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The pheiiomena of Jﬂdeo-Chriétian'disputatiEn gnd’

A -
polemic is perhaps as old.as Christianity itself. Up to the
modexrn times this typevof’dialpgue'between members ef the

«*

Jewish faith and of thb Christian faith took place, each
attempting to prove the superiority and validity ofchis faith,

'In early modern time, the best' known polemics of this nature

are - the Mendelssohn-Lavater dialogue, and the Rosenzweig-

[ I —

Rosenstbck dialogue.

It is hard to include Back's polemics with
Christianity under the exact . same” definition, (although hi's
confrontation with Harpack has some of the characteristics of

b
the above classical polemics) however, Baeck's writings on

- 2 Judaism and Christianity can most definitelf be considered .

v

as polemic, AR | o v f ‘
e ‘This thesis will eXamine Leo Baeck's approach f:‘tﬂe

‘above phenomena and will include the following. '

a) An obserwation of the history 'of the above problem.' Y

- b) An examination of the events in Leo Baé%k's life which r'd
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\ . affected his views on the matter, - - .

e ¢). A study of Leo Baeck's fundamental det nition of ,° .
.!‘ ~ - ’ Christ;!.anity-RomantlcisEn. , R

K P :\" d) The antithifis to the ;bove’- Judais ;aswa :IASSica; - o
i .., - religioh. L - T

A coqbarison between the approach of Baeck, and the approach

: ) of two other contemporary philosophers- Franz RosenZWéig
' . | and Martin Buber, -
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time a part of Pruseia.. Following .in his father's steps as
= a rabbi Baeck began his religious studies at the ‘Jewlish A
f Theological Seminary in Breeiau. In 1897, . Baeék wésfordained

#

. began to emerge as one of the leaders of German Jewry.“ ' , ‘f

“'During these years of serving ‘as rabbi\fn Berlin, Baeck taught .

: Assembly_and B'nai Btrith, . When the Nazis came to power, o

" Baeck was urged&py his ‘friends to emigrate, but he refused,

-t
R~}

~ ‘BIbG'RAPHIcAL ANTRODUCTION — , | ’

' Leo’ Baeck was born :in 1873 in Lissa Possen, at. thls

>

- as a rabbi in the "Hochschule fur die Wissenschaft deg

,Judenmans" For the next ten years, Leo Baeck held the posi-

tion of a rabbi in the city of’ Oppeln ‘and for another five -

’ years he’ was a rabbi in Dusseldorf.\ In L912 Baeck became ' _~§~

the rabbi of the great Jewish community of Berlin, where he B |

at the "Hochschule" and seryed as head of major Jewish orga- !

LK\ ,

nizations in Germany, iﬁéﬁhdrng the General’ﬁfﬁbinical

Baeck was elected president of the Representative Coun011 of

German Jeys. “As the Jews! condition in Germany grew worse,

ineistingltﬁat he cannot desert his brotherg in times of

.

crisis. 1In"M943, Baeck was sent to the concentration camp of.
Theresienetadt where byjhis leadership and teaching he set

an -example Of hope and spiritual courage. '%hen\the war was.
aver, Baeck immigrated from Germany to London where he '
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continued his theological writing,' and thoulht at the Hebrel/l.

Union College in America. ~‘q

L}

In 1905, Baeck publishef "fhe Essence of Judaism',

an answer .tQ, Adolf Harnack's "Esbkénce of Christianity". ~'In

1927, Baeqk completed his book "The Pharisees", which created
- much d.iscussion in Chrigtian the logical circles. H:l.s las&
maJOr work "Tbis Eeople Israel ~ The Meaning of_Jewish
EXistence" was pub],,ished in 1955 This book was compiled on
scraps of paper during Baeck's i prisonment in the concen- '
tration - camp. Baeck's other mago book "Judaism and
Christianity" contain} a collectl n of previously written é. ,\
essays oOh the topic of Christiani Yo This book ‘was ‘'published

two years after Baeck's death in 1956 B ~

s
-

L% % %

D There is ‘soﬁefhing\ significant in the |[fact that Leo

% ! . ® (e ’ ' . -
Baeck's last published book is a statement on Christtanity. . -

: With the appearance of "Judaism and ;Cﬁristienity" rcircle

" was closed; Baeck began his way in t“.heologs; with an ansv}er
i to a Christian's statement’on Christianity, and his work'-wasg .
completed by a magor systematical ‘study on th:Ls same religion.
/ Moreover, it seems 13hat Leo Baeck almost: needed b -

Chrizétianity for his writin,gs on Judalsm. No major work on
i‘Judaayzi.sxn was -written, by Baeck without having Chrﬁn@anity in

-,

b
3
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mind. It -is always: "Essence of Judaism" as against "Essence

of Chr/siianity"- "Classicism" as against“"Ro ticism";

. \ . o
,ﬂ"Commandments" as against "Mystery"' Judgism as’|against
i:'[Christiamity. ya Lo

[y

*

Indeed Leo Baeck's works'on Christianidy which are’_
contained in his book "The Essence of Judaism" ds well as in
nJudaiém and Christianity" are writings of polemic.. Yet,
an important difference Jaust be mentioned. fin‘"The Essence
of »Judaism?, Chriﬁxianity is presented through Baeck's view
of. Judaism. Such a method must have some limitations, the

aincture of Christianity cannot«be full and systematic. The

picture of Baeck's Christianity became completed only withmthe
publication of his last work; "Judaism and Christianity"

. The trend of beginning by a presentation of a par-
tial understanding and only 1ater presenting the whole' pic-' |
ture is not unique to. Baeck's writing on Christi ty. 1t
was the same 'in his presentation of Judaism. Baeck began

/T
with what he ealled the "Essence", again a presentation of

. J
one religion through another, Only in -his later book, "The

Existence” was added to the "Essence" {"This People Israel -'\
'The Meaning of Jewish E:istence"). )
' _: ‘The above suggested method of beginning with pure

polemic and closing with a systematic comparative study of
Christianity, does not mean to say that in his later writings

" on Christianity the sharpness of Baeck's argument is any

‘milder. On the opposite, only in thé book "Judaism and -

- ]
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.was traditionally viewed as being a danger to the continua-

. " CHAPTER I
(D

. - ER)
JUDEO-CHRISTIAN POLEMICS AND, DISPUTATIONS

« In the introduction to -his hogk "Philosophy-of
Judaisn", Julius Guttman hakes the following statement:

~"The. Jewish people d:Ld not philosophize
because of an unresistible urge to do
80, they received philosophy from out- , .
side sources."l o ‘

'The above suggestion maybe even further stressed' traditional

Judaism tended to reject philosophy. "This tendency between
Judaism and philosophy is decisively expressed in the Jewish
history. " The traditiohal conflict between ancieni:' Israel
and Greece was not solely’ based upon political grounds, it
was, above 8311’ the conflict vetween 'Jerusalem the city of
revelation and Athens the city oﬁ?philosophy and reason.

L
~Judaism and philosOphy, or Jerusalem and Athens could hardly SN

exist ‘together. In Judaism, the discipline of philosophy

tion of pure religious faith, ' This understanding is expressed
by I. Hussik in his assey "The Philosophy of Maimonides':

"Maimonides did not write his philosophy
" for the masses, nor did he compose his .
'Guide for the Perplexed' for the simple . . .
and the pious, though learned students of " ‘
the Talmud and o her rabbinical literature, "
They are satisfidd with their faith and .
) Maimonides was not interested in disturbing '
it.m2 ) , : . '




- ' . » ' = .
Ma‘lmonides' philosothae not aimed for the seneral people, .
his "Guide" was never meant to be a book.- of religious autho-- \
o rity for all, it was written solely for the perplexed.
C .. Im a world where the ultimate belief 18 that God -

created the universe and He' stands behind all events, there

o is no place ror perplexity. Indeed,.in/ ancient Isrea.'l very_
~little perplexity. can be notiéed; ,Reli'gio,;jg perblexi_i_;y tad

‘ begun to be an important factor for the Jews ,c;nly whe'n,' -

wil'lihg‘or not,',they‘ became exposed to outside reiig_:{.ohs and .
culturss, Therefore, onljr for the Jews dwelling "ih the d'ias.-
pora did. philosophy become an essential’ ractor ot Jewish |
B spird tual lite,* . T ¢ : .

The oreation of Jewish philosophy in the diaspora :\ : .
L was aimed to satisfy two needs. The first is the need to '
’ demonstrate to the Jews and to the’ others tha:& Judaism can
be ph:}%osophically :justiried The J ews who lived wit;hin the.
) orbit of Greelk culture, where philosophy was cqnceived to be
the highest and most prosressive expreesion of culture and-

ideological creativity, had to demonstrate the philos<>phice.l

chara.eter of the Jewlsh idéa of God and p.f the nature og mau.

)‘ _ This 'was i:h_e ueaniag of Philo's philosophy., | The secou'd need: ’

: " that Jewish philosophy meant to ful £11, was the . need, to ‘-def;e_nd
f— ' r}!u&aism from outside philosophical expressions which cons- . ! “
ciously or unconsciously could creat doubts on the truth of

Jewish religious conceptions. _ Since philosophy cah be me,t. N

only by philosophy, the discipline Becaue' a legitimate way
) B - . . \" N -l * '

.
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- in. Judéism' This type of philosopby, polemic in -its essential,
- is’ the interest oﬁﬂthis chapter. . ‘ o o

4

:" . @he phenomenan of disputes between.Judaism and

Christianity is as ancient as Christianity itself. Parts of

the New: Testament bear the qharacter of pdlemic, as~well as
.. traits of polemic might be found in'the=Talmudic literature.
- . - Prior to the modern time, the encounters between
° Jews and Christians were generally marked by three(factors.
' First the existence ‘of inequality between the partners to {
o the diSpute, the Christian counterpart was attacking while the ij ;
{Jew could normally only defend, Second the disputes were
initiated by Christians, and Jews reluctantly were forced to-
participate, Third; aggressiveness marked the argument of
the Christians, thus, the encounter was not merely on ‘acade- - '
mic grounds, the attempt by the.Christians to destroy Judaism |
and to turn Jews into conversion was clearly demonstrated

. For example, in the 15th century a Jewlish 'scholar from . &
Eerrara, Italy wrote- "Qnr Lord Ercole, the Duke of Ferrara

o

, ' ''and his wife and Bis brother...ordered me to speak and’ dispute’
s ‘with two celebrated scholars...I was compelled on their order

«.against my will I obeyed the ahove mentioned friars."3

.+ The relggtancy to engage in a dispute was not generated from.

a conviction of religious inferiority on the side of the Jew,

;1t vas an outcome ot simple physical fear. §tatements"snch

v -

‘. as; "My speech with them was mild", "I am not afraid of the

5

—

multitude",ﬁreveal'clearly‘that the atmosphere of the -dispute -

— . f
{

-

A . k4
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“??és. When the fear of the Jew to engage in a dispute dis-

' was. not peacefulness and tranquility,

<

s L Only with the appearance of the first buds of the

; -

Enlightenment had the atmosphere of the dispute changed.

