v ‘”:'*.‘.‘.' (63) Ibid.' Pp234 ’ . - - & |
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: Therefo:i,e Gandhi would give the following advice

for preserving Hinduism and for brder in Hindu society.

]

1) No father should get a davghtef under the age
ofofiftee’n niotriegl. - \ ;\ ;

o=

2) If a girl below thi ‘age is ulreadj married and

has become a widow it is the-fdther's duty to get herx nmar- ‘ -

> °

-ried again. ’ B oo

)

3) Ifa fifteen year old girl becones a widow with=

“in a y;d': of hexr marriage her purgts/sﬁbfu’ld encourage her
. .. . - ; - o ‘ ’ }

\ to marry again. .

, ©

.
DI

4) Every member'bf the family éhould loolf;!.:pon the

. ] ° .
el wvidow vith uvimost "respect.f_ Porents or parents-in-law must

"grovide her vwith. $he m;ans of improving‘ h/erv'knowledge.. |

- Gandhi iiti'ems t0 be’ a hit conftﬁsed about what real— "
T . A X

ly is to be ‘vdogxié with o widow. Sometimes widowhood is so’ ¢
sacred that he doesn''t want her to forsake it. At other .
times he “wants. the paxents to arrange for her remarriagé.
) e » , Cooe ' ) )
“ A widow's life in itsélf means a life of sin- - . ~ =~
g I gle~minded devotion, Thé vife's constancy cono-
* v %es the purest loyalty. Ordinarﬁ loyalty relates -
to the body and dies with it. The: 1ozujlty of the
-~ women living as'a 'widpow is to% the hushand®s . a . _ N .
... spirit. By giving o religious significonce to the" ‘
-~ state of widowhood, Hinduism- hos shown that morxiage ,
is not o physical but.a spirituvol union. (65) - - ,
.' . r ;4' .‘ ‘., s ) > Il“.-~ . . "‘g“-‘ .“‘.‘. . . {,' e ) " ‘! ", /) ..
\ (85I CHMMGL, Vol. XXIIL, po8BS° 4. U
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XA -ad. v-xy clwt nlmu tn

’ i ‘ ¢ / . ) ‘ '~l : ‘ .
Therefore to ncludo, ny visw about :euor-
riage: is that it would-be proper, for a man or wo- . -
men not to_marry ogoin aftexr the death of the . - =
g rtner. The bosis of Hinduism is self-control. -
f course self-control is enjoined in every reli-
a gion “but Hinduism has attached to it a special e
rtance.  If such a religion remarriage can be -
. only ‘#h exception...: I would not put it into
hild vidw to resgrry, though

.+ the head of even a ¢
if she did fy would not rogard bor action

as sinful.: ‘.
. 4 R . o . .
7 Gandhi is o bolh r in the Hindu concept of re- .

3

bitﬂh say. 'l‘, ) » , v o l‘ SR = ‘o

I on a believer in- prwio\gc bixths and xe-~
births. All vur relationships are the ‘rasult of
| ‘the samsaras we carry from our previous bixths, -
‘ God's lows are inscrutable and are ‘the wblcct of
endless search. No one will fathion tho-. 67). .

His abhorrondc of tho pnctice of all untouclw- ’

bu.:lty and hi- nthanon of pouibl.&& h,urdlos in ronoving
f:o- outside, tlu plychuocial ccnctrcints inpued by it on

tho victin of his procﬁco (thc .uwkouchcbln - NRIJANS).
tay: 23 wi.l.l bc wming to bo

nbom ot an untpuchublo to halp thn. . (68)
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% :
. I:hold my religion deareg than hy country and
that tharefore I am.a Hindu first end nationalist.
after,
nationalist than the best of then.
_thexeby inply that the interests ot n
1dent1cal w;th those of my relzg;on. 69)

'
*

dwlﬂdlﬂ of the near future stands for perfect

e toleratzon of all religions. Her s 1:1tuol eri~
. ., | tage is simple living and high thinking.” (I con-
sider llestern Christianity ip its practical '

e wokang a negation of Christ's Chrxstlanlty.) Co-~

*  operation.with fordes of Good and non-cooperation
' yith forces of Evil are the two things we need for
' a good and ﬁure life whether it is called Hindu,
Nuslzm or C r;st;on.j(70)

WL

I do not become on that score less °fpf_,,,;,;—,—~4¥~"“
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CHAPTER IV . g

‘

< GANDHI AND crrisTiudy -

Gandhx s 1nterest in Christzan;ty was more dcademic

than practlcol. He d;d not hava‘to face Christianity and
o Christ?ens in his day to day life as he ‘had to do with ?he y
Muslims. As a student of all r%lxg;ons Gandhi came to -
' . study Ch;xst;apxty. Hxs contnct with Christians and Chrxs-

‘\b)) ‘\ ionity‘during his stddiee in England provided_him_with the

v . first opboitunity in this field. The presence of the '

British in Indxu, and his experiences with Evropean Chr13~

£or

) - , txana did not leave many good memories in Gandhi's mind.

* " . If we summarise Gaﬁdh;'s 1mpresszons of Christ;anzty it - ,/

. w;ll look something like thzs,['I love Chrlst, but notpthe

Chnstians, especmlly of todoy.' P \

- - .
4 o>

- Gondhi's diminished regard fof the Christians wes
. chiefly due to the fact the Christxans were almost synony-
‘mous ‘with 'himsa, v;olence, war, opp:ession and everythzng
T else andhi disliked most.Accordxng to Gundhx, the Chris-
tianéG}? todny, especiully ‘those in Europe and America, are

net pxactisiné the teuch;ngs of Jesus Christ, th was a man

I 1.3

. i . . . N
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gion. it'is not in aﬁy specici way a :eveaieé‘or-uniéue.
religion as Qhristians would like to ﬁhiﬁk.- Jesus Christ,
thopgh’one of the greatest of enlighténadﬂmen, is only qg" ..
enlightened MAN,:no épécial';e&bemég,:no 6od’ond not even .
.the son of God, in-uﬁy sense otheT. than that we are uli

" sons of Gog. The Christian religion with oll its rigid

'

.,orgunisdtion§, hierarchies and dogmas and iﬁﬁblfibility, A

.

ond.especiallylwith its'octivitiqs of convergioﬁ f%‘quitef o
out of tune with Gandhi's idea of religion. Religion ac-
cofding to Gandhi, shoyld be personal in choraé@gr, with. -
a lot of~adhptdbilit§tand plénty of flpidiéy chachterisedi
.by the qualit} of assimilation of;onything goé§ seen out-
side it. Christianity did not measure up to these‘ideolij'
.« It wos outhoxit;riun and’intdleront. L - < oo .
.. .. Jesus to me is a greoi'wo¥ld’téacher.hmong
y . others. He was to the devotees of his generation
_tio doubt 'the only begotten son of God'. I re=-

gard him as one among theé many begotten sons of
od. The adjective, 'begotten' has a deeper and

. ~ _possibly a grander meaning than its spiritual . ‘
o girth. In his own timé' he was the nearest to God. ' )

£ ' Jesus atoned for the sins of those who accep=

ted his teachings by being on example to them.
Byt the example was worthtnothini.to those who pe-
~  ver trouble to change their own lives.. - >

.. / .

ST The miracles said to have been gerfoxmad by . N

- Jesus, oven if I had believed them literally, would ‘
not have reconciled me to any teaching that did not
satisfy universal ethics. . Somehow, woxrds of reli- .. - '
‘gious teachers have for me, as I presume, for the - °~ ~ /

. millions, o living fbrgeiyﬁ ch the some words vt- . =~ - .

- tered by oxdinary mortals do |

not posseps.(7i)~ .. .
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62
R In 50 many words Gandhx has told vs that all the

o rellgious founders fall in the same category.- None of
: . them, including Jesus Christ, is divine in’ any special way.
.Tha d;v;nxty of thcse prophets or incarnations is difforent
from the divinity of any ordlnury mortol only in degree,u
not in Llnd becaose we ‘are all on the way to achzev;ng the

~ same kind of divinity as they had if only we trywhuxd

enough. ' . ) e

/

. What ex0c¥ly Gandhi hﬁd'ih his mind is not very, 2

> ) ~ L 4 .
clear. Was he trying to place™Himself on the same pedastel

‘of glor} with these divinit#g#% He was too huﬁble for
that. Maybe he was reiterotjng his monistic ideg about the

5 " nature of God and all othes’ realxt;es, ncmely that’ every-

¢ o

‘thxng is the emunotion of one and the same Supreme Reolity
of God. . . R oy
. ‘Gandhi waq‘a liﬁtle 5urpriq§5fcnd even omvsed Qhén
some of his many Christian f¥iends suggeated that he ahould
' become o Christxan. He tecclls how one of his friends who -
had boen at him. for some thixty yeors trying to persuode
him thot there waa noth;ng but dumnnt:on in Hinduism and .
',thnt he must dCcept Christiunity. Hhon he'.was in jail he
got from sequnte sources no 1esu'thun three copies of Lifo
|  f»4" ”Gf\ﬁ\ptor Tharote, with tha hmgo Qbot bo ohould fbllow hex
Uﬂ" ",ff \axuuplo and'eceept Jo;uu ct hiu divinb Soviour. He rond .Jj:‘
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. Thefcsa\s\testimbny. He said that he had an open‘mind but = - e

claimed that unless things were to happen to hinm as they -

. ' did to Suul before he became Poul‘ _he would not make uny

. basic change’in beliefs, :
" S - ' N
' - He rébelled ogbinst the Christian.churches becabse,

hv

o accoxrding {3 him, these Cﬁruchea do not prench'{he ériginal

’

message of Chfis%. Txme and ugazn they dlstort Chr;st'
message of peace and tolorunce to suit the;r 1ntoleronce,
' . wars and opprgasions. Jpsus Christ'was an Asiatic who;e
. m@géage was delivered through many mediq. ‘But when it had - )
j o) the backing of the Roman emperor, it become an imperialis- ' .
, tic fact and it dver remaingé‘éé, But' of course there are

noble though rare exceptions of great followers of Christ;

the general trend, says Gandhi, is vnacceptable to him.

