s
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-digm of reality the participaqts call the 'Life in the Spirit‘ This . .
4

- . »

and the comforted. These are personeﬂ Qrientaﬂons vnthin the para~
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- perspective of rethy 1f elaborated to demonstrate that it is a
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‘called Pentecostal Catholics by Ha'rrw‘son2 and 0'Connor,
. 1,

- Study of Religion, (February\ 1973).

York: Bobbs- Merr111 Company, Inc., 1978} .

Barbara) P. 11 e,

CHAPTER 1

% “ -
INTRODUCTION ’ !
The Charismatic'Renewa1 Movement is the name given to and

adopted by the prayer groups that exhibit phenomenon traditionally ‘

) assoc1ated w1th the Pentecostal Movement but have remained: Joyal to

their parent Churches.] The Roman Cathol1c prayer groups have been

3 These prayer

groups can also be equated with the hidden prayer groups described by
Gerlack apd Hine.4 The phenomenon of the Pentecosta1 Movement‘that
the prayer groups exhibit are: the ritual for the Baptism of the Holy
Sgirit; prayer ﬁeefings structured to foster what the participants call
the Life in .the Spirit :- "the sense of immediacacy of the Sbirit"s;
and the f@et.that the participants experigace, in varying dégwees, the
resu1t1ng‘gifts»of‘ihe Spirit -- glossalalia (tangues), prdﬁredy,
discernmeﬁt, healing, exorcism, faith, love, and wisdom; which are

¥

enumerated in I Corinthians 12: 8-10. There is a certain degree of

.tension between the 'spirit-filled' members of the prayer groubs and

-

- . +

. oL -
1The prayer groups prefer the.des1gnat1on Charismatic in

'preference to” Pentecostal, since they view themselves as different

and -in antagonism to the Pentecostal Movement. E.A.S. Sandul,
fielqnotes, A.C. prayer meeting, Montreal Quebec, ‘Novenmber 19 1974,

- M Harrlson, "Sources of Recruitnent to Catholic Pentecost-
alism: A Middle Class Religious-Movement," Journal for the Scientific

3Edward D, 0 Connor The Pentecosta1 Movement in the Catholic
Church, (Notre Dame: Ave Mdrie Press, 1971)

4

'3

L. P. Gerlack and V. H. H1ne. Pegnle, Power, Change, (New

~

5John R. Thompsen, "Cathq11c Participation in the Char1smat1c
Renewa] Movement" (unpublidhed paper, Univers1ty of Ca]ifornia Saqta
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"phone c¢hurch in a mixed _french and English suburb of Montreal which

views .

]

the Churches, in which the action of the Holy Spirit is one of inter-

mediacacy through established ri tuals._ but the prayer groups have ot

split from the Churches to establish sectarian movements, rather "it

remains snugly and loyally within the bosom of Mother Church...”] . ;

Research for this thesis was condu;:ted over a two year period,

1974 to 1976, with three pr_ayer groups as part of the research project

n "New and Para-Relfgious Groups in the Greater Montreal Area." .\
These three prayer groups were: an anglephone Roman Cathclic prayer
group to be designated, for the remainder of this paper, as A.C.; a
francophone Roman Catholic prayer‘group, designarh\s F.C.

research wigh this- prayer group was conducted by aul Schwartz

o

(the

2); and

an anglophone An‘chan prayer group, designated. as A.A.., The sechﬁ
o AN
an

of society that these ,three pra)ger groups represent are: A.C. is

urban church in a working class anglophane area; F.C. is in a'poor

economic francophone area in Montreal's east end; and A A, is an anglo-

2
-

reflects a middle and high income bracket. , . .

The method of research was field research and in-depth inter- .

Field research, utilizing the technique of participant-observa-

tion, focusedﬂg‘n the weekly prayer meetings and other activities spon-

sored by the specific prayer meeting, such as peanut butter m‘ghts.3 :
The in-depth interviews were a standardized interview, that was applied,
»

S c R ‘ . [
]J H. Fichter, Catholic Cult of the Paraclete, (New York:
Sheed & Ward, Inc., 1975), p 33. -

2

I would Tike to thank Paul Schwartz for the use of his re-

search material,

3A social evept that began with a supper and concluded with an .
evening of "teaching and witnessing.. e
"= ) :

i




to the enti re research project, to which were added_questions that per-
tained specifically to,the Char1smat1c Renewal prayer groups, such as
the individual's experience of the Baptism of the Haly Spirit, the

gifts of the Spiri t that the individual had received, memory hequg,

and what the statement, "we are priests to each other," meant to the

participant. Interviews were conducted with randomly selected core:

. members. The core was defined in relation to the degree of commitment

and authority. The core membership was defined in the prayér groups

as: the pas‘toral team and the Sunday even)i n§ Ncovenant in the A:C.
prayer group, the support ~group in the F.C. prayer group, and the
leadership team in the A.A, prayer group. Two interviews were conducted
with participants of A.C. prayer group who were not selected on this
basis, »ather the participénts _Qere selected by vj\;'tue of the fa(:t'uthat
both individyals were from a Protestant backgroun& and chose to’ parti-
cipate in a Romar? Catholic prayer meeting in preference to @ préyer
n-leeti ng associated with a Protestant Church.

The Pentecostal phenomenon, of the Baptism of the Holy Spirit,

Life in the Holy Spirit and the gifts of the Spirit, are the unifying gy

" and cohesive force between the three prayer groups. This expemeﬂ"e

is of'the inmediacacy of the Spirit -- a personal, 1med1’ate experience
of the Spirit within the individual's life.

“An experience of faith in which Jesus becomes alive.
| feel closest to him. Life takes on another meaning.~
It is a deep joy, emotional and a very deep peace
which you know nothing can shake. The most important
aspect is what it does for you. It deepens your life
0 you can Tive. So you can live a Christian life

. ith others. This is’ t?e real purpose’ Yaou must .
be open to the Spirit." .

T A. S. Sandul, interview 102, held with member.of A.C.
prayer meeting, Montrea), Quebec, March, 1975.

! .-;.r« st i -
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4 The prayer group is the

edperienced this in dwelling of

a whekly basis (the- A.C. prayer ggpdbs has more than one weekly meeting,

ere is the select Sunday e

s

a covAnant house). The articul

as

The prayer

sharing; the gifts nf g]ossolal

and the r tua1s of the Peace of

he prayer groups are a

closely/ aligned with their chur

occupigd sp&ce in the chu;ch bu

in th §5nctuaJy. In relation to the author%ty structure, the leader-

ship/of the prayer meeting was

“This close assoc1at1on

in thair church par1sh This i

prayer meet1ng and the 1nd1v1du

'community of individuals' who have

the Spirit. The prayer meeting which

‘ »
is\the exper{ence of fellowship} the congregational aspect, is held on

vening covenant, a youth meeting and

ated purpose of the meeting is to

meeting which can be fervent involves:

ia, presphecy, hea11ng,and d1scernment

Jesus and communion. {Mass, in a’]

Iso simiTar by the fact that they are
ch parish. Physically, the heetings

i1dings and the mass was always held

in the 'hands' of the parish priest.

with the church parish 1s evident in

he fact that the members tend to belong to the prayer meeting that 1§

s evident on both -the level of the
Q-—

al. This relationship is demonstrated

in the format1on of the anglophone Anglican prayer meeting. The

initi;l contact of the fourdtriy

Rénewal Mﬁcemgnt wés,via the anglaphone Roman Catholic prayer meeting.

1

prayer meeting, January 20, 197
'Sing a new sang to the Lord.

participants with th Charismatic

\ f

. This goal, to praise the Lord, is usually reaffirmed at the
beginning of the prayer meeting.

An example by Sandul from'the A.C.
6, 15: "John gave the invocation.
He are here to praise the Lord.'"

/ [




-

After a period of participation in the Catholic prayer meeting, to
[ ]

‘learn the ropes', the Anglican members began a prayer group in their i
own parish.] On the individual level, there is a tendenc& to 'convert‘
to the parish .in which the prayer meeting is held, if the individuaf*s
invol;ement with the prayer meeting is extremelj high, when the

prayer meeting has become a focal poinf in the personTs life. An
example of this occurence is one of the Protestants who attended the

anglophone Catholic prayer group. The woman, who had been involved

with the Presbyterian Church, stated that she would prebably convert

to fhel Roman Catholic Church if her involvement with the prayer group

~cgnt1nued. She planned to enter a communal 1iving arrangement with
members of the A.C. prayer meeting, In a private conversation, a year
later, she affirmed that she had joined the Roman CaEholic‘gburchxz’J
Although the prayer groups share a cormonality of experiencé,
ritua]land a]fgnment with the church, as a reéul; of the variety that
is evident in any form of veligious fellowship, the prayer groups
demonstrate varying degregs of differences. As Wach sEates:.

It is important for onskto realize that there are
different ways to be 'religious', to know and to ._
worship God: for in the area of expression between
. man and man even the narrowest religious fellows ¢
ship show differences. The group as well as the
individual will be religious in its own way. We .
are not talking here about 'heresies' but about
the legitimate range of psychological and sociolo-
gical differences.? -

-

]E. A. S. Sandul, interview 131, held with member of A.A.
prayer 'meeting, Montreal, Quebec, January, 1976. )

%t A, S. Sandul, interview 122, A.C. prayer Weeting, May,
1975. . . .
- 3joachim Wach, Comparative Study of Religion, (New York:
Columbia University Press, 1938), p. 13. . '

J

. .
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The variations occur\in the two dimensions of religious behavior, the

communal and the personal diménsion. These variations are the subject

. &

of this study: the various ways)in which, the prayer meeting and the
individual perceive and act out their-perception of what it means to be
charismatic.

Viewed from the communal perspective, the prayer meeting hag®a -

rrelationship to its members, to the Church, and to society as a whble.

The group is composed of individuals who share a common experience.

The prayer meeting is a gathering of these individuals who have a

specific intent, to 'praise the Lord'. The manner in which this in-

tent is pursued and achieved differs with each prayer meeting. The
meetings utilize the same forms, linguistic and4ritua1q though the

degree Qf personal involvement differs. The role of 'the member's

personal life can be sublimated or of importance. Although the

immediacacy of the Spirit, the direct availability of ;he Spirit to

the participants of the’prayer groups, is in conflict with the :
rationalized and mediated role of the Spirit in the institutionalized: .
Church; there has beem no spfit frbmiﬁﬁe-Churéh. This relationship
cannot be v1ewed as the. trad1t1ona1 role between the Church and &
parish act1v1ty. rathef 1t is a multifaceted re]at1onsh1p with a cer-
tain degree of tens1on Th1s relatlonshwp can be 111um1nated by an
analysis of such variables as: - the cr1ter1a’of membersh1p to the

prayer group, the 1[ader22’p and ritual. Secular and materia]istic -
g

society is the 'trué' antagonist of the prayer meeting and the charis-

matic individual. ' . A ,i .
' The leader distinguished between secular society and

Charismatic Renewal, on the concepts of original sin
/7 and death. "Secular society does not believe in \

L3
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death. They feel that after: death there is nothing.. bl
The Church has belome conPysed because they tried-%o

. bridge the gap' between sectlar society and their -

thought...We want to bring the wo;ld to Christ. We

are not of this world but in it."

hh understanding of the polemic between the prayer meeting and society

aids in the understanding of the experience of the Baptism of fhe‘
Holy Spirit and the "Life 1q the Spirit," which is a form of iﬂter—‘

relatedness similar to what Victor Turner calls communities. In
{ 9

.regard to the 1nd1v1dua1, pant1c1pants claim that the Holy Sp1r1t .

med1ates the rejationship between them and soc1ety, and 1nfuses their,

mundane 1ife with meaning. The 1mportance ass1gned to the Spirit is

evident in the following quofe from a participant of the A.C. prayer

meeting. o

"Let the Holy Spirit do your shopping for you and

you beat the co$t of inflation. My housekeep1ng

budget has not “increased in the last months." She .

spoke abogt the fact that; "we could not do it on &,

our own, . / \:;/)
The Jange of variability is also evident on the persona] gdimen-

sion. The individual's experience is articulated within the’ doctrinal

framework of the Baptism of the Holy Spirithand the Life in the Spirit
but as }n all personal experience the.v;riabi]ity.of thg experience
can be immense. For example, the Baptism of the Holy Spirit can be
either a dramatic revolutionizing experience, from a secular to a
religious perspéctj!e, or a noﬁ—drgmatic experien?e that confirﬁ; the
prayeﬂ‘broup's_paradigm4of reality, from & previously religious per-

B

ébective to a re1igiogs perspective that accepts and expects the

e

1Sandul fieldnotes -A.C. prayer meet1ng, Apr11 29 1975..
21bid.

November 19,

1974. - ’ ‘ . ) :
: b . i

.

'y



“indweliing of the Haoly Spirit. Examples of this subJect1ve perception

r
1

of the Baptism of the Holy Sp1r1§Jare

Dramatic. \ N

"I had gone once to a prayer meeting. They were
' having a special session on Pentecost. I went to
church (the.mass dfter the prayer meeting) and the
people were praying. I knew that 1 needed prayin
over but I did not know what I was geing for. " The.
people prayed bver me and put their hands .an me.
I felt a great love. I.cannot describe it. It
was beautiful. [ was rejecting tongues. I had
heard them only once. [ started speaking in
tongues. i screamed in the church, 'Jesus, I love
you.' It was Tike a rebirth. There was tremendous
love. I was a new person. It changed things_and
it really happened. It was as if I met God."

o>

“ . 0

Nén-dra tic 4
T just;%elt tired. It was emotignal but no traumatic ’
experience. In fact as I was going home [ really

wonders if I had received the Baptism of the Holy

Spirit. I was so tired. We' (he and his wife) slept
extremely well that night. There was no tongues. .
. Maybe the peace of the Lord...Six months later, .
-received tongues and prophecy a year 1a§er.“

The experiences of the-individuals are not uniform, rather each
' i

~ individual's experience is unique. ) ' ,
“ Thé potential immeqzjfzariety of experience is comprehensible °

when the individual's rationale for involvement in the prayer meeting

and what, the assurance, the individual regeivas from.bis/he} {nvo1ve-

ment 1n the Jrayer group are delineated. This uﬂdérstanding'can be
obtalned by the construct1on of case studies, based on the in-depth
- intervi?ws;.the development of a heuristic model that ggcords the

experiences and the responses 6f the individual to virious factors;

and on this Basis Weberian ideal-typgs of .the individuals invalved in

a

. ]Sa-nqm, interview 109, A.C. prayer group, April, 1975.

2Sandu}, interview 7108, A.C. prayer group, April, 19751

‘
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the prayer group can be coné;.Fucted. This ana]ysis'wﬂl 1'11umina;e' ’Ithe
variety that is evideﬁf_in the rationale for involvement and the assur-
ance the individual receives from the prayen; group. It will explicate
the ways that the prayer group fulfills the needs of the individual-and
the ways.the individual can be charismatic.

An ana.fysis of the variety e;fidént in the two dimensions will

’

illuminate the underlying conmonélity of the prayer groups. The: -

‘commonality between the different prayer meetin‘g; will point to in-

“ferences that can be posited \in relation to the sources of. the appeal

)

of the movement, and the reason for its rapid grpwth“:‘&
‘" The secon& chaptgr is co"ncerrled with the prayer méeti ng, the

communal dimension, arid ‘thé third c‘hapte‘;r is concerned with the

individual's experience, the person&nl dimension.

-~ . o s
. *
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I

T
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Charismatic Renewal is not an unified and structured movement; rather,

3

CHAPTER II . -

. ce COMMUNAL DIMENSION
TIntroduction . / ‘. »
.j/;hé Charismatic Renewal Movement has the unique feature thét;‘

it bas remained within the structure of the institutionalized Church."g

1t is 2 1oose aff111at1on of prayer ‘groups. A group be]ongs to the
mgvement when it des1gnates 1tse1f as a prayer group that 1s charis-

matic (when there are signs that the Spirit is 1ndwe111ng) The in-

'dwe111ng of the Spirit is usually evyident by the man1festat1ons cf the .

g1fts of the Spirit, with the most v1s1b1e g1ft being speak1ng &n
tongues. ’ ' SR
In the movement, the phenomenon of the prayer meeting is the

communal dimension of religious experience. The prayer meeting is the

congregationalecomponent, the fellowship of spiritlfflléd persons, and

the pr1mary on-going act1v1ty that occurs on a weekly basis. It‘is.

also, the pr1mary identification unit for the person The person

1dent1f1es hlmsélf with a spec1f1c prayer meet1ng rather than the moJe- ; !
ment a§ a whole. This identification with a Speéific‘prayer meei}h@ is g

é&ident in the following quote from the interview with a member of the

k4

A C. prayer meeting o

"

"Yes, Lharismatlc Renewal’ under]ies my entire 1ife .
It is hard to put in words...In the prayer meeting C T

ey

/ .~ (stated specific name) I am in union with the Lord P

arfd my brothérs, Extern?} circumstances cannot
affect you if the union is there."

'’

-By analyzing this dimensicn, the prayer meeting:“in-re1at10n to

N : ’ .- K

! N\ ' i . - ~
anndul, interview 102, A.C. prayer group, March, 1975. " PR
* 7 .
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its pra;t1ca\ and theoretical plane a picture can be drawn that will
illustraie the dynamics | of the prayer meeting, the relationsh{p to its X
members , the relat1onsh1p to the 1nst1tut1ona1ized Church and the
var1ety of ways the three prayer groups differ 1n their pursuit of-
these means and goals. On the pfacticeT’plane, the var1ables that are
to be analyzed are: thewétructure of the groﬁp in re?%tion‘to member-
sh1p, tr‘e lingBistic’ forms utilized in the prayer meetmg and thew?‘

re]at1onsh1p to, the type of communicat1on utilized by the meet1ng, .

rituals of the prayer meeting and the routinization of ritual, and

, the sources of the leaders' authority es either thet of office or of - .

message. On the thearetical plane, the prayer meeting will Be-ana]y-
zed in reﬁation to Vjctof‘Turner‘s coﬁceﬁt of communitas. “This analy-
sis wil]'?urther explicate both the\fuhctien of the prayer meeting and
its felationsh1p to the Church. - _ !
Prior to an analysis of the conmunal d1mens:on, it will be

v

_ipformative to present a descriptive .report, based on f1e1d research

of a typ1CaJ' prayer meeting, for each prayer group.

Descr1ption of a ‘Typica1' Prayer Meeting

A.C. -- Anglophone Réman Catholic Prayer Meeting

The prayer meeting is held in the basement ef the church. A One y
observes upon'enteéing that there are numerous peop]e milling and talkl
;\g and there 1s a circle of chairs, ﬂour rows deep, gccupying the ~'
major area of the room. A ady bside the door- greets yOu and asks if

you are a visitor and upon the. affirmat1an, you are given a blue name

tag for guests” There are also different colours for' new members and

older members. On the. Teft side of the room, there is a Jiterature \ '

table which'disp1ays~numerous'CathQTic Chérismati; pub!ications,'fen

N
et
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'twenty-five and forty (this does not Tnclude the music mihiStry which °

.is ‘all under the age of th{rty]).

After the invoeation, the leader announces the Life in the Spirit

seminar will be conducted in a separate room and the brayeh meeting

¢ - ’ R »
. . 4

example, 0'Connor's The Pentecostal Movement and the "New Covezéhg@%',

N ‘1

that are .for sale. In addition to the 1nterature table there is &\so “

a lending 11brany, whlch is in a separate room. On each chalr ther 1§

) ~a song book that contalns new folk songs, such as "Pass It On," and

charismat1c sangs, such as "He is the King of‘K1ngs.“ - v o ,
fhe meeting.bééins phbmpf]y etxeighe p.m. with a-song‘led by . :
the music'minis;ry, This ministry\is compz;ed of a piano, tno guiférs,
drums, a ¥1u;e, and a choir o%yfifteen. ‘$1nging. the most predominant
activity, is very lively -- everyone stands, sways, claps their hands

or raises the1r hands. This pattern is .the same for all of the songs

with the exception of one. !

There are approx1mate1y one hundred- and fifty people attend1ng
the meet1ng The proportlon of ﬁemale 1o male ts three to one. At .
least half the group is over forty with a predom1nance of women over

fifty. Only one quarten,of the participants are between the ages “of

\\ . .
A woman in her forties (a member of the pistoral team) stands

and gives the invocation:

"Sing a new $dng to the Lord. We are here to

.praise the Lord. In the power and the authority
of the Lord bind the problems, anxieties, and .
evil. - In the authgrity of the Lord cast these - . -
problems? from us." .

‘

]There is a specia1 youth meeting on Thursday evening . f o

2Sandul fiéldnotes, A.G. prayer meeting, January 20, 1976



N M N St . R ' - ot . t )
|. s * ’ ' . N 9
splits into twd groups. ‘Individuals who are new tg the prayer meeting\."
attend the seminars." This series of nine seminars, ‘which instruct the
ndiv1dua1 in the meaning and teach1ng of the Charismat1c Movement, are S
a preparation for the Baptism of the Foly Sp1r1t; This rite is gon-
ducted in small seminars, not in the primary prayer meeting. (A.C.°
considers ' teaching as its main function.)
- "Those who are taking the new Life in the Spirit )
seminar can now go with their teachers and they. . :
~ will begin a new series of seminars: We must

thank dur leaders in the teaching ministry for =~ .~ -
the service of teaching they perform "] .

-

Nhi]e these people, numberzng approx1mately forty, 1eave for the ]
seminar, the. remainder of the group sings "Sp4r1t of the Liv1ng Lord." - ;1:
Th1s is the oneysong for which peOple do not stand or c1ap their hands; )

» rather, 1t is sung solemn]y, although most people have their hands. l
raised Although the singlng of this sqng initially appears sponta- e

,neous, it is almost an estabhshed r1tua1 as it occurs .every g{ek in

the same manner. ¥ o

° [

S After the splittfng of the prayer meet1ng, the prayer meeting
begins in earnest w1th the maJority of peop]e part1c1pat1ng 1n some

form. Everyone beglns to pray. The English pr ¥ S cons1st of a

brief statemeﬂt that can be’ repeated such 2, "1 Tove you, Lord Jesus o e o
There is a sty1ized pos ture whﬁle praying -- E%ﬁ hands are ra1sed Just .
above the lap The volume of the praying lncreases and 1t c?ntinues for
four to .five minutes and then, almost simuTtaneous]y. eVeryone stops . a

This prayinq as a group. in tongues, occurs three times dur1ng the

.