More and more a.certain equality between the sides was assuméd,

i

‘and .the encounter bécame a dialcgne between two equal par- ‘ -

/

appeared, the tone of his argument had changed and instead of

" the traditional mild speech, a full conviction of‘superiority o

. has'been demonstrated. Yet, the reluctancy of the Jews to

take part in the dispute can still be notieed, but this time-

" no lqnger out of physical'fear. The best example of a dispute

that took place under these conditions is the dispute‘between
Moses Mendelssohn and J.C, Lavater in 1769. . |

When Mendelssohn was challenged by Lavater to engase
in a dispute he was shocked and refused to Ho so. This, refu-
sal:ti;as not out of fear, nor was it as a result of a gonvic~

tion that Judaism is inferior to Christianiﬁ&. His refusal

'h?s because the challenge itself represented for Mendelssohn:

a regression to the period when Jews had tn’publicly defend .
their faith. In addition to this Mendelssohn stressed that

. the non-missionary attitude of Judaism makes the whoie phenoJ

.mena_ of disputation non-desirable for Jews. Moreoxer,

Mendelssohnvknew,that'behind the challenge lies an attempt to
convert him, "The inevitable question: How can you, a leerned
man, a philosophér, remain a Jew! - was bound to arise",s

wfﬁférhendelssohn to a friend., —




—

-

4

’ " - A,whole year aftbér the initial challenge was issued
s to Mendelssohp, he realized that he can no leﬁger avoid the
‘ dispute. Mendelssohn's final decision to engage in the dis-
pﬁte was marked by hie full conviction that he goes_to sacred
battle and -not merely to an academic dialogue., When accepting
the cﬁalienge in 1770, Mendelsschn wrote to his friend:
- "All my life I restrained myeelf from reli- Co . W
Y gious disputes and polemit... But I trust )
B in the Lord my Fortress, He will gird me .
LT with strength for His battle and will put’ : |

o in my heart what I shall speak, and I know
o - I shall not be ashamed,™6 .

. \
- «rr.q"ﬂkm G TPETE ) =~ i,
j
X,
e

‘ . 4
- ' In his argument Mendelssohn listed the principles of

Christianity, which he claimea, cannot be supported by reason,

e e s s BT
2
.

thus, he iill never accept: the coeception of the trinity in” }
"1 . ‘ the divine, the ;ncarnatioﬁ of God, the redemption of one
person through the suffering of another and the idea of ori-
ginal sin.  Mendelssohn -also expressed his doubtyabout the
Christian claim that it is according .to Jesus' teaching that

| . " was viewed by Mendelssohn as being -a pure, nhatural religion in

V which reason aIWaye prevails. This understanding is expressed
o . dn a letter written by Mendelssohn at, the end of the dispute- .

"We have no principles which are contrary |
to, or beyogd reason, We add nothing to 7
natural religion but commandments, statutés
and just ordainances =~ thank God. But the
principles and foundation of our religion
are based upon pillars of reason and agreed

, in every respect with true analysis and

. . . -gspeculation, without any contradiction or:

|

the Jewish law must be aboliehed.7 Judaism, on the other haﬁa, N 4
controverey whatever.ﬂ& 1
. - i
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This is perhaps the first tlme in the history" of Jewish-

Christian dispute that a Jew explicity claims the absolute
superiority of Judaism over Christianity. : -

. . 4 .
In eﬂiigh;ened Germany of the 19th century, the rela-

tionship between Christianity and'Judaism is marked by a para=-
/ .

' dox. On one hand, German society granted the Jews ‘equal

rights, this created for the Jews an atmosphere almost unknown

until that time, Oﬁ the other hand, whenever this‘sas not met

by the Jews with assimilation and conversion, it g¥nerated

growing anti—semitism. In this strange and dynamic atmosphere

tﬁeiMenﬂelssohn-Laﬁeter dispute took place. The same atmos-<~
~

phere was the background to the dispute between a devoted

Christian who once was a‘Jew, a philosopher and historian,'and

a young but promising Jewish philosopher., This was the ;dis-
, 2 . m 3

pqte between Eagen Rosenstock-Huessy and Franz RosenZweig.

The Rosenstock-Rosenzweig dispute is perhaps unique
in its kind as it did not stfart as a command or a challenge

. to the Jew to defend his faith, It began rather»gs a dialogue

between good frien?s, But. typically to the tiﬁe, the friend-
ship was accomﬁeh;ed with a rather agressive attempt by
Rosenstock to bring about the convers;on of Rosenzwelig
to Christianity. This trend can be'noticeg in Rosenzweig's

description of his friend° "A persistent but inexperiencéd

missionary."9 )
\

Prior.to/bctober 1913 Rosenzwelg's argument was
marked by his conviction. that his statement is inferior to

- 10 -
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that of his opponent, and when he came'to the final realiza-

‘tion that the Mstaff of the synagogue" is really broken,

Rosenzweig decided to accept the consequences and to be bap-
tized.. It was, however after, Rosenzweigfs participation, for
the first time in his life, in-an Orthodox ceremony of. Yom
Kippur that he'ﬁec1ded that his evaluation of Judaism was
wrong. Thus, he reversed his decision to convert, Knowing
the impact of this decision on his rriend Rosenzweig wrote:

"I have something to tell yot...I have

arrived at the point of taking back my

resolution, It seems to me no longer

necessary and therefore, in my case,

no longer possible, So I am remaining

a Jew,"10

v : X
Following Rosenzweig's resolution, and with the remo-

- val of the conviction that in his argument he ‘"Judaised" his

outlook of Christianity,’l the dispute began to be laid‘id
more equal basisy Both scholars had been now convinced of
the absolute truth of the religions which they represent.
Many of the debatable issues.in the Rosenstock-
Rosenzweig dispute are based upon the principle which had
been traditionally debated in the disputes, Such issues were:
the concept of law withianudaism and its abolishment by
Christianity, the crucifixion of Jesus and the interpretation
of Hebrew Bible stories, THe first two issues will be stron-

gly stressed in the remainder of this work, with respect to

the last 1ssue the dispute shows some rery interesting in-

sights. Such'was<tpe dialogue concerning the concept of the

o5

~\-]:1"

L ]




mMakedal" - the sacrifice of the som, within Judaism and.
] Christﬂanity. -

. . ' c . ‘,
<0 The dialogue began by comparing the "Akeda" of Isaac

&

to the concept of‘sacriiice in the New Testament. For both “

scholars, the sacrifice is a manifestation of the level of
faith within Judaism and Christianity. Rosenstock's basic

/' argumant was that while Abraham sacrificed what he had, Jesus
sacrificed himself, namely "Christianity sacrificed itselfn, 12
This according to him bears the essential difference between

) Judaism and Christianity. In Judaism, the one who does the- -~

' ‘out gaining from his deed, becoming the father of a nation, .

e e R LT AR i ot TP
eomrein AR , P —.n
, .

In Christianity, on the other hand, the sacrifice is purely
for the name of God without thought of any gain:

|
“pbraham sacrifices his son;/{n the New ‘
; Testament he who brings the covenant with
‘ God sacrifices himself, Among...the Jews,
: . » everyone aspires to be founder, father,
owner, testator,.ancestor,- guardian, ’
master...The Christian, on the other hand
b ~ knows a second kingdom of poverty, weak-:
. ness, dependance, minority, shame, .re-
pentance, and shy childishness. Abraham
sacrificed what he had, Christ what he is." 3

; Rdsenzweig agrees that the ultimate. expression of
Christian religiosity 'is the self sacrifice, but he points
out that no promise of gain laid behind Abraham's r adiness.
Further more,ysays\Rosehzweig, the cri%‘ce meant | for
Abraham the.distnuction of any p;;::::e promised gain:

"The, remaining of the promise according
to human understanding becomes impossi le

’ w &
" Sacrificing does not do it to his own body, and himself comes ¢:57~
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' what he is and what he will be: ’ ,

through the sacrifice."li-

" - Abraham's saciifice meart the sacrifice of his pos-

sibilit¥ to become the pegple-of God, whick for him, was the

K3

meaning of his eiistence. Thus, when Abraham went to kill

his 'son he was ready'not only to sacrifice'ﬁhat he has but
' : \

"It is the prototype of the sacrifice . (' W
+  not of one's person but of one's exis- vt .
" tence. in one's people; of the son and .
all future sons."15 . LA C

Rosenzweig agrees that Christ sacrificed "That he is" while

Abraham sacrificed not only "all that he is" but "all that , ~m.

he could bew, 16

" Both partners to the dispute, Rosenzweig and
Rosenstock were united in their affirmation thet they repre- l
sent religions which bear the ‘absolute truth and this affir- : ..

k‘

mation becomes stronger aﬁd stronger as the dialogue progresses.

However, the final goal of their discussion ‘was not to‘destroy r -

but rather to clarify and to understand.l’ ~ )

? .
* % #* P » [ P

" Leo Baeck's major theological work, "The Essence of
Judaism, 45 indeed a book of polemic. 'Altoough it is mot = . %
explicitly mentioned in the bopk, one can.hardly be mistaken'- _
"The Essence of Judaism" is an antithesis to Adolf Harnack'
"Essence of ChristianityP, The name of Baeck's book and 1ts

.contents clearly demonstrate that this statement on Judaism

- 13 -
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was written by Bagck as an answer' to Harnack's statement on

3
B

~~

Adolf -Harnack (1851 1930) was already at the end.of
the 19th century, a welknown theologian and a scholar of
;German Protestanism. His teaching, however, was debatable ‘
within the German and the general Christian milieu. Despite
the fact that Harnack's statement-on libera} Christianity.was.

" not accepted by the Church ag a valid interpretatign, he was

invited to teach at the University of Berlin where he was a
profesbor of "History of the Chdich"'for thirty-two years.

In 1900, at the age of. forty, Harnack was invited by the Berlin
Academy of Sc1ence to wgﬁte a book on the two-hundred-year
history of the institution, Harnack's major eontribution to -
Christianity/of.the‘early twentieth eentury was a series of
sixteen-lectures which he held for students and members of all
the faculties of the University'of Berlin.w These lectures on
bhristianity were the foundatiod of his major work “Das.Desen
des Christenthums", which was published'in its first edition
in LipZig in 1900, and was translated into English under the
somewhat misleading title "What is Christianity2v. . -

. The main message of this book is that Christianity
must~step into a new era, it migt reverse itself to its real
origin, to being a religion of Jesus rather than a religion
about Jesus, According to this ideclogy, Christianity must
rise from its -sickness, namely from Hellenistic and Jew1sh
concepts Whlch had penetrated during the course of the Church's

<
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history, and return to pure faith in thx living spirit of

. torical ties to reason (Hellinism) and to iaw (Judaism). In

" to eliminate dijfégences between the biblical writings

-as being the realization of the Biblical Méssiah, but rather

- life and-death, It was only latter Christians, claimed

— o \
~ . / \
«:‘;m[.
Jesus Christ. In ~other words, Harnack claimed that the time
had coge for Christianity to emancipate itgelf from its his-
this light, .-we may understandsdarnack's regection of Judaism
and of the Hebrew Bible as a valuable source for Christian

faith:

* "The convigtiqn ‘that 0ld Testament prophecy
was fulfilled in Jew's history had a dlS-
turbing etfect on tradition,"18 .