. . 1
¢, “ . .

Lookind at the practical side of all Gandhi's ap-

*  proach to religidnh;”t is not diffipult foxr us to visvu- ‘
'.. alise the consequences from his followers if he had said . ,
) N , nqythinéqmore.in f&vour of Christionity. ?or Cpxléfianitjf
B was identified with the evils o th.'a:itish rule in India;
Unlxke the case of. %he Mualimsu andhi or the Hindua did
‘ ~ not need to pocify the éhristionu and woo\thom to their .o
:;' L sidc to fight for their cause as the Christians fo:uadvonly -
7 ”\; @ vexy sncll ninority of the Inélun populution. Thoy did - -
\ uot pr.aont any b&g pxoblaﬁs to thc Hindo population oo tho ';{




T, TR s e s e

DT R SR I

v Rawpy LT VY Sl P N

o .'I‘;‘rjn Pl N Y Y : o

[ A pEN NI S-S AT

ava B RN E O ol HAR T ey Ty pa M LYY 7 e L AT AL A Ry sl e e
s MT;,, TS ATT Y R Sl ey SR T e

.
i ' / ’ ‘

s

Muslims did. . Therefore an\dcodem;c«interest in Christ and
'thelchristion religion wa%‘all that was necessary fo; his
cause, YWhatever unplgqé&nt things he had to suy;gbout mé-
dern Christianity dpbl{ed mosﬁly to its_We#tern version . -

'OLIYm

’ ’
‘

by

Therefore Gandhi resisted oll attempts by anxbod;
: to bring hi@ any closer to Christianity. Tﬁe;q y?# qe-
solutely no question of him being converted to it. In a
qepiy to Rév. H., Hells Branch's letter, Gandhi.Pakes his

point quite clear.
I believe that Jesus Christ was one of the

.greatest teachers of the world. ' I consider him as
an incarnation in the Hindu sense of the term. ‘I
do not believe him to be the World Saviour in the
sense in which orthodox Christianity Understand -
the exprossion, but he was a saviour in the same
"sense us Buddha, Zorcaster,. Mohommaed, and many - /
other teachers were. In other words, I.do notﬁe-
lieve in the exclusive divinity of Jesus. The
Sermon on the Mount left o deeg impression on ny
wind when I read it. I do believe with you that
the real meunin% of the teaching of Jesus will be : '
delivered from India. - I have moved among thousands
upon thousands of Indians, but I have not found
any secret follower of Jesus. .... I think that
-some of the principles of Christianity are bound

to leave their impigssion uvpon the future develop-

ment of India. (72

a

In a speoech delivered at the Missionary Confeienc§
ot Madras in 1916, Gahéhi\roitexatos his love for the Bible
and rpgora for Christ 'ea‘péciolfly ‘for the Sermon o(Jﬁ the Mount,

LY
’

L

T (72) GOy Vel p3M,31 L
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I have endeavoured to study the Bible. I con-
'sider it as part of my scriptures, The spirit of
- the Sermon on the Mount competes almostron equal
terms, with Bhagavat Gita for the dominctiion of my
heart. I yield to no Christian in the strength
of devotion with which I sing 'Lead Kindly Light’
and several other inspired Hymns of similar natu-
re. I have come under  the influence of noted
Christian missionaries belonging to,different de-
nominations. And I enjoy to this day the privi-
lege with some of them. (73) T , '

But Gandhi would not change his identity as a
" Hindu for anything in.the world, '

On the qﬁqstién 6f‘proselytisotion Gandhi speaks .

P

out quite clearly against it.

Hay it not be that the ‘Go ye unto all the
Voxld' message has been somewhat narrowly inter-
Ereted and the spirit of it missed? It will not

e denied, I speak from experience, that many of
the conversions are only so calleds, In some cd=
. ses, the appeal hgs gone not' to tﬂc.heort but to
the stomach. And in every case, ' a conversion
leaves a sore behind it which, I venture to think,
is avoidgble. Quoting agdin from experience
birth, a change of heart, ks perfect possigle
in overy one of the great'“faiths. I know I am
now treading upon thin ice. Mut I do not apolo-
gise, in closing this part of fuy subject, for
sa{ing that the frightful outrage that is just
going on in Europe, perlkaps, shows that the mes-.
-sage of Jesus of Nazareth, the Son of Peace, has
been little understood in Evrope, and thet, light
ypon it muy have—to be thrown from the East. (74)

2

~

- bncq,ogqin'hqftella-pa that he,iikes,Christ and his

téoqbingﬁ but not th°_c&’£'*i““' of iodoy- He even makes
: S . A T
L. (74) TIbidi, Vol. X§II, p.220" ¢
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. . bold to remind those Christians of Europe who had fought
| ' f"iwo world wars and still prgqué‘tg,be good Christians who

PR . comg over to India as missionaries to make the Indians
. / .

' good Christians, that the 'unbaptised Rama -or Krishna, orx
* Ramesh® is'a better follayer of Christ and that the so

| . " called Christians of Europe better learn tho lessons of

ot

Josus Christ from these unbaptised 'Christians' of India.
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CHAPTER V o
.

GANDHI AND_ISLAM
- Coming to Islam, Gandhi is more matter of fact in.

'bis upproaéh. He had to face the Muslims in hfs daily

struggles. Islam was a reality that siﬁ:gﬁi}im rather un-

.

_ comfortably in his face which he could nexther ignore nor

dxsreqard. 'Noxr could he minimize its importaqce-fo: the

succe#s of his great mission. Isl&m had become a very hard

_ reality towaxds the end.of hi's‘rstruggle' for national free-‘

dom. The British had made a tool of some’of the Mussal-
mans to fight the Hindus anJ'deloy the zndependence of In-

. dia as far as possxble. Islam had become a sizable and an

integral part of the Indian populatxon having existed there
for several centuties and ruled over the cquntry for a good
part of its history. It would not be untrve to say thot the
major part of Gandhi's struggle was ogcinst the Mussalmons.
Strictly speaking, the - struggle agoinst the Mussalnans was
not to alionate them from the Hindus but to unite them with‘:

t_!_ﬂLQdﬂ1_gnd_ihg_lnﬂign_panpln.in_gnnaxnl4~_1ihuould~be,

‘ inco::oct to say that Gandhx had only political not;vos in

this :egard. Tho ulncerity of his religious cunvictions,

. his vniversal love practisod th:ouah nonuviolenco and tolo-“

"‘:‘xancc for all’ vere reflected 1? hiu nttitudo ‘towards the-
“?Mussniuanc ut oll*tiuos. If it wc:o only politlﬁ)l axpo-~' i

4, R
‘ ,

,'«‘.
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diency his 1nsxncer1ty could have come out some time or

»

other, for’ the Mussnlmuns xndeed did abrely try his patien=
ce and forbeurence. Fox, the Mussalmans, huch more than
‘ ,thé.Hindus,'were ond,arexa people intimqfeiy unifed in the
=, | uﬂity of their éfeed in such a way that it is difficult
| for them to cooperate ond work together with those of ano-
- ther religion, especzoly thh the Hindus with whom they had
o “__ﬂmvmfnnght_seve:ulmrelxgzousﬁgnﬂﬁpol;t;cglghnii1§~;4nHgngxgr,LI;L,____
goa# to the credit of Gandhi that he achieVed a great degree
of cooperdtion a&%ngathg Hindus and the Mussalmans and for
a time it looked that the Hindu;Mbssqim&n unity was almost
on'a;pomplighed f@ct. The dégree.of'hbccess could be at- /-

tributed to Gandhz'ﬁ sincerity of purpose, and its failure

- to the 1ns1ncerity or relxgious bigotry of the followers on

both sides of the fence. - ' .
e . (\ ’ ' \\—/ B
ST The nethods odopted by _ Gundhi vere in génuine

undoxstondzng and app:ocxatzon of the Islomxc :elig;oq‘ond
the sincere aspirations of its followers. Gundhi, we know,

respectsd all religions equally and wos willing to ossi-

pilate any good-he saw anywhere into his Hindu religious’
‘beliefs. But religiovs tolerance wgs not¢th; str&ngest
wgpoint in tha Muslin :oligion, and on vo:ioGs poxnts of
religious and political cooporutlon the’ Hindus and the
_nuslins fell opart. ~» ‘~ e oL . 7/” o,

-




S R R R B s

t - ‘ R 69 '

':Fo

‘Ultimatély Gandhi's mission of Hindu-Mussalman cooper3%ion

s

for a united free India failed. " . ‘ | i’

-

.Goﬁdhi's Hindu-Mussalman unity struggle was moti-,

vated in part by polificol‘reosons.