-

TIbid., January.20, 1976, .
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meéting ! Throughout the meeting, Bible readings are given by eighgjto 3

f'.. n' " ten of the members. These read1ngs are predominately from the Pauline
B S letters, the synoptia gospels, and the Psalms. Each reading is followed
by an explanat1on of the reading, a prayer and/or a confirmation state- - -
ment -- "I a]so rece1ved that,readlng this week." ~ |
A prophecy is de]ivered‘by a lady in her fifties. She could be

) ca]]gﬁ the official prophet of the prayé} meeting because the group is
A - ,“ more receptiie and mesponsive, saying, "Thank you, Lord G;sus ¥ ¢lapping

-/,4he1r hands, and sponthneously”“Thg1nq to her prophec1es more than to

L . . any other. The prophecy 1s del1vered in English, always ln the first
‘ person singular, and the structure is the same as a selection from the

\ - : ‘ -
~ Bible. An example of prophecy is:

KA

- A "My children, I am the light of théworld. I am .
L . ' Lord-of your light, I am Lord of your darkness. .
; ' ‘Do not probe your darkness. Dp not probe the . -
tE <7 darkness of your brothers ‘and sisters. 1 alone '

will probe your darkness. I alone will cleanse
you until you are white as snow. I will cleanse
you with hyssop and purify you. Your task is only
to look at Me. Praise Me my children.“z

Dispersed throughout the meet1ng are testimon1a1s ‘Thesé
test1mon1a1s are short statements wh1ch are affirmatiéns of the paradigm \\\, .
‘ of rea11ty, how the Lordahas prov1ded for the individual in every
- s1tuat1on from getting stuck in the snow to hea]ings. An example of a

typ1ca1 test1mon1a1 is:

"One day, I was cooking dinner and I was out of

A - tomatoes. There was a knock at the door. sA man o
v : . | | |
‘ ‘ " o 1Although the dctivities of the meet1ng, such as praying in o
R tongues, appear to be spontaneous, the meeting is in actual fact struc- .
,; tured. The priest stated that "it took two hours of preparation.for e
% , each prayer meeting." (Ibid., November 22, 1974.) ,

Z"CitédeI," Newsletter of A.C. prayer meeting, p. 5.

.
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‘

\ was selling tomatoes. In the.last two and a half
years since 1 have given my life to Jesus, rthere
have been numerous incidents that non~Chr1st1ans ~
would call coincidences. There have been toq many
incidents %o be just a coincidence. God is looking
aftar me." : an

Thes-e test1mom$s are highly stylized; they are de]ivered 1n the Ffirst
person 51ngu1ar“ind the‘aé¢1ve agent is the Holy Spirit.
-After an hour and fifteen\minutes of songs, prayers, Bible‘

readings, testihonialé, and prophe ies; the pevplefrom the seminar

_ return. At this pojnt the praise part of the meeting is completed and

- the atmosphere becomes more rklaxed. The activities that oceur in this

last portion of the meeting are: breseﬁtétion of theme, teachings,
announcements, and prayer circles. ' The theme of the meet1ng is pre- .

sented by either the leader. of the meet1ng for that particular night

<

or the leader of the group : C -

After th1s John summed up the meet1ng “The’ Lord
tells that we must bind our evil, that we must ask
p Him into our heart, and that He will give us many
things. Now we see that the .river is amongst us."

. | . -
A teaching is sometimes given which focuses on: the prayer meeting,

Jesus, the charismatic gifts, and pastoral ;ounsel]igg fhemes, An
example-of a teaching is:

"We are all parts of one body and the gifts we re-
ceive are to minister to that commun1ty body. 1 did
not get the gift e healing becausq 1 was a nice holy
guy, but to administer to the body 'of Christ. We
should not be jeaTous of other people's gifts. I have
a gift to help you and you have a- gift to help me. We .
minister to each other.”

1

Sandul, fieldnates, October 28, 1975
2 -

Ibid., January 20, 1976.

31bid., April 29, 1975,

-
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The leader makes announcements of pastoral team meetings, Charismatic

Renewal confereﬁfes, peanut butter‘nightsj reé?eats, ahd days of renew-
al. At this timé, once a miynth, . the dr§ma ministry, composed of mem-
bers under twenty yho are predominantly chi1dren‘of the core members,
present a short dramatization of a poem or Bible reading. The termina-

ting activity of the prayer meeting is a small prayer circle, of five i

. or six people holding hands, in which.personal petitions are made.

Intercession is limited to this portion of tqs’meeting. The petitions
can be categorized into three types:
(1) concern for the individual,

(a) relationships, "Bring my nephew and his wife

together as they should be.";

{b) healings, "May the man's test show%that he does

not have d1abetes “3
‘T

(2) social concerns, “For the starving XﬂngeEnam."4; and

(3) ~ charismatic concerns, "May all priest! at the parish

A

]Peanut butter nights refers to Saturday evening gatherings
that begin with a 'potluck’ supper of sandwiches, The gathering, de-
signated as a social event, is really a teaching dnd witness session.
One of these evenings was led by the ‘Growth and Renewal’ ministry,
focused on the theme of marriage. The 1t1nerary for the evening was:

~ first, witness by members of the ministry td® their ideal concept of a
\/

Chrﬁstian marriage, the teaching aspects, and the manner in which the
prayer meeting assisted them in understanding and implementing this

conception; and second, witness by other couples as to the manner in
which the prayer meeting has improved their marriage These witnesses

- were approached ta give their testimonials prior to the meeting (Ibid.,

November 23, 1974,)

(%3

21bid.., January 20, 19%6.
Ibid January 20, 1976.
. “1bid., may 13, 1975,

b
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r
become charismatic."]

After éach petition the members of the prayer-circle recite in upison,

r

"Thank you, Lord Jesus." The gigﬁal for the dissolvement of the prayer
circle is a song that originates with the leader -of the evening.
After a short coffee break of about fifteen minutes, the mem-

bers begin to move to the sanctuary of the c%urch'for Mass. Rather ~

o

than describe the Mass in detail, the differences between a charismatic
¥

and‘a normative Roman Catholic mass will be dzlineated. The partici-
pants position themselves in a“circle around the altar. Me]edies for
the liturgies of the normative Mass have been coﬁposed by the music

ministry, Throughout the Mass there is fredubnt praying an& singing
in,fonﬂﬂbs. Between thé corisecration and the partaking of the host -

there is the ritual of the Peace of Jesus. This ritual involves em-

bracing, kissing and wishing eagh’person the “"Peace of Jesus."2 This

rifual was later stylized; the kiss is given only to the individual

beside yoqu. The eucharis{‘19 q11gn in two k1nds3 by the priest and the

pasitoral team who form into a couple, a man and woman, ‘and each indivi-
. * /

du ‘7dispens.s either the bread or wine. The Lord's prayersis sung with
g ’

v %yone holding hands and formjng one gipnt.cirgje.

»

After Mass, healtrigs are performed. In this prayer meeting the

”~

form of the healings have changed from a4 random form -- those whoWes { red

hJ
[

€

"1bid., January 20, 1976.
" A,

%The Peace of Jesus {sga normative ritual in thgfﬁbman Catholic

- Mass since Vatician II but in the prayer meeting it is not only,a ritual
.or & Sign of Peace; rathef, it is an active symbol of the charismatic

community which could be called the Kiss of Peace. .
! <
3Th1s is a unique feature of the charismatic mass because commu-
nion in two kinds is only gi¥en on special occasipns, such as marriages,
and distribution by lay péople is infrequent. _ .

17
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healiqgs; mental or physical, were prayed ove:r by the healer and other

people were allowed to join the healing by laying hands.qn thé indivi-

dual who was being 'prayed over, to a-styl'ized form, the Abeginm' ngs

" _of the ritualization of healing. The healings involve only two T
indivieuals: the ﬁndividua; who has the gift of healing and the indi-
vidual -who desires to be healed. The healings occur in private, in a
small room behind the altar. In"this Mass, the development of ri tua]i—.
zed activity -is evideht in the Peace of Jesus.::and the healings.

The atmosphere of both the prayer meeting and the Mass ‘s one
in whjch the individual has come to perform a ois“ti'r;ctive type of -

\ .

adtivity, to praise the Lord, and the meeting attends to this activity

" with fervour and dedication.

¢

-F.C. -- Francophone Roman Catholic Prayer Meeting .
A - < r

Upon entering the meet'lng, held in the rear of the church, one

is greeted A_{ several people, who have taken the initiative to act as
a welcommg committeez One is then introduced to the other members of
the group. There are sevtral rows of chairs which form a half~c1rcle
fac1ng‘ the back of the church. On one side is /h terature thao displays
Catholic Charismatic materials, Papal Encyclicals, Bishop's messages,
Bible d}.udy, and theological books. At the front of the churcht}the
support group is meeting; this bega’ﬁ one-half hour before, the general
prayer meeting. 4 ‘

As the peop\e begin to sit down a womn passes out holy cards
and"song é‘neets There are sixty people, flfteen of whom are males
.and fifteen of whom are nuns; the majority, eighty percent, are over

\fglfty years old. The meeting begins wﬂ;h 2 hymn and then the animator '

. «z  or-the leader of the eve‘m'ng (a member of the support group) delivers a

B
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prayer or Bible reading. This Bible reading is usually the gospel or

epistle of the day and is followed by a s.hort‘_sermonette.
The meeting'has three distinct divi%ions: "one hour of praise
and singing, then fifteen to twent,; minutes of intercessions, then
angther fifteen ‘to twenty minutes of tes‘c‘imom‘a]s.1 In the praise '{
section of the meét'ing the main forms of activity are: singing,
praying, prophecy, and Bible readings. The singing, the most predomi-
nant activity in terms of time, consists of traditional pious hymns and
Mah’an hymns, and is done without 'accompanitment. The prayers are ver-
bal and in ei t_her French or tongues e Praying in tongues, as a group, /\
is_limited to one section of the prayer meetuing, near the end, when
the leader states that this is thé ‘time allotted for praying in

tongues and everyone complies with fervour. While praying, the indi-

.

, vidual is in a sty1'1'“zed posture with her/his hands raised. The prayers

& . , N
in French are ei th)er short statement of thanks, "Thank you for a

beautiful day,“2

or spéntaneous invocations of Jesus according to

different titles andaoff{ces. for example,"'Merci, Jésus, tu es

Seigneur.. . Merci, Seigne;lr", tu es amour...Tu es le Fils unique du

Pére...tu noiis as rével€ e Pare."3 Individual Bible readings, an

infrequent activity, are usually from the Gospel of John. Prophecy,

delivered in tongues, is interpreted jmmediately after delivery by one ) .

individual usually from the support group. . e :

The second part of the prayer meeting is intercession.' The

Tpaul Schwartz, fieldnotes, F.C. prayer meeting, Montreat, T
Quebec, February 9, 1976, ‘

- 2Ihid., October 27, 1975, - | S -
31bid., February 9, ]976. N o .
e ’ ’ S
e
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" prayers are of three main cencerns; the individua], the Charismatic

Renewa‘\ovement and social action., Prayers for the individual facus

on: first, health and re]ationships' for ex‘ample, “For a woman's hus-

u]

. band and son who won't go to church on Sunday. and secaond, on social

I action, which are initiated by the priest, for example, "..
|I2

.the, earth-
quake in Guatemala and people on strike. Some members haveﬂlists of
. who and what ‘they want to pray for. After every three or foupr peti-

tions, there is a‘uné response which is either a hymn or an established
. church liturgy. . '

f - eThe last part of the prayer meeting is the testimonial period

in which people are more relaxed; for example, they may smoke cigarettes.

A

The testimonials are given by individuals who go to the front of the

group and for this activity they speak through a microphone. There are

usually three or four testimonials per meetmg and these can be

y categorized into three types: 1) 'specific ingidents which confirm the

“".‘::' value of prayer, especially in regards. to healings; ,%) Tife histories;
and 3)
\

. experience reaffirms belief.

confirmation of the charismatic pasition of ofie's life,
‘Eg(amp]es:of ®ach of these _types are:

1. Specific incidents: A

0lder woman - "I don't want to leave tonight without re-

counting what I had this week. Last week I had a call

. . from a lady, her eighteen yéar old son lost his job.

- He had a fight with the employgr...and she needed the

: salary of her son, and she said to me, 'He has to get
another job.' And I saild, ‘Why don't we pray that he
finds one? He’ erq working there?! She said, "Yes.'
And I said, 'Let's pray that he finds one, and let's
_pray that he returns.' |

-

In any gases, last Monday night I said that intention,

‘ .
’bed., Gctober 27, 1975. S
" Ubid., | February 0, 1916
R ‘ .
0 ‘ i .
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that an eighteen year old boy was looking for work,
and he needed it for his family. This afternoon the
lady took the trouble of coming to my place to tell .
that he went to speak to the employer, that he lis-
tenad a lot and that he rehired him...it!s all you

. others who prayed for that last week..."

2. Life History: :
Man in twenties -- J is a 1ittle nervous, but deter-
mined. He asks how much time he has, then begins
o describing his childhood and family situation, in
¥ , chronological order, from about age five,. He
obviously intends to be quite thorough. Catholic
family, a 1ot of church, but when a teenager became
involved in gangs, a gangleader. Lots of fights,
drinking, drugs. Then has a reltgious experignce
and the Virgin Mary bécame important for him. Tried
to change his Tife. But interested inmusic, and
found that the people he had to circulate with
brought him back to his old habits. Says he was
working in a record company and going §uite strong.
o Then ‘he lost everything one day. Another religious
experience, decided to become an Apostle of tge Lord, !
has felt the presence of the Lord ever since.

3. Charismatic Position: -
Older woman -- “...what I felt while praying just a little
while ago. I was praying when, al1 of a sudden, my
hands became, sweaty, I cried, my heart skipped a beat.
. I look.,.in my sight...inside...I saw Jesus on the
« cross, like when I go to Natre Dame de Lourdes. I
Took at his face and I say, 'Lord, call me, I'm
Tooking at you. Speak to me, I'm listening to_you.
And the Lord made me understand that I was really
selfish.: I was thinking of myself, I was going to
. get grace from the Lord...g came to understand God
. should be served first..." oo

[

. .
-

The testimonials are highly stylized in 1,angua9g and the acL‘ﬁ
tion is said to occur through the Holy Spirit with, the individual as the
recipient. Their function, a rea{firmation of the belief structure,

is demonstrated by the fact that there is an established time for this

y bid., March 8, 1976.
2Ibid., February 9, 1976.
31bid., March 8, 1976.
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’ ’ activity, and’if there are no volunteers, the priest wiﬂmencourage

an individual he knov:s who has had an experience or he will recount
an incident ofAheaHng that has occurred within the parish.

Theye are two striking traditional ;ﬂements in the prayer
meeting: co’nfe\SNS‘ion ("The Sacrament of Pardon") and devotion to the
Virgin Mary. Duri ng‘the prayer meeting the leader states that there
is @ priest available to hear confession. Throughout the meeting
individuals teave to go to confession and then returp to the prayer
mee\ti ng. The major?'ity of people part((ke of this sacrament. Mention
of thé Virgin Mary is primarily via the hymns, the reciting of the
“Hail Mary," and thcouéh the “jmporfance of the Virgin Mary in .the
stheme of salvation -- Mary is the one who gives Jesus to us, Jesus
is the way t'o the Father."? These two key ‘features of Catholicism,
which are usually susceptible to the pen‘tecostal influence, have not
been elimina ted. |

" The Mass is held in the fr‘on't of the church with the people
grouped on both sides of the portable altar and in the choir stalls.
The Mass is the normative Roman Cathglic Mass with three deviat*fon;.
After the consecration there is a peripd of chanting in tongues that
is very fervent, The Peace of Jesus, which fo’Hows,épvoWes wishing
“the paace of Jesus" and shaking the hand of every individual; not

only the person next to you. The ri tual is terminated by everyane

joining hands and reciting the Lord's Prayer. Communion is then g{venn

in both bread and wine by the priest. The Mass ends with everyone

singing. )

.,
i

\ .
UIbid., November 10, 1976. - ,
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. After the Mass the majority of the group have coffee, the "

exception being the people who are prayed over the support group‘\fbr

o hea].‘ings. The manner in which these individuals present themselves to

¥

be prayed over is to speak with the priest prior to 'the meeting. The

evening then ends.

members are most.fervent duh’ng the singing, -especially the spontaneous
L s B

The.atmosphere of the group in general is very relaxed. The

e

songé, and during the praying in tongues.

°

A.A. -~ Anglophone Anglican Prayer Meeting

N

Upon entefing the church basegment, where the prayer meeting is
held, one observes several peop?e sj tting on a‘bench along one side g’f\
the room. The people are v;ery friendly but there is no evidence of an
organized welcominglconmi'tte.e. The chairs are arrgnged in a large
circle that encompasses: the entire room and ,to one side there is a,
literature tabTe with material that can be borrowed. The 1iterature is.
not selective; rather, there are various books and magazines dor;ated by -
the members 'for example, the "New Covengnt," Anglican news magazines,
Rex Humbert magazines, €Catholic aric; Anglican charismatic t;ooks,_ books
by C. S. Lewis, theology books, and books on Jud“a”ism.

The meeting begins at eight p.m. with the singing of two songs,.
which are accompanied by a girl in her twenties playing a guitar. The
songs are folk songs and old favourites, such as, ”The\Prayer of Saint’ -
Fran&is" and "How Great Thou‘Art." During the singing ever}one is ‘
sitting down and their s:ign of fervour, which is relatively ﬁfrequent,
is clapping their hands. After the song, the leader of the prayer
meeting for that evening asks everyone to int;-oduce himself, stating
his/her Christian name. There are fhirty—five people at the meeting;'

. \ s
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, twenty-four are women and eleven are men. The age breakdown is: the
majority, twenty—two, areuover f1fty years eld there are fourun the -
forfzy to fifty range; four/in the thirty to forty range; four in the
twenty to thirty range, and one under twenty,

| The 1'nvocat1'on is given by a man in his forties (the meetings

are led by the male members of the 1eadersh1p team).

®* "We are here to worsh1p the Lord Jesus, the s*mbo]
of the Church."!

The meeting has three parts, .which are not completely separate as there

is some overlap: 1) forgiveness, 2) praise, and 3) peii tion..' The
First part of ‘the meeting is forgiveness: ;
: : “In the first part of the meeting, we ask Jesus for K
. - : . the forgiveness of our sins that block us from him."
| The statements that are articulkated about sin are short statements of é
general nature, rather than ones of specific iqci;iénts, fér example,
"Forgive me for rgpt,uajﬁng for; you to act through me t;ut acting on
my own,"3 and "Forgive my se]f-cente-:'ednes;."ft'. Thesé statements do

.not change drahaﬁcaﬂy f'roqr week to week, rather they are similar and

A _; - are usually delivered by ,th'e samfe member. These short statements-con-
e tinue for fifteen minutes, at which time a priest, if present, gives
o " absoltion. The Peace of Jesus, which foﬂ’ows\: involves emliracing and

. kissing eacz\ person. This is done vn\a’n orderly fash‘ion with two:

circles formed, going in opposite directions. The atmosphere during

B

N ’
C ]E A. S Sandul, fieldnotes, A.A. prayer meetﬂg, Montreal
. } Quebec, September 17, 1975.

2
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Ibid., November 12, 1975. o s
31bid., February 25, 1976.

- *1bid., October 1, 1975. - o
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this rite is very social and the cohesiveness of the group returns

‘;w*i th the,osinging of a song, after which everyone returns to -their
, . T

chairs.

Thhe second part of the meeting focuses on praising the lord.
This is achieved through Bible readings,‘testimonials, prophecy,
‘praygrs,}nd songs, with only a minority, eight to ten individuals,

participating. The Bible selectians, usually three, -arge from the

Neww Testament and the 01d Testament. The latter readings‘ focus 6n the

-royal priesthood. Testimonials in this' se‘ctio_n of the meeting are

thematically concerned with the ;harisniatic gifts, and surrendering

and giving everything over to the Lord. A testimonial concerned with

the chamsmatm gifts is: . ‘

"I.do not know why I ‘am afraid to,share this tonight |
with you; when I could share it yesterday. I thought
speaking in tongues was phony and I did not like it.

[ asked the Lord for a sign, I said thdat if my friend -
spoke in tongues the® I would believe. :Well, my friend
spoke in tongues on Tuesday. I thank the Lord for this
sign. Now that { h?ve shared this 1 am no longer afraid.
[ feel quite good." . )

The testimonials . that are concerned with surrender are usually de-'
~Hvered in the form of a prayer.-

"Thank you for my weekénd skiing. [ was worried about
falling because of my operation and I heard a voice
saying you are making a fuss because I was-so a¥fraid
of falling. When ] heard this I fell down and since I
was not hurt, I was no longer afraid. Thank you for
making me fall and beipg no longer afraid.”

“ Prayers are short 'Thank you' statements which are either testimonials
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2 - or short statements referring to an incident or an individual; for
. /l‘.
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example, “Thank you for allowing me to be your instrument to quell

"“

someone's doubts,"’ and "Thank you for Christmas with the children.

Chﬂ‘dren really make Chrigtmas._"2 There is very little praying in
tongues, at the most three minutes by four people in the group. In

the meeting there are generally one or two prophecies t'hat are d.e-_
livered most frequently in tongues, a1thoqgh infrequently they are
delivered in Eng[ish. The interprefaékan of the prophecy is an involved
process that can fake as long as twenty minutes, with several people

. . stating their interpretation via statements, Bible readings and visions.
'}
N At this point a girl in her twenties gave a prophecy
in tongues. (This girl is designated as M.) A lady
ave a Bible reading. The leader said, "I think the
ord is trying to say that we must be like little
children -- give up our burden and to to Him."
- M: "I feel he is saying more."
Man: "He is saying that we must believe in Him.
Put our faith in Him." © =
‘A lady reinterpreted the Bible reading (what Jesus
told the men to say to John the®™Baptist). .
Lady in fort1es “"We must 1ove Him completely. He
is love.'
o M: "What the man said is it. I also had a,vision
! tonight. It was on the floor. There was pulsat1ng
lights that jumped about twe and a half feet from
the floor then was overcome by darkness. He is the
“ - 1ight and we must not let our unbelief overcome it."
; ‘ Lady in twenties: "I witness that but I sawsit the
. other way. The darkness was -overcome by l1ght3"
Man in sixties: "I saw the same vision as M."

- ; Throughout the meeting one of the core members is constantly -
m;king statements such as: “I feel some people have something to say

2 \

‘// “about a healing,"" and "I think 'the Lord wants to tell us

~I§ld\\ January 13, 1976.

’ Ib1d January 13, 1976.

| 31bid., September 17, 1975.
s : *Ibid. 7 April 7, 1976. o
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something. wl These statements an exampﬂe of the gift of d1scernment

are a usefu] technique to 1ncrea§e 1nvo]vement of the part1c1pants

because the suggestions always sclicite wers which are usually

from less involved members. l

The last part of the meeting is\intercession, petition. These
petitions are most f,requent]y cdncerned with healing.

"For X priest’s mother who is in the hospital with ,
cancer and for him who myst at_this t1me of trouble
give understanding to others."¢’

The petitions also are concerned with individuals,' r
*  "For all thosé individuals who come to the prayer :

meetings and their husband or wife does not. To ' C &
alleviate this problem especially when there is

“  nmuch tension."3

There are testimonials of healing during this section of the meeting.
’ "The doctor told hiWefa man who had diabetes) to

watch his diet. We did something better, we prayed )
for him. His diabetes is almdst cured. When he RN
werit to the doctor's office he is usually scared,
his legs shake.® This time he decided to take my
advice. Before he went into the doctor's off1ce
he prayed: 'Lord, I put mysalf into your hands.
‘When 1 went in I was no longer afraid."

Al

In this section of the meetin_guthere is also sharing and dis-
cussions of topics ra'ised in the earlier part of the meéting. "An -

example of sharing is an older couple who read the letters they receive

from their son, who is studying for the priesthood. . Ve
"Since he énd his wife left the train, they have not
had a cigarette. He {5 having problems with his L
lIbid., February 25, 1976. . ‘ o
2 ©

Ib4d., September 17, 1975.
3bid., November 12, 1975. , ,
AIbid., January 13, 1976. . ’
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The topics ,that are discussed can’ arisef spontaneously from what has

occurred in the meeting. Examples are prophécy and false prophecy --
. -

whether J. Dixon'is a false pmphetz; and the covenants between
individuals and the community of the prayer meeting, w?ﬁ'ch is the
second outpour&'_ng of the Spirit.3 The' prayer meeting ends with a‘ song.
The most predominant activity of the meeting is singing; at son;e
meetings fifty percent of the time is utilized in this manner.