In fact, the trend of disassociating C stianity -
5 an early

-160),

frém,its roots ln the Hebprew Bible and in Judaism
ﬁhenomena in the history of the Church., Marcion (8

a Christian from Sinope, Greece, tried to oppose an-attempt °

“'to_explain the Hebrew Bible in an allegoric fashion in\ order-

and

Cﬁr;stian concepts. Maréion understood that such. an explana-
tion would legitimize the Hebrew Bible and would make it
organic part of Christianity. -He admitted that the God. of
the Jews 1s the creator of the universe, but since this

world is evil in its nature, it is 1ncomprehen$1b1e that its
cr@%tor is the father'of Christ. Marcion believed that Paul \
\

was aware of this, and therefore he did net conceive Jesus . |
E o

the master of ébmpassionvto all peoplé who believed in’his

- 15 - ¢
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‘Marcion, who .under thé influence of Judaiéh, introduced into
Paul's pure faith in Jesus-the ndéqn of the Father, Thus,

, to Marcion, God (the Father) must be rejected fram having a

holy role for éhristians, and faith in Jesus Christ, the only -

pure‘deity, must be restored. Consequently, a rdjection of
thr Hebrew Bible followed. This metﬁod of regarding Jesus

as being the Lord of compasston and mercy while regarding the
biblical God as representing severity and strictness only,
[brought upop garcion the rejection of the Church, and his

theory has never been accepted as the official way of

' Christianity.

In Marcion's teachings, ‘Harnack saw the foundation

of his own doctrine. In letter which he wrote at 1900,
Harnack said the. following

"There can be no doubt that Paul. would
+ have perceived with sorrow and indigna-
tion the growth of Christian syncretism,
It is equally questionable that he would
have approved of Marcionic criticism of
Christianity, He alsp would have regar-
ded it,(i.e. Christianity) as a mislead -
and lost flock. He would have. seen a
genuine disciple of himself in this man ~
who arose here as a reformer,"19

) °. Marcion is perceived by Harnack to be the true

+ follower of Paul, Thus,'his attempt to reform Christianity
by creating a faith which is absolutely 1ndependant of its
Jewish origion and the Hebrew Bible was an adaptation of
Marcionic theology. « L ) e

-

It would'be irresponsible to perceive Harnack's

!

t

g Sl

PR
Pl




|
¢
¢
ﬁ .
A
¥ .
S
*
V4
e
4
%
« 2
3
.
§ ¥,
¢
¢
i

rejeqtion of Judaism es an indicator of.an anti-semitic atfi-

'reaAy for a religious reform as. well,
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ﬁude. Harnack was ab%ve all a liberal; he rejected the anti-"

semitic demagogy of'Adolf Stoecer (1897). Harnack was above

'any form of ratial prejudice,

Harnack's method of theology may be summparized in

“the following Way} theie were three persddalities in the his- .

tory of Christianity whe_attempted tq/form Christian religion‘
on the basis qf'pyre faith in Jesus Christ: Paul, Marcion,

and Luther, Alljfailed, the reason being that' the pepﬁleﬁof
their time were not ready toqacceptethe;p ideo}ogy. ’In his
time, (the end of the nineteenth and beginniﬁ; of the tweh-
tieth centu;y) a time of "enormous changes in our khowle&ge

li

of the world",2C Harnack believed that the generation was .

Harnack's theology is not as extreme as Marcion's.

Unllke Marcion, he did not reject the ties between Christ and

‘the Father but he was careful to point out that Christian

faith is 4n "The God whom Jesus Christ called his father,n®l

He rejected the Jewish religious attitude as it manifested
itself in the Hebrew Bible. This rejection did not' include
all part of the Bible, The song;-of Psalm and the sayings of

\Ehe\classical prophets were conceived as a valuable material

to Chrlsﬁisﬁityig\lt is only the essential canonic character '
of the Hebrew Bible wh1ch~Harnack rejected, Consequently,
Harnack claimed, the tradltional outlook of ties between

Judaism and Christianity is absolute%y false:
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s "Jesus Christ's teaching will at once .
bring us by steps...to & height where . 3
its connexion with Judaism is seen to )
be only a loose one, and most of thé
threads ledding from it into 'gontem-
porary history'- become of no importance
at all.m22 -« -~ . NN

According to the understanding of professor A.

Earnest Simon,23 it was, this 1ast statement which originated
Baeck's sharp polemic. Baeck'’s anxiety was awakened not
essentlaliy by Harnack's attémpt to disassociate. Christianity

from Judalsm but rather from his attempt to disassociate Judaism

'from having a major role within the forces which formulated

the modern western culture, Moreover; Baeck, the young
liberal rabbi refused to see Judaism educed to a past pheno-
mena on the path of higtory. For him, Judaism's contribution

to the modern world, was and®still remains crucial, just as-

‘the contrubution of the rest of the'world”ié to Judaifm’

"It is sufficient to potht out the influ-
enceg of Jewish thlnkers and scientific
investigators in the thought of the
Middle Ages, and to thé way in which that
thought in turn influehced them, "2y |

* *

[Nt U
.

v
¢

Baeck's polemic with Agolf Harnack and with
Chrlstianity will be the major ¢ontent of this thesis, never-

theless, it is approprlate to pmint out some problem prior

%o tpe-penetratlon into the depﬁhs of Baeck's argument.

4
First of all, a methodplogical remark: the fact that
Leo Baeck uses the term "essence" within the title is
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understood, but here a queetionamuet ﬁut forth: can a”WOrk‘ -
which is essentially polemic represent a cleer ricture of the J
essence of Judaism? An apologetic writing, by the nature of

its character, must to a rtain degree, be determiﬁgday% an
outside factor (i. e; the opposed material). Indeed Leo

. Baeck's "Essence of Judaisn? is to some degree, directed by

its subject - Harnack's "Essence of Christianity" Therefore,

Baeck'in his early works might have been successful in dis-

'puting Harhack's attitude, His statement on Judaism, however,

- is not always accurate.

One illustratibn to the fact, that the destruction of
Harnack's theory was presented fqr Leo Baeck before ali, and
thus, his representation of Judaism is somewhat inaccurate is
Baeck's understanding of the Jew's role within the nations. ° "
" In his anxiety to attack Harnack's attgmpt to disclude
Judaism from being an effective contribution” to modern reli-k
gion and culture, Baechnargues in the opening of his book:

"Only at very rare period did the Jewish \

' world...exist in a spiritual ghetto."ES
This somewhat strong statement is further stressed at the

end of his book:

"Al presuppositiohs and all aims Q;
'~ Judaism are directed towards converting
the world, "26 L

This is to say that Baeck assumes active missionary to be the
task of Judaism. Baeck's attempt to demonstrate an essence .

ofoudaiem through a phenomena that existed only during a
. ~
- 19 - -
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limited period of’Jewish‘history, the early years.oﬁ«the'

Roman Empire, is not only denied by Jewish scholarship and .-

'historical reallty but by Baeck himself:

"All education.was directed to this ‘end:
to be different was the law of existence.n2?

Is it nét feasable to argue that the attempt of the Jews to {,~

retain their difference from others is paradoxical to missio-

nary‘being an essence of Judaism? Judalsm only rarely consif
dered itself a missionary religion, its task to the “nations
was being a-passive example rgther than an active converter,

a quiet "light for the nations" rather -than a loudly trying

28

to win "believers among non-Jewish pe0ple" The above

. fargument is only one ‘1llustration of the penetration of the

atmospherg of polemic into Baeck's teaching of Judaism,

The second problem arises from Baeck's apologetic.
Harneck's use of the word "essence™, was essentially an out-
a way which would unite all different Christian groups, The

degree of differentiation between movements within Judaism .

does not compel such a definition, -which is essentially not

traditional. o T PR
Baeck's argument. In the whole, Baeck's polemic and his
statement of Judaism are solid. What I_meant to say was that
the attempt to combine a:presentetion of "essencem of Judaism
within a framework of polemic cannot bé: perfect.

- o - ' E)
- - R y

These two remarks are*not aimed to radically diminish\\

It can only

come of a practical attempt to define Christiagqfoncepts in ‘

N




completeiy satisfy one side, in this case - polemic. . ' .
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SR There is one important difference between the Baeck-

\ . ' ,_@_ -
_Harnack dispu‘\tion~and\mgst of the preceding. It was -a-ane-

T ———

sided dispute. Harnack never meant to write polemic. When

" he lectured the series of sixteen lectures, he did not assumeb

2

- that these lectures would become a base for a Judeo-Christian'
o

disputation, Moreover,fthere is no indlcation that the well-

respected professor Was ever aware that a young liberal rabbi, P
/

b 4

Therefore, this dispute was probably the first one -

‘is trying to denounce his argument.

‘which was initiated by a Jew. It was the first time that a

relisious manifestation~ﬁhich contained an anti-deﬁish'state-

ment was not met by quiet disapprOVal but by a‘gharp criticism’

'@ﬁ;from a Jew who was conv1nced of the superlority of hls falth.

.
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¢ .CHAPTER II i '
ROMANTY CISM

The traditional development of bdoth, Judaism and
Christianity, 1s based upon historical figures and realities.j
People and ewents.or the past are signiiicant to the under-
standing of-both religions. Judaism cennop be read apart

., from the "Gifiné of the Torahn. _and' the character and deed of
Moses., Christian religion will h;;e\ho mEaning\\f divorced
from the crucifixion and the 1ife and teaching of Chrigts - -
These are root events and iisuree in these two faiths, with-
out them these religions could not have been created or would
have: a totally different meaning from the way they were.‘ /\

- -meaningful through history. Therefore, historical events énd

key personalitles are the theological affirmation of the essé@g

"o tial presence of the Divine within a wesﬁern religion. It i

!

—- undengggod,.thus, ‘that the examination of root,evente and
' figures, rathe;fzﬁeglﬁerely understanding the final expression

of religioﬁ,sgiiggpial when‘attehpting Eo‘oompare»and con-
trast Judaism and Chrdstianity. ' |

o«

Religious‘%radition may never be assumed as’ finalized.

. The'development of religious doctrine accompanies and will

o accompany a relig?ﬁn as long as it will exist. This is the

secrgt of .freshnaes and liveliness within a religious order.
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All religious coucepts and rituals have been changed and g
modified during the course of histons, for in every genera-
tion a different perspective may be emphasized. Moreover,
some religious concegts are not equally shared by all~helie—
. vers. Some groups adopt one.concept and reject another. In

’some'cases a whole concept is rejected by a sect and another

- - 1s highly elevated.:\However,‘every religion contains concepts

and ‘notions which have always been accepted, These concepts,
which are indispensible, were always considered as the essence
of a religion, éuch concepts are the particulars which must
be examined when coming to study the nature of any western
religion. _ ' ‘ e

The above understanding determines Leo Baeck's met<
hodology when coming to study udaism and Christianity.
Baeck bases his statements up n, tﬁo elements- first, upon.an
examination of root events and Jigures in the process of the
‘development of the two faiths, Here, sthe personality of
,Paul and his contribution to Christianity is particularly
emphasized for Paul is considered by Baech:as being the most
Significant contributor to the formulation of Christian
doctrines. Then, key concepts of Christianity such as, the
concept of sin, cult, law, ethics, faith _gxe analyzed by him.