4
? '

)

For me the only questlon for immediate solu- ‘
tion beforo the country is thg Hindu-Mussalman
vnity. I agree with Mr. Jinndh (Muslim leader
“counterpart of Gandhi) that Hinduqllussalman uni-

ty means sworoz q/independ@nce. B see no way of .
achieving, anything. in this afflicted country

without a lgsting heart unity between Hindus and
Mussalmans of India. I believe in the immediate -
possibility of achieving it, because it is so
natural, and necessary for both, and because I
believe in human nature., (75) -

.
f ' ! ' -

But the réality was that the little Gandhi achieved

ses of relzgxous or polxt;col unxty. c _ ‘ .

L4
\ .

"Gandhi was mot;vated by genu;ne sense of xespect

'for the Mussalman and h%a religxon. Henus equolly willing
‘to share ‘the blame-with his hzndu followers for any breach

of trust‘thh the Mussalmans that. ‘might have gone oguinst

estnblzahxng o permunent Hxndu Musl;m unxty.
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] " The Mussolmaqs are brave, they nre generoya
) 2 ond trusting the moment their suspicion is dis~
™ armed.. Hindus as they do, living in glass ‘\ o
houses, have no right: ‘to throw stones at their =
-Mussalman neighbours, The fact is that they
threw stones mun{ @ time and the resvlt was Hin-. .
du-~Mussalmon fights sométimes rosulting in a lot N
j of bloodshed. Islam, in its glorious days was
: not intolexant., It commanded the admirgtion of
the world, When the West was in darkness, a°
g bright star rose in ghe Eastern firmament and .
T ©  gave light and comfo®t fo a groaning world. ' \
Islam is not a false religion. Let Hindus study.
it reverently and they will love: it even as I do.’
I1f it has become gross and fanatical here, let
. us admit that we have had nor small :share in ma- -
o " king it so. If the Hindus set their house in
" oxrder, I have not a shadow of doubt, that Islom

‘ - . will respond in a monner worthy of ;ts liberal
c _»  traoditions,” The key to the sztuutxon lies wzth “*
: the-Hxndus-(76) * ’
i:; h ' . ‘~'. :
iﬁ’! ' . o 51; -
By - 7 In part, ;the Koran shares Gandhi's views on non-
\:&'—-‘ a ) - . o . 4 ' ' .' -
i@ . “wiolence, C . " ‘ 4 .
54 : h ‘ L , | .-

: Violence.under certain circumstgnces is per-
’ -mitted in Koran. . However it (Koran) ptrescribes
, ., selferestraint as dearer to God than violence.
" That is the low of life. That is satyagicha.
' Violence is a concession to human wea{ness,‘aa-

A .}f'" %yagruba is an obligutzon; (77)

’

Gondh; pruzses Islom

znuch :oadxng soys Gandhi,,“‘ R B

14 -

BRI (76) cums., Vbl. XXIV, 9-153 o | ':':‘. ,],\i

(?7) :bld.; VQIQ XVp p.293
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- - A - ’ - ‘
: I became nmore convinced that it wds not the .
; ‘ sword that won a-place for Islam' in the scheme of {/
' . +life. "It was the rigud\simplicit , the utter :
' . self-effacement of the Prophet, the scrupulous re-~
. gaxrd for pledges, his intense devotion to his . ..

N K - 'friends and followers, his intrepidity, his fear- - ¢
: ' lessness, his absolute trust in God and his own Te
mission. These and not_the sword carried every- K\‘,
:bigq before them and surmounted every obstacle. ’
s

Co do not regaxd anK human being absolutely = ' . .
///' . perfect, be he a  prophet or an avatar, it is ne- - ‘ -
, , . cessary for me to be able to explain to the sen- ‘
v sor's satisfaction; every detail of the prophet's"
’ ) - . life. It is enougﬁ for me to know that ﬁejwos a
s man among millions, who tried to walk in fear of
Co "  God, died & poor man, wanted no grand mausoleum
for his mortal remains and who did not fprget
M even on his death-bed the last of his creditors.. .
- The teaching of the Prophet is no more responsi- .
ble for the degrading intolerance or the ques-
tionable proselytizing methods that one ‘sees
. axound himself than'Hinduism is responsible fo . :
- the degradatign and intolerance of present-day . o
~~Hindus. (78) : ‘ : . : o

.

™ Gandhi reiterates his view that Islam is ot o re- . -

4

ligion of the sword, erecially for conxersion, as Hindus

L commonly believe. L )
Islan does not sanction forcible conversion;
it even ﬁrohibits the vse of: foxce. -It is wrong
N to say that Islam has employed force. All those
o ' who profess a religion are not trve followers of
: it. Does Hinduism sanction killing of Muslims’ . .

o . ’

-~ . . for saving cous? No. Do we not know that ‘Hindus H

\ , .  -lose their heéods and fight with the Muslims on . Y
- thig- issve? If Islam recognises the use of force:

. ' " it is no religion but irreligion., I am positive )
S ‘ thaot Islam does not sanction the use of ferce. -
o'\ et . . ': -(79)\ r't:." . . ' ) . & ' v
) ~~. . ) .~ ‘.‘*Lh» :f‘ . . . . — .
- . *‘:Lﬁﬁnﬁ§§§“°‘ :apqgtgdly-snid-#hut the cow played an ,
A C - Co e , — o . .
S (78) CcumG., Yol. XXV, p.d27 v L T

:
e

o T .
v t R T s - “ \‘

(79) Tbide, VoleXKE, pe203" %0 Sl LT
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[ R ' ' A
essential part in the:Hihdﬁ,religion...Ig played a vérf-im-' ©
portanf part in disturbing the Hindu-ﬂusl;é\qﬁ;ty. In T 'f~
spite of his very high regard- for ‘the, cow Gandhi did not . °

" .let that stond in the way of Hindu~Muslim coopérgfion. o .
c THEY - the Hindus - commit no sin if they can- |
B not prevent cow-slaughter ot the hands of the Mus- )
lims, and they do sin grievously when, in order to '
, " save the cow, they quarrel with the Mussalmans. -
. » " "Though I regard the cow-protection as the central
* factf of Hinduism, central because it is common to
clafses sand masses, I have never been able to un- - .
derstand the antipathy towards the Mussalmans on \
. that score. We sc{ nothing.about the cow slaughter _
S that daily takes place among the Englishmen. Our , .
., anger becomes red-hot when a Mussdlman sldughters ‘
- a cow. All the riots that have taken place in the
neme of cow have been an insane waste of effort.
‘They have-not saved a single céw;, but they have on
the contrary stiffened the backs of the Mussalman .
and resulted in more'slaughter. (80) . .
‘ c Gandhi made an effort to compreherd Islam. It was
' neces&ﬁr& thdt he understond the Prophet and his message pro-
perly to talk intelligently and éonvincingly to th;\Muésol~ ”v
" mans around hid, He-sti;sbed~the‘prdctiddl‘sidé of the i
Prophet's teachings’ that was immediately -relevant to. his
purposé, namely to p;esenf,the Prophet as a man of peacé.
He éf;essed in Islom those points common to all religions, - ’
i and hqﬁ the Mussalmans 'on this ground could and should = e
‘unite with the Hindus and fight f&f the common cause of N~
India's independence and prosperity as a vnited Bétion.. L e

.jQJuit becuuso_Gundbi/did ngtlsog.too,muchxon'tha pbilosgphﬁ#\',

- s

‘o

5 (80) [ CHMOw VoL, XXIV, pad50,151
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..callﬁspeé¥‘6fﬁlsldm, it did not \necessarily mean that he

. \l“’ “ . + . ; .. LT . .
was either insincere or merely gragmatic about hrﬁ approach

»

"to Islam. Gandhi was expressing his viows on religions in

'geﬁeroiafromjthe stondpoini of Islam, namely' that Islaom ol

\
)
. * . ~ . ‘ -
g insist .0 aching: and ating love of ALL
. -
oL so should insist on preaching: and/propag g
' ' 3 o - . : '
¢ 0 s > ‘ s .
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Pl . GANDHI AND THE HOLY BOOKS

The wo;ﬁ 'ﬁtsolute' has only one meaning in éqﬁ-'
.dhi's term}nology, namely when speaking of the Supreme
Trutﬁ‘or;§36; eVerything else is relative. -Our realization
. of the Absolute Truth is Eelotive tg each individuals®
preparedness to receive Truth - the varxous religions ore
: onlyqrelutxvely tfue, the various relzglqus founders too
‘ore only.rela&zvely more or less perfectg and finally when
it comes: to the question of 'Bibles' or-floly Books, 'relo- ,

-

tive' is the term to be used wath regord to thezr credzbi-
lity, N |

e , X
All holy books are rovauled ina relotiv; sense in’
\ "as much as they odhe:e‘to the rovelatxon of the Absolute

Truth. No one book contains oll the truth or the whole. of
“the truth There is nothxng really in;pxred as we generale
ly understand the meaning of. this term. Of oll,thelholy

_books Bhﬁgu#étGitdholds the highostrplocé of respect féfl

Goudhx for the very sdame reasons that hold Hxnduxsm above .