There is a strong relation between th1:s prayer meeting and t,hé
anglophone -Roman Catholic prayer meeting. This Anglican prayer meeting
is on the “Roman Catholic prayer meetin;; maﬁing list for the newsletter
and memhers of this meeting occasionally attend the’CathoHc prayer

meeting. The arigins for this prayer meeting are tied with the other

prayer meeting as some of the core members first attended the. Catholic

prayer meeting and then formed this specific prayer meeting.

~

After ;h? prayer meeting, there is g sho‘f‘t coffee break and
then the group moves to the front of the church for Mass. The descrip-
tion of the Mass will be Timited to the differences wbet;ween the norma-
t1'v”e Anglican Mass and the Mass held after the meeting. During the
Mass there are prayers of intercession, which t%ke the form, "For
Fred (name of the'individual) Lord .in your Mercy,” foHowed ‘by every-
one saying, "Thanifyou, Jesus." After the eucharist, which is d1spensed

by the priest only, the peop]e 'who desire a healing go to the aitar

11bid.. October 1,-1975.

21bid., October 1, 1975. ‘ o

31bid., February 25, 1976.
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rail, kneel down, and are prayed over by the priest: YIn the name of
Jesus Christ, I lay my hands on you that in His mercy He will heall you

4 s
of al¥ sufferings, wounds -- both mental and physical, and forgive you

of your sins Wl At the end of the mass the part1c1pants, tn a circle
holding hands, sing the Lord's Prayer. The priest delivers the closing
benedi'cpi\on.

The general atmospher;.: of tr\ne evening is verywrelaxed. The ' T‘
amount of charismatic a‘ctivit':y, tongues and prophecy, is very Hrtt]el
ahd there is no compulsion on the participants to perform these acts;
the exception is the leader who makes statements that precipitates
activity; rather the atmosphere is relaxed with individuals shariﬁg/

¢ ] , . ,
experiences and problems. The entire evening is best describ 5 a U

‘middle of the week informal church service'.

Analysis of Prayer Meetings N
Membership
These port%Of 'typical' p,;@yei' meetings are the raw-

materials for the analysis of the cbmnunal dimension. The prayer

_meetings are the primary 'on going’ activity, the meetings are q§1d' R

on a weekly basis, and are the primary identification unit for the

participants. Since the prayer meeting is the pr1mary 1dentif1cation
umt, it 1s necessary to understand each prayer meetmg s defﬁﬁ tion
of membershlp R ‘ | \ ’

<
Membership can be defined as either close or 1oose affiliatign
¢ =
with the prayer meeting. fn these prayer meetings both extremes are ¢
~ /”“

evident. A close affiligfign with the prayer meeting is evident in, -

Tbid. ; November 12, 1975.
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the A.C. prayer meetmg To be a member oEthe A.C. prayer meeting,

" the 1nd1’v1dua1 must have attended the. L1fe in the Sp1r14e seminar re
ceived the Bapt1sm of the Holy Spirit, be reg1stereQ as a member, a
, participate in one of the ministries. The ministries are: 1) the
servicé ministries, which#include kitchen, maintenance, 1end1‘ng' lib-q
rary, and books; 2} charity, which includes the sick, alms; i:eaching,‘
and telephone; and 3) the celebrated arts, which includes muSic", arts

and craft, typing, and news]ette.r. The individual is instructéd in the -
'the;logy' of the group, experience a bridge burning act -- the Béptism
“of the Holy Spirit, and has continuing involvement through the mi_m"s-

\

tries. , )
In the F.C. and A.A. meeting, membership is a loose affiliation;
a close affiliation is evident only in the core membership. Although
the 1'ndi;{idua1 can take the seminars and rece‘ive the \Baptism r;f the
Holy Spirit, the criterion of men%en;hip is attendance at the prayer
meeting - those who attend are members and there is no other structured
1nvq1’vqnent sucp as the miqi;tries. | |
The A.C. prayer meeting is a tight]} knit unit with clearly A
défined membership. F.C.'and A.A. ha‘ve a membership that’ ius loosely
defined and does nbt centre around commitment. When rembership is
'clearly defined, the invalvénent of the individual is. channeled into a
prescribed pattern of participation through. pa“rﬁcular ministries. .
Whip, as a general category, must be disti nguished from
the core membership. The desi gnation core apphes to those member: that
. are the most involved, closely affilidted, and ‘have 2 position of L
aluEhom,' ty. They have & certain amount of authori tyvover the other.

members. ‘That this authorfty-is recognized, 15 evident by the fact”

v 1
\ .
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that each prayer meeting has a specific designation for the core
membership: in A.A. the leadership team, in E.C.' the support group, . &

[

in A.C. and the pastoral team. ) T\

The selection of the cﬁ;e members and their degree of authority
viries in each meeting. The ‘leadership team, the namé of the core '
\ roup in the A.A, meeting, is compdsed of the priest, four men and
hree women. The criterion of core meber 1is as 1oose1y'def1'ned as
the membership. Not all the core members have had the Babtism of tme
Ho]y' Spiri‘t-or‘have charismatic ;ifté; .rathero the gor:e is defined in
) relation to thetr degree of involvement, not thei‘r commti tmenf.( The\\
manne;”‘in which'the‘inraividuals become members of the leadership team
has undergone 4 chanee from when therleadership team was first formed
. and the indi_v\"dua’l presenfed himself/herseif as a <:and1‘d’a'c,e;A to an
intermediate period when the imdividual who was leaving appointed his
successor, to the pres_ent'time when the ;nember is selected by a majgrity .
vote of the members of the prayer meeting. The individual ‘members _of d
the leadership team do not have specific tasks; rather the team func-
. ' . tions as a whole, It is concerned with such issues as the direction »
' therrayer meeting is taking, maintenance concerns (where the meeti ng' ¢
’ is held) and days of renewal ) : . :
The support. group, the core group of the FC meeting, is com-
..posed of‘ individuals selected by :che priest. The majority_of the core ’ ,5.‘
members have a religious vocatien they are priests, nuns and brothers." :
5 0n1y two members of the seven are lay people. The suppbrt group pray
over indiwduals and the priest designates specific duties for each - ° '/ L
g core member. such as teaching the seminars. ‘

The pastora“l team at A.C., is composed of nine people, four

|y B 74450 et st e e v -
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men and five women. They have been selected by the pastoral team and/
or the:%riest, or who have presented themselves as candidates .because
the Holy Spirit fias instructed them to become members ‘of the team.
The criteria of core, as-the criteria of membership, are both involve-
ﬁent and commitment. The core is composed of the individuals who
_excel in these two criteria. Each member of the'pa;tora1 teuh, in
addition to the dutfes of the group as a whole, has a specific task,
name]y, the coordination of one of the ministried. By virtue of their
. pos1t1on as coordinators of a ministry, the authorlty of the core e
‘ “members is greater in this meeting than in the other two meetmgs o
' ) b Afdemonstrat1on of the authority of the core members is the
teéching thet ts given at tﬁe end of the prayer meeting, which in-

5

; structs the members of the group on issues that the core members feel
% : - /T\\are relevant. The deve;opmentbof a priesthood, iﬁdiv{&ua1s who form
‘ a distinct class and have authority as a -result of appoiutment and/or
‘charigm, is évident. The priesthood is a distinct c]ass with a
speciftc funct1on and there is a comparison between the priesthood
_&nd the pastoral team Thé pastoral team by virtue of their partici-
Jpation in the Suhday even1ng covenant, a select and closed prayer
5 - . meeting, and their assistance to the priest in dispensing the
euchqr}st arehdietfntt from the general membership. They have a speci-
- . oo fig and distinct function via the ministries “and.the ‘teaching which- are
g N o to' instruct the. other meubers on ddétrine, practitce, end ritual.
3 . Although there is a development in this-direction, it is not a true
° *"\-_ priesthood that cha]]enges the strugture of ‘the Church

3 . The cr1ter1a of membersh1p reflects the degree of structure

'within the prayer meeting -- structure as formal lines of communication.

32 ¢
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When the critaxia of membership is more demanding, requirihg”Eﬁbolvement
and commitment, there is more evidence of structure. With increased
demands the casual relationship between the prayer meeting and the
-~ participants become formalized, there are distipct lines of communica-
¢ ti9n: Thelparticipant raises issues to their ministry leader rather
tﬁan to the meeting as a whole. )
2 The dififerent 1ines of communication are evident in the A.C.
and theSZ.A. prayer meetings in the manner by whie(f/ieachings or dis-
cussions of pther religious spokesmen who are not speciffcally de- : .
' signated as 'charismatic renewal' spokesmen are conducted. In fhe A.A,
‘ prayer’mefting, a loosely affiliatg§ membership with no distinctive ’
criteria of involvement and commitment, the issue of Jean Dixon is

4 discdssqbvwithin the prayer meeting with several participanfs voicing

opinions that are both pro and con. In the A.C. prayer meeting, which:
¢

¢

N ' has a closely affiliated membership and exemplifies formd1 lines of
communication, a teaching is given from the pastoral ‘team stating the
'proper' attitude to David wilkerson's] book, THe Vision. The teaching

stated that this book was not an authentic prophecy and shgwid\not be
2

read, "Even if youd want to read it for curiosity, do nbt." Forigalized
lTines of communicatibn are evident when membership is explicated. P
Membé’%hip and st;uéture have a direct relationship and it is,

A ‘ the;efore. necessary to explore their effects on the role of the

' ]David Wilkerson's earlier publication, The Cross and the - r :
- Switchblade, is considered to be a founding piece of literature foX : j

? ' the Charismatic Renewal Movement. P¢ Gallagher, "Are You Ready," .
: < s New Covenant, February, 1973, p. 13. : . ks

} 2
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Sandul, fie]dnotés,.A.c. prayer meeting, November 5, 1974. R

»

L

v gru-m,n;,n-’c -y




——— L

'viewsfby the responses given to the question: Overall, how important - ﬁ

.institutionalized Church, especially the eucharist; rather.a typical

Charismatic Renewal Movement within the institutionalized Church.

Since the movement has remained within kh; supefstructure of the
Church, there should be a re]atibnship between membership in the prayer
meeting and activity within the parjsh of the Church. This relation-
ship can be demonstrated by a;alyzing the individual's involvement in
the Church, specifically in ﬁarish activities,"withgthe exflusion of
attendance at mass since all participants of the prayer meeting attend
mass regularly.]‘

~~

‘ TABLE 1 )
4 o PARISH ACTIVITY ‘ ,
¢ A.C. F.C. A.A.
) . n= n=7 n=7
No parish activitys AL '82% (9) T .
Parish activ{ty L | 18% (2) 100% 100%" i
.The members of the A.Cr prayer meéting, ;ith the exception of w"

two people one of whom is invalved in a Protestant Church,’are not in-

volved in any parish activity. The.entire involvement of the indivi-

¢

. dual is funnelled into the prayer meeting'%aministrﬁes rather than the
. 4 b

Church. The reversé is evident in the other two prayer meetings, where
all members are involved in parish activity. These groudé are closely
aligned with the Church.

o

These relationships to the Church ;reﬁexempiified in the inter-

" s 4

]No charismatic prayer group would negate the sacraments of the

statement would be: "Then I began in Charismatic Renewal...Ldst May, L
I becamé'a Latholic and now I thirst for communion. I ‘take it every. {
chance I get." (Ibid., November 23, 1974.) , :

N
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is your involvement in this group to your present way of life? Dods it
somehow 1ie behind your whole approach to 1ife?

A.C. _—
T would say it is extremely important to both my wife
and I right now. It lies behind it in so far as it is
- 2 means to obtaining a close re]at1onsh1p with Jesus
Christ. Makes you more aware of what is happening to
) yourself and others because peop]e will share their
(/} growth and you can share your growth with them, In
ﬁ@ sharing one becomes closer and closer to the Lord.
" That's the importance of the Charismatic movement.™
F.C.
He sees involvement as his "concrete part1c1pat1on }n
2 poor neighbourhcod, in the life of the Church..."

A.A.
"T think it was the catalyst to explore my own '
spirituality, in spite of the fact that I had sat )
in chukch for forty-five years. If the church is -
_s er11e, it does not give the feeling that there is
is power and believing force. The prayer group
makes you realize not to just sit onethe edge of the
stream but to get back in theswater. Charismatic
groups have their place but I think they will go.
g Awakening the Church to its lack of performance,
when this is done Charismatic Remewal will disappear
_,///’ o ) and the Church will be revitalized.. If the charis-
matic movement does not get hung up on the gifts and
forget the giver."3

Thesé responses reaffirm that in the A.C. prayer meeting the
concern of the core membership is the prayer meetiné and their activi-
ty is channeled through the ministries rather than through the’ Church.

In the F.C. and the A.A. prayer meet1ng, the concern of the membersh1p
l is to revitalize the Chirch and the area of their actwny is the Church.

- ¥
It #s the .prayer meeting that provides the impetus and meaning to

“

1

Sandul, interview 108, A.C. prayer.méeting, April, 1975. . >
Zpau] Schwartz, interview 932, held with member of F.C. prayer
~meetjng, Montreal, Quebec, Februgry, 1976. , - ‘,,7
) 3Sandul, interview‘132:‘A.A. prayer meeting, March, 1976. i
. ‘ -
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revitalize the Church. )

Thus it can be posited that the degree to which the criterjon
of membership is specified, has a direct relationship to the structure
i(fhe prayer meeting. This in turn reflects the relationship of the

participants to the 1nst1tut1ona11zed Church. The Church is the

primary concern of those prayer meetings which do not have a specified

criterion of membership nor d structure. The more specified the

membership, bath general and‘co%e, the greater the degree of structure

in the prayer group and the Tesser the degree of participation in the
Church. © Thus, the deve]opméntzg;da structure within the prayer group.
'is‘a factJr that can separate the individual from fhé institutionalized
Church. The focus for the participants becomes the structure of the
‘prayer group, fhe ministries, and their energies are directed through.
. these channelssrather than the established structures of the Church.
Leader |

Thé leader of the prayer érEup is a valid subject of study’for
two reasons. First, the history of the movement is that it was ini-
tiated by wel]-educated:persons1 and has remained within the Church; -
and second, the movement is not centered around one specific leader,
thsrefore the leader of each prayer meeting may play a decisive role.

‘ .The leader in all three prayer groups is & priest and as a

priest he automaticdlly derives authority from his position within the
%nstitutfona]fzed Church. Since the Charismatic Renewal movement has

not negated the Church structure, ‘this source of authority is always

. L ' , -

VRefer to 0'Connor, The Pentécostal Movement in the Catholic
Church, in regard to the Duquesne Weekend where the Catholic movement -
s said to have begun, with faculty and students at the university.

v . ——— g
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<
evident. This is not the anly source of authority, for the leader may

also gain authority as a result of his own charisma. " The charisma of
leadership is defined by Weber's concept of the prophgt, "a purely
, iﬁdfvidual bearer of charisma, who by virtué of his mgssage proclaims

' . L. 1

a religious doctrine or divine commandment."’ The leader proclaims a
'new movement' and proclaims a 'new message' And from this proclama-
tion gains authority. Thus, the authority of the leader can be derived
from his position in the Church, from hig officeL and from his message.
These two sources of authority cannot be held in equjfibrium. Usuql]y.

' o there is a tension between the tw04s3urces } .

| - The source of the leader\s authority, whether it is one of

message or officg, can be exp]icated via two factors. These chtors
are: 1) the role of the'priest‘in the prayer meeting in relation to

the rituals of the Church, and 2) ' the 1mportancé of the Teader as a

chtor‘in joining the group. If the authority of the leader is de-

rivéd from his office, then his ritual role will be greater than if

his authority is derived from his message. ¢
TABLE, 2
. 4
R RITUAL OF THE INSTITUTIONALIZED CHURCH
&_ < LIMITED TO THE PRIEST
. © Ritwal A.C. AA, . FE.C.
Eucharist Consecration yes _yes yes .
X . Eurcharist Dispensing. no yes yes
' * Absolution o ail yes yes
[ ]

Max Weber, The Sociology of Religion, trans. by Ephraim
Fischoff, with introduction by Talcott Parsons (Boston: Reacon
Press, 1963), p. 46.
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In t .C. prayer meeting the anly ritual role Timited to the
Ku + 4 v

: »
priest is- the consecration of the host; this ritual role % a normative-

aspect of the Chuich which if negated would signal complete alienation

from the Church. The lay members participate in the other normative

priestly roles and the role of the priest is minimal. Therefore, in

the A.C. prayer group the leadership of the priest is not completely

4
derived nor dependent upon his office put on his message. In the A.A.

prayer meeting the ritual role of the priest includes all three rituals.

Thus <in.the A.A. meeting the authority of the prjest's leadership is
derived from his office, his role as the dispenser of ritual. Lp the
F.C. prayer meeting fﬁe nofmative rituals of the Church are limited to
the priest, and his, authority is also derived from office.

The source of the authority .of the IeadLr can'afso be analyzed
in relatian to the importance of tHé leader as a factor in joining the
group. This is deﬁonstratgd on the interbiew by the.question: I#hi-
tially, what did you find especially attractive about the group? -One
of the possible choices wé§‘the Ieader;hip. If the leadership was.
attractive and stimulating, and a reason for joiming the groub, then it

can be assumed that the leader js a charismagic leader and the source

of his authority from his role wjthin the Church is minimized.

T | TABLE 3

IMPORTANCE OF LEADER IN JOINING PRAYER GROUP’

38

st i

Most important ' Sy (1) 143 (1) -- | ’
Very impprtant ‘ ' 9; (1) -- -- f
Ihpqrtant ‘ 64% (7) = - .. 43% (3) : :
Not important a 18% (2) 863 (6) 57% (4) 1'
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Although only oﬁé individual out of the eleven interviewed in
the A.C. group stated that the leadership wa§ the most important as-

.

ﬁéct. 82% or nine out of eleven stated that the 1eade%ship was impor-
" tant to some degree. In the.other ;yo groups, where the leader de-
rive; his authority from his role as a priest, the responses were: in
the A.A. prayer meeting 43% or three out of seven responses stated
that the'leadership Qas a factor, no one rated leader as”a primary
factbr{of the first or second degree, and in these cases the term
leadership was enlarged to include other members of the group, not. ; .
6n1y the pries&; while in the F.C. prayer meeting only one indivi&ua1'
‘of the sevem-interviewed, 14% wiewed the leader as a factor. Therefore,
of the three groups compared, only the leader of‘the A.C. prayen
- ‘ meeting can be.viewed \in terms of Weber's ;hariSMatic leader. This
leader acquires a greater portion of his authority from his message
h, . than from his position within the Church. Although in the A.A. and
| the F.C. prayer groups the “leader derives a portion of his authorityd
. : f§om his message, the major source is his instituﬁ{onalized role as a -
) priest. , ) | <
- The third distinguishing fe;ture of the'charjsmatic leader is

1

“the response of the followers."' As there is no single leader of the

B e s

movement, the charismatic leader's influence is related directly to

7

each prayer meé%ing. The charismaéic leader is the individual who

has a following. Dorothy Emmett further delineates the charismatic
1g;der in terms of their following into two types: 1) the,prophet.. .
., - that is developed by ﬁaber, who posse;s-;n almost hypnatic pqwef of

_"’_7
A

Gerlack and Hine, People, Power, Change, p. -90.

L, e gttt e (% oo e i o o

N
RSN L U e i d Y S
iy oM -




40 ’

perggpa] authority inspiring devoted obedience, and 2) the 'charis-

matic' who strengthens those he influences, inspiring them to work on

their own initiative. "The heightening of this inner power cail be

1

conveyed from one charismatic to another."  This # fferentiation of

the charismatic leader is especially applicable to the prayer meetings ,
- ) '

b , because as indicated the leader's source of authority is two-fold. It .
is possible fgi a leader of a'single group to fulfill all three criteria
- (\ 1 -
\\\ of the prophet type of charismatic leader -- have charisma, derive

*
( authority from his méSsage, and inspire obedience.
4

Each leader of the three groups can be designated as one of the

' _two }ypeﬁ of charismatic leader. The leader at A.C. is the prophetic

L)

] ,
type of charismatic leader. The fact that the leader of the A.C. meet-

ming'inspires complete obedience is evident by the kind of pastoral .

advice he gives. «

~
Father T. gave some pastoral advice. (It was decided
that the book, The Vision, by D. Wilkerson was not to s
be read. The reason being that the ministries, for .
example, the music ministry, through which a person
channels their ab{lity, is to build the body of Christ.
That the person and their gifts must be at the discretion y
'of the community. Only the community can decide if the
gift was right or wrong -- authentic.) "Since Wilkerson A ,
was not responsible to a community his visions are in- 3
accurateé Even if you want to read it for curiosity, .
do not." ‘

The Teader has the obedience of his followers and can dictate thefr ,
p}actfces and beliefs. This Jeader fulfills all the criteria,of a - |
prophetic type of charismatic leader, ghile the leaders of A.C. and i

f , | F.C. groups are of Emmett's second,type,'they inspire their followers.

S + Zsandul, fieldnotes, A.C. prayer meeting, November 5, 1974.

'
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That they inspire rather than dictate is demonstrated in :he prayer
meeting by ghe fact that the leader never dictates. He discusses and

| is constantly modifying his statements in relation to the opipions of

others. |

A.A.

The priest then read a reading from Ezekie] 37 .R.
reinterpreted the reading to fit with his prophecy
of a second o8tpouring of the Spirit..."I have sub- .
mitted muself to him (the priest). We meet once a
month for the last three months...Jesus sent them
“out two by two."

Priest: "We.must not forget our cormmunity, our
group. One cannot work in isolation or in two's.
We must have the larger prayer group."

He kept apologiz1ng to R._for making the addition
and asked his perm1ss1on

F.C.
The priest reads from the text for the day and
preaches a short sermonette on the theme...What

' .is interesting is that R. jumps up to the mike .
afterwards and;addS»hii own, more explicitly 7
‘charismatic' remarks. ~ :

The leader's authority is not one thét evokes blind obedience, rather
,there is discussion and modification of opinion. | ,
These sources of author1ty, of office or of message, further
explicate the re]ataon of the prayer meeting to the institutionized
Church. If the Ieadér's source of authority is office, such as in
the F.C. and the A.A. prayer meeting. then it can be assumed, that the
structures- of the Church are reinforced rather than the separate struc-
- tures within the prayer group. The group is within the structure ofythe
Churrh. When the converse is applicabLe, the leadends author1ty is

derived from message. This strengthens the structures that are

]Sandul fieldnotes, A.A. prayer meeting, February 25, 1976

2Schwartz, fieldnotes, F.C. prayer meeting, February 9, 1976.
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- synonymous with the message, the prayer meeting, at the expense of the *
v institutionalized Church. In the A.C. prayer meeting the only direct \

connection wi;h the Church is the consecration of the eucharist.

Linguistic Forms

The third variable, on the practical plans to be analyzed, is ,s

the Tinguistic forms that occur in the prayer meétings. These are:
g A
//”EFéyers, Bible readings, prophecies, songs, and testimonfals. It is -

" of assiétpncé to first distinguish between stylized and non-stylized

linguistic forms. This distinction can be exemplified by an analysis
l - ’. ]
of testimonials.