\ »
(-] .
»

. o [ )
To be sure,‘ror Leo Badeck thprsienizigant personality
in the process of the Church's developme?t\is‘not Jesus,
i o T
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. The Paulin religion:which Baeck uses for his definition is

neither is the teaching of Christ considered by him to be the

theoiogical groynd of Christian concepts, It is Paul who o i |
more than any other has his imprint on the theological out-g ”j : ‘

-4

ldok of Chridtian faith. It-is Paul and his life which are -
the grounds of Leo Baeck's essential definition of
Christianity - Christianity is a romanticism:

"If .we classify types of piety in‘gtcordance ,

with the manner in which they have histori-
.cally become types of religion, then we
engounter two forms above all: classical . .
and romantic religiousness, classical and )

-romantic religion. The distinction and o )
opposition between these two types is : .
exemplified especially by two phenomena '
of world history.. One of these, to be
sure, is connec¢ted with the other by its
origin and hence remains determined by
it within certain limits; and yet the | ,
significant dividing line separates them . . jl
clearly. Thesge two religions are Judaism i
and Christianity. In essential respects N .l
they confront each other as the classical .
religion and the romantic religion."l

>

i - L&
not Christianity at any specific time or place. It is the

essence of Christianity, common to all it§ div;sions and
at all tidies. ' t . .

| éaeck chooses to use the term "Romanticism" not by v
an accident. Historically, it was the period when -the

romantic movement rose in western Europe and in Germany in

particular as an anti~-thesis to the reason and knowledge of

“the Enlightenment. In these tiﬁés, the romantic mood bégan - , g
' !

-~
to penetréte-intd many different- aspects of life; into art,

into rgligion; and even .into polﬂ:ics.2 Perhaps this
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-his diagnosis of Christian;ty as a romantic religion.3

p— - - —— - ——— ———

inspired Baeck's decision to use the notion of}romanficism

-as a base to his critique on Christianity,

It is the customary ‘meaning of romanticism which is
used by Leo Baeck in his argument. He does not mean to change

its meaning at all, only to carefully prove the accurdcy of’

Christianity is, to Baeck a religion which is built

‘upon blind faith, rather than understanding, experiencing
. 1ife rather than teking an active part in it, being completelyis

dependent rather than attempting to defermine the course of

llfe, being passive rather than creativeé, As suggested, for
Leo Baeck it was Paul who introduced all these notions into

Christianity, it was "him who made romanticism the main theme
of this faith, |

There existe only a minimal amount of reliable mate-

~rial from wﬁ;eh Baeck can learn about Paul's _biography.

Paul's own correspondapce which appears in his Epistles in

the New-Teetament,’contains some biographical material from

AN

which information’of his 1life was taken by Baeck.,

In Paul*s life, two potential conflicting elements

are seenlﬁy Baeck, In his early years, Paul lived and ﬁas’

brought up in Tersus, Cilicia‘(Asia Minor) which is_knbwn as

.a cosmopolitan city and a home of some famous philosobhers. ‘

Here, Paul apparently began to use the Latln name Paulus in

reference to his Hebrew name Saul,., . In his later 1life Paul

-

* - 3
immigrated to Palestine where he was reintroduced to Judaism

L

<
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_ does not fail to recognize Paul's Judaism as being a factor

-cpnflict manifested itself in Paul's new created faith.

by, as it is believed, I Gamaliel., Under the guidance of o
Gamaliel, Paul mastered in Torah, Mishna and Midrash. ‘
Leo Baeck tends to emphasize the early Part of Paul's

life and tq somewhat underplay, the secoﬁd. However, Baeck -

in his teachings. According to Leo Baeck, the central motive

in Paul's life_wﬁs the conflict within himsélf between the”
ideologies formulated in his youth in Tersus and the ided-
logies of traditional Judaism. Baeck believes that this

The expression of two opposing cultures‘aﬂd reli-
gious experiences could‘havevled Paul into three avenues of
reéction; he' could have turned to one extreme and neglect {he ' ‘ {
other; or some fusion essentially stiuctured upon one culture
but complete with concessions ‘to the other could have takeﬁ
piace. Baeck{s'argument ié‘thaf Paul selected the third
avenue., The conflicé finally manifested itself in a proéess‘

of fusion, Therefqre, Paul's creéted faith is considered by

Leo Baeck to be a combination of Roman, Egyptian and other

mystery cults, which all share -the common denominator - ) ;

romanticism, with an added progressive dimension which was
essential to Paul's understanding of religion - monotheism- .

"Moreover, it has received further strength

from all sides, wherever religious roman-

ticism had a home: from the oriental and S
'Egyptian mysteries, from the cults of . 4
Mithras and Adonis, of Attis and Serapis. ,
In essentidls they were all alike: they —— = S

shared tgg sentimental attitude which’

- 26 -
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seeks escabe from life into living éxpe-
rience and turns the attention towards
awphantastic and marvelous beyond,"y4 .

Indeed, the belief in a setting where death and
resurrection of a diety, was rooted in many myths o€ the time.
#This. belief which emphasizes notions such as; human original

sin, a saviour, & sacred sacrement, gave ground to Baeck's

c
- -
. —»MW . &
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‘K claim that the myster& of Jesus® 1i£e,'death and resu;rectiohl

was not new to Paul‘whanwheqerrived in Palestine-

"It (the combined factor of all the mys=- :
tery cults which Paul was introduced to in s
Tersus) was the faith in a heavenly being . :
that had become man, died, and beén resur-
rected and whose divine life a mortal could
share through mysterious rites, the faith
in force of grace entering the believer
from above through a sacrament, to redeem him
from the bonds of earthly guilt and earthly
death and to awaken him to a new life which ;
mean eternal existence and blessedness."5 :

The gtriking resetiblance of Paul's presentation of
Christiagnity to the mystery cult léggnds is used by Leo Baeck .
to describe Paul's labour in forming Christianity as being a

manifestation of him being a romantic. For Leo Baeck Paul: ,
did not creat a new faith; "Paul was like all romantics, '

not so much a creator of ideas as a connector of ideasaﬂ6

, _
"
S A ek AR DR

Paul arrived in Judea in the midst of the dilema of
Jesus' death and its effect on his Jewish followers. This “
was a fertile ground‘for the resolutiin of his own inner
_conflict, Thoé% Jews anticipating the return of Jesdus %ere.,
-unconclously caught up in a similar situation as_paLans who

! anticipate resurrection of their saviour diety. It was only

- 27 -

i R T T ]



LI . . /7 _’ ) ! M .
logical for Paul to offer ‘this particular group his own con-
clusion about.#i".he‘nature of the Messiah, just as it was

natural ‘chat this oonciusion' would be aoceptéd. By a simple

4

act, argues Baeck, Paul was able to diminish the most impor=-
tant conception of Judaism, i.e. the Messiah, to a second .
rate pagan myth, and to introduce into paganism the essential‘
of a progfessive religion, Moreover, by a single act £é was

able to provide a religion which will appeal to the p

and to the?suffering Jew who strives for quick redemption: ,._ -

. "Now he grasped it: not Attis or Adonis,
not Mithras or Serapls was the name of ™he
resurrected, the saviour who became man and
had been God, but his name was' Jesus Christ,
seothe day that was promised had become today
and had been fulfilled, In him Jews and
pagans were the new man, the true Isreal."?

-

The genious distinction of Paul lays, according té
Leo Baeck, in his ability to unit and coordinate a multiple

/ natured religion, a mosaic of faith which provides answers
~ and comfort to all troubled souls, be it' pagans or. Jews. .The

enormous fast-spreading of/?aui's religion is t};xerefore evid- ‘

ent, for this a}z(only this can be the character of a reli-

gion that may become a world religious order. Accordinsly,
. 44 ’
Baeck argues; ’

"In the world wide empire it could become the

world religion and the world philosophy.

Whatever it was that a human being might

seek - it promised everything to everyhpdy,
mysteries and knowledge, ecstasy and vision, .
living experience and eternity. It was N
everything, and took the place of every- ‘
thing, therefore it finally overcame every--

thing,."8 5
-y
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The argument that Christianity was influenced by mys-

tery cults is generally accepted

ex « The distinct feature which, ,
"
Leo Baeck-added to this discussion is:the answer to the ques-

-tion of the magnitude of the different elements within-
Christianity.

ally a romantic faith enriched by elements from Judaism, or

is it essentially Judaism bearing unessential romantic elements.

- Baeck's answer is clear; "what is called the victory of

Christianity was in reality the victory of romanticism,n?

Among the different movements within Christianity

‘there appears to be a considerable area .of agreement on the

‘problem of man's.néture. Traditionally, both. Roman Catholic¢

and Protestant theologiansgé&ike accept the concept of origi-
nal sin.

biblical narrative hardly impresses Léo Baeck: .
"The theory of originéi~sin..., which Paul
formulated after the manners of ancient
mystery}Jdoctrine, and then shrouded in a

For Leo Baeck this concept is a natural expression of

the main trend.of Paul's faith,.of romaniticism, Not only is

it a romantic theory for it is borrowed from romantic culté,'

‘it is romantic because it bears the idea that Man is “helpless

and absolute dependant",lh essential terms in the definition

of the romantic person., Where man is assumed to be helpless,

‘for he is essentially motivated by sin,‘his will and his

PUARA 1
4
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Thus, to.the question, is Christianlty essenti-~

Paul's attempt to justify this concept by using the-

biblical talmudical dress,.."10 f.
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deeds have very 1i£tle.relevancy. Thus, claims Baeck, aside
from blind faith only passivity is demanded:

"In this way religion becomes redemption
¢ from the will, liberation from the deed.ml2.

Fajth is perhaps the ultimate expr9551on of man's

religious urge within western religions. 1In Christianity

faith is clearly regarded as God'd gift of grace extended t6
man, ° Although mén can pray for faith, ié is not somethiﬁg
he can achieve with his own efforts. This upderstapdigg of
faith contains the core notion of romanticism - passivity, -

_ labouring for the achievement of faith is of no value., Baeck

admits that in the Middle Ages an attempt was made to "soften

this conception and grant a certain amount of human partici-

.pation", 15 _but -Martin Luther, who is condisered by Baeck &%

the renewer of romantic trends in Christianity, preached:
"Sola: Fide, through faith alone; it must °
coge from hedyen and solely through grace
ees'as one paralyzed', men should wait for °
) salvation and faith."l#

L -Baeck's vier of the concept of faith is different.
The achievement of faith is a process ﬁhich begins with man's
inqui;y, and only when béing4convinced, only when having the
knowledge, faith can be reached. This..order does not imply

within a romantic religion. Here the opposite order is

assumeé, passivity 15 the essential cohdition, then faith will

come as a gift of grace, and only then will man be provided -
with knowledge: ' ,
"This faith is therefore decidedly not the

. 0.
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‘expression 'of a conviction obtained through
struggle, or of a certainty grown out of -
search and inquiry. . Seeking and inquiring

is only ‘wisdom of the flesh' and the man-

ner of 'philosophers gand rabbis.' True

knowledge is not worked out by man but

worked in him; man cannot clear a way to- : .
ward it; only the flood of grace brings it

to him and gives him the quitessence of
knowledge, the ‘totality of insight."15

Not only is knowledge and wisdom considered of no value for
faith, they are asgﬁﬁed to be an obstacle., Accordingly" -
Baeck quotes from Martin Luther: ",...reason shall be killed -

16

. N
for reason fights faith", Passivity, claims Baeck, becomes

a religious commandment in a romantic faith,. \ ,
The concept of miracles within Christ;anity, is for

Baeck an extended expression of 1ts romanticism./ It iq§the

tendency, claims Baeck, of a progressive reiigion to, -to some

extend underplay the role of miracles in its history and

) withln its theological outlook. Judaism, says Baeck, sees
{ ‘the miracle as a phenomena of its childhoqd. But in a reli~

gion characterized by a romantic attitude where man's e{fort

and struggle are regarded as irrelevant, the miracles become
an indispensible religious feature:

"Now in Christianity, this abundance (of

the miracle) emerged again as' a constant -

every flowering of romanticism has invol- ’ -
ved a flourishing of the faith in miracles =~

and it here becomes a principle, a dogma, ;

a central concept of the religion."1? -

/ Relgtionship between man and his God .are marked in

a romantic religion by having only one direction - the dir-

ection’ from heaven to earth, Man, thus, is a mere subject

4
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‘cultic act of a romantic religion. The sacrament

- ' .32

to God's action, ke cannot do anything but experience God's

miracles. Liv:mg experience of the miracle.is therefore, ‘the

‘'ultimate necessity. The prqblem of exper%,ence, argues Bae‘ck,

is by its being a function of man's mood.\ Mood, however, °

cannot always be determined| by man himself\, semetim’es he is
g

a mere subject of his moods, Here, Baeck notices a ‘paradox

within Christianity:.