‘,~011 other rel;gions. To him. all haly bogka, especiolly

tho Gita* teoch ubout thc Trufh ond also the path. of non*

violance as tho only way to pxopagnte thia T:uﬁh, ' julgﬁﬂb
1
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the holy books in themselves produce.qo mugicol-o: miracu-

)
i

dous results; action guided by truth alone can produce

‘-good xesults.

-I believe in the fundamental truth of all
great religions of the world. I beliave that
they are all God-given, and I believe that the{n
. were necossary for the people tozwhom these reli-
\ gions were revealed. And I believe that, if onl
wé could all of us read the scriptures of the di-z
rent faiths from the standpoint of the followers . ‘ 8
of those faiths, we shouM find that thoy were at ;
. tho bottom all one and were all helpful to one °
, another.(81) , P
However, Divine knowledge is not borrowed
from bdoks. It has to.be realized in onesé&f. L
-.%OO§% are at best an did, often even a hindrance. .
82) . o T ' '

- In other wads,‘hoLy books can 18ad to truth only L

H
(-3

if they are h&ndlpd properly, i.e. if they are read. and in-
tef%:eéed in the r@6;:9:pirit,_wi;hoyt_pgejud%cbr;pd with

" an open mind. « ) L .

In the matter of interprefation of religion and "_ “.(

,lh hoiy'bodks on; must ;ely,moreﬂpﬁ"thé heart than 6n the‘inf‘

:§ ’ v

tellect. S s L IR 5
+ 1. The matters of religian sHould be decided not
- by intellect but by the heaxt..... You should know
txot the Gito.cnn'te interpreted so as tog justif¥ NN
crime. Bhimo used his club agdinst Duryodhana. If '
“TN ' someone ;axé that cousins are therefore, free to. . "+
‘ rdgard. each other as ehemies. and kill. each other,
: , 1 would say thot such o person does not know how ° -
,+ ,  to read Gita right. This whole matter falls R
C -awithin the province of the heart, My religiondoes ..
\ .~ not trust reason; ;f trusts only.the heart. o
\ . . therefore. pray that you look into your hearts, (83) -

re

T (BLy WG peed (83 MG AVols —
v . . . WLt R " A -
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2 . . "Gandhi is quzto‘posxtxvg that vxolence can nevbr .
y /'
be‘g;orxfxed in any of. the holy boqgg_ “For mq, I om po-

sitive that neither in the Koran nor zn the Muhobharotn

- « there is any sanction for and approval of the tr;umph of

’ v1olence.“‘(84) '

Nxéhout giving any spec101 reuson, Gandhi offirms

v . €

' /thut the two booksiof his choice ore the Ramayana dand the
Gita, DO / .
o _ -Nothing elotes me so much as the music of the .
-7 .7 Gita or the RoMldyana by Tulasidas the orly two )
.~ books in Hindvism I may be said to know. Vhen I -
. fancied I -was taking mx last breath, the Gito was
- my. soluce. 85)

. ‘ ;o
Even h vgh Gandhi doesn't give specific reasons

;for hac specxal ove for these two booﬁswwe su:&ase the
follow;ng to be hils reasons; thesq two holy books appeal to

‘h;s hsart more than. to h;s reason; also the theme of these

S

booke is davotibq to the persons of anu and Krishna who
' ;ore considéked to be flesh and blood lik¢ hinself.rfThoae y

\
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common man.

With regard to the other holy books of Hinduism of
a philosophical tone, like the Vedas and the Upanishads,
Gandhi says that he believes in.all of thenm,

I believe in the Vedas, the Upanishads, the
' Puranas and all that goes Ly the name of tho Hin-
C . du scriptures, and therofore in avatars and re-
Ao birth. Ebused on these books) I balieve in the
) - protgction of the cow and in idol worship. .. I _
3 refrain from Using the term 'divine origin' in o
~ reference to the Vedas or. any other scriptures. L e
‘. For I do not®believe in the exclugsive divinity of
the Vedas.' My belief in the Hindu scriptures -
does not reqiire me to accept every wéxd and
N every verse -as divinely inspired. Nor do I-claip
- to have any first hand knowledge of these wondor-
ful books. But I do claim to know them and feel
‘the truths of the essential touchings of the -
scripturés. I decline to be bound by any inter=
* pretation, hoWever learned it may-be, if it is
* repugnant to reason or morol sense. (86)

IoT MG, TR g e am
i
o
.

AT S e e

B In his'viéwﬁ‘hli ﬁﬁhiholy‘bookp are at one in the
i condennation of violence and evil doers.
5 B o ‘ )
g The Hindu shastras are full of condemnation
& ‘of* evil-doers. They have pronounced curses upon:

, them. Tulasidas who was the quality of mercy
.- Tpefsanified, has filled the Ramayana with adjec-
‘ ;tivapégghinst the epeémicd of Rama which it would p
“ be difficult to excel., Indeed the names thenm- ) ot
N selves chosen for them o:e.pignificcnt of their
3udlitioaa Josus did not hésitate to draw down

ivine wrath upon. those whom he called .'a geneia- ; 3

RETer

© " tion of vipers, hypocrites, whited seffchers'. -
© 7 Buddhg ‘did notf spiire those who killed the innom ./~

» 30 v, cent .goats ‘in the’ name of religion. . Noxr are the °
Lo Koran ox the‘Zend-Avestan' free. fron' such use. (87)

3 ‘"‘\9";. ! ,. ‘ ._' — ‘
T ey e el T s odg
4 7.(86) CWMGL Vol XXI; p.246
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* Holy books must be éoud in a spirit of devotion.

There is leéss history in them than matter to appeal to
N R , , o
one's imaginatiqgn and heart.

The seers who wrote these words did not set

out to write history but only to teach dharma and

" morals., Millions of pooples read these books and
lead pure lives. They read them with guiloless
hedrts and live in this world with innocent joy.
It nover occurs to them even in a dream to ask
whether Ravano was o historical figure or whether
they might kill their enemies ds Rama killed Ra-
vana. (88) L :

What Gandhi is repeating is again that we should
approach these books not in‘a:apirit of criticism but in. a

spirit of devotion to draw inspiration fron them in order
'to'léad.bettér lives. . !
N " , 1 - . ! ' ,' .
» The reading of the holy books purifies ou S
minds and helps to'think truth and even enables '
us to act truthy (89) o
.l . | R " \\I l
Scriptures cannot transcend truth and reason.,
They are intended .to purify reason and illuminate
truth. (90) o \ -

‘ Finally, the qeodiﬁg of the holy books according
to. one's choice is ulmos%:essentiul for s;lvotibn. But
,this:uldne does notsuffice; actipn must follow 6u; pious
ideas. o | | | |

&

.

»

(88) CWMG., Vol. XIII, po43 ?.'%Z
(89) Ybid., Vol. XIV, p,137 ' °

I

(90) 'sB., p.229 -
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You have to read the Gita, tho Koran and the
Bible and. the Zend ‘to go’ to Paradise. But if you
mean to achieve your object, you will have to be

. active and then everything will come right. (91)

" Gandhi and the Christian Bible,

Gandhi repeats more or less the same thing with re-

gard to the Bible as he sald about the Hindu holy books,

maybe less emphatically and in.mord general terms. After

having praised‘Jesus as a great man, Gandhi speaks. of the

'Bible, X | : | )

"

- perfect human medium

"I do not regard the Bible as an infalkible -
record of the life and teachings of Jesus Christ.
Nor do I consider every word in the NeWTestament
as God's own woxrd. While the Old contains some
very deep truths, I am unable to pay it the same
honaurs I pay the New Testament. I regard the
latter as an extonsion of the teachings of the 0ld
and in some matters rejection of the Old. MNorx do
I regaxd the New Testument as the last word of God.
Religious ideas are subject to the same law of
evolution as everything else in the universe. There-
fore even:God's mesaoge_raceivad through the in-

is alkvays subject to distor-

tion in proportion as the human medium is pure or
otherwvise. (92) :

2

g

Gon&hi deplores very much the fact the noble mQSaI ' . -

" sage of Christ and the constant reading of the Bible have ¢

not resulted in mqking“gogﬁ.peoble of the so0 called fol- :,

s

lowers of Chkie@, | - p

s

1 (92) - Tbids,. Vol XXV, p.86

. , .
o y i 0
< " g , ; ——

-y (91) cuMb., Vol. XVI, p.311

v
¢
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‘The nat;ons of Europe are colled Christian,

but they have forgotten the teachings of Christ. ~

They mog read. the Bible or study the Hebrew lan- o
guage, but they do not act according to the -
teachings of the former. . This wind blowing from

the Mlest is opposod to the teachings of Jesus,

They hdve forgotten Jesus. They have forgotten -
Jesus hlmself. (93) ' ' . .