~ * -

?gstimonia]s can be c]assified as stylized ana non-stylized.
Stylized testimonials are of tw0‘tyées: affirmations of belief and
life histories. Aff%nnat&ons are 9elivered in the first person singular,
describe incident in’whigh the Holy Spirit is the active agent, and
demonstrate how the Lord has acted in that incident’and takes care of
the individual in every situatibn. Although the tg§timoniq1 is
directed to the prayer meeting, the significance of the testimonial is
to demonstrate the workings of the Lord, and the individual who delivers 4
the'testfmonial is a non-active participant. Kn eximb1e isg’

e ] The nun, who led the meeting, gave a testimonial. "Bill i
# ' ' wanted to say good-bye to the prayer group but he had ' ‘.
. to leave suddenly.- He tried to get ahold of my tele- ' .
phone number to let me khow but could not no matter how
he tried. A couple from the prayer meeting went to ~
Sunday mass and decided to go for lunch. .They fowd
* ) parking place across the street from a restaurant.
ou know how hard.it is to find & parking place downtown.
. The Lord provided. At the same time, the Lord told Bill
to go tb the restaurant, even though he had packing to
PR do. -He met the coup]e in the restaurant ahd therefore,
ro, we got his message."!- - :

FS

Tsandu1, feldnotes, A.C. prayer meeting, May 13, 1975.

-




. the everyday concerns and proQﬂems of the individual.
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"The secand type, personal testimonials, are life histories and

personal experiences of revelation 1in which the individual is involved

to a greater extent than in the affirmation testimonials. The personal
i

testimonial, directed to the meeting, is exemplary of the action of

the Holy Spirit‘within the 1{fe of the individual and the effect on

the individual is of concern. An example of personal testimonials is:
"Sam, whe [ met four years ago on a train and found out

that he lived on my street. We held prayer meetings on

the train platform. For the last month, we have been

getting together everyday to share and pray together.

Then there is this quy here (the priest). I have met’
Charismatic leaders in Montreal and Vancouver and then

this guy ‘comes here to my church and }ived down the '

block. The first time I met him, he said to me quite
impromptu, this {s what the Spirit has for.you. I haYe
submitted myse1f to him for the last three’'months.. ,

Non‘sty11zed testxmonxa]s which’ can also be ca11ed sharing,
are not pr1mar11y concerned with the action'of the Holy Spir1t but with
The individual
is an Ectivg participant; the concern is for the life _situation of the &

individual. An _example of sharing is: Coe

“Last Wednesday, I asked for your prayers for me and my '
husband. Last Saturday, the Lord answered them. My
husband and I talked. We communicated. All the

bitterness caf® out. How he feels about the change in

my life. Last Sunday, I took him the Bible. I realized ,
that this was the first time that he had held a Bible o
since he-was a young boy...Then on Monday, I throught him

a book at the bookroom, for peaple rediscovering Christianity.

While I was doing the dishes, he was reading the book. .
- He called me into the 11v1ngroom and said how this réally ¥
touches him. It was the prayer of Saint Francis that we

just sang."2 ,
Sty]ized testimonials are structured have & definite point of

s ~

fieldnotes, A.A. prayer meeting, February 25, 1976.

1Saﬁdu[,
. , . =
% e

2Ibid.
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focus,‘aqy/fg; involvément of the persdn is limited to an exemplary
status. The concern is not with the person‘s prohlems or anxieties,
/Eather it is the action of the Spirit. Thls form of 1nvo]vement of.
the person will be ca11ﬁg indirect personal 1nvo1vement The opp051te
is evident in sharing. Sharing is not structured and the concerns of
the indiyidq@] are a primary consideration. It can be viewed as an a
' 'eéEbunter‘ between the prayer meeting and the individual, whefe the
main thrust is for g*oup support for the individual ratherlthan
support to the group ideo1og¥, as in stylized téstimonia1s{ The form
of involvement of person in sharihq will be called direct personal
involvement. : " - : ’
The distinction between.stylize§ and non-styTi;ed forms cén be |
:expahded to encompass all verbal activity in the prayer meeting. )
. Prayers, songs; Bible readings, and testimonials -- af%iréation-aﬁd ;

. personal -- are stylized linguistic fg;g§. Sharing is a non-stylized

linguistic form. ‘ The utilization of these forms within the prayer
meeting ‘¢an be exam1ned with respect to frequency. that is. estab]ished
| ’ in re1at1pn to two variables: the average number of’ times that a

form is utillzed by part1cipants and the average amount of time that

[ ] /
I
each form i3 uti11zeJ in'a n1nety minute prayer meeting
;
\ . N
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. L rasie 4 o N
,, THE AVERAGE NUMBER OF TIMES EACH.FORM IS UTILIZED?

Form ‘ | ’ A.C. F.C. AA. .
Styljzed: | | ’
Prayer, Glossolalia ' 5 » 1 1 ,

~ Prayer, Individual® 20 5 s
Bible readings’ g 1 s BN
Prophecy . ' ‘ 3 2 2
Songs ro 10 - 15 15
Te)st’immﬂ'ls, A%fiy«ﬁation L 32 0
Testimon]"als‘,’ Persanal 1 3 3

-Non-Stylized: & ' .A : -

Sharing S 02 5

These calcul ations are based on a mean of three. meetings.

%In the enumaration of prayers, two types of mdivfduaﬁ prayers
have not been cansidered. The first is the fprgiveness prayers at the -
A.K. prayer meeting, because this type of prayer is limited to that )
particular meeting. The second type is prayers of petition that do- s
not concern the individual who.presents them and thus do not illumindte
any kind of personal involvement. The types of prayers that are -
enumerated are: 1) prayers of petition for the individual praying; ‘
2) 'thank you' prayers; and 3) prayers that follow other established
forms, such as Bible readings. :

+

4




L —a . e

AMOUNT OF TIME FOR EACH FORM I A NINETY MINUTE PRAYER MEETING?

Form . /
Sty}ized:
Prayer, G]osso1alja
Prayer, Individual®
Beble rgadings
- Pn@p@ecy
SmEs e
Test mdnia]s, Affifmation
Testimonidls, ggrsonal

* Non-Stylized:
Sharing

e - -

RS

%

TABLE S

A

A.C.

20
15

0

ko p

~

F.C. AA.
.
3 1
20 15
6 1
2 10
3% 30
5 0
53
5- 20
-
\Q\ -
y
[ ]

-
/ ' [YS
%

e ‘These'ca]culatiops are based on a m&gﬁ'bf threewieetings.
R ' time utf]fzca‘hy all types of individual prayer. .
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Both variables of frequency, the number of times ¢ach forgn is
utilized and #he amount of time for each form, demons;trate similar
results except for prophecy, Bible readipgs/. and pers.ona} testimonials.
The differences in these forms can be explained by the different
approaches to them by the prayer meetings. A major deviation is evi-
dent in the amount of time (Table 5) that is relegated to prophecy in
the A A, prayer meeting, In this meeting. prophecy is not delivered as
a}\ explicate prophecy, rather each prophecy includes a period of inter-
pretation tﬁat is an involved discussion. In the A.C. meeting prophecy

is delivered in English and theré is'no interpretation, and in the F.C.

’ -

meeting the interpretation is given immediately after the prophecy by
one individual. Bible readings occur least frequently (Table 4) in the

F.C. meeting, where participation in this form is specifically desig-

¢ ) '
- nated tb the priest. The difference in the amount of time utilized

ot

in stylized testimoniels (Table 5) by the F.C. prayer meeting is a

result of the fact that there is an allotted period of time, approxi-

mately twenty minutes, for this form. With the elimination of these
7 .

differences which are a result of procedure, it is evident that Table &

~and Table 5 can be analyzed simultaneously. ' (

°

The stylized forms that demonstrate minimal differences are
songs and individual prayer. There is marked differences in the

results of glossolalia, affirmation testimonials, personal testimonials,’
P . '
and sharing. Since the latter three are the same form with varying

/

b
degrees of stylization, they should be viewed as a um'.t. The greatest
differences are between the A.C. and the A.A. pra;er meetings. The
F.¢. meeting has been eHm'In.ated, because of the allotted period of w”
time. In the A.C. meet'lng\ affirmation tgstimgni?ﬁs occur the most

2 . : : >
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‘ participants is 92 and 91, whereas in the A.A. prayer meeting the '
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frequent, three times, and consume the most amount of time, five
minutes. 'Both these variables diminish as the degree of stylization
diminishes until the frequency and time are nil in the category of ’
sharing. The°oppos1‘te is evident in the A.A. prayer \meetir}é, where
the frequency and time increases as the degree of stylization de- .
creases, In\?:hese two prayer meetings stylized testi'mnia]s‘and l
sh;ring are 1in re‘ver.se proportion to each other.

Glossolalia, speaking in tongues, is most freﬁxuently utilized
and qonsume.s a greater portion of time in the A.C. prayer meeting
as compared to the other two meetings. Glossolalia is a ‘h'lghly , T
stylized form, that has as its focus to 'raise God' and since it is
'the voice of the Holy Spirit' the individual is ‘m;t activ:elty.iﬁvo]ved.
Thgs‘ glossolalia, in rglatﬁon to focus and involvement of the person,
can be equated with styh‘zéd testimonials. Glossolalia and stszed‘
te'sfjmonials reinforce the ideology of 'thé prayer: meetj ng. é‘dossxﬂaﬁa ' N\)
is a 'gqift of the Hc;ly Spirit' an@ as a charismatic gift it reinforces )
and cc;nfirms the self-concept of the meeting as being a charismatic &
prayer meeting. The r;t)emforcing effect of g‘los;olaha can be studied
in relation to the percentage of individuals that participat in this.
form. . _ ' ‘ R
| TABLE 6 .

PERCENTAGE OF DIFFERENT INDIVIDUALS PARTICIPATING

AL, F.C. .A. n !
n=i% w0 % ;

rayer - Glossolalia" . s 913 0%

>

-

In the A.C. and the F.C. prayer mee\ting the pe%*centagé of

. 4 . et
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flecting ‘the highest degree of stylfzation and the least degree of
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p
percentage is 10. The fact that the A.A. meeting has the Towest

percentage would suggest that in this meetilng the self-concept of
being charismtic@/the ::harismatic ideolo/gy is the least reinforced.
This assumpiion corresponds with the evidence that the A.A. meeting .
utilizes non-st_yliized forms to a greater degree than the other two -
meet%wg; t??me focu§ of the meeting is the encounter between the in-
‘iﬁviduﬂs == group support is sought rather than giving support t;o
the group ideology. |

This discussion suggests the hypothesis that the degree t; ’,
which the person's daily problems and anxieties are the concern of '
the prayer‘i\neeting is exemplifi gd by ;he utilization of stﬁi%ed and
non-styldized linguistic forms. The utilization of a specific 'gy,g,g of

form reflects the degree to which the ideology of the prayer meeting

is reinforced, and the degree of reinforcement denotes the existence

of tension between the ggayer meeting and the Church. Tension is de-
fined in relation to degree of integration with the Church. If the
prayer meéeting can be viewed és a pari'sh activity, then there is no

tension and if the meeting is in conflict or competition with the

Church as a medium for)parti;cipation. then tension exists. Styli el & : '
forms that are exempt from this hypothesis are songs, indivi dual pray l
prophecy, and Bible readings. The fg{ns td t are the barometer of
this hypothesis are\g]ossolal»ia and testimonials. Glossolalia is

the highly sty}ized, form of praying that does nt;t allow for any att'ituéie
of expression of. personal concerns, Testimonials may be subdivided

according to the degree of stylization: affirmationsgof belief re-
P A

direct personal involvement and sharing reflecting the least amount of

"m. -
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Rituals
L= 1

- Spirit, thé ‘bridge-burning act, that occurs only at designated times.

stylization and the highest degree of direct personal involvement.

In the A.A. prayer meeting the utilization of glossolalia and
stylized testimonials is minimal, while sharing consumes a high
percentage of ti;r\e. Thus, there {s a high degree of direct personal
invo]vemen‘t and little reinforcement of group ideology which reflects
1‘1'tt1e tension witﬁ the Church. This assumption is supported by thé-
d’iscussion’ oﬁv-_mgm*pership, where {t was noted that the self-concept of
the A.A. prayer meeting was to revitalize the Church and the prayer
meeting could be viewed as a 'legitimate’ parish activity. In the
A.C. prayer meeting the utih‘zatiqn of ;:he stylized forms of glossolalia
and téstimom‘als is very high. This would indicate a minfmum of/direct
personal involvement. The group ideclogy is” reinforced and this re-
flects a large degree of terision between the prayer meeting and the
Church. .In relation to membership, it was mentio.r.\ed that the prlimay'r_y'
focus of*the A.C. prayer meeting wis as a. medium' through which the
person could direct his activities and «the only activities directed in
\conformity with the institutionalized Church was the Mass and the '

eucharist. The F.C. ﬁrayer meeting; is not.neatly.tailored to this

hypothesis and this is a resuit of the role of the Roman Catholic -

clergy in the prayer meeting. Although, the meeting has at .its dis~ j
pasal the necessary forms to create tension with the «Chur‘*ch. tension
is minimal because of its integration with the Church via ;he clergy.

(Five of the seven mﬁbers ofhthe support group are celibates.)

The rituals that will be analyzed are those rituals that occur

within each prayer meeting. This excludes thegﬂaptism of the Holy
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The rituals to be analyzed are the Peace of Jesus and healings. The
Peace of Jesus d%amatizes the brotherhood/sisterhood of the members
and the healings demonstrate the power of the Holy Spirit to react

A

within the human domain and to enact miracles. Although the rituals

‘denote the same act, the degree o"rout‘inization of the rituals varies

in the prayer Mmeetings.
Routinization "is @ result of the process whereby either the

prophet himsglf or his disciples secure_ the permanence of his preaching
ul

and the congregation's distribution of grace... Routinization is the
transition fro[n a fluid, impermanent state to a perflanent state. In
this process, which includes the ritual activity, the rituals become
m;'e stylized and their degree of syn;boh'sm increases. The ritual,
initially a 'spontaneous’' act without perimeters, is routinized into a
stylized act within a definite perimeter. The terms. of expression are
Hmiteq. The stylized vitual still represents the feeHngls and mianing
of the original 'spontaneous' act though its enactment is now symbolic,
The sociah‘z‘ing dimension of the ritual and its everydayness is mini- -
mized while -the symbolic dimension is maximized.

In the A.A. and F.C. prayer meeting the ritual of the Peace of

Jesus remains at'a low level of routinization. The ritual's symbolic

aspect of the brotherhood/sisterhood Of .the person via Jesus is enacted

‘completely. The Peace of Jesus is a spontaneous and interpersonal

act. Each person either shakes the hand of (F.C.)%r embraces and

kisses (A.A.) every person at the prayer meeting.

/-

In the A.C. prayer meeting the ritual.of the Peace of "Jesus has

‘ -1Hgber, Sociology of Religion, p. 60. .
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undergone the process of routinization. The Peace of Jesus was enacted

&

in both the prayer meetif\g and the mass. Ip the prayer meeting the
ritual was stylized:

"We should turn to person beside us who is a representa-

tive of humanity and shake his hand and wish him the

Peace of Jesus."l
Later, the ritual in the prayer meeting was e/]imin&ed and its enactment
was limited to the mass. Initially, the enactment of this ritual in
the mass was not as symbolic as the enactment of it in the meeting; it

was the same as in A.A.: everyone embraced, kissed, and wished each

person the Peace of Jesu§. The routinization process is e‘vident in the

fact that the ritual was stylized and this stylization was _a self- \"‘K\
conscious act: ‘

“Today's teaching is on the Peace of Jesus at mass.

This does not mean that you have kiss everyone, or

go to your friends because this causes confusion and

leads to not concentrating on Jdesus. Since it is not

a period of socializing, we ask you to kiss ths people

on each side of you and thus, reach everyone." .
The action of the i‘ndividua1 has become more symbolic -- by kiss!lng the
person beside you, you are symbolically kissing everyone at the meeting.
The socializing d‘imension'of the ritual has been minimized while the
symbolic dimension of the ritual is maximized. " -"

The second ritual to be analyzed is healing. The healing ritual

B

in the A.A. Ijgr-ayer meeting cannot be considered in relation to the
routinization process because the ritgal,is administered only by the
p}iest. In the F.C. meeting the individual is prayed over By the

support group, and this ritual has not undergone any change,

]Sandu‘l, fteldrpotes,‘A.C. pra§er meeting, October 15, 1974.
2Ibid., Septemer 23, 1975.
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In the A.C. prayer meeting the routinization has been dramatic. Ini- ~

'tiau1y, the éitua1 occurre& after the mass; the individual who desired
a healing was prayed ove™ by the healer, an individual who received the
charismatic gift of healing, and other people participated'in the
he§1ing"E? placing their hands on the individual. This type of
informal healing has not been completely eliminated from the c¢ireum-
ference of the prayer meeting but it occurs prior to the meeting, is
limited in terms of\pdrtiéipation to the core members, and is not .
v{ewed as a co]lq;;jve ritual but as a private concern. The hea]ing(
ritual, that is,the normative ritual of thé prayér meeting, has under-
gone a process of stylization. . . |
< The leader safé\that the healing ministry would no
,J"*z Jonger be at ?he altar; rﬁther it wguld be in three
separate n?a11ng rooms. Each healing would he
separate.
The healing ritual js enacted between two people without the involve-
ment of the_préyer group. Healing has tRus become routinized activity --
a ritualized hétjvity rather than a common/occurrence.

P ATthough in the A.C. prayer meeting thelnormative healing
ritual enkquasses both physical and psychological h;aling. there has
developed a specific ritual ‘of memory healing for psycho]oéical
healings. Memory healing differs from the healing ritual in that the
individual is not only prayed over but also 1nc1u&es an 'exercise' by
yhich Jesus bea]s the negative memories of the individual. An occur-

. rencelé¥_%h§ ritual is in the session of the ‘Life in the Spirit!
. semina;s\grior to the ngtisonf the Holy Spirit. The leader asks

‘each person to visualize Jesué, to. concentrate on this visualizatton,

Ibid., September 9, 1975.

»
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and to ask Jesus to heal them of ég,y Z‘ainful memories. The second part
of the ritual is that the individual is led by the leader to concen- .
t'rate on a certain time perigd in his/her life beginning at conception.
The time sequence is conception, birth, oniyear, two years, five yeaErs,

until the entire life span of the individual has been encompassed.

+*

Jesus heals the individual’, either consciously ar unconsciously, of any ‘
painful experienceé that the individual may have had at any-age.

"When the memory is healed the picture of what is healed -
comes to you. Sometimes it is very frightening. After

the thought comes peace and you can talk about the in-
cident without it b?them'ng you in the past and it no P
longer gives pain." .

“God lives in the eternal present -- it is as real and.
{mminent to Him as it happens to us. We ask Him to
walk back in our lives and heal our traumas of our life,
year by year. It was quite dramatic and beautiful. It
was done like the Lord was speaking. Even things I
could not remember and no one else could know. As a
1ittle girl [ loved flowers. My decision at sixteen
that [ would be independent and ask nothing from any-

5 "2 L]
—d one.
Memory healing is the elaboration and the stylization of one aspett of

the healing ritual -- ‘the psychological aspec't.3

a
The structures, formal lines of communication and authority,

are more firmly established as the degree of routinization increases.

. This assumption is confirmed by the degree of routinization of the

healing ritual in the A.C. prayer meeting. The healing ritual has

developed to the position where it has an established role for both

]Sandul, interview 102, A.C. prayer meeting, March, 1975,

2Sandu], interview 104, A.C. prayer meeting, March, 1975.

3Memory healing is viewed by the prayer meeting as an alterna-

tive and in antagonism to psychiatry. Their rhetoric is:

"God heals

us very-gently.

What it would take two years with a psychiatrist, God

does in one month and it is not painful.” , Sandul, fieldnotes, A.C.
prayer meeting, November 19, 1976. ‘
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. the healer and the participants. The individual can no longer feel" that
he/she has received the gift of healing at this moment and for this- |
pccasion but this gift i\s at the disgretion of the pastoral team. Only
it can confirm that the individual has received the gift of healing.
Similarly, the participant must feel an acute desire for healing to
enter the '.heah'ng rooms'. The impromptuness and the spontaneity of
both actor; are Timited. The ritual has become stylized and firmly
established as & ritugl that reaffirms both the charisma, the i&eolog,y
of the meeting, and the authority structure of the prayer meeting, the
pas toral team. ‘ . ’
Routinization of ritual réﬂects the development of strixcture
within the prayer meeting and since the prayer meetings vary in degree
of, routinization, their degree of structure also varies. The A.C.
;neeti ng reflects the greatést degreé of routinization and has the
greatest development of stmcture.‘ The routi ni'zation of ritual which
is initiated by the authum‘t;y structure, namely the pastoral team,
simultaneously Tegitimizes and reinforces this structure -- the struc-
ture gains strength. The A.A. prayer meeting reflects the least degree
of r-outilnization; the Peace of Jesus is a socializing act and the rite
of healing is performed by the priest and thus reinforces the structure
“of the Church rather than the structure of the prayer meeting. The
F.C. prayer meeting is in an intermediate position. There are the
beginnings of routinization in the ritual but, as yet, théy are not
totai]y routinized. the support group, as a result of its close
affiliation with the hierar:chy of the.Church, legitimizes its healing
rite by means of both ‘charisma antd the structures of the 'Cllurch with

the emphasis on the latter. There are the forms of structure but this

- -
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structure is closeoy entwined with that of the Church.
Communitas . | “

A form of interrelatedness, that is 1n.antithesi% to the
jar;ge'ly bureaucratic‘and impersonal form of interaction that is evident

in society and the institutionalized Church, is evident in the prayer

meeting. Victor Turner has used the congBpt of communitas to describe

this form of interaction which emphasizes communal, egalitarian, and

ks . R \
personal. forms of interaction. .,

Victor Turner states that there are two major 'models' for
human interrelatedness. These models are:

"1. sqfety as a structured, differentidted and often '
hieratchical system of politico~-legal-etonomic positions -

with many types of evolution, separating men in terms

of 'more' or 'less’'. :

2. There emerges recognizably in the 1iminal period

a society as an unstructured or rudimentarily struc-

tured and relatively undifferentiated communitas --

community, br.even communion of equal individuals who

submit to?ether to the general authority of the ritual

leaders." , '

The characteristic feature of the first model is .that human interrelated-
ness is based on the societal role of the individual. Peop1é thus re-
late to eac[_1 other in a differentiated and hierarchical manner. This
type*of interrglatedness is normative within the institutipna]i;ed
church -- there 1s a hierarchical division between the priest*and the

lay members that detemi nes the mode of interrelatedness. The second
model, communitas, is not influenced by societal roles: it is communi-
cation befweén equals, that "haé an existential quélity, it involves the

whole man in his relation to other whole m‘en..."2

]Vfctor W. Turner, The Ritual Process: Structure and th"i,-
Structure (Chicago: Aldine PubTishing Company, 1969), p. 96. ¥

2

Ibid., p. 127.
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Although Turnear' first isolated this form of interrelatedness, _
comnunitas, in relation to rites of passage, he expands it and a'ppj,ies
it to religious movements. In re]atién to religious movements hg—
posites three types of communitas: 1’) existential or spontaneous,

2). normative, and 3) d{deological. Normative communitas ocgurs af;ter

a pericd of time when spontane&us communitas is organized into a
perduring social system, the routinization of the communitas of the
first discipblgs and followers.} Ideological communitas “can be dapplied
to a variety of utppian‘models of society based on existential
conmum'ta;\sbf'*2 These latter two are within the domain of structure;
i:he)" are not comp]}ete]y devoid of structural e]er.pents but the goal qu
these structures is to preserve the existential .communitas and to
achieve the goals of the re]igigué community. ‘ ; (]

The key to’ this differentiation of the types of communitas is
existential or spethaneous 'conmﬁl:ﬁtas. Spontaneous 'comnunitas is "a

"3

phase, a moment, not a permanent condition"” and within this moment the

individual "seeks a transfonﬁing experience that goes tb‘the root of
each person's being and finds in the root somethiﬁg p;pfoundly communal
and sharjed."4 This exper.ience is one of “unprecedented potencg_/." | ’
Spontaneous communitas is .—1 brief experience of a potent experience
that is sh&red by a group of equals. The prayer me?}:ings,sviqencg

expression of what Turner calls spontaneous communi tas.
1o s ‘ | -
Ibid., p. 133. ’ .
21Bid., p. 132. \ A : o
3 g '

" “Ibid., p. 139.