[ 4 &
Meeeit can never db without the li\ving '
experience, yet this experience "does not
want to and cannot come continuously,
nor can it be brought to everybody; it
'bloweth where it 'Jlisteth' .'{lg ‘ y\

/

Consequently, a sol’gztion must be |found by which the - '

&4 whole may worship God. All rorms of cults are designed to

bring the believer inte close relation with ety Cultic

J
ceremonies normally consist of symbols.which remind people of
J

religious doctrines, The sacrament, the most| imp rtant cere-
J

mony of Christian wérship, represent for Leo Baeck! the ultimate

]

8 not
aimed to intensify man's faith and&:q meke him|receptive of

the religious doctrine, the sacrament is the dd\ctri e. By

LAY 1 RN Q’;:"’& VY
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.practic:.ng the sacrament, the individual is not merely remin-

déd of the miracle, he 1s experiencing it, For Baeck, the '

20 Typically, for -

sacrament is tl,;‘e,- "ever ready miracle,
ra x;omantic religion, the sacrament pfovides, with no @emande‘d
human effort, the possibility to experience and re-exper:Lenée
the miracle of salvation day after day. The sacrément, 'thus,
_ is not a symbol of Christian doctrine, it is Christianity
.itself, Paulin Chri“stianity had in mind the person M™who

would rather dream than work", él to this man the 1sacrament
" is the fantastic path to redemption. In one act, the ultimate'
dream. of ‘m;nkind is turned to/reali‘ty. Paul introduced a

religious order which “promised everything to e\rerybody"‘22

indeqd claims Baeck, the ultimate cultic experience must be - f
an expressibn of ‘this religious way. The sacrament, thus, "

"gave everything and accomplished everything, it saveé‘ aind <
redeems and was at the same time the ever ready gift of ’
everyday".‘23

The, position~sof the miracle as. the only expression
of God!s presence elevates the sacrament to an ultimate / N
height, Cult, therefore, becomes not merely an important '

relig:l. us expnession, “it 1s the only one, Consequgntly,

religion must be lﬂstrictly organized, Here, Leo Baeck intro- '

"duces the church as an obw’r,ious‘ outcome Bf a romantic. religious

., ——
s ™ P

formula, -
The dpurch which came into existence through a mira-"

cle claims the sole possession 0f the "keys of thL k.ingdom of

b
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- wvalue, only "with ecclesiast:}cal authority - whatever pope,

’

heaven", Typically, for romanticism the depefidency of the -
-~ believer on a‘religioixs authority is absolute. "For only fv}.i't’h .
it," claims Baeck '

"does the experience occur, and it alone-
dispenses the miracle and thus effects

. redemption...it shuts and opens the gates
of the kingdom of heaven, It is every-
thing and the individual in his striving
and searching is nothing; he is absolu-
tely dependent on it and can only share
its faith, Whatever would be different
and independent, is denied salvation and )
turned over to the abyss."24 : oo

Baeck's attitude to the problem of religious organi-
sation is essentiélly an expension qof his perception of the :
:cﬂuch as an expression of romantic. trend.

In a religlon where aside from cult the emphasis is

. upon ag:tivism,' man's labouring and his use of .tl.xe priesthood ;

. .’in ceremdnial xpattérs are together the established path of

religious practice, However, the authority of the priesthoed
is limited, the priesthood is merely a norm:;.tive elemenrt, R
(This is the reason why in contemporary Judaism, the fact

that the priesthood is no longer a- functioning authority, has
no serious diminishing effect on Jewish.life). However, in a

faith where activism is rejected and man's decision has no S

bishop, councj:l“or secular church' body - lies the power of

clec::l.usi.on".25 Thus, only a firm énd tangible authority can .

provide the beliédver with the means .and guide him in his way
to Eod. In this 1ight Baeck undersf:ands_ Augustin's dec}.ai'aeion':

~

¢
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"I shoul& have no faith in the gospel if

) the' authority of the Catholic Church did
" 3 not‘induce me,’

The attitude of the citurch of having the exclusive possession

_ of "the key to the gate of heaven" has for Leo Baeck a further

, <
* implication, Two classical conceptions are being jeopardized, .

-

claims aeck, the. image of God as God of the universe and the
notion of the equality of all man in front of God: . . g

"The glory of God no longer fills the world
P but only the Church; evegything outside the
 _ Church is the realm of-theé devil, given ovef
a . , to his dominiqn, Mankind is cut to two; the

. Church is automatically denied redemption for ﬁhe truth is .

" only within the Qhurch. Truth therefore, argues Baeck,
loses its éternal meaning, it is no longer objective. The

judgement whether, something is true or false 1s not determined

by universal concep&;on. Whatever is against it is a lie.
I ‘ThiBwlS Baeck's intsrpretation of the verses from the Gospel:

. "Wﬁo is a liar but one who denith\that Jesus is the Christ."28

\
. .Truth is-notlonger universal,'beyoﬁq ther barrier of any parti-

cular religion, it onlj belonésfto one'side, Love offtruth

ieobeing substituted°by’love of the Church,

Using a combination of quotations from the New Testament
and ffom Luther, who is perceived by Baeck to be the’ renewer
af Paul's romantic attitude, Baeck continues his argument and™™

a
‘ - ' © S
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.. - deep abyss passes right-through it and sepa-
- . rates the elect and the damned,..The concep-
. L * tion &f the unity of msnkind is thus Broken
o ’ ! up,. 2?7 , ‘
1 Unity of mankind is no more assumed, one who rejects the . ’

R

B e o f ﬁ;.}ij Lyvia
R



i :

[ - - . ‘ .3 :
discuss Christianity attitudé towarts the traditional Jemf%h '
law: ‘

"Christ 4s the end of the law",(Romans 10:4)
"The Gospel is the doctrine which admits .
no law", "The law was fulfilled by Christ, -
1 one needs not fulfill it but only adhere
; ' withto Him who' has fulfilled it and be
made like Him."29,

-,

y

For Leo Baeck, the romantic person's behaviour is~the
ultimate expression of man's passivity. Man's life is being

!
. ’_ . but he 1s being controlled thus, he does notrWOrk he experi-

ie
f .~‘ N determined by external powers. Man does not’control life
% ,
E ences. When romanticism becomes a religious philosophy,

% evidently, commandments are rejected In the Qore of this

\ argument lies Baeck's involvement in Rabbinical Judaism which>
conceived the fulgilment of the law as an expression of m#n's

freedom to determine his destiny. " Paul's. preaching "sola

fide" (by faith) is not ‘understood by Baeck to mean an intro-
duction of a revolutionary religious oonception; 4It is merely

an adoption of an additional romantic idea. Chrisﬁ, therefore,

) .
is not coneidered by Baeck as:
",..the end of the law, it 4s Paul's affir-
S :mation of romantic ideas which marks the
T 'Crossing of’the boundary of Judaism'., "30

Christianity's attitude towards Justice is conceived

/
by Baeck to be a consequenoe of its approach to the law,

. .. . ™\ -
Justice 1&%not neglected by Christianity. The classical out-
1look that:the fulfilment of the law assures justice is irre-
levent for justice is determined by one thing only -~ by

re S - .
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faith, NChristian justice is faith in the son of Godw,~t
‘quotes Baeck from Martin Luther. Man's duty, thus, is no
lonéer'to search and struggle for justice, it is a gift of
grace: 4 ‘
. 0 . ' wf

"We are called just not when we do what
is just but when we beliew God."32

szical to romanticism, claims Baeck man's partnership in
the process of justice is not assumed - justice is ‘not per-

. "forméd by man: nJustice is now,.,.performed on Man."33
* Justice is not origineted in man, this is théafey\
. . PP ~ . . . "\
principal which generates Baeck's discussion pf Christianity's

" outlook on human's nature.

Man is assuﬁed to be evil, sin is,._

the bottom line of his character,

Man, however, is not the

..father of his sin for should he be, man will be able to

libe;ate himself from it.

Sin, therefor.e, must.be induced

Here, Leo

into man by some exterfial superpaturai power,
‘Baeck extends his formula of romantic Ch‘r_istianity.to include

the concept of the &evil. Tpe rest of Baeck“s argument‘is

almost mathegatically structured., If sin is induced by the

devil end Justice can only Ye induee& by.God, consequently the
‘ "

devil is the Madversary of .God",”* The need for a divine

.redeemer is now evident, . The devil is now .termed by Baeck

to be an- essential element in Christianity for it is the
" devid who originates the neéd for a divine saviour: )
, WNullus diabolus, mullus redemptor."35
« . The understanding that redemption cannot be achieved

¢ v . ‘ °
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by human action is conceived by Baeck to be a further stgp of
Christiéhity on its way towards pure romanticism. Redemption
,§ may only be reached in the romantic way, by passive waiting

. and experlencing: .
. i
"For it is more passive, It is*wholly fit-

- ting for the faith which does not want to
wrestle and act, but is content to walt and
experience; it is entirely commensurate
with the redemption of the law, The moral
duty of Jjustice and the fight for justice s
are associated with the phage that lies in '
the past and has been overcome,"36 ‘

- is an expression of romanticism with'ail its aspect.

~ L . 4

[ ) * # *

e R T R ..

At the bottom line of Baeck's study of Christianity
' lies the examination of Payl's personality and his contribu-

.