Thus Gundhx 8 znterest in Jesus ‘and the Bible is
of a passing ond supemficxal nature. It would not be ol*i
togethex wrong to conclude that this kind of transient- in~ |
terest in Jesus and His ‘teaching was portly caused by tha
ex:;ble of the Christions, -

Gondhi and the Ko:an. - R

nosi and'genarosity. He quotes two'ﬁxampies, one qf a

wan, got con?e:ted’f:om his‘avoricé and becuﬁe a Muslim, .

- and the other of a crvel murderer being foxgivan for trying

When Gandhx deals with the Koron, it is mainly to

"draw’ from it sufficlent proof to support his ugguments

ugninst violence, cow sluughter, communal hatred and such
other‘topxco which were predominant in his mind., First of -

all he contends that the quun.is.fpll of exampiqs of\k{nd-

scrupulous money leo§er, a Jeﬁ,'who beiﬁg shbwn‘kibdness B

and forgiveness in return for his avarice shown to o poor ..

'to\murdar Mohommod himself repontbd nnd embrucod Ialom‘ (94)

.
- -y - ‘. >

(93) CVMGQ' VOJ-Q XX, P027
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” o ‘
He says then that the main theme of the Koran is

non-violence and ah;msa though the opposite is permxtted
under’ certuzn specxal circumstances.,

There is warrant enough in the Holy Koran for
satyagraha. Whilst vzolence under certain well-
defined circumstances is permissible, self-res- ° -
traint is dearer to God than violence.' And that
is the law of love in the'Koran‘/(95)

Gundh; deplores the fact that Mussalmans hove a

tendency to be v1olent but he dosen' t blame rt on ‘the re-
i i

* ligion of Islam oz on thexr holy book.

Though in my oginxon non-violence has a pre-
dominant p ace ip the Koran, the thirteen hundred
yeazs of imperialist expansion has made the Mus- -
salmans fightors as .o body. They are therefore T
ggressive.z Bullying is the natural excrescenco
an aggressive spirit., (96)

But he consoles h;mself by saying thot the aggres-
siveness of the Nussalmons is partly dve to the intoleran~

ce of ‘the H;ndus, that if the Hxndus trusted the Mussalmans

at leaot as much as they trusted the Engliahmun tha Mussul-

mans would react fovouxably towards the Hindus and they

| would give up violenqb,altogpther and  join hands with\tho

Hindus to fight for‘&hei: cdhmon cause,
c )

- Even w;th regord to the very thoxny problen of the

Mussolman kill:.ng the cow cmd thereby couain% a lot of bad

blood among the H;ndua ond fhe Hussalmans Gandhi doesn’t

(95) . C. Vol ;v, p.29a . ]‘ St &

I A R A i P Ak
G 4] —‘9”.’-.“‘_'5..__';‘..___'___._.“
;
.

ggé) Ibid;,_yal*_XXIv- 0.271
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bﬁiiévé that either the Islamic Rbligion ox their holy Ko~

ran  has anything to do with it. . - . ! S

Cow -slaughter and mon-slaughter are the two
sides of the same coin" says Gandhi. He conti- . : :
nues, “The Koran so for as I have been able to ° ‘
‘understand it, declares it to ‘be o sin to take:
the life of any living being without cause. 1
want to develop the cnfacity to convince the - . .
Mussalmans that to kill the cow is 'practically = 4/)lﬂ '
4o kill their fellow countrymen and friends =~
“thé Hindus. The Koran says that there can'be no
heaven for one w?o sheds the blood of an inno~ .

cent neighbour. (97) '
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CONCLUSION

'Gandhi vas a staunch religious believer, a social
‘reformer, and a cou:egeous freedom fighter 511’:01196 into
one, with Gandhi the religious _maon, the relentless seeker
ofter truth the pxophet of non-v;olence standing high abo=-
ve h:.s other roles. His approach to al‘xe problens
through~the~med;umnqf—enlxghtepedfxeliginua.1deqlglthe;d;ggﬂ~hﬁ“ :

‘aloft. the texcﬁ of Eternal Truth before his people, seemed

to have produced the best results in all the fields he en- . 3
tered, except perhaps in the field of Hindu Muslim amity |
and the acquieition of pelxticol freedom Fo: e united In~

die. Even here, it -is morxe the enoxmity of the problem;

‘thun Gandhi's method of opprouch that should be taken into

account as a cause of some degree ‘of fe;lure. ' S

o . ‘ . ‘ V ,
It would be inproper to call Gondhi a pollticien in

the ordxnary sense - .of the woxd; as one who ig aspirlng for =~
higher and higher poeitione of honour. Gondﬁ& had cetego-
z;celly etuted‘severol timee that he woﬁld step down fIOn

his politiccl octivities oltogether ence Indie obtained in-

dependence.' He quyd then~devbte hineelf to the activities =~
fox ;wpzoving the eoetel nnd.econepic conditiohh of the ~ _';- '

]

_ﬂjeger neople. He bnd reéoneoﬁded thet the ve:y polltinel




litical administration of the country and has continued
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party ho had évided for long in its fight for freedom

should be dissolved ofter obtaining independence, and re~ ' -

.organise itself as bodies working for general improvement

. of the people. Howevexr he did het live 1ong.enbugh to see

this dream of his come true-  he yas assassinated a few

months after India achieved indeppndence on August 15, -

1947 - éxactly on the 30th gf Jo '::ary 1948. All that ve » e

know is that the Congress,Pdrty took over the reiq5/6f po-

doi?g sériill toééy; ‘But £He£: Ig reason ‘enough to be-
lieve fhut, hud Gandhi lived long engggh he would have
withstoédithe strong temptations of politician's life of
corxuption an§'compromise. His :eligious.convictioﬁs and

search for truth were so predominant that it would hoye'

"been extremely dif?icult for cﬁeap politics to lure hin

avay from his cherished beliefs. ‘Hiq own cotegzricol sta-

tements in this connection would help ys?to reach this con- -

<\

clusion, ,
! There is nothing on earth that I would not

give up for the sake of the country, excepting of o
course” two things and two only, namely, txuth and .. _
non-violence. I would not sacrifice these two

for all the world, . For, to me Truth is God and .

“there is no way to find truth-except the way of ‘
‘non-violence. I do not seek to serve India at the ot
-sacrifice of Truth or God, For I know that a-man - ‘
‘who forsakes Truth can forseke his country and his

~ 'nearest and dearest ones, (98) ' .
'Toianaﬁqr the‘ofhéf:ngstion,,qaqp;y did Gandhi sa-

y !
3
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crifice lis religious principles on the altar of his pu=—

§ ) blic life, espocidlly in the fiold of politics, and more

. espocially in his attempt to bring about communal amity be-
I  tween the Hindus and the Muslims, I will again defend Gandhi

and affirm that he did not sacrifice his higher ,principles

*

& . of Truth and non-violence. Having defined his religion as
r

|

thnt whxch underl;os all relzg;ona, namely manis search for
the Ult;mate Truth, vwhich h Ldentxfxed with Gaod, Gondhi -

seemed to hove been on very-secure ond firm gro nds to

approach people of all religious denominations to unite and \} ]

work togethe: for eommon intexests, sUch as pol thdl inde-

tions. He did noﬁ argue .about the miner points

LR A

public declzngs with peoplo of oﬁhox religxons.

~r

v

’

Fu:tﬁermore, owing to ‘his Views ubout truth'as re--‘ .
lative and sub}ect to various interpretotions .depending on
-the p:etaquxstes for the'understend:ng of‘truth being ful-
fillod by, the seéker in a higher or a lower degr%e, Gdﬁdhi‘

~ had. no dilfxculty inlucceptxng othex people ) r011910us ;,

fhiviews with sincerity, hqlding h:s own intact qnd stillfi'

.
o

sking for cooponutionron bosic common grodbda. wg dop,
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hardly dzsugree with’ Gandhz whon he-says that: God is one,
that God is unfathomoble, and omnxpresent and so on. '
These are universal beliefs. ’

This brings us to one of jhe most fundamecntal point;
of g?r discussion in the anélysis of Gandhi's attitude fo
religion, namely what kind of Hinduism did he preochlqﬁd

practice, and what kxnd of Hzndu he h;mself was., Uas he

‘an oYthodox Hindu keeplng strlctly to the Vodlc and phzloso—‘

phical pr;nc;ples of Hinduism, ox was he o liberal minded

Hindu, adapting und ud)ust;ng old H;ndu rel ious principlési‘ )

to suit modern needs. of man to estoblxsh freedom and eauali-

ty for all men. Or was he perhops a mxxture of orthodoxy and
@ y

1

modern lzberqllsm? .