" 41ptd., p. 138.
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This form of interrelatedness Turner views as the phenomena
that is the  attribute of the persons who are of low status or po‘s.*l-
tion. Although Charismatic Renewal is not a movement of the low in
QP ' R A N .
: terms of status and economic position, it is a movement of the low in 7
relationship to the iﬁst:jtut‘iona11’zed Church, the-low status of the
1aity.] In the Charismatic Renewal movement the possessor of charisma
is no longer solely the institutiohalized office of tpe priest.. The
- laity now has access to it and their position is no.longer one of
o inferiority -- they are now‘equals.” AR ‘TF
The first.chardcteristic of communitas is ‘sought in the prayer .
4 meeting; it is a transformihg experience -- an experience of'unprgl
cedénted potency. This experience can be seen as the Baptism of the
Holy Spirit. Descriptions of the personal experiences of the Bdptism
of the Holy Spirit are: ‘ S \ B
_ yemEem o o . A
_ "It was like a rebirth. There was a tremendous love. ’
" I was a new person. It changed. th1ggs. It r%a_ﬂy Lo
' happened It was as if'I met God." ‘ .
.1 knelt down beside the bed and prayed. I stretched
aut on the bed.. Suddenly, ‘I made the same sounds that [
heard downstai’rs A letting go experience with’a tremen-,
- dous sense of joy that I never experienced before. The
experience of love. For the first time something was -
coming down oh me with totaY selflessness. A tremendous
coming out of myself -- 1ike a great screen in a movie
: theatre raising, there was a whale new life, a love of
the Spirit. I was not aware that gsou could live in and
. 2 grow in...I-wanted to share'it _
oy
The participants view their experience of the Baptism of the Holy
. The movement has not grown as rapidly in the Protestant .
c churches, such as_the Congregationalist and the United Church of Canada,
P where historically the role of the laity has been one of active involver
’ _ ment and not one of 5ubordination to the priest /
ZSandut, interview 109 \A.C. prayer meeting, April, 1975.
L f 3Sa‘ndul interview 135, A.A. prayer meeting, April, 1976.
“ . ! "’
S L L &
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Spirit as a ;rebirth -~ a transforming experience.
The ;.alerhimeters pf the trang‘fomi‘ng e%pem‘ence of the Baptism
. * of the. Holy Spirit are expanded to what the charismatics ca}l “thg -
Life in the Spirit," a comtinual and daily experience of the Holy
spirit.  « ° ‘ |
"It (the Baptism of the Holy Spirit) deepens your life
so you can live a Christian 1ife with others. This is -
. the real.purpose. You must be open to the Spirit. v
Sy The avaﬂab111ty ‘of the transformi ng experience is, thus, 1ncreased so
%at it may be tapped frequently. The potency ‘of the experience of
the Baptism of the Holy Spirit and- the L1fe in the Holy Spmt is
dra;natlcaﬂ\y validated, from the mdiv1dua1 's perspective, by the gifts
of the Spmt The gifts of the Spirit increase the indiwdual s '
,e,xperiencg of potency; his actio‘lns,arle no longer insignifica‘nt.
The second characteristic of spontaneous, communi tas is that it
‘is_communal and shared. The comwunal dimension is e'vidgnt when it is

- poted that the Bapt{sm of the Holy Spirit, a personal experience, is

.
v

expanded into -the Life of the Spirit, a communal experience. The exis-
. tence of the prayer meeting vaHdate that the desireld experience of ‘

“the Lifé in the Spirit," is communal and shared. The prayer meetings
afe the vehicles for sharing. An 1ntegral part of the rbetoric of the /
prayer meeting {is that it is "the comnumty" and “that this conmunity "

‘1s necessary for the individual to continue in the charismatic experi-

entn o ,
) The priest then added, "We must not forget our commnity,
.. our group: We cannot work in 1solation or in two's. We
- . must have the larger prayer group."?2
1Sandul »” .i‘nteryiew 102, A.C. prayer meeting, March, 1975. '
ZSanduT, *fieldnotes, A.A. prayer meeting, February 28, 1976..
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the qyestion

how 1mportant is the goaI to experience

.

TABLE 7

%,
TO EXPERIENCE COMMUNITY

60

Imgo'rton%e | ﬁT-%T( %g_ %_17\_ %t%lg
Most. if#pOrtant 187 (2) 14% (1) -~ 12% (3) ,
- ’h\_ Very important 559 (6) 29% (2) 71% (5) 53% (13)
Important r 27% (3) 43% (3) 29% (2) .32% (8)
"Not important -- 143 (1) -- « 43 (1)
Only one jn'dividua"l, 4%-0f the_those interviewed, does nof‘ con-
;,»sider tho experience of community as an-important goal, whereas "96% /
_::o'nside'r this goal as 'i'mportant. For the participants the experience
of comnonity‘is active]y sought. Comnunity is a vital afact;or in the
. ex{stence, the rhetoric, and the goals of the prayer meeting..
The prayer meéting exhibits the form_ of 1nteract‘ion that can .

be equated"vgth gpontaneous communi tas. Spontaneous communi tas is only
a brief ,» momeritary occurrence\'that may be subsequentl} routinized into
nonnative comnuni tas. Nommative conmunitas presupPOSes'that a per-
manence of spontaneous comtuni*tas is achieved - that there is
eouality ‘between members, ,that' there is readily available an experience
of potency which is comnonal and $hared. Permanenc of this form of
1ntarr~elatednlss creates ; uctures of its own. o ' »
The achievement of the permanence of spontaneous comnuni tas can
be gaoged by determining whether the ‘societal role of the participants

‘iw‘lnge upon the prayerznneetfng, If socjetal roles impinge, then the -
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form of interrelatedness which negates these roles, that is spontaneous
communitas, is not achieved consistently. Communitas is achieved when

the individual is in a betwixt and between position, when societal

norms are transcended and the individual's societal role and if;{

A
attendant concerns are inconsequential, left behind, and are, there-

fore, not a factor in his/her involvement §ﬁa participation.

The achievement of this state in the prayer meeting can be

'verified by means of the linguistic forms that are utilized. As

L)

'previou;ly denpnstréted/there are two types of htnguistic lfm'ms,
%iylized and non-stylized, that reflect two kinds of personal involye-
. ment, indirect and-direcp: S£y1ized linguistic forms, chqracterized by
indirect personal involvement, are evidence of a betwixt and between
_;tafb. jhé individua} anduhis/hgr mﬂndane'cbncerns play no role
in the prayer meeting; the soceital role and-position are negated;
anhd any reference to the individual 1simédiated By the linguistic form
fﬁtﬂ;; than thg societa]frole. The concern of the individual is not
his 1ife sitg;tion; it is the communal encounter. . In non-gty]izedu
"linguistic f&rms, characterized by direct persqna1‘idl01vement,\the ,
‘ individual's societal poéition and role impinge on fhe prayer meeting. -
In the Tinguistic formgoi@#haring,‘the individuat’'s mundane concerns
and thus the'attehdaht.sociétal role and\position’are a key factog. R
The individual is ot in a betwixt and between state; rather sharing
in the prayer meetind is av;ontinuafion.df the sotietal mode of ‘inter-
relatedness, , 5 . ‘ a

The Iinguisfic forms utilized in the three prayer meetings:re-

. 'flect the frequency to which tommunitas is obtained. In the A.C.

pkayer'meetf?g the type of I{nguisiicvﬁéﬁﬁ that {s utilized to the

g e e




‘develop normative communitas. These structures permit the prayer meeting

communi tas.

exclusion ofﬁthe other is the stylized forms. Therefore, from this
evidence it'can be posited that communitas is frequently achiev;d. In
the A.A. and F.L. prayer méétiqg where both styiized and qan-ﬁtylized
linguistic fo are utilized the interrelatedness of communitas is
achieved but as a result of the utilization of non-stylized linguistic
formg, it is not achieved with the same regularity and freguency as is ’
evident in the A.C. prayer meeting. : . ) /j/
A charajleristic of normative communitas is‘the development\
of structures by which communitas can be gJaranteed. The dev€1opment
of these structures is evident inrthe A.C. prayer meeting¥in the .
ministries. The ministriés are a hybridization of the pries{ly role

i

in the institutionalized Church:- the individual is led by the Holy
Spirit into a épecific mihistéy; the ministries cover eve;; aspect of
the communal Tife of the group; and the ministries rétain the same
structure as the Church'in that there is a coordinator‘who can be com-
pa}edito a priest. The leader of the ministry is respopsib]e to the
pastoral team, that is c%mbosed'of other leaders, who, are his/her equal.

o .
“At & retreat last year Father -- mentioned the idea of

a pastoral feam and asked if any of us were called. To
let~the Holy<Spirit lead you. The Holy Spirit led me."l
Thé‘prayer meeting via the ministries is establishing structurés that”

are a hybridization of the structures of the Church inh an attempt tg

to function. on a day to day basis and are a routinixetion of spontanéous

‘

The three braygr meetings exhibit incidents of the phenomenon

¢

]Sandu1, interview 104, A.C. prayer meeting, March, 1975.

~
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of spontaneous communitas but there are differencem‘the achievement

R

of pennanent«sﬁ%ntane’o}s communitas and in the es?bh’shment W the

structtres of normative communitas. A continuum 6f the degree of the

v establishment of normative communitas can be constructed with the two

’

polar opposites of interaction, that of normative congregation and
Vo r ’ normative communitas, Societal and institutionalized church roles are
the model of interrelatedness of normative congre‘ga:cion, vfhereas
. normative ‘conmunitas is the routinization of the interrelatedness ‘ ‘ 3y

) - y ' spontaneous communitas. Spontaneou$ communitas is located in the

-

centre of the continuum because it is pivotal in the annihilation of

the model of interrelatedness of the congregation and the foundation

o

stone of n_ormafive communitas. . ’
! | | N JFIGURE 1 . ¢ .

Degree of Establishment of Communitas ) .
A.A. o ‘ :
F.C. . A.C. :
, : - normative spontanecus normative
' : . congregation =~ . communitas communi tas
( ] . ’ ¢ v ’ o
» In the A.A. and F.C. prayer meetings spontaneous commynitas is

achieved but not with regularity as a result of the emergence of the

- societal roles in the non-stylized form of sharing. Although these two

J/ u. ” prayer meeti ncjs can be designated in the continuum between normative ’
. congregation and spontaneous conmunitaﬁ, this does not negate the . : 3
occurrence of spontaneous communi tas, which is a momentary event. In | '

the A.C. prayer meeting the roﬁtinization of spontageous cpmnunitas is
commencing and there is an attempt to estal;Hsh mm&tive commynitas..

The  analysis gf’ the prayer meetings in relation to‘-\the concept

P

of communitas illuminates the key role that comg‘nﬂ\:as plays. This key

rolé is crystallized by the fact that the core experience, the Baptism.

- ¥
P
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' of the Holy Spirit.can be seen as the transforming experience of

( communitas. Gerlack and Hine state that the Baptism of the Holy Sp1r1t
is a bridge burm‘ng‘ a‘ct and from this analysis, it is evident that this '
experienSe is also the very basis of the prayer meeting‘ |

From this transform1ng/€kper1ence derives the key elements of
the prayer meét1ng 1) the communal experience, articulated by the
« . Meetings as "Life in the Spirit"; and 2) the individual's experience of

© power, the spec1f1c incidences of which are called the /"G1fts of the w,
Spirit." These two elements demonstrate the communitas is an impor—
tant factor in the rationale of the individual's participation in the

? © prayer meetings. In today'§ society, composed of transient nuclear
| families, there is a definite lack of a communal feeling, The insti- ;
L tutionalized Church has not adequately dea{t with this problem and thus
members of‘}he Church, without eliminating their allegiance to the
Church have dealt with this problem by the estab11shment of the pri’g; j
meeting in which the key experience is communal.
"It is very central right now...l think I would always
try to keep in touch with a commun1ty, either a prayer
group or a smaller group, or if I went somewhere else
I would try and start one. I am not sdre that the

< prayer group woirld not disappear if the Church changed” "

more -- there is a need for change.' ' . R

The fact that: communitas is the experience of potency that is
souEBt is evident in the retoric that the prayef meeting is a return
to the Early Church as described in Acts

“Early Christian community -- we are called to that - . N
type of relationsh1p with Jesus and one another."2 ,

<
T

]Sanqu1. ihtef;gg;fl36, A.A. prayer meeting, April, 1976. . .

. ~ Zsandul, fieldnotes, A.C.,prayer meeting, October 5, 1974. )
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{ ‘ %
-~ In the Early Churth communitas as an experience of potency and power 1
[3) \ , i‘
, played a dominant role and this is the commonality of tAg past and the ‘ f
present. 0'Connor draws the~para11e1'between the ‘he Baptism oﬁ;#ﬁe
_Spirit in the Ea?]y'Church and in the present Charismatic Renewal Move-
‘ \
R ment. s
. "Their (the apostles) baptism in the Holy Spirit was an
interior experience of the power of the Holy Spiritdfilling
) and\tra?sforming them, So it happens also with/most people
today." .
‘ The result of communitas and its experience of potency is that , ,
" the individual no longer feels powerless and at the mercy of over-
whelming odds, ;uch as institutions, society, and the worlid. Instead,
-7 ' the individual has a sense of power which is enhanced by its communal o
) . >
v nature. _ ' . U ’ .
( "Yes, because of the evidence in scripture. How ihe
1nd1vidua1 has had éffects on events and on countries, |
) for examp]e, Jesus and Paul. ®God does pick individuals, o
for example, Freud, Marx and Luther, So much is done 1
through a certain person...God has told us to pray and !
. .1 do not think we realized how powerful prayer is in o !
* o effecting historical events...The existence of the
world syatem as we know it is influenced by(jndividua1 R
prayer.
7 . The individual is no longer subjec;.to the whims of fate, He/she now
has control, even over bodily tl]ness ' -
’ ' "I have hardly had a sick day since my Baptism in the A
- — . Spirit. When I feel a cold coming on I simply pray ° I
« about it and ask the Holy Spirit to expel the oppres- P
g/’l' , sion the cold represents "3 ; ‘
k The prayer meetings, specifica]ly F.C. and A.A., retain elements ' v
‘ — ey S
N ' ']O'Connor, The Pentecostal Movement in the Catholic Church, : *§
. pp. 131-132. . . |
“Sandul, interview 135, A.A. prayer meeting, April, 1976.
Sbid.
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of the interaction that are indicative of a normative congregation but
~there are also elements of the interaction that can be described as
spantaneous communitas. Although these prayer megtings'are closely
aligned wjth the parent Churqh and have the features of another parish
activity, thére is within the périmeter of the prayer meeting an/éx-
perience of potency.( Tn_.the A.C.ﬁprayer meeting the evidence of spon-
taneous comminitas is frequent and there-is a development tolnormative
communitas. This development of normative communitas is evident in the
structure o?ythe ministries within the prayer meeting.

4

Conclusions
. - kY]
The analysis of the prayer meetings, the communal dimension,
points to conclusions that can be made in regards to the re]at{onship
of the prayer meeting to the participants and to the institutionalized

Chchh;

A L4

The p}ayer meetings can be seen aJ(incidenis of tﬁe type of
interraptioq that is described by the concept of communitas. This form
of interaction has as its basis an experience of potency and as its core
a strong sense of a community of equals. It is an experience of potency
,and community that the prayer meetings give the participants. The ex-
perience uf’potency can be seenlas the Baptism of the Holy°Spirit and
i§§ continuing presence caﬁ be seen a the Life in thg Spirit. The Life
in the Spirit is the daily experience of the in-dwelling of the Spirit,
the continued experience of potency, and the prayer meeting is the -
community in which spirit-fi]led‘bersons interac% so that the feelfng
of potedcy does not diminish.

"I find it hard to think that one can worship the Lord

on the golf course. You need the atmosphere of the
- Divine Presence. You have toTsubmit to some structure

L4
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\ of a community of believers, ‘or you are goin§ to be
diffused."!

The degree to which this form of interaction occurs differs
in the three prayer neetings. Spontaqgous communi tas is evident to
some degree iq all. the prayer meetings but it is the most consistently
‘acﬁieved iq the A.6. prayer meeting. When this form of interaction is

not consistently achieved, the prayer meeting is also a vehicle of

sharing. It is an envirorment in which the individual can share his

concerns and problems with a sympathetic and understanding group of

people. 'é:““/ -

! : . "I experience openness and fellowship, that I ex-"

perience no where else except with my family.. '
¢ There are times when I have acted offens1ve1y ) e,

. . Realized afterwards, yet I experienced complete )

n acceptance and forgiveness without asking for or ‘ ,
g deserving it."2 !

The rapid growth of the CharismatichRénewél Movement can also ”

be viewed in relation to this train of thought. The rapid growth
testifi;?‘to the’fact that there was and is a feeling that the Church

- is inadequate in some form. R. Thompson posites that the inadequacy
of the insfitutiona1i;ed Churches is "...the difference betweén faith
as‘intelléctua1 belief and faith as experignce.“3 This inadeqﬁpcy hasﬂ

' been fi}ley by the prayer meetings through the experience of the inter-
actio; that'is called comunitas. This form of interaction with its
feeling of potency cannot occur in a h1erarch1ca11nst1tut1on, such as

the Church, only in a group of equals as in the prayer meetings. e

!

. ]Shndﬁl;<;9géﬁiiea 13z, A.A: prayer meeting, March, 1976. '(h

’Ibid. : - .

3Thompson. “Catholic Participation tn the Charismatic Renewa1
Movement," p. 7.
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Spontaneous communitas is not in conflict with the’ structures of the
Church, but normative communitas is in conflict as it deve16.bs struc-
tures of its own, i '

The variables analyzed point to the conclusion that there can-
be a development of structures within the prayer meeting. When member-

ship to the prayer meeting demands Both involvement and commi tment,

~ there evolves alternative structures and ministries through which the

barticipant channels his/her activities rather than through the estab-
lished, existing structures of “the institutionalized Church.] This
process is assisted by the “"charismatic - prophet" 1-eader whose source
of authority is his message ratfmer than his office.in -the Church. This’
validation of the charismatic message in t‘urn 'Iegitir;ﬁ 2es th; construc-
tion of these structures within the ‘prayer meeting. The routinization
aof ritual demonstrates the development’of stn;cture by virtue of the
fact that the spontanecus /rituals which’are a resylt of the message
become sty]ized.and thus these rituals are established as the normative
rituals of the A'pr'ayer meeting. The stylized linguistic fo;rns, such as
testjmoniﬂs and glossolalia, reinforce the rhetoric of the meeting and

N

thus the structures.‘

1The movement, specifically, the Catholic element, perceives the
tensions with the Church thit can arise if the ministries are drawn to
their ultimgte conclusion, discipling, (This is not evident in the
prayer meetings researched, but it has occurred in some prayer meetings
in the United States, for example, The True House in South Bend.)
"When the shepherd is someone other than the disciple's own
ministry a new 1ine of authority is set up outside the es-
tablished Church. Many clergymen fear that church members
may be siphoned off through the discipleship teaching and
members of the Roman Catholic clergy among others, have
re-emphasized that Charismatic followers own first allegiance
. to the Church." , .
"Charismatic Renewal Movement is Facing Internal Discord Over a Teaching
Called Discipling," The New York Times. September. 16, 1975.

¢

68




i S

7

This‘development of structure is evident only in one prayer
meeting, the A.C. meeting. This prayer meeting can be viewed as exis-
ting in tension with the institutionalized Church; with the only )
remaining tie being that of ritual, the eucharist, and the form of
mass. There is a possibility that unless corrective measures are
puréued, this prayer meeting could split from the Church because all
the structural elements of a separate institution -- lines of communi-

S

cat1on, leadership, ritual and 11turgy -- are visible. The Church has

‘ met the challenge of this prayer meeting by eliminating a key factor

in the development of structure, the leader. The leader, priest, was
transferred.

"We usually keep our prayers of petition for the end

of the meetwng, but tonight I ask you to keep Father

(the leader) in your prayers, in your heart, because

tonight he.is be?inning his first prayer meeting in
, his new parish."

-In the other two prayér meetings, F.g. and A.A., this develop-
ment of structure {s not evident; they are closely related to the
institutionalized Church. The prayer meeting is a Toosé affi]idt{on

of members in which the concerns-of the participants are shared and of

importance. The rituals and linguistic forms ref1eEE;this attitude of °

sharing and 1n£erpersonal 1nvo1vementf Ihﬁ}Jeader's primary source of
authority is his office. The relation of these prayer meetings to

the institutionalized Church is one in which there fs no tension. sThe

_ prayer meeting could be viewed as a parish activity for those who de-"

sire this type of activity with its close interpersonal relations and

renewal of faithl This latter type of prayer meeting is probably

;.'v

SandU1 fie]dnotes A.C. prayer meet1ng, January 20 1976.
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reflective of the majority of prayer meetings and of the position of
the general membership as opposed to the core members of the A.C.

Q -
prayer meeting. This type of prayer meeting is also the type the

Church is striving to maintain as reflected bj the transfer of the
prophetic leader. . . ;
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CHAPTER III_
PERSONAL" DIMENSION
Introduction
Thg Charismatic prayer groups are se]f;consciously religious

groups: The experience that the individuals seek is a religious’

experience, the Baptism of the Holy Spirﬁt dnd the Life in the Spirit --

“the experience of the divine as immanent. The analysis of the comnunal

deminsion demonstrated that on the communal level these experiences can
be defined in relation to the concept of communitas, the intense exi
perience of a community of equals. These experiences also'have a per-
sonal'dimension, the experience of the QLyine as immanent reflects a
personal encounter between the person and the divine. This encounter *
is articulated by one of the participants as:
.“I'disqove?ed the other part of ﬁe, discovered a pre-
. sence, another personality that is there in my spirit,
that has come alive. God has come and ljves side by
side with me. My body is the temple of the Holy Spirit.“]

The personal dimension, the ramificatidn of the prayer meeting in rela-
/ r:‘I

_ tion to the individual, is the concern of this chapter.

The underiying assumption is that the individual perceived a

. lack in his/her life situation prior to involvement ] the prayer

meeting and that participation in the meeting has filled this lack.
Thus, the statement can be made that the ‘individual participates in the

prayer meeting}for a réason. There are a variety of reasons for parti-

. cipatﬁon and the purpose of tﬁi§ chapter is to explore this variety.