. tion to the developmenﬁ of.cﬁristianityfs conceptions, Baeck's

tendeﬁcy to somewhat ignore the Jewish éidq within Paul can
be easlly noticed. lFor‘Leo'Baeck Paul is above all, a pro-
duct of paganism, Paui;s exposure_to the'romantic moods of -
oriental cults and cultures repoved him out of his Jewish
framework.. PauI'svattempt'to include Jewish tradi£ional* s
doctrines within his religious prbgram is not viéwed by Baeck -
as being a legitimate expression‘of a person in search of an

\ avenue to inifoducé God to people who are 7saentially pagan,
Paul'S*monbtheisq_is eoﬁceived by Baeck a§ artificial, no
more perhaps, than a progressive paganism.,. Paul's creation.

is considered by Baeck as essentially being romanticism

- . - 38 -

Redemption, the pivatal eschatological doctfine of Christianity,
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"wrapped up witﬁ a Jewish garment, For Baeck, biblical classi-
cism was substituted by Paul with pagan romanticiem: R
" Although in his latter writing, Baeck's attitude to-
// Wares Paulqis geherally more sympathetic, it does not lead him
into any retraction regarding Paul's teaching.' Baeck never
challeeges,Paul's honestly, he recogqiies thet Paul's Jewish

background never crased to fight romanticism but romanticism

ended victoriousl&. Paul's conversion was, therefore, inevi=
table, but yet it.is regafded by Baeck as being’painful to‘
Paul for he had to "forget many things"37 which he hardly
could forget,

The fact that Christianity emerged as the victorious
religion and that it is conceived as A monotheism by a great
many people does not turn Baeck to reevaluate Christianity .

- ‘ but rather, to redefine monotheism. Baeck distinguishes
g between two types of montheism, one is God-centered: : /
1 ' : .

! 4 ' "A turning point in the history of monotheism, /

' : is seemed here, the old theocentric faith

of Judaism is superseded by the new Christ

centered faith, The belief in God, the one,

. has receded before the belief in the Christ."58

// The fine 1rony in this argument can hardly go by unnoticed.

For Leo Baeck, the fundamental disagreement between

“Judaism ang Christianity is not on the nature.of the Messiah,

it is on the ultlmate, on the nature of God and Man. The
evolution of the concept of éhrist (through Paul}s teachng) R
from that of a Messiah to that of a God, had to be understood

"by Baeck as a rationalization of a myth. Thus, a mythological
/

. Tt - 39 -
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~ Judaism can neither accept a romantic outlock of man, nor can ;
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notion had not been treated as a mere symbol but as a funaf

tioning reality., . Thié, for Baeck, cannot be a continuation.

of Judaisn, fér Judaism never treats myth ?s being more than

a symbol or a parable, When Paql's myth pre-empted those o d
aspects of Judaism which are grounded in the active deeds

(Mitzvot), romantic religion was born. At this point, Judaism

had to reject Paul and ngs could no longer find in his teac~
hing a solution to their own (Jewish) problems. Jew's rejec-
tion of Paul's teaching is thus, not conceived bleaeCK’to be
rooted in reluctance to acgept Jesus but in their reluctance

to accept romanticism because:

"there was no place in it (i.e, in Judaiém)
for any myth that was more than a parable,"39

it accept a romantic outlook of God.,

- !
¢
v

* * *

Baeck's treatment of Christianity as essentially
romantic does not pfevent.him from seeing that Judaism, too,

contains romantic elements:

~

nJudaism toolhas created its ceremonies;

‘ perhaps even too great a profusion of

. them, but here they were executed only as
the outwork of the religion, as !fence
around the doctrine', as ancient saying
puts it; they are symbols and signs which
point to something religious, but their
observation as such was not yet considered
true piety, not yet work."40

Hintinsfto his liberal view on Judaism, Baeck's main claim
is thé%lromantic elements in Judaism are, at the most, only
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covers, They jare perhapq<as restricted surrounding to human
needs, The opposite is the case iﬁ C@Fistfanify, hére roman-
ticism is the doctrine itself, it is indispensable. In the
centre of Leo Baeck's analysis lies fQis:‘whatéver is rejecfed
by Judaism or adaptéd only unwillingiy, became the éssénce of
Christianity. -
Bseck knows that present Christianity is not united,
he is aware that some streams of Christianity had partially
‘rejected romanticism, Baeck expresses sympathy for ~
Calvinism which upon more leaning on the Hebrew bible had
—stressed ethical action and voluntarism, preaching that. the
ﬁay'to improve the self‘and the world of God.is livipg an
aactive,fruitful communal life:

1

"One wanted to lead to a pure unmixed faith
through 'reformation' to faith for*the sake
of faith. The other.(Calviniasm) wanted to

. revolutionize the will, to turn will into
- " a God given destiny, in order that this

.~~~ . _  destiny becomes will.... The other con-

fronted the principal of the church with e
another principal, that of the congrega-
tion...the other, as through an internal

logic, led to constitutional 1ife, to a
partliamentary or republican form of com-.

unal life, responsible for itself and—.

overning itself.,"41

"Here, Baeck is apparently influenced by Max Weber's understan-
ding of Calvinism to be the most notable Christian sect which
'laid the notion of organized charity in the bases.of a reli-
gious work.'? Baeck's argument is with Paul, the founder of
romantic Christianity, with Martin Luther, the.renewer of

Paul's doctrine, and with Adolf Harnack who states the two

M bl
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following statements:

»

"Paul was the one who understood the master

and continued His work."42 . . )

"It is he (Paul) who removed every particu- ‘ T
¢ laristic element from the Gospel so that

it could /and did become the universal

religion,"43 o
> -
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CLASSICISM

»

Leo Baeck planned at one point to write a major wor
-under the title: "Classical and Roma@ﬁﬂé‘Religions". For

some reason this plan was never executed.1 It can be assumed

"that Baeck's essay "Romanticism" 'would have been included in
the work demonstrating his apﬁroach to thée Chri'stian religion.
Baeck!'s interpretatioq,of Judaism as a classical religioﬂ may,
therefore, be léarned only from his Sther writings, essentiall
from "The Essence of Judaism" and "This People Israel - The

Meaning of Jewish Existence", This chapter has to be read,

therefore, as the antithesis- to the preceding, it represents
Baeck's outlook on Judaism as against his outlook on
Christianity, i.e. Classicism as against Romanticism.

As in his study of Christianityffthe methodology used
by Baeck is based upon the two same elements. The examina-
tion of root events in the history-of Jewish development and

the understanding of key concepts ih Jewish religion are de-

termininé Baeck's view on Judaism. Accordingly, ‘this chapter

will be structured in two ‘parts. The first will include an’
examination of Baeck's outlook on the event of Exodus as

being the root of Jelishfcreativity.'

The second part of this
N g
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~ Classicism,

¢ chépter will include an‘' understanding of Baeck's approach to
~ the Jewish moral law which to him is the ultimate expression

\pf’Jéwish_creativity.

Similarly to his definition of Christianity as'a

Romanticism!.Baeck'g definition of Judaism as a CléssiCal

religion is inspired by the customary meaning of the term

2 Judaism is for Baeck a religion which is based

upon learning and knowledge rather than blind faith, activism

3

and creativity rather than passive experience, man's work for

the name of God rather than man's expectation tha%;gg% will

work on and for him.

Focusing on the contraqt between a romantic and a

ciassical faith, Baeck writes:

"Absolute dependence as opposed to the
commandments, the task of achieving free- .
dom; learning as opposed to self affirma- -

~tion and self development: Quitism as ’
opposed to dynamism, There the human

being is the subject; here in romantic
religion, the object. There, freedon
is received as a gift, the granting of
salvation as a fact, not a goal to be
fought for. It is the’faith that. does
not go beyond itself, that is not ,the.

- task of life, only a *'thou hast;fgbt a
y 'thou shalt'. In a classical religion
man becomes free through the commandments."3

Above all, for Baeck, Judaism is a religion which
provides only a path, The goal, however, may'only be reachgd

 through human efforts., Liberation.can only be achieied

through activisnm, human freedom can.only be sought through
struggle and fight, Nothing is gifted and notming is granted

:
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It is only man who can elevate himself towards pod, bnly by
his creativity may hé achieve salvation. To L;o Baeck this
is the essential meaning of Jewlsh existence. This ip also
'éxpressed by him as‘the.foundation of a classical religion.

Exodus 1s conceived by Baeck as the period which

marks the beginning of Jewish history. Tor him Exodus repre- .

sents,%he‘point in time in which scattered notions of a reli-
gious method were joined together'to"form the religion of
Israel. | |

Baeck is aware that major conéeptions of Judaism

!

were formulated prior to Exodus., He knows, that the commnad-

ment to Abraham, ﬁGet thee out of thy country'" marks the_ -
beginning of ethical monotheism, and that "Take now thi son"
presents the ultimate expression human integrity demonétra@p&
by the highest level of faith. Baeck also mentions that it
was the father of the Jewish ndtion whose name is symbolic
testimony to human struggle. Baeck quotes from the Bible:
"Tﬁy na&e shall be called no more Jacob
but Israel for thou hast striven with
.God and with man and hast prevailed.," : T
(Gen. 32:29) _
Ygt; the period - of the forefathers is conceived by Baeck as
the fgfmulation of roots, Jewisﬁ history began only when

Israef\became a people and the word of God was revealed to -

. ’

them,
-

The historical phenomena that the birth of Israel and

the.revelation of God to the nation occurredvsimultaneously,

-
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is for Baeck an éxpression of a major concept of Jhdﬁiam -
the concept of unity:'’ '» o B 3 '
‘"Revelation and the beglnntng of history i
arg cojoined. The essence and the origin
of this people are conceived as one."j |

\

" The concept of unity which is custgmarilyfconcgived
as involving the understanding of God in Judaism ié extended
byﬁBaeck!furthér.f For him, unity is expressed in'Judaism,
aﬁévq all, in the human sphere, This is the unity of a nation
and a faith,.and'the unity of pést, present time and the days
to come. ‘ﬁhe Je&, therefore, knows a unity of history:

"The Jew realizes that he is not merely of
this day, but that his life is derived
from the man who in the ancient past had
given birth to his faith, for the fathers
of his race were also the fathers of his

., rellgion."B .

History for him is not only a story of the past -and his exis-

-tence is not one small part of a long process to be forgotten.

The Jew's realization that he is existing as a part-of an his-

torical realm which began in his forefather, péssed through -

him and will, continue to eternity,,provides hlm with the -
feellng that his life is a gontribution to .the. transcendent-

o "When he thought of the future, he felt.

that the days to come would live through
him, that his own/existence and future
pointed to the exXistence of the ancient
God on earth."6 , :

As argued, for Baecg the beginning of Jewish history
is at the peridd of Exodus. Here another concept is ﬁointed

out. In Accordance with his overall definition of Judaism

- ’
-
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as a glgesical religion, the concept of stb&gglr,is\elevated
by Baeck to bé an essence of Jewish faith. \

Indeed, the historical reality of Exodus i% one ei
human stﬁ%ggle. Not merely?physical struggle as wan ering in

of ﬁfﬁlnde-

a desert'impiies, bﬁt above all, mental struggl

(4]

. ring nation in its attempt to fqrm a society; to bring toget-

her the individual with the community and to create terms of

" harmonious life within the'frémework vf a peobl .

Decision making, therefore, is conceived by Baeck

to be an eésential character of the Jews, For Baeck, the

3

Jdepartufe~of Israel -from Egypt is a beginning of ? new era,
. the era in which nothing is.any longer decided for them as

it was before. From that point in history, peoplé were no
longer subject to divine decision, Therefore, the\Sons of
Israel a;e now required to determine for themselves what to
do and how te do. ~The notion of free will‘is now introduced:

"God only led them out; that is what is .
given, How they continued from there and|
continued now is their will; it is deter-
~mined by their decision."?