’

Gondhz s exact uttztude to Hinduism is rather. like ,

- Hznduxsm 1tself, somewhat lndeflnable. At-one tinme we feel {
that’ Gondhz is a 8tr1ct ‘adherent of the old Vedic and qu-
nishidic principles of Hinduism, especxally when he trxes to -

-explain to us the nature of Godg In this he was at one with

the Hindu sages and thinkers. But ‘we saw that he uccepted
k._

the fuct of- m;nor gods’or avathars chlofly Rpmc and Kr:shnu.

The h;storic;ty of the sto:xes .related to, these u'othurst

) ’does not seem to bothar Gundhi. As w;‘aow ‘'on pages 5, 4& 25‘G
' 26,42 cud+17 thoso ovathurs differ from dﬁabnly in the de-
,'groe of theit porfoction; pot in the. kind of thesir peraana-; Q’

-

\
lity. Thoy are a ndc,uuty of timos an& wo must acc\e?\t thau/

V ) 7 -’
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Y W . SN .
N . - ' B y R . . Y . Lt ., .
O SR . S
A e At s P
./X | . ‘_[ s g - iR K P
. " . . s ceo s o
- " M 1 N ')
. 1]

E3Y
- el




| . NN L.
-

S and vonorute thoem, ~Like wny pious andu;ﬁayndhi was in the ¢

Ahobitvof reciting the holy mumes—ofRemo ond Krishna fre- : ;

~quont1y.' In fact hia last worda wero 9Horo Ram, Hare Ram® . |

kHoxéevor, we must state that Gandhi ‘saw %in theée avathars

s " more of the refleééiqn-of the Etornal Truth,.wher;os’the
| ‘coﬁﬁon Hindv wos quite satisfied with ihaisxemplory bumua

storios piovsly rolated to thei: enrthly existence. llhether:

h;ator;cally.true or fclse, as long as these ntorze helped

L NV 2

the common man' s devotion, theyu@:w quite ull rlght for him,

- WML A My . ,\;"“

Gandhi would udvocato roligioua tole:unce based on
‘ freedom of conscionce, but proctice his Hindu. religion in -
d all its details -in his own life, with 1ts caste systenm and
| cow worship, w¥th ita thoorio; of :abirth and trun-nigzo-

"’n’v [EALE PSR

tion. He would qlao bring-his religion into ovary ono of o

his dai&y\uctivitios ond looP at each of them from a reli-
"Accordingly social qprvico wns‘toligiop,
107:§_§.so was everything else, or the

othex way about. His 6loeo associote ond co-woﬁkc:,‘ awa-

gious angle only.

"'N-.M..(,.

rorlal Nehru wvas his just opposito in this retpoct., For 3‘

s § M

hinm roligious aotivitios were completoly/diatinct f:pm po. -

<+

< 4 -

“

liticdl, aocioi, économic ox any similar nctzvitiet. Ho . o B

r vgniont ﬁ.ms j..e., ym h '_ hnd ﬂlniahcd mu tho nm
umint pz&o:&tiwin? da) & "
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ligtous faiths, thah Nehru's or for that, reason of any

-

-
b BT

v

other Indxcnleudet either Boforo or nfter him. Gandhi,

_more than any other Indian leodor, roulisod‘tho fcct that

relzgzouo sentidents, andohsp;rutidns fo:nod tho vory life~

blood of tho Indian people. It was to this thot Gondhi
uppoolod. It was through religion that ho visuqlised and

axpluined the,probloms of hxs times tc hia pooplo. It was

in this light that Gondhi saw Hinduiom, proochod Hinduism
and ‘practiced the samoign his own life. Tho:oforo-to
answer whof‘tjpo of Hindoisﬁ dio Goodhi,proctioo or what
kind of Hindu Gandhi xoally wos, we nust say thot his type
of Hinduism was orthodoxy mixod with a very groot doze of
modern liberalism added to it. Again like evexything
else connected wighmgondhiﬁﬂit was typically a Gondhion
type of Hinduic;:thoi he preached and p:cctlcod. Thnro
vas oomothing fox evorybody in thiu Gspdhiun aixtuwe of
Hinduisn juot as tho:o lo 1n Hinduiom itself, whiohacould

bo oonvoniantly definod as: a :oliqion thut oocopto into

- v’

ito fold u@y good found nnywhofe. <3~A%w~w1~17'7 T

Ry

. )
. '({l

Ho rooch tho»




' ) philosophzcol, :eligxous, und I uould suy, above all, - —
; ," - practicals Gundhi belioved in mah's indivzdpnl freedon | .

- "of conscience and froadon of ¢ f'ii"im.vgiﬂl: in all matters. In

the matter of relxgion, hg believed that no religious o

i -

- txuth was revbuled togany individual or gxoUp oxcluaively. S

R L "From the proctical point of view, Gondhi'a attitude of V'

C S - _extreme tolaronce of other pooplec' :eligious viawa was. ‘
\ po:hcpa tho bﬁiy way he could nake ony to:t of an effec-

"  tive oppeul to them cnd unito thcu in “any wuy fo: a com= . T

\ xon com. But the mtoghhing faot 1w that w:lth all his . . -

religiouo 1iborulisu andwtbleranco of otho: roligions. ho .

. remained a ;t6unch Hindu, cccopting and pracﬂicing akl ‘\

. its principlo.~1n every détcil.v Togoth§; with hfs Suproib

EN
. v had
. . [

- God, ho acceptcd tho many ninor guﬁi”and goddetaes dlse, . . ) )
, ' Eelacticicm involvcs selacting alonints fron vurious and . % 3

vp, v a

.- dlvorao ;ou:cos cccptdinc to thoir vulidlty, ond eaubiﬁing ,
' Atbeu inta d’aut;nfytng ystpu‘bf 3' as o;(

«%3 “‘:

5, X
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The need of the tioment is not BFe religion, T e
but)wutual res ect and tolerance of tha-ie:o- f_etJ e,
o 4 [ B - -
reGch not the dead level, gut unity in diversi- N
ty. Any attempt to xoot out tradition,” effocts o S
of héridity, climate gnd other aspects of the ‘ '
- phyizonment’ is not only bound to fail, but is :
sacrilege, The soul of religion is one, but it !
is encased in o multitude of forms, The latter
will persist to the end of, time. Wise men will - :
gnore the outward crust ‘and see tho sdme soul . ° =
livisg under a variety ¢f crusts, For Hindus | - ‘
to expect Islam, Christionity or Zoroastrianism AN
to be driven out of India is as idle a dream as,. ‘ -
it would for Mussalmon to have only Islam of . j
their imagination rule the worfld; But if belief v e
in one God ond ‘the race of His Propheté in é.ne- " - :
ver onding chain is sufficient for Islam, then ‘\\\\ W

s,

We are all Mussalmans, but we'are also all’Hin-
'dus and Christiaons, Truth.is the 9xclus ve pro~
perty of 'no sﬁngle‘gcriptu:a. 99)

¢ - ,/ - h s ! . “

-

One ttﬁng remgina quite ce:ta#h, numely Gandhi's .
own sincerity about his bol;ofa.. Héfudhored to qu:y h
+ . detail of hil belxnf:.. He dou:iuhud his taligious convic-
tions wiﬂﬁ fu:ting ‘and poncnca. Hc practiced them tn . o
“mavo:y etpgct of his. privcto cnd publ&cllffe. Yoday Gandhi
stunda out os ono of the ttuuncheat ptbponanta of civlli-

.Qed mcn’c codu eF bc@uviour in hit doolingc with himoolf
"and witb hia fellowmqn - Thut ch is Tzuth, thut T:uth :f\. o
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S Looking into “the lxneage of Mohandos Gandhi. we |

note that the Gandhis belonged té the Buniu (Businoss Man) -
) - caste, and seemed: to have been originally grocers. (Gandhi

- s means grécer). Bot for three boneratibnt, from Nohun&qs'

. \ 9rundfuthor, they had boon.Priuo Ministora “in’ ‘several Ka-

S tlawad (ﬁbota:n India) Stutec. Uttomchund Gondhi, Mohan~ 0 ':‘H
) doc'-grandfcthor, the P:ime Ministe: of Poxbnndq: stdte.