This analysis of the individual dimension proceeds through three
~

steps. The first step {s the case ;tddies, which are portraits of the ’

£y

]Sandu1, interview 135, A.A. prayer meeting.,April, 1976.
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participants constructed on the basis of the in-depth’ 1nterv1ew§ The

case studies ref]ect the person's 1ife history, the experiencelof the

prayer meeting from the 1n1t1e1 encounter to current 1hvpivement. and

-

the role the experiences of the prayer group,.such as the Baptism of g

the Holy Spirit, and its hermeneutic has had on the individual's per-

sonal values and outlook The second step is the construct1¢n of a {
|
heuristic model that records the responses of the individuals to var1ous ' ;

factors. This model demonstrates that there are d1fference§ 1nxthe

*

responses of the individuals, and that there is a commonality in each'
indfvidua]‘s responses when compared to other's responses. éThe

commonallty of these responses 5uggests that Weberian ideal-types can ‘ ,

/
5£ constriicted. These hypothetical constructs are developed by

crysta11z1ng various factors in the heuristic model so that these fac-

kors reflect an ideel-type. These ideal-types will demonstrate the

o

various types.of individuals, in a crystalized form./that belong to the

LY

prayer meetings. These constructs do not necessarily describe a speéi- '

\

%1c individual, rather they are a moeeP, to which the individual can be’
cohbared. . " : - - s
From this analysis of the personal dimensjom, certain attributes

y _ of “the Life in the Spirit" will.be 1lluminated. | This paradigm of

Lo | 3 reality is a re-orientation to 'the world and contains a sense of exﬁec- { ..
) tancy.“‘ C )
. , , . _ 7 Case Studies B
‘ ' Fif construction of the case studies of typ1ca] individuals 1n- ‘

" volved in the prayer groups {s based on the in-depth interviews v

L

4 e . lcase studies of all the individua1s 1nterv1ewed have not been
‘ constructed, rather those constructed were limited to indiv1duals that
exemplify the extreme responses to ‘various factors . ,




! ‘ 2
L] . - [

i ' The interviews were -limi ted to the core members of the group and thus,
the ana]ysis is biased “in the directwn of the core. Since the core “ | 1

. ', members can be seen as rehgmus thuosi, these individuals exemplify

5

the 'ideal’ ‘of the prayer meeting.

" The case studie§ abe constructed by po"éing specific questions ) '

/»’f

\ ) . and retaining the uniqueness of each individual and his/her experiences.

The specific questions posed were: 1) how did_the individual become

vinvolved in the prayer meeting; 2) what effect or change did joining

L4

‘the prayer group have on the individual- 3) what does the individual

v . . hope to achiéve as a result of his invoivement Z*% Zroup; 4) what

A s dges the ‘group mean‘fto th&ndividua], and 5) what extent has the . ; "
N ‘ |
R p hermeneutic of the group become incorporated into the cogrﬁ t1 ve pro-

C , cesses Of the -individual‘. On the basis of this format, the following

- 4

- case studies were constructed.

_Qane (Pseudonym) — ' . ‘ P
; e Janet, 2 young woman of/thnrty years, has been a member of an ;

anglophone ‘Roman CathoHc prayer group since 19,71 . Janet, one of

. eleven children, was born and 'jalsed on:a f_arm i‘n the Maritimes. Al-
- | . though her father was a membér of the Salvation ‘Am\y, she attended mass
~ -at the Roman CathoHc Church with her mother untﬂ the age of thirteen .
> . when her invo]vement with organi zed religion became mlin'lmal because of
) ‘the emphasis on ‘punishment, "God wﬂ'l get you for this." En-grade
e ‘ eight, at the age of Jourteen, she quit schpol and until she was ‘twenty .
- she 1ived "off and on at home.. " At twenty, she\\ad a child and moved - ot

A

to Montreal (as did her parents who were\ now separated) Duri ng this

. . 'San&ﬂ interview 103, A. C prayer meeting. March, 1975. (A'l,l"'
L quotes are from teis intervtew.) — S

Pl ‘) 0
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_ period of-her life her values were "that [ wanted bi'g diamonds and fur

coats." . <o j

, \
Jugst prior to her involvement with ‘Charismatic Renev‘:al , her.
‘huSband had been §ent to ?aﬂ :a;{d' ;;ie was extremely depres%ed. "At
that timje [ was close B0 2 ner:yaq&s breakdown with mS/ husband in jail."
She began to attend Church.. "I had returneq to the church in the fall
of 1970 5’#’1@.’7* having ,t;eekn away for thir‘tei‘e:xns.“ At this time she
sheard of" the chhrismaiic praye;a\groyp "throhghﬁhe A.C. (her church)
parish." What initfa-lly 1mpres§ed her was the "folk mass, that iltt' was
Va young w;y of yor;lv;pping."‘ At f‘i rst’ she was hesitant and _dis‘trust-
ful of some aspects of the gioup. "I started in the sback row.” "At

First 1 thpugh the Kiss of Jesus was terrible until I learned that we

,_‘»‘ were brother - and sistefs of Chrisf and it did not stop at the church"

‘dogr"." At Lent she received the Baptism ofWthe Ho1y‘Sp'ir1‘t and "I1°
began taking gommunion and, confe;sion\;‘ “The Baptism and an éxperfence
- she ha‘d, 'trans.fpnned'her outlook towards herself. "It made me think of‘

’mysflf' in a different way. Before I did not care'what ha’p;)erlfd to me.

74

Now :1 Ayéike care of (pg‘?se]f." ‘The transfon—ning experience is deﬁo'nstr:ated .
&

\Q\d"'ﬁ:ﬁehforced b

. ¥ . -

S ¥ vL-told Jesus, on the Easter Lent weekend, that I nedd -
. your help for the weekend to quit smoking. I could not

' / smoke after that. A superior power kept me from lighting

a tigarette.”"’ .. .

-/ -

' 1In addition tg the transformtion of her self-opinion these two
! /( . > ’

) e'xwer'ié‘nces, the Baptism of the Holy Spirit and its. reinforcing evxperi-
ence of< quitting smoking, had numerous consequenéeq. Her opi nior{ of
LY - - L7

organi zed reh‘gj?n changed. "I-had been a God Yearing spirit, afraid

of pun%sh;e_n;.u In Chafismtic'ﬁenewg] I learned he (Jesus) was a friend,

brother, proteci:or. and -layer. ~The casual relationship' gréw 'lnto\-a‘, ( 8 | ’

14 r

»

the fact that:sHe was helped by Jesus.to quit smoking.:
; : ' ' ! - -

J e e e e i,




o——ns

o»

_church and i‘:/i)@ the prayer group because she felt .depréssed and was ' =

" goall is achieved by listening’ and bemg open to the Lord. To be

)

qthat "you‘,mhst die to yourself. The more you die tosyourself the more { /‘

- f. o s
' y } r LY w75

love affair.” }u{erstand more that the church must include doc-

trine Her friends changed. "I eventually lost contact with people . P
who were not Christian. 1 became invoived with Christians. Non-
Christians embarass ).(ou. You cannot say 'Prajse the lord' without
embarassment." Her,.values changed. "I did things for others that I

Ao

would not usually do. I began to think of others.* . "Now if I had ‘ .

‘Q\oney [ would do things Jiffgreﬁt1y, I used to think that happiness
is eating but that is not so, you cannot live on bread alone. I now
get more satisfaction reading and learning about the Lord." These AR
changes are most dramatically refle fed in the area of education and
occupation.: ‘Until two years™she wo%ied as a waigreks but now she is |
atteﬁding ~z;g:hoo] to coﬁrp],éte her h1gh'~ schoo? credits and;s/he plans —
tp puruse the career of nursipg. Injtially, Janet returned to the ;
searching fof a way to‘cope vn'th\her' problems. The prayer group not
on1y gave her support but a]so changed her lifestyle and orientation.

~ Janeth goals that she wants to attain, both through the
prayer group and in her own life, are art1culated as? "to be a better J

N ) o )
person in the ‘eyes 8f God, to be Jesus' Tike" (goal” through the graup) ,

and "You can Have anything‘ in life if you are open to the Spirit. The

Jesus 1ike" (personal life goa1s). This goal to be h!e Jesus or to do
the will of Go&, reflects a ‘hard Tine' charismatic positmn. For

Janet the charismatic position has become part of her, own personal

|

{

goals (i'g addition” to becoming a nurse). .
' {

Janet's method for attaining this goal is based dn the bel¥ef

]

—
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part1c1pate in a group to effect economc/dﬁnge? Ty wou]d have tg

76

you can hear the Lord and H1§¢Sp1mt move w1th1n you." The tectim'ques

that she utilizes to attain the goals are: 1) prayer: ’g've prayed

3t the beginning of each interview session for “Jesus to help me in

the interview and for Him fq guide the interviewer in her writing.";

2) worship: attends maSsi daily; 3) fasting: "Coordinate the kl:t-

chen ministry, and I fast end pray before, so money will not be stent |
unwisely."; 4) service to others: "I am aware of other peopie. Love

your ‘neighbouf”i{;gburse]f is the whole aim of Charismatic Renewal .“;% . )

5) hearing the experiences of others in the prayer group: ‘“the

‘ meeti.n§s are source\ of power. The People of /Joy give power and

strength you need to ge through the week."; and 6) the charismatic

.Qifts or gifts of the Spirit: "Prophecy, there i$ a beausiful feeling

P |
afterwards. You have to die to yourself and let the Lord sake.over.
It is: 1earmng to walk, talk and toilet train. The Lord blessés me

MWith my fruits." These techniques, which assist Janet in her aM1n-

ment of hef goals, focus on the reli 1syng of thg self and allowing

the Spirit to move within; the active perticipant is God and the ' .

-

-

individual is paesive, taking action only e«f*’é‘r the sign has been given.

YAt the conference I received the gift of tongues. It was between mé«‘

. and the Lord. I Was crying and feehng good. God opened the door and \

\
1 opened myself." The fact that she does not act until she receives a

'sign' is-demonstrated ip her response to the questmn would yous

hsten to .the Lord to a(e sure. I would. search and ask the Lord. If. . -

it was the answer or not, He would let me know." i - W
. For Janet, ?e prayer group and the charismatic 91 fts dre “k b
integ_ral part of her life. The group "is my whole 1ife and a'H my

= ’ L -~ N + .' ’

. ot
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-, tongues, prophecy, faith, loving, discernment, and hea'l‘i‘vng. Far Janet,

-

»*

7

\
actions are as a result of the group or should I say the Lord." The
c rismatic‘manifestftioné are 3 decisive confirmatiop of the para’digm
of reality that she has accepted and within its perimeter she ‘inter-
pre{s her experiences. The fact that the charismatic gifts are con-' %
firmations is evident in her articulation that "the BaptiSm of the Holy
Spirit (received Marci{, 1@51) became official. in 1973 with the gifts of
tongues.” The expen‘ence that she interprets with the aid of ‘the ~
charismatic parad1gm is a dehverance from a sexual demon, wh1ch ex-
plained sexual oddities that occurred to her. "Ing,crowd I was fre-
uently pinched...Father __ told me 1t was the spirit of sex. It “
had\entered me when [ was born. Father __ did an exorcism and the
attac&_were/;w The charismat!c gift of exorcism explained the .
experiences’ gnd removed the eVﬂ She stated that she has the gifts of

the 'CM:‘@@J’C gifts are important and \t;‘{;_ese are integrally tied to B
her concept that “you must Yie to yourself" -~ by dying t yourself O
%he gifts manifest themselves. ~ . . 1

e -
For Janet, the prayer group generated dramatic changes in her

life: her attitude to herself anfi othgrs {mpr'oved; her 1ife goal came
to in'cludz the goal of a career as a nursg; and s};e began to di réct
her c;;lﬁi"fe These positive self-afﬁ rming changes were accompamed
by a passivity of the self in relation to God, "the Lord 1s the chief
and we are (the Ivndia;ns. Goti is the active part1c1ﬁﬁt in the diad. v
0n1y after Janet r-eceives confirmation fram God dges she act on it.

Jeff (Pseudotym . ]’ ' v

re

Jeff, a sixty year old man, is a member of an anglophone

R

i ISandul interview 181, A.A. prayer meeting, January. 1976.
(A11 quotes are from this 1nterV1ew )

- o "
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Anglican prayér group. He grew up in "a small French Canadian village

in which theré were oniﬁy eighteen to twepty English families." As a
child he went to the Angl‘iéan Church, "with'my family ." At the age of

twelve, he went to boarding school and continued his education.at

§ .
McGi1l University, studying engineering, until the war inte‘r-.rijp_tied his

.
WY

'studies. After the war he married, worked as a sales managerwin

" through the service guild -- "yssists in the eucharist," being a

vamous engineem ng companies, and rénewed his involvement with the
Anglican Church 8 TR T
¢ In 1968, he was dissatisfied with his work situation, which is
» . \
exemplified by the statements: "as an engineer [ v\l&ot fulfilled"
and "I had been a heavy drinker." ‘At this point, he did a dramatic
turnabout in regards to his occupation and became the manager of a book

store, although 1t necessitated a de(;rease i} 1ncome One of the re-

P

p
. \ . .
sub-deacon ~-- "layman who assist the clergyman," 3nd as a lay leader --

sults of @ turnabout was. that_he became more involved w1tt} the

chur‘ch espec\\fy in "the aspects of warship.” This involvement was

»

"I am licensed. I take services in smaller churches."

LN

.Jeff's persgective,of his iﬁnvn]vement in the prayer group'is
gxpressed 1’n'athe following statemsnt: “Belonging to&Charism—;;:ii:
Renewal ‘pas opened a vision to me how to live and when.I tested it I
found it moigsatlsfying than the way I was living befor-e From this
statement, Axt is evident that prior ta his involvement im the prayer_"A
group, he was searchmg for a meaningful pattern on which*to basg his

life. Although he had changed his job and was more involved with the

search for a meam ng pattern on which\ to base his’1ife, he *
N

2

Church he did not feel comp]etely fu]ﬁ\ﬂed or satisfied. In this

ra

78
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experimented with the occult, the ouiJa board, and the SpwituaHst
Church. Now through his charlsmatic perspecu ve he views this experi-

mentation, specificaﬂy the ouija board as: "There is no way that the

\’ v spirit was a good spirit. There was nothing deifying.”* In his search
- ! ﬂ
‘ e he was not alone, rather he.was accompanied by his entire family, his

-wife, two daughters, and their husbands, who at this time are involvea
in the Charismatic Renewal Movement, though in two different denomina<
t1ons Roman Catholic and Angh%n ‘
H1s 1nterest in Chamsmatic@enewa] began with his'work. "I
came in contact with.the movement in the book store. We were ordemng
books so I- began to read them." This interest was in&reased by the
. attitude of his - fgmﬂy "My whole family was talking about the move—’3
ment. At one mea¥ my children said, 'Dad, you must know of a group |
| \ ' X because of your work at the book store.’ I knew Father ___» SO [ .
i asked him about a meeting.” Initially, he wfsl attracted b).' the fact
' that "here were Christians who had a different attitude to faith because
there was a cpapaci ty to be, more lov;ng ehr;stians. There was a cogcern
for others that was not put on. It was sincere.", The entire fﬁmily
| took the Life in the Spiwit Semi’nars at the Roman Catholic pbr/-e;Er group??
"Then we decided we wanted to take it to our own denouﬁ‘ natioﬂ ", Thus,
4 V 4 -

( . . th& entire search and the ensuing 1nvo]vement wi th the prayer groua was

< conducted in an atmosphere of mutua1 encouragement and' support from his’

. famﬂy "l..
| Not only did ms,famﬂy eituatibn encoyrage and lead to his
* 1nvo]vement in the Charismatic Renewa] Movement but at the pr\'esent time,
) N ’ _his famﬂy 1s§deve]op1ng in Qan 1mportant aspect of his invo'lvement.’
They ‘meet on 3 weekly ba,sis.? )
LY R
- 4 al
) ) o N : { ’
. . S %
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"My second daughter and her husband felt the need to
develop a relationship in a smaller group where there
is @ security to open deep hurts. The four of us do
meet one evening a2 week. This is a recent develop-

ment. There is an intimacy not possible in a larger

) group."

E)

His family situation was crucial to his initial involvement and after

six years of involvement with Chamsmatic Renewa] he is. directing his

energ1e; into his family c1rc1e g
w '—" ‘
? N The prayer group is more t?an just an example of the ideal
[

Christian life, rather 1't is the focal point, tH® medium through which
Jeff's -ideals can be achieved. "I am at a very happy point in my
life. To be part of the gonminity (the prayer group) is a needful

. part. I need it and am concerned with it from week to week." The
goals he wanted 'eo realize as a result of his 1nvolvement with the
prayer group are: 1) personal growth and know]edge and meanTng of
my faith"; 2) I"be"cter understanding of, personal relat“ionshjps";
and 3) "I want to deepen ely own spiritual life wherever it leads."
His goals are directed towards the 'ideal' Christian life.

The manner in which these goals cana’Be achieved are through
persenal endeavour and reflectiqg.-the example olf others, and ritual.
Personal endeavour and reflection are exemplified in the tech}niques

) of adherence to mdral principles -- 1 had to be shown, I had ;o make
- my own mistakes including moral ones," fasting, prayer, and service
) to others. The examp]e of others is, via testmoma’ls heamn%the
" ‘ ‘ .. . jexperience of others -- "If someane talks about something happening
<to them or of significance to them .'.. Belief in God is built on

> - faith. Hhat God does I accept in fa"ith " The ritua1 _aspect is worship

which he conqggrsﬁn ‘essential part of my life. I experience ft. If -
‘ ;o ‘ -

i
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.- I do not go (mass), I _am aware something is mi‘ssing." The basis for

his belief that these technigfies assist him to achieve these goals is:

"1 have experience;!~it. Prayers are always answered." Jeff does not

-

consider the charismatic gift crucial for attaining these goals,
"tongues are on and off. It is not agnust." Although he states that

J
he has several gifts of the Spirit, tongues, prophecy, teaching, dis-

cernment, DeaHng, what he considers most im!nortant is that "I find
it easier to love people." |

For Jeff, the pursuit and attainment of °t‘neA iQeal is p;imar*ﬂy
on fntetlectuad achievement. The igdeal is based on an inieﬂectﬂa]
acceptance; "The full capacity of the mind can oﬁly grasp this, I
have seen a perfect life that is tot‘al_]y loving. I take His manifes-

tation of what a perfect 1ife is in Jesus." The pursuit of the ideal
b '
is based on knowledge, especially se]f-knowledge. ‘
‘ ¢
"If I am aware of everything in myself then a higher =~ -
\ state of consciousness will be there. I, believe if
ou can destroy it, the abiljty...to take an instant
dislike to people, if you can calm that part of you,
you are open to the goodness of others...Know your-
elf." ,

‘[his knowledge must also be action, it i$ not intellect in a vacuum,

'rather it is_the —i’\;tegration of knowledge ofh the icieaﬂ and self-know-

ledge in a dynamic unit, the individual. ®T am patterning my 1ife on
how T see Jesus. It is in my mind more day by day." At the base of
thiis understanding is faith. "Hhat God does I must accept on‘ faiath
1nc1ud1@g the more spectacular things like heahng -L\ave a be'lief«
that. {f my spiritual 1ife were better then contro] over my personal
1ife and relationships ‘would be-better." The spiritual fis not isolated

nar dependeﬁt oﬂ the charismatic gifts, rather it {s the ﬁnion on the

A

0
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inte‘llec’gual plane of spiritual ideas with secular knowledge, which
produces the crystal clear »1‘mage. “Memory healing is both psychologi-
cal and spiritual." The ideal is achieved through the combination of
the spiritual, 1nte11eqfua1 , and act.
The prayer grc;up provides an exainp]e of the ideal'Christian
. life that Jeff hopes to attain. 1§e group is both a focus and medium
‘ througrl, v‘lhiCh this ideal can be achieved. This achievement is not

divided into spiritual, kxperiential, or intellectual components,

—~

rather it.is a combination of all three and this combination can only
be secured through effort on Jeff's part. -
Michel (Pseudonym)1 _
™. Michel, a priest in his rrfid-thirties, is involved 1n the prayer
group qpat ®s associated wi th his francophone Roman Catholic pamsh
Michel, 2 Quebecois, left the Université de Montréal to enter the
r:ehglous. community of the Oblates of Mary IT/acu]ate and was ordained
as a priest in 1971. After his ord.ination, he requested his present
pap{sh in a francophone low income area of Montreal. |

When Miche1 first entered the r\)efigious comuni ty, he experi-
~enced a happiness and teacefulness with the world. ‘"When I entered the
Oblates of Mary Immaculate comnun'ity'm 1967, I was especially hap%\
with the conn}um'ty Tiving there." Bl]‘t after his ordination, during
. tn's involvement with his parish, this fee]ing/dimim'shed to the‘poirlt
-/wﬁere: < . - ’ '
ST "I was on ‘the point of leaving the parish after three

years of involvement because I always found myself - -

- blocked in my efforts to inwplVe people in anything
o other than social-engagement type of activities." .

3

. " ' .
931, F.C. prayer meeting, January, 1976.
s interview.)

*

(A1l quotes are based on

1Schmiar'tz. intervia;}'
N . -

b

82

J

R




9 .

. 1t was this sense of frustration and lack of fulfillment that sparkgd

his interest in the Charishatic Renewal when he “heard of the movement
through priest-friends who jere passing through Montreal."

“Initially, he was Frustrated with his work in the '
parish. People were soc1a11y involved but there was ‘7\
no way to involve others in any 'spiritual’ Tevel.

He saw Charismatic Benewal as a possible hnk between

the social and sp1r1tua1 " \

Michel's predominant consideration was his work situatioﬁ, his voca-

. tion of the priesthood. This vocation had to fulfill more than mundane

P

and orgamzatmna] cpncerns to be satisfying.

H1s concern with the integration between the spiri tua? and the
social ]ed‘-lﬁm to discuss the question of a prayer group with other .
members ‘of his religious community and parish.

“In the fall of 1974, got together with some people

to talk/ébout Chansmatm Renewal'droup possibilities.

Enlisted the aid of Brother R., a member of the O.M.I.

‘community with the subject, as a 'guide' since he had

already been active with Charismatic Renewal. They
then.familiarized themselves with it. They then started - ¥
meetings in their own parish." ‘ .

The prayer group was formed.
The prayer group provided Michel ‘with assurante in his vocation,
that his vocation is now ful€illing, and it has removed his doubts . 5
"I found support against doubts in the group, in -
seeing the influence of the group on individuals,
in about ten cases or so. .
"1 s‘ee things accomp¥ished through prayer."

"The-action of the Spirit in life, is objective,
can be verified.” \

@ o .

“He can feel the validity in his own renewed self--
confidence, had heard of success in testimonials." ' j

The importance of the prayer group in this certitude is refl‘ected in

his comment referring to the prayer group: "They have an experience




'
H

in common where I feel group support.” Michehfeels that his capabi}i-
ty in his vocation has improved since the prayer groupdgegan.
“There is a change with my opening to young people.
I am more free in front of others. I am no longer
. / paralyzed, for example, in front of young delin-
- quents."

The prayer gréup' has revitalized Michel's be}.'i,”eé in his vocation and

hus, he now finds his work easier.