.
4

* Free will is normhlly regardbd as the decision to

act, but for Baeck it is much more. It is above all, the “

negative form of‘ﬁecision, the freedom of man to degcide what
are his limits. The determination of what is forbidden is,
therefore, coﬁceived by Baeck as the core of freedom in

Judaism, Here, Baeck sees the seed of.the moral law:

1p11 certainty rests upon what is moral
and, therefore, involves a declision. But

Yy
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every decision is at the same time a = |
a rejection: in every moral 'yes' there
is also a 'no'., And the -'no! often has
to be at the beglnning...with the 'Thou-
shalt not' the boundary is drawn,"8

For Baeck the glory of Judaism is in its being the
ultimate expression éffPuman free activismw The problem
which Baeck is faced with.is, how to harmonize biblical r:aé- '
litr with this coﬁcept It ig clear to Baeck that. the Bible !
describes the act of Israel leaving the land of Egypt as
being a pure act of God which'the people themselves had veryi'
little or no part in it; This event, -more than.any other in
the history of the Jewish people,'is'characterize¢ by an end-
less amoupt §f miracles and by almost no human independant
participatior. This is, for Leo Baeck, ;recisely the meaning
of God's intervention. God provides the starting point, that
‘which p01nts direction, but creates all p0551b11ities. Israel
recelved its pOSSlbilltieB when freed from slavery. God ’
freed the people only for one purpos;, to be free to form‘a
society based hopefully upon justice and morality. From here;r
"it is their will, it is %?tgrmined by their dec}sibn".g This

s

for Baeck is’ the difference between being a slave to man and
“being a servant of G /g

"Israel hgl been brought out of the/hguse -
of bondage. It was now to live wipsF the o
will of freedom: servants of the eternal,.
- but slaves to no Egyptian. At thel Mount
) Sinai, it was proclaimed 'For unto me the
children of Israel are séfvants; they dre-
My servants whom I brought forth out of
the. land of Egypt' "lO
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. "free from" but t be nfree.tom, For Baeck the rejection of -

'human passivity. .

- human work for the name of God,

The Sons of Israez/&ave’been'redeemed from Egypt not to be

slavery by Judaisnm is not for its physical implications,  but
for it denies the pur%?se of Jewish ;&istencs._ This insight
determines Baeck's understandiné pf the fact that:

€ S .
"The legislation concerning the king con-
tains the words: 'Qnly he shall,..cause

the people to return to Egypt.'(Deut, 17:16),
and why;...the utmost in punishment and :
vengance is presented as 'He-Who-Is shall

_;_' bring thee back into Egypt in ships',

) (Deut. 28:68)"11
Slavery in Egypt is for Judaism the ultimate expression of

(-4

Using Baeck's terminology, it will be safe to say

.the follOW1ng for Leo Baeck,. Exodus is the pomnt in tlme

'when romanticism'was transferred to classicism, when the pure ,
gift of grace ceased its existence and active creatzvity began,
" Redenmption of Egypt is mjz‘f:ed as the last gift of God to..

‘ passive‘pEOPIe. Exodus/is marked by being the bsgﬁnning-of

-

Freedom cannc% cease, but no longer can it be granted

'- it must be earned., Labouring becomes a value in Jewish

': réligion. The biblical verse~ "In the sweat of thy face thow

"shalt eat bread " (Gen. 3: 18) is for Baeck the testimony that

l'all kinds of freeddm, even’ from physical burdens, - mist be

' Baeék derives anoﬁher concept, the optimistic outlook of the

inature of man..~ ‘ "_ , /f'

oo, L
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- worked for and’ stﬁived for. 'From this understanding of Judaism, .

i sy




In Judaism, human freedom is assumed and God's trust
that "Man can choose hls life and he can shape it for' the -
gq‘od",ﬂ12 is an essence. Thus, man's trust and faith in his.
neighbour becomes the core of his. trust aﬁd faith in God:
"From faith'in God springs faith in ma;1."13 God approaches

mankind with optimism, it is therefore man's duty to share this

’optimism ‘with God:

"The optimism of Judaism consists,of the
belief in God, and consequently also the
belief in man who is realized in himself
the good which first finds its reality in
God, From this optimism all the ideas of
Judaism can be derived. Thereby a three-
fold relationship is established. First,
the belief in oneself, one's soul is: created
in the image of God, and, therefore is
capable of parity and freedom...Secondly,

. the belief in one's neighbour: every
R human being has the same individuality
that I have...Thirdly, the belief in man-
. kind: 'all men are children of God."1l4

Baeck's Judaism does not know limits in its optimlsm.n Man's
religion is not a boundary, faith iarmankind is regardless

- to the religion to which he belongs'IB‘ : =

Following the discussion of Baeck's optimism, a
deeper insight into Baeck's perception of man's nature in
Judalsm will be in ordei'.~ Baeck'd discussion of this category
begins with an examination of the Hebrew term "yetzer', The
word "yetzer" is literally translated into English as Mdriven,
This translation is perceived by ﬁeo‘Baeck as misleading, for

"'it represents only a partial meaning of the term, Baeck

emphasizes the fact that "yetzer" is a derivation from another
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Hetiew term - "yefzira"p i.e, ‘creation, Thus, for him Judaism ’
is not concerned mainly with man's deréS, but rather with

his "ablllty to form what is good - to be Yetzer tov (a crea-
tor of good), or w1th man's ability to form what is bad (to .
be yeétzer hara), a creator of evil, w16

The word "yetzer" atcording to Baeck's interpretion,

- is not essentially related to a moral qualificatlon, rather

it expresses man's ability to be active. Thus, the usage of'~
the term "yetzer“ as a Hescription of man represents two

major concepticns in Judaism - the ﬁnderstanding of man's task

-Eo.create ("yetzer" - a derivation from the word "yetziva®,

i.e. creativity), and man's freedom to choose his way of

creation (to be a "yetzer", a creator of good or of evil).

’

 Indeed, evil is not denied as an element in. man's psyche, but

so ié the power to overcome it; "Who is mlghty2 He who

\subdues his evil impulse."(Abot. 1)

¢

Original sin and fatai}sm, the two essential concepts
.no share in Béeek's.classicél

of romanticism have obviously
Judaism,

"In these terms, (romantic terms) the
tragedy of man is but a tragedy of fate
esebut for-Judaism, the human tragedy is
the struggle of the will, a struggle of
a man who chose his life. Who makes his
waY...this is the drama of man's struggle
eeolt is the direct opposition of
Christian1ty."l7

v " . As argued Baeck's interpretation of the term "yetzer"

unites freedom and creativity. The same term, which is a

»
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verbal expression of man's nature, also contains a guide to

the way in which God is.to be served. First, with freedom

and despite the freedom not to ,serve Him, Second, the only

legitimate way to serve Him is by active creativity. In this

way, God ,is served in a classical religion. Serviﬁk God by

mere feeling is for Leo Baeck the manner of fomantiqism.

Hiﬁting at. the difference hetween romantic Christianity and

classical Judaism, Baeck writes:

"The Bible often uses the term 'Serve the
Lord! in relation to mant's freedom to t
choose the good, It seems that we can
do something, not only feel something
for God...We offer .thHe God that which

"we not merely received from Him, but
which we created for Him...We are able

to offer something to -Him, to acknowledge
Him through our own decision,"18

o

Moreover, as against the Christian conception that

v

man's only way to reach faith is by submitting himself entirely
and'qxpecting the gift of God to be granted, Baeck's classical
Judaism claims the opposite; only by man elevating himself

may he reach God, Thus; the Jew serves God without diminishing
himself:

"In the Bible; 'To serve and to’bow down!

is a term gggularly used to describe
idolatry."]

(Baeck's interpret;tion of Christianity as a romanticism which -
contains some essential pagan concepts muqt not be forgotten,)

In Baeck's presentation of Judaism creativity is an

expression of man's two loves, his fove of God which: inspires

t
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* his love of man, Thus, the creation of a legal moral system

in Judaism is conceived by Baeck as_having a twofold aim; it.

is the means to express love for Him, but above all, it is a

! ’

way to achieve love of His world. Love of the neighbour is
an essence;in Baeck's Judaism, o py

For Leo Baeck as for the rabbis, the concept of love
in Judaism is particularly problematic, .Although Judaism‘
emphasizes love of mgnofor~his neighbour, it recognizes the
limitations. of man. It is clear to Baeck as it is ta the
rabbis that "lovg thy neighbour as thy éelf" is an indicétion‘
of an ultimate goal rather than 'a commandment to be fulfilled.

Jewish tradition dealt with the matter in a similar way -

‘mlove thy neighbour" was translated to "do not do unto others

that which you would not have done unto you".ao In this out-
look, Baeck finds another expression’ of classicism, for here
again he sees an additional indication of the ultimacy oflacti-ﬂ
vism in Judaism; o

"To love means first 'and foremost, not to
hate, Through deeds, feelings are
awakened and through it they are developed."2l
The pure much emphasized notion of lové in Christianity
receives from Baegk some rather sceptical words:
"Much more easily then justice can love . <
ecome insincere, It is easy for love ‘
to lose itself in empty emotionalism or
hypocrisy.n22
Judaism, therefore, dfférs something for the estab-

lishment of correct relationships between men. -Justice,

-535-- . |
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unlike lov;, can be defined and its fulfilment can be demanded.
Moreover, less than love is jusp;ce subﬁect to hypocrisy.
Indeed, Baeck is aware that mere jﬁstice contains the daﬁger

of "hardness and coldness",ZB'yet, justice combined with. \\>
faith in mankind (which in Judaism is not an option but a
théological Gmperative), will clear a path to love. Baeﬁk's.

agsessment that "justlce comes first and then love" Y is a

resentation of a typical attitude of a c¢lassical religion,
which aims for the 'ultimate, but which faces

réality.

The attempt to build a social order based upon .jusg

tice is the bottom line of the development of what became
thqfcenter of Judaism and the uitimate expressibn of Jewish

\ . .
creative labour ~ the moral laws and commandments, -

W PR
/- | .

‘ As a prelude to the dischséion of Leo Baeck's approach'
to law, a quotation of Robert Gordis will perhaps.be of
value: , '

"No matter how much one may reduce the
importance of the loyalty to the law in-
Judaism and stress the value of law in
Christianity, a substantial margin of
difference will remain,..For classical-
Judaism, obedience to the law is an
unique and indispensible instrument for
the fulfilment)of the will,of God."25

/ .
In mé@ern Jewish thinking, the discussion of the -

place of the law and commandments in Judaism is marked by
\

quh -
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deep crisses. The general way, however, of (analyzing -the law
by many‘modern philosophers is in its acco ce with reason,
In this respect, Mendelssohn's discussion of the law must be

‘emphasizedifér his argudént became the foundation.for the
v /'

modern attftude to the issuwe. Mendelssohn divided the law
into two .essential categories; laws which are common to all
people (thus, every enlightened person has to fulfill éhem)
and, "laws and commandments, rules of conduct...particular to
this people (Israel) and their observation was fo bring happi-
ness to the entire nation as well as to its individual
xﬁembers".26

The laws of Judaism were conceived by Mendelssohn as

JPEUICEPISPETRIE SR e i s DU
~ ?

having an authority above the state law, for they "were revea-~ |

\ - ‘led, that is, they were made,knoﬁn by God through the spoken
and written word",2? fTherefore, the fulfilment of the law
nguides the...mind to divine truthm.2® Although Mendelssohn
had.doubts‘about the significance of ritual laws in the pre-
sent days, yet he argued‘their fulfilment for "their necessity

as a unifying bond of our people".29 The strict observance

of all Jewish laws is demanded by Mendelssohn, despite and 7

because of the fact that Jews are not living in Israel.