. 1 foxéad towloave Po:bandor on occount of . aome stute in- .

o trigues, ond seek :ofuge in the nourby little ntata of {: 1‘ C
Junngodh. It is scid thut thero he snluted the Nuwab, tho | |

- xuls: of that stute, wi%b his ‘Left hand, When qusationed o

o about thia discou:tosy, ho was said ‘to bcvo :aplied this: | |

"Thu x:.gbt hand 1. uluady plodgad to Porbanda:-u (100)

»n '. .

e S [, |
N .
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' o7 brave and genarous but very ehort-tonpered. The ovutstan~ :

dingﬁimpression thut ho has of hia mother is that she was

ve:y zreligiovs - and even’ suintly, '

‘ About his eorly schooling at Porbundar und loter:'

po ot Ru)kot, Gandhi, has nothing much to suy. ’He &5% a stu--ﬂ

‘ o dent of average intelL&genco for studios but more than . . f,‘
| average love for truth,‘honeaty cnd :espect for elders. | | .

. " He seemed to have - hud a wockness for ;moking. He, even A
N J/“\ ' seemed to have stolen money for this puIpose. Ié is re~ \3 ﬁ'

| | - ported that Gundhi lovod freedom for himself ubove evory ’\ .

§

othe; quulity.

% B C o All hi: life, Gondhi dec:zed tbo evil .custom of
‘ T“_h ehlld norriogc, of which unfortunately he himself was a
victin, uorxying ot‘%ha early uge of thxrteen e girl of .
the scmo age. The ¢irl®s name wqu Kasturbai, fhe daqghter
' of a PSrbondur uo:ehnnd nnmad Gokuldas Mokun)i., This. uerT
v :ingo lnsted‘:ixty two ycd:c ond woo quitc mcmoxubla in s . L
noro wcys than onc. *Sho waa portiuipont 1n all of Gun- ' ” |

o :f, hi's pﬁblic lifb. Kotturbai showed sone lovo for ﬁdx po:—




oddition, d vory )oolous husbund, -and kapt his wifo yndnr

very strict suxveillance,. wh;qh goinu ugoinst har‘lovc of

fown®

independonce, roaultod in néfe qpiaundnt zelutionahip be-

tween’ them ‘at tines.;

. ‘s to
® >\m.

Mohundas’ %fuoation continued 1ong ufter hi@ mor-

‘riage. He tells ua,how he wc; pvzzlad obout atrict vwgo-
torioniem during his school dayt¢~f1t soens o poem Nﬂ‘ty

‘:ecited to him, ragarding meut eat&ng which :oad gikp th!s:

‘ f

Behold thc-migﬁiy“Englishnan,
- He roles.the, In 1uh~smdll,,=.

.'~bocuute hting ¢ meat=patex: -
He. ic f&vo cubita toll. (101)

. b . 4
[N . [ . W . +

Ho wns givnn to undoratond by aomo of his f:iende
that Indions we:q o wnak penple“becuuae thay did nbt nat
noat. ‘Gandhi" gppgxohtly boliovod thit cnd going ugcinst

o v “-uv'

hic soe&nl and tqligibua‘auttbaol 9 : stnxtaé

. '\ 1

on to n.nt diot und7antinudd‘cn hcexotly fat—d

13
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und fciling to plock up enough couxage to spouk to him,.hel",l

T —— A
v

wrote o noto to his ‘father ooking 2113 patdop~ead~adequuta_~,mw““;ﬁﬁA&_‘

penance for his ain of steoling.‘ The reaction of his ' .
fathex when he read the note was quite unexpectod. Tac;s
-begqn'to'foll from his futher s eyes as he read tha uoto.,.\
Soon, both. c:ied and his father was iﬁ deop agony for his  } .
. son's offence. This dqeply noved Mohdndna' hegrt. cleun-A . .
aing 3t of all desixe for uny furthar st@oling. Ho attri- S
buted his fothe: 8 ‘unvonted unguish to . tmo fucts,qnamgly T
his oxt:bue love for his son dnd hls oxtxame hu*tod fo: 1 .-,",h .

the sin of steuling, or any sin for thqt réason. ,Thisr S L

© o =

aoys Gandh;; is whot .zeally pluﬂted tho saeds of non-vio- o
lance ox ghimsa in. hls nind, which doveloped into tha lzfo o : .

force of ull hin &ctivitias in hia 1utef yoors. f‘, o

. o [N
. R - ¢ P . o
-0z

°“ : " The auxly lotsans af lova of t:nth; self-cdﬁttol co
and solf—di:c&glino :tood hin i good Qtohd during tha L"i”‘ I

y.«:: to caue, duxiﬂg his s*mdiea‘&ngﬁggignd, whonzhe wut "‘*1’i G
mhung fox tm :agm of hin '

oW

feouhtxynén'ihﬁ South’ Westea, i |
‘ ﬁaiﬁhﬁi 8ﬁpqnd¢n .pfmt{'i' -

Eam N

b '
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] ' \ and won o 'gi:en"i: victory wh'erc brute folrco mfght’ huva\‘t‘uﬂed.

Fisrg (e N

cmdhi.‘o leuon of resisting bruto force by the Foxces of
., wmoral st:angth wtn tho groutost trlbute to the dignity\gf

~ i

: T civill\aed hog‘non noture. IR . LT

L a) Those "o dowed with the qual.i-ty of SATTVA are tron- '

qui.}, ulf-ﬁcoll.oc\t\ed,nqd dhcrlminot:ng, Thoy do not
: * bother thomolve: w h the offuirs o'F the \nx.ld, but k{ep |
. their mindn ﬂ.xed on 6 cl.\ This euttvic ditpositioﬂ has L
" been rightly described ol tho ‘SOOTHFASTN/ESS' quulity. “".\\‘ |

Vo L

Soothfustnou manmculmnon. With'mss' the word baccmn N

: a roun nnd mggmﬁbaco. Only han tha mind 3.3 pencaful S

L .can om ncliza"cod,. and’ the taté of mihd in which such =~ .~

:eulizntion becou;t‘q:o;sible 1: the tnttvic otatg; \God, -
as ct:dnacond.tng tho thru qualit;lu has né activity, gof/d , Co

"f
e

Q‘ ;‘»"Et\‘ (%
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¢) I am in the world faeling my w0y>£o llght Yamid -
the enclrcllng gloomr ;i GTfon‘irr‘and‘n£3001culcte.A My

. truat is sololy in God. And I t:u:t men oni#ﬁbocause I !
truat~God.~ If | & hcd no God to ro}y
. Timon, a hater of . By tpociés.("f

: v
N " o

‘

d) It iu“foith that staors us through ttorny seas, -
foith that mov s mounto;n& ond faith that )umps across the
ocean. That fa th is nothinq but o living, wide awake

Y

consciouaness of God within uugﬂuﬂa,who hca achipved thut

‘haulthyy phyuicul poar, he xolls in spiritual :ichess.
(MM., 9480) ‘ ) . €_‘ i N N ot e B # ! ; C

I ,"’ , . v" . . o N v

%

I havq known axuctly whut it 13. Thut
something 1n ma wh; nevox dec.ivos'mo'tolls mu uouz ‘You.y

haVé,tb“é&dnd@gﬁdih@l tho wholo world ulthough you mqy havo




; s N et coL :
~ Tho fieihex it becomas, the closer is the communion with
[ s T T g T s e s e

‘%é .  God that I esxperience and the deeper growqpmy faith in His &j
1 R ' cbundant graceﬁ So long as it persinf?' I know it is well -
W .. with me. (WGP, Vol, 11, p.246) -« | S

- . g) "God's wayc are iqscrutoblaw "He often tests His - (

SR Y

.~ fovourites th:ough manifold defeot: and tribulutzonn. (éUMG., j
‘-“ ' VOJ- ll' p0163) A ’ . .o Lot ’ . )

s A

. - 9*7 y - ,. . . B \ , i ¢/1 s . . -. .

. h) All our fdur arises from luck of fcith. If wﬁa S ‘
put our foith in God, thgfggh if we trpst that evoryt@ing e -
will happen s orgoiued by Him, we would neve: wo:cy. But : ; '
oL it is only when wé on' ‘our own: pdrt hcvo done oor bost thut
’ we. can sonsole ouraolves with evo: is to happen will

ppan' Man's: effo:ts u:e assura y teu@rq:d‘by'cod'y o
- T g¥aces ; (CUNG., Vol. xxu, p.190) A
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-&Jﬁ”té _§pIVO. the-péor dumb ﬁillionéa

- ‘Whaels*

A ﬁe&%éct mon might have

been the;r deapa;r.(MGP., Vol 11, p.801) T T

. -
L - N - i ‘ / . ¢
B - . 9 , o, U ) ! ' - - . ! it
. . . k 4 v . T A -

, E) I 3; not sit'fﬁ"juaéem;nt bpg; the orld for its S

- misdeeds. Being inper

Pid st ‘

and charity, I tolezota the woéld's 1mpexfect£ons till I N .“' .
- .