Michel does &ot distinguish between himself and his vocation

group and in his own personal life. These goals are:

the 1ife of the community and to recreate community, a church
in tt;is sector of Mo%l"; and 2) personal goals, "to recreate the
human and Christian fabric of lz‘h’fe in the city." His primary concern
"15 the fu].(mmegt of - his vocation and his self is viewed in terms of
his vocation. 0‘ . ‘,. .
Michel does not Hmﬁ his goals to either the prayer group or
the parish, though these are his imediate concerns, he sees these .
.goals on a global scale. "I feel a greater involvement on g]‘obaT
~level since Cham’smatiq Renewal. 1 see moré often the glebal context
+ of mankind." ‘ {

Michel was ex'tremely involved with thL’anan Catholic Church
throughout his 1ife, as exemplified by his thoice of Ké pries thood

“ as a vocation. But as a priest Michel falt ¥nfulfilled, the organi-
. + ° .
\N zatipnal and social aspects of the priestly role submerged the spiritu-
« i , '
al dimension. This unfulfilling situation was remedied by the prayer
A . ) %
N ) i o
- . ’
\Q x . P . ‘: . J’

ettt e ot AP




'g'roup, which is "the 1ink between secular life and spiritual life."
The prayer group provided Michel with the assurance that his voi:;.tfon
was meaningfyl and fuﬁﬁﬂing and thus} his work improved. Michel
v1:ews the prayer group as the "undergrids of my ministry right now.”
His area of action-is_ not limited to the prayer group -or even the

{ . .
{ _parish but has a global/concern.” His mode ofyaction is no longer to

solely emphasis social action concerns but is a combinatfon of the

charismatic’ concern %ith the spiritual aspect united with social action.

. J
"Foresees a more sogié] action for the prayer group. He recéives

" support in what he saw as M. L. King's emphdsis oh changing the self

- “Susan (Pseudonym)]

_.T»,W,,ﬂ,
U .

Susan, a member Q’:an‘ angNop nglican prayer group', is a
(. 'fifty-six'year,ow widow. She was-born and raised in Quebec, in a
- . \Protestant family. She attended church with her mither but whén_§he
, ﬂ . . began umver51ty. "I began to question my beliefs or what I thought."
{ / : ‘ This questlomnqaas not a“rebellious negation of‘rehgwn, rathfr 1';..
was an intellectual pursuit. "I began to read more philosophy and felt
‘@ need to sort out my own ideas. My husband felt the same way. Every-
e - | thing we read in the forties and fifties raised more doubts.than any-
| thing else." This questioning process was accompamed by a withdrawal
from the church. "We were not regular church goars A'Trying to hang
. on to oup childhood religious beliefs. 1 did not want to lgt them go
< but I cou?d not boogg.er them up " In the sixties she and her husband.

\&‘)doctor. began to attend church again, "was perfunctory.” She was

~ -

1Sandu1 interview 136, A.A. prayer meet'mg, April, 1976.
(A1 quotes are based on this iqterview ) ¢ ’

before changing the world." ' ‘ ™) e :
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Tgble 8 ‘demonstrates that the re’\spogse of these selected
indfviduals are different to each factor, ‘that- there 15 no commonali-
ty between the responses of the individuals with ti‘ie exc'eption of the
factors: the necessity of the prayer group and basis for belief that

the methods work, The respopses to the factor that the prayer group is

' necessary to achieve means and goals are all in the affirmative. The

laspect that does wvary between tﬁg individuals is the .degree of necegsity.
The degree varies from essential to a needful aspect'that‘is not
absolutely necessary. The cohcern of Susan is not with the Charism;at'fc
prayer group but with 2 group in whicﬁaexper'iences could be shared and
support is received, and any group that encompasses -this dimension

would suffice. The résponses to the‘factor, the Basis of the belief
that the method works, are all experiential. The e\iboraﬁon of the
type of experiential evidence varies inaccor‘dance with the goal the

individual seeks.

1
17 T

The fact that therewis"no commonality between responses to the
same factor is evident in the remaining factor$. An example of this is -

the responses to the factor that is concerned with the individual's

. motive for participation in,the"prayer grdup. The responses cover the

entire gamut from concern with the mé;ning of-voca‘tilon (Michel) thro;:gh
concern with specifjc eveﬁts (Janet) to tr}e undersltandin‘g of spiritual .
11 € (Jeff) th support (Susan). This variety is evident in the re-
sponses fo all the other f‘:a;:tors. s )

The comnonafity between the factors is npt the resﬁqnses to each
factdr but the responses of each- ingi\}iduql to the factors. A common

thread is evident throughout the responses of each individua] .

Michel's common thread can be stated as the meaningfulness of his

. 4 ‘ '
\ -
~

°
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vocation, Janet's as coﬁcerneﬁ/with ;pecifi% eprrignces which exempli-

fy the will of God, Jeff's as.knowledge and understanding of the . .
spiritual life, and Susan's as support. The degree of connmnalityxis
increaség when the factors are consfder;d a! clusters that demonstrate
a'specific trait.

‘ The first cluster that emerges is‘the factors that dendte mo-
'tive, goals, and how they will attainfthese goals. This is evidentyin
relation touJeff, in that alﬁfthe f&ctors are related to what he
re%ers to as knowledge of the spiritual life -- this phrésé is reitera-
ted i;:the response to all three factors. This intérre?atédness ié
also: evident when these factors are viewed as a proces&« This proééss-
is motive-means - goals. It cangbe understood by a comparison to
Niebghr's paradigm of man-the-maker. The activity of man-the-m;ker is
describgd’as: _"to,act with the purpose of a desired future state of
affairs in mind, énh knows also ﬁow important it is to 1nquire‘fhtd

K

the fitness of the steps taken momeﬁt by moment in his movemept toward:

1

the "desired goal." , This ﬁaradigﬁ demonstrates the ihterre]gtedness

qf these three ?actors, the motive or purpose is dependen on the’ '
analys1s of the ends and means.

‘ The ‘source of respons1b111ty of the 1nd1v1dua1 s-action must
be considered a_separate factor as a result of the fact that it
reflects the basis on which dec151ons in regards to action is made.

God is the basis of the dec151on process in the interpretative network

of Janet and Michel; the self doesg;he will of God and the self is’

yiewed'as'the instrument of God. Jeff perceives himself as the vessel

i

1

Niebuhr, The Responsible Sélf, p. 50.

’ N v ’
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of God} the-interpretative network is constructed on the basis of . |
v e

knoyledge \received from the divine but the individual is still account-

able for his action. <Susan does not perteive the self as acting in

union wit;1 the divine; rather her cancern is for communal support.
y \ The charismatic gifts reflect the unique feature of the
; préyer groups. Whereas the responses to the necessity of ‘the prayer
group were all afﬁrmative,“there are d?ffer‘.ences in the responses to

"

this factor. The responsesnf, Mi\che1 and Janet are that the charis-
matu\glj’fts‘ are important‘ and validate their experjences, the means" ’
and goa]s;‘Jeff“s view of the gifts is that although he has receive"d
" the qift; they do not legitimize his experéénces. Susan has not re-
- ceived iny of th; gifts an& has no desire to receive them \and does not

consider this a deficit. :

- Although the factor, means of gainirzg assurance, is closely

related to the cluster of motive, means and goals, the common thread
" is reiterated, it must be considered separately becduse the possess'ion

1

“of this assurance distinguishes the religious virtuosi from the other

members." The concept of religious virtuosi ;istinguishes Janet and .

Jeff who 'have gained means of assurance tﬁrou.gh: experience and know- .

1e&ge, whﬂg it presents prgblems in relation to Michel and Susan.
Michel, by virtue of his role as a priest in' the institut:iona-

19 2ed ‘C‘hurch, receives the status of a religious virtuosi from his |

priesthood but he also receives personal assurance and status from his |

. role in the prayer meeting. This problem of insti tutionalized virtuosi

and <harismatic yirtuosi reflects the two. components of the religious
, e ) .

)

virtuosi, the personal certitude of salvation and the status accorded |

® ' to the virthiosi by the prayer group. . -

.
& -
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T . The religious virtuosi who work: methodo‘logicaﬂy(am‘eir :
S . salvation were now givén a distinctive re}igious status
within the community of the faithful, and within this
circle they a%tamed a degree of honour appropriate to
. the1r status. < . ‘b /. . »
<t vy ¥ o
‘On the personal 1eve1 the ‘means of assurance Michel derwed from ms

' 1nst1tutmnahzed ro]e was not total 'as he was d1s1]1us1oned vnt;\ the
| priesthond prwr to ms involvemernt in Char1smat1c Renewal. The. assur;.
- ance ‘he obtalned as a resmt of, h1s involvement in ‘the prayer meeting . . f o
R f " revnforced the assurange that was derived from his vocation as a priest.
HIS dinistry was Hgain vahd'and meaningful. ‘ TheA status thé prayer ‘ .
% lmeé"f.ing confers on the religious virtuosf distingui‘s‘hqs betweer; the wir- ‘
tuosi who, obtains assurance sole\y an re1ai1on to his role w1th1n the
. ‘ Church, and those who have the assurance as a resu'lt of the1r 1nvo1ve-\'
ment in both me 1nst1tutmnahzed Church and the prayer group -- the
. ‘ ) , priest versgs the charismatic pr1est. It s the Tatter who exempr'ies C
the highest ideal of the praye'r"gfbup 2 . The’ recogmtmn by the prayer,.
grbup of the two forms of rehgwus v1rtuos1, with the vi rtuos1 of the. .‘
char1smat1c prayer group as the ’highest form ;, suggest that there is a
distlnctwe type of virtuosi in re]ation to tl;e Chamsmatm Renewal.
+ . Movement. Th)-s typé of virtiosi is poss1b1e because the ‘movement 1s
on]y part1aﬂy distinct. from the 1nst1tut1onahzed Church ) /
; Susan presentsa d1ff1cu1ty in the opposite d1rect1on bécause ]
she cannot be classified as a re‘hgious virtuosi. A]though the’ status

]

of avirtuosi was conferred on Susan as a resylt of the fact that she
o = N . ' .
' N 1 R . ’ o N
. . Weber, Sociology of Religion, p. 162. . —

1Y

. 2The status accorded to the solely . mst{tutionahzed virtuosi
is not comptetely éliminated. A complete negation of th1s status
- . .would signi fy' tota] alienation froi the Church P
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, . ’ . : . ‘ .
o A : .
is & member of the leadership group in the A.A. prayer meeting, s.he
l'doe.s' not éxemp]ifx‘ the criterion of a virtﬁosi, who work methodologi-
,ca]bly”-a't her salvatfon T this lack is sUbstantiatéd by comparing
Susaws responses to the respontes of the other three case studies.
These three case stud1es all™ demonstrate a co.ncern with a bas1s of

persona] 1eg1‘t1’mat1’on %mugh some consistent form of action, whereas .

Susan's only concern is with the existence of a group in which she

N )

feels. close, secure and cared for. That comfort is the primary con-
cérn can be seen in Susan“s feéponses. She does not have any gif{:s
of tﬁe Spirit and does not considlen this a deficit. She feels that
the prayer gréup coui.d' be elimi nated as her concern is with a §upport_
group rather than doctriinal .conce,'rns: Susan's Ori‘en(gd.“rdn is to gain
‘support f_rom the'groug ratﬁer: than pursuit of any' goals. Susan's
position reflects the general 'membership rather than that-of a re-
"1igious virtuosi. Although not a religious virtuosi, ‘an analysis of
phi\s type of individual does increase 'our understanding of the prayer
group. ' | '

The commonality evidént in the respor}ses of thé indivi'dualﬂand " .‘
the iso]atwn of c1usters of factors ‘leads to the assumption that on
the b9s1s of this heuristic model, Heberlan 1dea] types can be c0n— S |

structed. T.he construction of these .hypothetma] consj:ruc_ts. is -the o

'

concern of the next section. . -
Ideal-Types -
Weber's description of his ideal-type is:

An ideal-type is formed by the one-sided accentuation ’

) 1Refer to Chapter Two for the requi rements of core membershrp
in the A.A. prayer meeting. Commitment is not reqm‘red )

“»
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*of one or more points of .view and by the synthesis of a
great many diffuse, discrete, more or less present and
occasionally absent concrete {ndividual phenomena, which
are. arranged according to.those one-sidedly emphasized
viewpaints into a unified amalytical corMstruct. In its |

conceptual purity, this mental constryct cannot b? found -

s emperncally anywhere in reality. It is a utopia.

The hetristic mode} demonstrated that the commonality ef the responses

of the participants to certain factors was the’ continuity in the parti-

‘cipant's responses, thus' it can be utilized as a guideline in the con- -

.struction of the fdeal-types. The heuristic model also provides the

' : , L :
_girders for the ideal-type in the cluster of factdrs. The ideal-type ..

will neceSSIfate that the responses to these factors are crysta]xzed --

that a conswstent and logical pattern for each type‘is formed. Tﬁe~\%
- .
constructiop of these ideal- types makes it poss1ble to compare the

- 1nd1vidudls to the models -and thus to understand the relat1onsh1p of

o

the” 1nd1v1dua1 to the prayer group and the rat1ona1e for -the 1nd1v1dua} s

-
-v

Tnvo1vement . ) ,

~

There emerges frnm each of the case!rtudles a d1st1nét type of

1nd1v1dual Mﬁen the concern bf the individual 1s de11neated “The

" pr1mary concern qf Janet can be seen as w1th d1screte events Jeff s
ﬂg«-

concern as understand1ng spiritua1 1Tfe, M1che1 s BSs h:s vocation, and

Susan 5 as support On the bas1s of thesé types of concerns, four
]

1deali¢ypes can be" constructed These are- 1) the charismat1C' calied

s such because “of . the att1tude tb the char1smat1c gifts and the comp1ete

aéCEptante of the charismatlc hermeneutic. 2) the knawer, as. a re5ult

o Qf the.soqeern w1th know?edge. 3) " thé vocat1on seeker, concerned with

o

e ’
.

4

lueber, "Object1v1ty in So T Science and Soc1a1 Po11cy,

Heﬂry A. Finch. [New York: tb#lier MacMi]lan) p. 90.

»

98

) .;Methodolo . of Social Science, trans anded.. Fdward A. Shils and - ;;'




»

vocation, ‘and 4) the comforted yhose quest is for support T The )

. factors that are gmdehnes are 1)

A

the objective of part1c1pa‘t1’on

~ ' which is an amalgamation of the factors that relate to motive, means .

and goals in thé heuristic model; 2)

-the. saurce of the-.individual's

iresp’onsitiiﬁty; 3) means'of gaining assurance; and 4) attitude to-
. ‘ ' ,‘ch'arishét‘ic gifts. i ' »
TABLE 9 .
IDEAL< TYPES K R
Ideal-Type  (Qbjectives of  Source of . Means of . Att@ to
. . : . Participant Responsi- Gaining _ Chdrismatic.
o “ L. - bility Assurance  Gifts
‘ S . Charismatic - Feel powerless The sélf is A self- Extremely
: . and codcern 18 S$urrendered 'validating ° important.
o T - with specific ' to God. Self rgligious Validates.
f , and-discrete is aninstru- experience :
ST events ment of God . .
S ¥ Kriower Life s mcom— God 15 . Knowledge Important.
. L _ N " prehendable. sgurce. In- and under- Emphasis on
. ' e Knowledge and dividual is stdnding. nondramatic
i . understanding accountable. ~ Qgifts.
. R .. of spiritual Self as
<. . - , ’ 1ife is sought. vessel of
’ . * ’ K ‘md ) El
. ) Vbcat'ion a Justify and Se]f is sur- A fulfﬂ]-» Important but’
Yoo T Seeker - fulfill thedr rendered to ing and - role is de-

S SO vocation. God, God  meaningful  emphasfzed in
. " o . S reinforces vocation. favour of -
' . ‘ .. 7 the indi- ’ Church doctrine.

N : “oe . vidual into e
b * . action. ,
Comforted Personal ™ No source, Cared for Important only
' support. * . self is and wanted. that they re-
) . ) 0 important . .- . - affirm person
‘ . o ‘ in so far is cared for.
' : T * as it is
o . s comforted. . -
N » N : ’ ’ 4 ‘
i . ]The names of fhe ideal-types are chosen because of the pn-
! PR mary. concern and are arb1trary N
; Voo . haa Vg PR
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G | ,
. - N )

o e oy P

Ll

)




. 4

—

.

\

The primary concern of the {deal-type called the charismatic

is not mth & comprehensive philosophical view of hws/her existence

and the world, but mth discrete actions.

self to God; is an instrument of God. -

The person surrenders the

As a result of doing the will

of God in each specific‘situ.ation' he/she gains assyrance that he/she

will acmeve the goals he has delineated.

The charismatic gifts con-

firm that the part1c1pant is doing the will of God}lwd thus, he con-

firms his assurance.

The charismatic can be ‘compared to Weber's world-

rejecting ascetic who "is primarily orientated to activi'ty within the

worid. Only activity w1th1n the world he1ps the ascet1c to attain that/
for which he strives a capacity for action for God's grace E
only through actionin the world, do1ng the will of God, that_ the Chams—_

matic recewes his/her assurance,

?

1

It lS

The charismatwc can be cons1dered the

ideal of the prayer group since his/her life and his/her actions .are

at the will of God --.'the Life in the Spirit has permeated every as-

pect of ‘his/her personali.ty'

The focus of the idea] type of the knower is knowledge and this

focus is evident 1p all the factqrs

s

Here the objective and the meanﬁ

)f gammg assurance is understanding, wmch assumes the form of a

comprehenswe phi]osophica] view.

resp’é\nsibﬂity as God.

The knower views the source of

_The knower's intérpretative network, the basis

of his interprefation for actions and responses, is the phﬂosophicﬂ

cehceptmn of spirﬁtuai hfe, but he assunes responsibﬂ1ty for the

consequences of his ovm action.

which all aspeqts of responsibility is relinquishéd to God.

Yieber, Socioway of Réligion, p. 169.

S

The

This differs from the charismatic 13

2219
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is a vessel of \God not in relation to the avoidance of action,’but
—~ in relation to é goa119f mystical knowlédge which isﬁ ", ..the per-
ceptign of a; ovarall meaning in the wdrld.“] ¥he knower receiiés his
knowledgg as a gift of grace. It is the possession of knowledge, as an
understanding of the faith, that assures the individual that his goals
For the knower, the charismatic gifts reinforce

4re being achieved.

_his po%ition but the primary concern is with the non-dramatic gifts,

{

such as, knowledge, fa{th, and love. )

The prerequisitie of the idé€al-type called the vocation seeker

of this idea]-type‘is reaffirmation of this vocation, to quell doubts
that have arisen in(;e ards to it. He attempts to find reinforcement
; via the prayer meeting for his/her vocation. When vocation is re-
affirmed, action in the world is directed by God and the self is viewed
as an instrument of /God. ,hhe reaffirmition of the vocation is when the
e voéation is seen to/ be meaningful and validated. The immediate goals
GZhave been achievedfand the individual receives his assurance’ from this
_ attaimment. The vocatign seeker's attitude to the charismatic giff% '
is modified By his posifion’}n the institutionalized Church; the gifts’

. < /
"are important but do not negate the sacramental and mediated charism

of the Church.

' / The comforter seeks only one gogl, that of comfort. There is

no methodological pdFsuit or plan of salvation, the &oncern offthe

-

N . individual is not seteriological qor goal orientated, rather it is\an .

immediate concern with overwhelming circumstances that can be nullified

a
~

Mbid., p. 170.

-
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by a group which he/she close to. The charismatic gifts are only "lm’por-
tant' to the degree of the value theprayer group places on them. If the
gq‘ fts are a crit?rion of membership, they are important to the indivi-
du;‘—Tjwho envisions himself as part of a community. If éhe gifa;s are
ngt a criteri.on of membership, their imgortance ,tc; the particijpant
dggreases. This ideal-type reflects the Teast amount of change in 1ife
sitdation and cognitive procegses when compared to the other ideal-
types.

’ A "
Thg function of the ideal-type is an attempt to analyze the
individuals who are involved in the prayer groups. From‘ the research
of the three prayer meetings there emerges from the innumerable
variety of psychological possibilities four ideal-types. These, -
ideal-types obtain their mean;s of assurance from the areas of action,
knowledge, vocation and éomfdrt. These four ideal-type‘s Wwill aid in -
the analysis of the personal dimension of.the Charismatic Renewal
Movement. Individual participants can be compared to these idedl- -
types. This attempt is demondtrated by the presentation of the
following case study and an analysis of it in n;.lation to the factors
~that define the ideal-types. |
Paul (P*seudvanym)1

Paul, an engineer in his mid-forties, has been a member of an

anglophone Anglican praltyer group since 1971. He was born in Manitoba
and by the age’of thirteen both his parents had died. This entailed
a dramatic change fin his life, which was accompanied By a strong feeling

T - . )
of aloneness. ,"I was too young. I went off to school. I had no one

N . . . }
]Sandul. interview 135\ A.A. prayer meeting, April, 1976,
(A11 quotes "are from this inter\iew.) '

”~
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to share these things with (his f d activities). My aunt and

uncle I saw just on holidays and they are
A result of these feelings of aloneness was that Paul became involved
with the Church.

“T had lost my parents and plunged ipto a private school

- with chapel ever¥ morning and church three times on
Sunday. I found a great deal of comfort because it
(the church) made me feel close to my parents."

3

Paui's involvement with the organized church never experienced

-

a complfte estrangement, rather it continued thraough university, "I
wascdnvolvi:4:1th the Student Christian Movement," and in his later
life.

"I was looking for something for a long time that was

like that commitment of the Early Church in Acts. When

I looked at the Church I did not see any similarities...

the sixties were a steady secularization of the“Church...

By the end of the sixties, I was not even praying-any-
wmore and, pretty well, saw the fruit of my membership .

in the church as being &n active person in local

organizations and supporting good causes. I ended

by being president of the Home end School...l did not

realize that I was going down’a road that did not

lead to joy or power in the 1ife of the Christian

community. The life of the Chr1stnan commun1ty was
.secularized."” . .

%au]‘s first encounter with the Charismatic Renewal Mpvement

was ‘via a booklet by 0' Connor on the’ Cathollc Pentecosta1s "This

booklet was given to him by a felloW‘member of his parish, who approached

Paul with the intention of form1ng a prayer group.

“"This movement came along withinsa whole group of
civil rights workers. Desp1ted;41 good efforts
there' was ne power or joy. Yod can help people |
but not convert them to Jesus. They settled down
to pray for the renewal. I read this. It was
- parallel to where I was at. [ said WOW!" ... 1 . S |
‘really wanted the Baptism of the Holy Spirit
promised pretty badly. It was 1ike coming home --
this is whapt 1 had been looking for all these
years." .

the type s’cou1dﬂtalk to.""
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For Paul, the prayer group was the end of a quest. }t revitalized
his spiritual life. - "I was searching, my experience did that (revita-
Tize spiritual lffe)."
Although Paul's Baptism of the .Holy Spirit can be categorized

. 5 in terms of conversion a; the non-dramatic type because he was ini-
tially.within é religious perspective, it hdd a transforming element
that cannot be negated. This t}ansformatipn in Paul's life is best
exemplified by his description of the Baptism-and his actjons after
ihe Baptism of refusing a transfer,lalthough he may have beén unemployed.

Baptism of the Holy Spirit:
"I remember he prayed for us to be baptized in the
. Spirit...I went to bed. I stretched out on the bed.
Suddenly I made the same sounds that I heard downw " '
stairs. A letting go experiehce with a tremendods
sense of joy, I never experienced before, The ex-
perience of love, for the first fime something was
coming down on me with total selflessness. A >
tremendous coming out of myself...there was a whole - g
new 1ife. A lTove of the Spirit. One I was not ,
aware of that you.cBuld live in and grow in." ’

Action After Baptism:
.. "Shortly after I received the Baptism of thé Holy
. Spirit, the whole section (of his job) was trans-
" ferred to Kingston. Because of my involvement, °
I felt that I could not leave. [ asked if I could - s
be left in Montreal. For three or four months I.had
\ * no assurance I would be given a job. A great test
of courage. I looked at it as an objective event..
' -1 got away from the oppression that the family has
’ instilled -- success, get ahead, social acceptability. -
I lived from week to week, in love w1th the church. :
]‘yanted to bgraround the building.”