. find o °’°°*° an OPPOrtunity for fruitful expostulotion. f
(MGP.. Vol.ll, p-800) - b

- 1) " Truth to me is iyfinitély deazer”than the mah‘t-"/‘~,
mashipﬁ which 'is. pu:ely a burden,, It is my knowlodge”of /)g\_~\/3
limitutions and my nothingnela which haa so far saved me . e
from the opn:egs;venasx of mohatmashxp . I am . a ?oor men="
diccnt. My éurthly possessions consists of. six spinnzng
prisbn dishes, a ¢an of gout's milk, aix home- LT
“Bpun. lozn-cloths cnd towela, ond oy reputation whzcb : |
connot bs worth much. (ift., Vol 1, p.425—426., W, Vols -
o, ) T e vl |
) If anyhody triod to tqko out body in Q p:occa->\ o
- sion qf%or I died, I ﬁould co:tq;nly toll,thom , s my

I ‘_&1"
I rv y
tu

(N
g - e
o e

Ixy,
corpit eouldhipeqk ~§pnr¢ iu aud exo&uto na who:p X bod
aw&mqmﬂ | : iy

'
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T a) Rela-ezons are” dﬁfbrémwmergmg—to—ﬂg—a*.,__._,-M,

¢ /,

- same point. mwt does it matsex thot we take diffe:ont T

| ":odds, 8o long as we reach the scme gool? In reality, thera

. i f;"ure ,,,«Jy\“ngwm as’ thore are 1ndiva.dunls. (SB., p.225)

v
.

.~" 5 . . . B . 9 - ' J .<
e b) If a man reachos the' heart of his own :ellgion, he .
el ~
- " has reached the heurt ‘of “the others too. (SB., p.225) .
. v b ‘ ‘ . \ W ‘,' L ., Lo . " .

o ey So long as there are different :eligiona“, every-
N ond of Athgm may noed sone distlnctwa symbols. "But wha
| t symbol is mada into a, fetiah and on instrumont/ pro-

o ving ﬂme superi

fit only’ tg be ‘éigc\i:d 6‘.“(58., 91226',2»22) ‘ - ;
| , "', ":\-\ g "-" ,‘ v‘ ', . '\- /k\‘ ".‘, 1 .- "’;“ | ,.‘:'-" : gﬂ)ﬁ 4 ’ vc‘

B . d) Aftor long study and axpe:i.ance, I havo coma ta,- : }'}
th. e/onclusi,on thnt l) dl;l. rolig:lons a:o t:;u:; 2) ull :011.-
gi.ont hq;e :omo ortm: in them; 3) aIl raligiom cra'- glsppst

of orie's rel!.gion over. others :lt is,

a :au denr to ne us uy own Hihdvficm, in o; uﬁ“ch un nl]. humon o

A

R bhilwl sbovlﬁ bn us, dca

vj‘ﬁ .‘r ‘ ‘,

vnv. Hy an‘ Véna

x: w é:r e, ut bna' aaown' closa :olbti- ;3 e
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¢

the votqfﬁes thoxeof. 'How.can I eVon secretly harbour the ,

thought - that my naxghbour s faith i&

nfe:ior to mine and

w;gh that he should _give up his faith and embrage w;ne?

As.a true and loyal f?;end, I
he may live ond grow perfect

_house there -are many mansionl
(ss., p.228) '

can only wish and proy that
‘his own faith, In God's
and they axe uqually holy.

q

£f) I do not believo in peoplo telling others of their

foith, espocially with a viow
not o@n@t'qf ‘telling. It has
comes uolf—proﬁggatiﬁg; (MM.,

| 9) A iinnor is oqual tc
:Both will huvo oquol juotlco,
eitbe: to go fb:ward or to go
drﬁn his c:ootioﬁ.

to conversion. Faith does

to be: livod and then it be-

.P084) . ° . ev l

’

the soint in the eye of God.

and both in equal opportunity
 backwardl Both are His chill
A Soint 'who qpntxdera hinqorf superior

to o sinner forfoits his ua!mghnod and baconct worse than
the sinnur, vhb, unlikc tho proud :uint, knowl not what’ ho

¥

i dbing. (NH., p.167)

Tl

t




: - 1)' I anm ;oo consciouslof the impor?eé@ions of thb\ -
. cpecies to which I belong to be irritctod ngo;nnt any. mom= ,;
?{ ' ':N ber thexeof. - My EEMedy is. to deol with tho wrong wherever

I see ij) not to hurt the w{ungﬁoer, eyon ‘as I would not

:1ike to be hurt for the wrongs I continvally do.(MM., p.3)

. [
. .
- L2 3 , .

, .

»
§) I know no greater sin than to oppress the inno~

cent in the name of God. (MGP., Vol. 11,.p.143)

) ' ) v ' ‘, ot ‘ ' ’ . J
k) -Ilregdrd untouchability as the greatest blot on
Hindvism. (MT., Vol. 1l; p.47,48)

1) I am endeovout:ng to aee God thzough service of

humqnity, for I know‘%hat God is noither in Leuven, nox

down below, but in evexy one.(MM., p.£4) ,

\ .
@ R , ¢ « - . ] R 4
. . ’
B -y
v

&
n) Tt is a ttogedy that religion for us means t%doy

nothing morefthun :estriction: on food und drink, nothing

- T moxn than ndhatgnco to,o teﬁno oﬁr\‘perio:ity and infariatiu e
- -f& Lat ae toll you thot thora cunnot bq -any grosser igno-

¢

Nl‘: rance thun this. Birth and absprvance of forms connot de- SR

Mf'. - J

1

L 3 '  tbo budge of aoporioxlty q: infazio:f&yé no scripturo which
ba :

ing
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hisfbt her bi;ih can command oux allegiance, it is.o denial
of God and Truth which is God. (MT., Vol. 111, p.343) -

. MR . : . .
' ‘ [ . . N ’
PN ' A T ‘ S8

. . . . ! , ) A LS
'_f”fn)"The comhon facto: of allfrelig%lns is %;h-violonce;g .

Some_ mculcote mor&of it than others, all agreo that ‘you,

.can never - huve_too much of it. We must be. sure, howover, , \‘u*h
tth it is non-violence dnd not a cloak for qowardib%t(CHNG..
Vol. XXV, p.168) ' ,m.l. T —_— | .

o) No :oligion in thé world can be protected by‘vlo- e
lence. Afterx thxrty yoarn of experience and reflection I |
" have come to realize that there ia no way but non~-violence
to protect oux xoligion and our nountry; 'One who drdws the
aword perishes by it.. No xoligion can ox will ot any time ’
endure oh tho strongth of the sﬁoxd. Iaion has survi d in e :
the stzongth of, fakixs und Hindoism on- thqt of the topavic.l ‘ )
The Hindu religioh hqa producod :ishis and nunit who hnvn, )
un:cvolled the mystery of denth. (CNHG,, vaL,Xxv; 9.93,94)




" three. ﬁe.must by'oﬁr honés% conduct anonsfratb to then
thot they are our kinsmen. We, wuat by ou conduc ‘dehonl-'
t:ute to evexy Englishmon thgt he 1: as safe in the romo-

test corrier of India as ho profeases to foel behind tho

.machine gun.(CNMG., Vol. XXI, 90551) \__, T

. .,

.
N

, q) I tell nen of, all rel;gions that wc—wisﬁ to b

.

bound in'a unity of heo:tt. Ara wo not: 8o bobnd to the :
Christians? :Do we not accept tho help ihét,mon like‘An-

_drews. and Stoke; offer vs? le do not dosizo to make uny-

:

- one oux onemy} We wish rathez to clve oUT own ggggﬁ.(CWMG.,
VOJA. Xx, p.103) N {

B
@
»
“d.
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i

x) Eva:yonc chould bg reody ta lay down his life for
M. foith:' ‘He who gives hinasfg w111 be auvad. He wlw
tukos cnothar's lif. will 1030 h;t ovn.‘ If one coold t:uly
follow one’ $ dhurmu by killing othora, lukbs of men would
huVe otteinad nokoho by nov.(GHHG.. Yolu‘ x!§§p,l:,l |

RO . L

Eqﬂdaf'of:rh

: SENIRAT Tk
) v CaTR 45D
3@% B »19%”*
Ty iy R

B - ."Lfil'ig}'f‘x\” %‘3

PRI




. Lo

becouae of my unflxnching fuith thut right must p:otput in.
he'end.... Ovs insplrot;on can come _only from our . faith <

that right >muat ult.{mately p:evuil. (MM., p.5)

£
T
’

v, Annxnmm. mm
-The cow question is @ big que-tion. Tha groi%nat
\ for @ Hxndu. I yield to no one in my regord for the cow,
- yot I would not kill o hukan boing for pxotecting a cow, as
I wall not kill a cow for scving a hunon 1ife, be it over
4 s0 precioos. Hindus do not fulfil theix t:wqt 8o 1on9 as
they do".not postess the ublltty to protect the cov. Thé e 18378

!

nbility can be deriwod eithar from body-force o soulnforce.

"
*:
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%
b
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To uttempt cow-protection by violence is to redUce Hinduiom
to Sutonism and to prostituto to a base “end the grond siw

gnificuneq of cow—pcoteqtion. (CHMB - Vol» XX, p.lll) -
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