To Paul thése two experiences, the first, a transforming experience and
the second, an affirmation df his expé:ieqce, were both acts of faith.
z‘ ._"Exberienced when I declined the t;aﬁsfer and could be unemployed.
God ga&e me the gif} of faith.y I qp'not worry. I kney I would be .
all right;“ ‘ '

’ . .
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The goals that Paul wanted to attain as a result of his involve-

1

ment in the prayer group and his personal goals are: , s

"The Baptism, of the Holy Spirit has put me .in a
situation where [ am being taught tp rest in the
Lord, wait for instructions and not set up goals. e ‘
One's disobedience and rebellion becomes the )
biggest sorrow because there is this incredible
life and source of power when one walks in the
Spirit...In order to 1ife closely with this
presence becomes the goal. To rest in, wait - ,
for instructions, and to obey is the goal. That
js the death of the self-will and ultimately -
. the death of the self."

-

These goals, the classical charismatic goals, can be summarized as.

1 o do'what God tells me to do; and 2) to experience the 1ndwe111ﬁ§"' .
g 4 * i
of the Spirit. Paul's ideal portrait/of the achievement of these

goals is the Early Christian community in Acts.

. The means that Paul utilizes in the achiévement of these goals

Lo

¥

are intrinsically re[ffed to the goals Fhemselves. When askgd what

_techniques he found most useful, H%s response’ to the probes was to )
reformulate the technique to conform with his ideal of faith and its
‘assopiation with the death of the self, "the ego has to be cruéified."

This reformulation is evident in the response to the probe: Service

.to others. s b
"The absolute basis but [ would say’ in the context of
the faith. I would see it as operating from an openness
to other's position. The willingness, the ability, the f
power to be patient, and be with those who I otherwise
would not have patience to be with, in contrast to
doing good by he1p1ng others seen as earntng one's i
» Wway into heaven. We are so naturally selfish and T ‘
" deprived, we are not going to be reconciled t God ' :
?  through good works -- only reconciliation to God is ' N
e through the blood of Jesus.” . ‘ " Lo

Fasting is not seen as: a method of self—d1sc:p1fhe but rather as an ~

external dramatization of an internal event. “T¢ the extent that 1;
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dramatizes this whole process of, se]f danial and surrendering oneself." .

_ Although Paul does view these techniques as a means to an end the
means are so permeated with the ends that there is not accurate
separation of them. \ -
Pad] views the prayer'group as the communal dimensicn of his
rélationship with the Holy Spirit. )
"I would see -- God says love thy neighbour as théy
self -- the experience of loving others is very much
‘wrapped up with the prayer meeting. For me it is
, the first experience of loving others, caring about
T them. Close enough to them to share with." l
For Paul the communal dimension as the'?econd commandment extends it to
include the entire Christian comﬁ@nity. fI find that my focus, much
more than it used to be, is on the Christ%an tommuﬁity rathgr than on
family." | ) v " R
‘ As a result of‘h1s 'new 1ife' Paul has experienoeﬂitﬁejfnuits
. and gifts of the Spirit. The fruits are faith and the gifts are:
J"tongues, the greatest gift ever given to me"; "hea]ind, I have exer-
“cised 1t on myself.’
‘yéaling. I have not a great dea1", m1rac1e, "the rain stopp1ng a s1gn
‘to the weekend that ‘it was an 1mportant event in the eyes of God";
" wisdom, g have been right on some occasions than I woul¢ normallx be";
and 1nterpretatioﬁ of tongues, éspecj;11y in prophecy, "I dq not ha;e
the clarity of a propﬁecy rather reporting th&ughtf that come iﬁto my .
own head." ' . , ‘ '“ .

L]

Paul's situationiis unique bedguse although like most.charis-

matics his closest friends are involved With the prayer group, his wife ra

. “is not involved. .She has tried to dissuade him from jofﬁing the prayer

groupj

. '3"'”‘ Rt -‘a;
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We have laid on hands, once or twice ipmediate - . .,
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"My w1fe is fairly impatient with the whole thing She
would see it as a senseless enthusiasm, see it as being
religious which to her is a very tiresome sort of con-
cept .and a nuisance to l1ve with."

Prior to Paul's conversion to Char1smat1c Renewal, he could

be classified as a 'typical’ parish ﬁember. The detism of the Holy
Spirit was experienged by Paul as justtficatiOnlby faith, in the K
classical Lutheran sense, "the only reconci{{ation to God is through
the blood of Jesus." He is attempting. to live this act of fafth 0213
daily bas{s. Every obstacle, including the impatfenqe of hisgwife, ‘
fthe family has gone on well," is overcome by the Ho1y25p1rit, For
Paul, the gift of the Holy Spirit, especially tongues, are of vital
importance, and this is demonstrated by £he fact that'it wa§ hét the

actual act of the Baptism that was transform1ng but it was the gjft

“of tongues. =

An"ahalysis of the case stddy'of Paul in rejation to the fac-

tors that elaborate the ideal-types produces the following results.
: ‘ ' _TRtEl0 -
" ANALYSIS OF PAUL ’ '

Objective of Source of .. Mean of gaining . .Attitude to Gifts
. Participatian Responsibility  Assurance
. N . > ’
1. Revitalize Death of self- Experience of Important Va11date
spiritual will and the .- faith in dis- experience.
1ife. / -\\ self. crete acts. "
’ N g : Refusing
transfer. '

2. what God . _— » o s
© tells. P )

. A comparison of these responses to the four ideal-types demon-
strates that Paul's orientation is closest to that of the ideal-type
1dent1f1ed as 'the charismatic‘ (refer to Table 9). _One response of;"

-
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_ Paul's, his objective to revitalize his spiritual lg}e, does not
correspond to the charismatic ideai-type; rather it approximates that
’ of 'the knower'. The remainder of thebresponses cbrrespond to those

] . ~ ~ ! -~ -
J e T ~

of the charismatic, not the knower. Paul's second objective is to do
\viggl will of God, and the self is viewed as an instrument of God.'.The .

decision making procq§§ is §n the 'hands' of the Spir%t; és the self - v
must die.' The means by yhich Paul-gains assurance is through discrete '
acts., The charismatic gifts are seen as é tool of’validation There-
fore, a]though he articulated the goa] to revuta11ze his spiritual 11fe. \ .
'hYs primary goal is not,knowledge,rather it is to dn the will of God ‘

: and this is achigved through discrete acts. Paul's orientation re-

o

flects the ﬁdealqupe of the charismatic. A T
“ S

. . . . »Conclysions

The communal rituals and the heurmeneutic of the prayer meefings
N
P defines the experiences of the individual within the concepts of the
'Bapt1sm of the Ho]y Spirit' and the 'L1fe in the Holy, Spirit'. For
the parthcipants, the Life in the Spirit, is seen as the action of the
Holy Spirit within the 1ife of the individual. An example of the Life
. . in the Sp1r1t is: - ; . v ) L
I o
D had to do something about my studies or give )
‘ them up. I finally reached the point of giving them _
over to the .Lord. If he wanted me to, I would give . : :
up my studies¢ bg]nt 411 the signsfse ed to paint to ,
continuing them, .
In this chapter, the personal dimension, the 4ndiv1dua1 s C ‘

orientation within the board category of the Life‘1n the Spirit was s i

PO - ii]uminated by an analysis of 'what' the person hopes to €ttain as a

€ .
£ . ~, a
A .

lPat Bourgeo1s, "Ano ther Step." The New COvenant
(February, 1973), p. 15.
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résult of his invdlvement in the prayer group. Each persan interviewed
arti;ulated goals and objectives that he hoped to attain as a result of
involvement. By‘ana}yzind thesge goals .and the manner.in whi;h the N
person gained assurance that these goals were attained, it‘was possible
to construct Weberian }deal-types. These idéal-types reflected the
'varwety of orientations that were ev1dent within the prayer meeting.

The 1@ea1-types cons tructed were: the knower, the char1smat1c, the

vocatign seeker, and the comforted. These orientations are a crystali-

zation of personal experience. From this analysis of specific ex- .
periences, it is possible to imply certain gﬁtribptes to the concept

of the.Life in the Spirit.

o

" The Life in the Sp1r1t is a perspectave of-reality, an orlenta~

n

tion to the world == the way in which the person perce1ves his "exis-
tential and religigus reality, It s a conception of the 'ideal life'”
in which commitment to and receptivity to the Hoﬁy Spirit are cen%?al.

To 'live in the Spirit' is th1nk first about God's purpose not in-.

“ ;\\ N

dlvidual needs.

ituation: Mr, and Mrs. J. have been coming to the
+  community meetings far almost two years Lately they.
have not been coming -- 'It just doesn't do ahything
" for us anymore’.

Analysis: ‘Another relationship pattern that we bring
from the world is relating on the basis of need.

This couple related to the community on the.basis of
personal felt needs. When their needs are not being
_met there anymore, they left. That'is'a bad relation-
ship; the right kind of relationship is one of ‘commit--
ment that does not depend on whether ove S own: needs
of the moment are being taken care of. - .

The hypothes1s, that the Life in the Spirit is a definition of

" v

rd ) - -
1Kerry Koller, "Christian Personal Relationsh1ps,“ The New
Covenant, (December, 1973), p. S. .
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tue.wurld; is reinforced in the 1iterature wuich refers to the persons.
“prior to’involvement as "sons of darkness” and those who committed them-
/k selves as "sons of l1ght o] Pre-involvement is a definition of'reality
that is contrasted w1th the definition of rea11ty after 1nvo1vement b
.Thg part1c1pant has a ‘new way bthh1ch to define his existence and ”~

the world. This redefinition is poignhntly'demonstrated py the

fol1owin§ quote.
. As for God's power inmy life, I did notice quite a
, change. I can honestly say I am more aware of God's
- totally sovereign power that I every wag before,
But my questiohs and dissatisfaction'still remain.,
In fact, I am probably more dissatisfied now than 2
_ before, but somehow this is a good dissatisfaction.
s The spec1f1c probiems and needs ‘of the individual are redef1ned by this

' "new' perspective. In this’ 1nstance the questzons and dtssat1sfaction ;
. ro longer héve phe connqtuttqn of negat1v1ty, but have through the "' new |
" definition’ become.right. The Life in the Spirit i$ a manner of per-
éeiuing and réagting‘to thé Qorld‘that is a 'new definitibn when com- "
- pared to the pre-involvement of the person. This definition is not a ' ‘
solution to immediate needs and prgblems (this does not ne he - -
fact that many of the part1c1pants belong to the group béij;;:i§;> is & ‘ e
"source of support), rather it is a reinterpretat1on of the person S, - * ”

problems.

%

This perspect1ve of reality also contatns a sense of expectancy.
The individu#l expects qerta1n feelings behavior and results from th1s

def1n1t1qn‘pf reality. This expectat1on can be explored in relation ta

‘ e
- 1B Ghezz1, “Jesus the nght Shining in the Darkness," The °
New Covenent, (June, 1974), p. 5.

’ 2David Mangan, "Only a Beginnfng.“ The_New.Covenant, (February.
1973)§ p g - . - . i v
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the gifts of the Spirit and prayer When the gifts of the Spirit are
*@1ewed w1th1n this framework, they dramatically validate the sense of
expectancx.‘ The gifts of the Spirit occur only after the person has
received the Baptism of the Spirit, and -the individual expects, as a
result of the heurmeneutic of the ;roup, ‘to receive them. The indivi-
dual opens ‘himself to{thjs expefiepce and assumes that as a resu1} of
the baptism he will receive them. ~

The sense of expectancy is also‘evident in relation to prayer.

When. the individual prays for a specific occurrence or that a sign be

“given, the expectation is that the event will occur. This expectancy /N\\\\ .
N . .

was articulated by a participant in the anecdote that: "I wanted to go

for a'holiday to my godmothef's. "1 needed X plus $585UO. [ said, 'God,

I need your help if you want me to go.' [ received a chéqug for $100.00.,1

This perspective of reality contains a 'fail-safe mechanism',
that when the expectations are not fulfiiled the perspective of reality
does not,Have to be abandoned. This mechanism is illuminated by the

description of the 'proper' attitude when a healing has not occurred.
I have absolute confidenceé God answers.my prayer, whether
I see the results or not..@Becauseyof his wisdom, which so
far surpasses mine, I trust that he understands, even

when I don't, every. motive, every circumstance invalved

in my prayer for this healing of a particular persen.
Because of my ignorance'1 sometimes pray for a mistaken
thing, or in a mistaken way, so I do not see the results
turn out as I think they shouid. Bgt these w111 turn
out as God 1n his wisdom sees bQ§t . s

The lack of fu]f111ment is not a result ofkthe wrong-perspectlve, rather

it can be attributed to various factors. These factors are: 1) that

Tsandu1, interview 134, A.C. prayer meeting, March, 1976.

ZFr F. MacNutt, “The Faith to be Healed," The New Covenant,
(December, 1973), p.
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thete may be a ?au]t in the method of procedure; 2) that the event .
prayed fqr may not be the r1ght event or the appropr1ate request;

3) that-the person ddes not see the re5u1ts as he is 1ncapab1e of
knowing the w111 of God‘“ﬁnd 4) that this may not be the apprgpriate
time for the ,,,event\.tﬂ occu’r‘. |

\

This. definition of rea1ity[ the Life in the Spirit,. 1s an , .

or1entat1on to the world that 1nc1udes the element of expéctancy Thg,

part1c1pants expect certa1n results from the performance of certa1n
{

+

procedures, their dedication, and their fervour. If"the expected <
- results are not obtained, there is no necess1ty to abandon the perspec- ~
tive because the failure can be attr1buted to magical causes, the
difference‘in gposjs, and a tjme differéntiation. (
Within ‘the orientation called the Life in the Spiri€7~there is

a means ot validating this perspective. The discussion of thenideal- .
types sta?ed that the gifts of the Spirit-validated the experiences

of the participant. The primar; source of validation is the prayer

meeting. (The heuristic model of the case studies demonstrated that . V]

the existence of the prayer meqting was an essential aspect qf the .
individual's attainment of goa:§$4-\

)ﬂThe function of the testimonials
in the prayer meeting is to validate the perspective of reality. They
affirm that the expectancy, of the‘*hdiv1dual has begn fa}f111ed An
example.of the va11dation ev1dent in testimon1als is: .

"Dur1ng the ho]1days I was workingd in a. hospital, long .

hours., 1 was exhausted to the point where I cou1d

easily make a mistake, which could have been fatal. I -
- went to my office., I prayed, 'Jesus, I g1ve everything i
over to you. My exhaustion and my work-' After this : !
[ found myself completely renewed with energy. We s
must give everything over the Jesus." ) o i

1Sahdu]{ fieldnotes, A.C. prayer meeting, January 5, 1976.
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The Life in- the Spyrit is anlsjl encompassing definition of the
warld by which the individual redefines his life after his involvement.
It includes a sense of expectancy and a source of validation. The

construction of the ideal-types reflected the individual's grientation

within this perspective of reality.
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\ CHAPTER IV - )<
INFERENCES
- The analysis of . the research'with the three prayer meetings, has \
f demonstrated the diversity evident in the prayer groups but is has also
pointed to the commonaltity between. the prayerfgroups The)commona]1ty ¥
of the meetings on the’ coﬁmuna] dimension is the feeling uf power and
’ Eﬁe community of equals. The degree and the pursuit of these common v
features differ (spontaneous communitas and gormatfve communitas) and |
the re]a}1onship to the Church differ as a result of _the attainment of
these common features (the deve1opment of alternate structures) The
personal dimeheion degpnstrated the variety uf orientations w1th1n the -,
> ‘ prayer meeting but ﬁhe'personaI‘orientatiOn is within'a commou perspec-
tive of reality, the Life in the Spifit. On ihe’basis of the ana1y§1s,
of the commonality and‘diversipy of the‘prayer érgups; it is possible to
. draw;;ﬂferences that are app]icable to the Charismatie Renewal Movement
. as a whole. The i ferences are in re;atioh to the appeal of the move- . .
‘ ment ;;d‘its posi { 1n cggards to the. 1nst1tut1ona]1zed Church,
‘\nf ‘ The appea{ %f the m0vement can be 111uminated by an analys1s in ‘ ,
whish the prayer meeting and soc1ety are v1ewed as polar oppos?tes The
connnnal1ty of th prayer meetings 1s accentuated and society is viewed
Q « as -a unit, This ;:onsideratiorl of’ thé prayer meetings a‘nd‘séciety as @
| E polar opposites crysta11zes the 1mp11catfon, that in re1at1on to cer- '
. tain facgors, ‘the two provide a1ternates: The factors are: fee11ngs.£\~" A
e :"pbwer, modes of interre1atednes§, the basj§‘un1t of 1nteractjnn, and

definitions of reality. C ‘ ‘ ’ . i .

t . N . ?
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* ‘ TABLE 11 ” "
) POLAR QPPOSITES ' ‘ <
v Factor Society Prayer Groups !
Power " Pow;ﬂe_g,s Powerful
Interrelatedness Hierarchical Equals
) éasis unit Nuclear family ~ Community
Reality , C Multiplicity Unified

Society is often viewed as bureaucratic, impersonal, and dis-
tant, and oftep as a result individuals perceive themselves % power-
less ahd ineffectual in redards tq effecting change. The form of inter-'
relatedness which is nomative in society is st'rath‘igd and baged on
status. It is hierarchical. The basié social unit of society is the
'nuc],ear‘fa.mily'. The pe;son's intimate interaction is limited to this C
spt‘\er‘e. Societ);' does not provide an uniform perspective by which the
individual can orientate himselfgvtq the world, rather there is a multi- ¢
plicity of phi'1.o§ophica1 positio’ns,"such as Marxism and Utilitarianism.

- The prayer groups, when viewed as the polar oppcﬁite of society, ;

can be seen as prbviding‘the participant with alternatives to these

factor;s: 'The cqmparison of the prayer meeting to Victor Turner's con-\T

'cepf of communitas, illuminated the idea that the prayer meeting apd its

related ~exper'iences, especially the Baptism of the Holy Spirit and the .
gifts &f the Spif'it, are a source of feeling of power. The individual

no longef pergeives himself as powerless, rather he feels that he can .

s

' effect change (In thg rhetor‘ic of the movement, the changes dccur at ' {
. the d\»{\ction of the Holy Sp1 rit. ) The form of 1nterre1atedness agam ' ’ i

’vtewed in relation to the concept of communi tas, 1s one in which the

partimq;nts are equa1&. There is no h1erarch1ca1 bas1s fn relation

/ ]
; .

o
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to this form and the hierarchical form of 1'mper§ona1 interrelatedness
. that‘are evident in society are excluded. The prayer Fneeting is the
community of equals, that can be viewed in wpposition to the basic
social unit of society, the nuclear family. ‘Community is a key aspect.
In this community, the individual's form of interrelatedness is that of
an equyl is extended beyond the perimeters of the family to include a
large number of people, the prayer meeting, wivth whpm he identilfies

and can be intimate. The meeting offers the person a unified and cohe-

'

+. . sive definition of the wor]d.‘ This perspective can be equated with the /\
. . Life in the Spirit. This unified orientation redefines the individual's
“ existence and prob]ems, defines the individual' s expectatwns, and is
validated by the community of equals '

The movement can be seen as providing the person with én uni-
fied orientafdon to the world wi thin a communi ;:y of equals where the
individual has a feeling of power. These at’s:r‘l'butes are an antithesis
J of those that are evident in society. The individual.feels that he is
no lTonger at the whims of the 'fajes' or in darkness but is now direc-
‘_ C ted by an 'all powerful force' and emerged into tht Co
These factors of power, equality, conmumty, and & umﬁed

perspective of reality are the appeal of the movement. The potency

L 4 .
' of this appeal, which is in antithesis to society, is a factor in the
' rapid growth of the Charismatic Renewal Movement. Statistics of the
rapid growth are: _ ,

N At the National conference of the Catholic Charismatic

Renewal in the United States the number of part1c1pants t

/ have increased from 90 people. in 1967, to 150 in 1968, . . 3

450 in 1969, over 1,300 in 1970, 4, 500 in 1971, 12, 000 - C i
- in 1972 and 20,000 in 1973.1 e
f ! : o ;‘K,\

. Tnew Covenant. April, 1973, p. 7.
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Another cont"ﬂuting factor to the rapid g'fowth of the mov'e-
ment is the diversity that is evident between prayer meetinjs and in -
,the individual's relationship to the éro'up This diversity of the
prayer meeting has been presented in relation to the variables of .
membersmp, ut1hzat1on of linguistic forms, the routinization of ;1-

tuals and the leadership. The prayer meeting may strive to reinforce

its own structures, or it may‘e a group in which the person feels
b )

‘ Securg, 1c;ved, and comforted, 2 parish activity ‘type of group.

The 'Life of the Spirit' for the participant is a definition,
] »

 a perspective of reality, that is all encompassing. The persons

reinterpret their problems, anxieties, and needs in the terms of this
perspective when they are committed to the prayer meeting and have

accepted its paradigm’of reality. Within this paradigm, the partici-

pants have an expectation that a certain attitude (being receptive to
Ay . . . E] J

"‘-th5e Spirit), behavior (being led by the Spirit), and actions (for

example prayer) will yield a certam type of resu1ts, for example, -
2 healing. Th1s orientation-to the world Jds 1n turn vé‘lidated by the
resul ts that are received. Testimonials are the forms by which the
confirming results a.re articulated. If the desired results are not
received, the paradigm dges m;t have to be abandonéd,, since within
the perspective there is an elabora'ted rationale for the lack of re-
sults This Hck can be attributed to magical 'causes, the difference
in knowledge between God and man, and a time d1fferent1at1on .

The Life in the Spirit' 1is the all encompassing def1m tion of
reality within which the partimpants formulate their owh per“'Snal

orientations. The pbrsona‘l orientatwn is exemphfled' by the ideal-

types. The jndividual may belong to the prayer meeting to fulfill tht:. )

\

£ *
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.
goals: doing the will of God {‘n discrete acts as evident in the
ideal-type of the charismatic, revitalize spiritual 1ife as in the
\ ) knower; seek meaning and validation for P;is vocation as in the voca-
tton seeker; or simply, belong to a group where the person feels a -
part of the community, cared for, and recejves comfort and support as-
in the comforted. The 'Life in the Spirit' is an all encompﬁssing
. ‘ perspective of the world in which the person pursue his/her own
arienfation. - ) ;

The variety that is evident in both the prayer meeting and the
personal orientations is a major factor in the ;ppeal of the mavement.
The movement hag? the commonality within a board framework, but within
this fram;ework the group and the individual can express their own idea
of what it is to be cha~r1 s'matic. These are legitimate variations that
express the individual nature of the experience. An analogyﬁto this

. is that 'the forest is specified by the movement, but the gréup and the
pers‘on select their own trees, ‘
The movement as stated in the analysis of the communal dimen=
sion., has not severed its ties with the institutionalized Churches. An
e inference that can be drawn from this fact is that the movement, after
the dissigation of its initial fervour, have become a legitimate parish
activity. This tendency is evident in the concern of some of the
participants to 'revitalize the Church'. The\prayer‘group could be-
- COME fntimate ugro‘ups where the individuals could share their concerns

and feel that their spiri tual 1ives'were meaningful. .
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