.The common ground of the late nineteenth century and
early twentieth century philosophy was that Jewish law is an
’ xpression of Jewish intellectual creativity. Although this
uﬂagrstandinQ was an outcome of varylig staﬁdpoints,'the

N,

commdh\argument was the same; the law represents an

o
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indispensable notion in Judaism.‘ This was the teaching of
representative figures of American Jewry such as M. Kaplan,

A. Heschel, and 6f German Jewry, such as H., Cohen, F,
Rosenzweig and Leo Baeck, :

i
P

H. Cohen, for example, perceived the law to be an
s

expression of reason for Judaism. Moreover, for Cohen, no
true monotheism can exist without containing a code-of ‘com-
mandments. In a religion in which.close relationship ;:;;33g
man and God are emphasized, God cannot be assumed isolating "
Himself from man. Thus, argues Cohen, commandments must be i . !
given by God, and by their obedience, the relationship between
man and God will be deepened ' i“
"God cannot remain isolated on his Qlympus,
but as creator of man and as Lord of the . - S

earth, must impose his commandments upon :
man as law for their 1life.,"30 / -

’Franz Rosenzweig essentially followed his teacher
H, Cohen, ‘He too, Perceived the law as the ultimate in
Judaism, and its observance as an oﬁligation of the Jew. The
term law as fepresentative of Halakha was t0 Rosenzweig mis-
leading, for it feduces the Jewiéh law from its divine power
and authority. Only the word commandment is a good presenta-
tion of divinity within the Jewish law, for God is not a law
giver, He commands,
. Leo Baeck's major contribution to the discussion of
law in Judaism is mainly his theory on mystery an& command-
ments.3l Following his distinction between classical

]
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religion ancl~ romantic rel:ll.gion, Baeck\divides fundame;’ltal
r;a,ligious experiences into two categories. One contains the
experience of mystery and commandments and the other contains
merely the experience of mystery.

This must be said: when carefully reading Baeck's
"Essence" ax}d "This People Israel!, a tendency to averplay one
segment of,Judaism and underplay another is noticed. Perhaps
because of be:ing, involved in a dispute with Christianity,
Baeck- tends to emphasize the different and to somewhat "ignore
the simila;. The role of mystery ~:1.'n Judailsm is generally’
underplayed. It is mentioned with a‘*consid‘ez'"abl'e; measure of

apology. The impression that.Baeck's Judaism consists of deeds

only and faith and grace are of no value, may strike the reader.

'i‘he role ‘of creativity is elevated by Baeck to its highest,
‘the role of devotion in Judaism is minimized, There is some-
thing ironic abouf this feeling for from preliminary readimgs
of Baeck, L)th-e striking fact appears to be 't}:t Baeck is a

‘warm Jew. Thus, to him emotional factors are an organic ele-

ments in Judaism and without it Jewish faith cannot be correc
tly read. ' , ) ,

It 15 my impression that Baeck's writing of the role
of commandments in Judaism (essentially in the eésa"jr "Myétery
and Com‘inand’ments") was ;aimed to_ restore the balance bet/:w,een
the czjeétivé and emotional elements in his tea"“chin:g on
Jusaism. | i

Baeck distingusihes human experiences into two

- 37 -
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,categories; the experience of mystery and the expejignce of

commandments. The origin of mystery is when man adserts him-

self, when he feels the presence of something lasting, when -

man knows that he was created and his creator is a protective

e 3‘*‘*‘:5&}‘.@:\{* it

apower in his life, The ekperiqnce of mystery is the"experi- '

Fa—"

ence of God in the universe, Faith, therefore, may be consi-
dered a response to the feeling of mystery, and thus, is the
expression of the r:ittionéhip between man and God, In

Judaism, this relati¥nship is based on a tradition which indi-

cates tﬂg; God revealed Himself to the éeople of Israel as e
individuglé and as a nation. Moreover, the relationéhip'bet-

' wéen man and Godain,Judaism are b;sed uﬁbn an older tradition,
‘the tradition that God is-the creator of the world and of man.
To be sure,‘faith in Judaism does not.evolve from mere know;
ledge of historical phenomena, it is the living and re-living

. of creation and revelation which provides man with the feeling
of God's hand in his life - the feeling of faith. The experi--
ence of mystery, thus, is the continuing experience of God's

presence.-

For- Leo Baeék, theléxperience of_ggptery‘has no
purpose if it does not 6;§giéate.withinwthe individual the
feeling that life has a'so_Jv and man has a task to fulfill, - -
" *Thusy whén etpeéiencing mystéry, man becomes aware that hisg ‘

foundation is from God, byi his future, his task in life, is
to be achieved by himself. With that, a partnership between

God and man is formed. Man becomes a partnér to creation, a

L 3
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as following:

"the twofold experience can also be inti-
mate in this way: The consciousness that
we have been created versus the conscious=-
ness that we are accepted to create,"?2

(The: term - versus, is %omwhat misleading for it create the

,impréssion that these two experiences éct one against the

other. It will be argued that Baeck's intention was the
opposite.) Baeék's understanding of the development of the

Jewish nation is accordihg to this theory. Mystery was expe-~

. L2
rienced by Israel at Exodus, when for Baeck Israel was

created, The acknowledgment of Israel that it was God who
created them by redeeming them from Egypt, generated the con=-

cept of creativity as an expression of these tasks.':This is

Baeck's interpretation of the fact that in the Bible the rea- -

sdn given for many ;aws is that God redeeged Israel from
Egypt. A verse such as "When thou gathered the grapes...thou
shalt not, glean it afterward...and thou shalt remember that
thou wast a bonnman‘iﬂ the land of Egypt", (Deut. 24:22f) is
now receiving a fresh insight. T
Theée two experiences of being created and Having'to
create, become one in Judaism;‘ﬁthe consciousness that we"
have beeﬁ created suggests the demand to create, every
demaﬂd to create means and suggests that we have been

created.'f3 Man's ex%erience of mystery must bear almeébage

to create, Man's creativity for the name of God keeps him in

Py
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participator in the transcendlnt. This is argued ﬁy Leo Baeck
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continual awareness ofxaod'yfhand in his life, thus, it is
the means to assure faith,

, An attempt to separate the two categories, to avoid
oné and to glorify the other, diminishes a classicgl'religion
to-a-.romanticism - "The religion of mere romanticism, devoﬁd
of bommandments, is ﬂo longer Judaism"34 writes Baeck, On

the other hand, pointlng to the extreme Jewish o6rthodoxy,

Baeck continues: {AH_- -
"Nor is Judaism to be found Where the. h :
commandment sis content with itself and
is nothing but commandment,.,..The world L
of Judaism is to be found only where
faith has its commandment. and command-
ment has its faith."35:

This perhaps involves the clear and mosfhexplicit Expression s
of Baeck's p&lemic with Christianity. While Judaism is the
religion wheré féith and creativity, mystery and commandments,
have been ex1st1ng in full harmony, it 1s\Pauline Christianltg//

which destroyed thehwell-balanced order. Rejection of thg

éommandmentg means for Baeck the establishment of « romantic

"mhis_4¥rﬂﬂmriﬁﬁﬁfi;}t Judaism when he

- preached - Sola fide (by faith only)
and thereby wound up with sacraments and
dogma., Mystery becomes everything for
. _himo e "36

To be sure, Jesus is perceived by Leo Baeck to be a

Jeﬁ in every trait and feature of his character,and'teaching:
- u,,.we encounter a man with noble feature
who. 1ived in the land of the Jews in

tense and excited times, and helped and
laboured ‘and suffered and died; a man
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. the Jewish people who walked on &
Jewish path with Jewish faith and \
" hopes...man who had been looking for |
] the Messiah, the son of David, who
had been promlsed "37

-

’

Even the fact that later on Jesus started "believing in

‘ himself?38 is not'perceived by Leo Baeck as the breaking .
point whe e’Enother religion was born, It happened only when
commandm ¥$ were rejected and all the emphasis was put on
mystery: . ' "

k]

%The boundafy of Judai®sm was crossed
by Paul, at the point where mystery
wanted to prevail without command-
ments and faith without the law,"39

: Mystery and?commandments are the meaning of Judaism

not only in the individual's sphere. History too receives
its meaning. The reation of the world and the creation of 4
Israel are no longer sto%ies of the past,: History becomes a
command to the future, creation b comes a message to create
and;_since every creative act is{considered to be man's part-
nership to creation,.it commands another creation. ‘Eor Leo
" Baeck this s, the endless realm of Judaism, and also the

}reason behind Paul's opposition to the commandments. Being

a romanticist, Paul needed something which bears fulfilment

”

of "once and forever", 40
This is the essential differencé between the law of

man an& the law of God. Man's law can be entirely fulfilled;

religious law is an arrow which points in the direction of

. the future, towards the mission which started in the beginning

3 ! . .
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of J eylish"histo’ry and will cont::ih’ue -'!from—gener;tion' to
gene.ratign".‘ ) o S .

With this understandi.n'guof Leo( Baeck, :1 line connec-
ting his teachlng and the teachiqg of ph:z.losophers such as
Mendelssohn, ,johen and Rosenzwelg can be drawn. Unlike
Spinoza, they all recognized that the law in Judaism has its
fofndation and its legitimacy not * from being a state aw

almed to provide a temporal :’tzpdividu th temporal social

. ‘ order.. It is the law of- God whlch gées beyond anything tem=

. e

porary - to the - eternal . N
Leo Baeck /15\aware that a man living in the midst of
1ife s ormed by endless fulfilling of commandments, _where the

ful fi ment of one commandment is a-commandment’,for another,

. may ne lect mystery. This" for Baeck is the- reasqning for the °

greatest law of Judaism, thHe Law of the Sabbath: L ’
nThe whole love of .the 'Law! have been ‘
lavished on and has cherished .the Sabbath,
As the Hay of rest, it giyes life.its . -
. balance and rhythm it sustains the ° -
week, Rest'is something entirely dif- -
ferent from a°mereé recess, from a meré °
. interruption of work, A récess 1s somé= o
. thing essentially physical, part of the .
T . earthly everyday sphere. “Rest, dn the T .
) . other hand, is essentially religious,
part of the atmosphere of the divine;, e
- it leads us to the mystery, to the . ‘ .
‘ depth’ which &ll commandments come,"L4l o

. The spirit of the above argument is deeply rooted in’
biblical and rabbinical tradition. In the verse "Kol Melechet
Avoda ‘Yo Taaso', the term "Melachah" is q.pproached by the -

‘rabbis as being distinguished from the terr — "Avoda", While '

—
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: ispecial care. Although as argued, for Baeck this concept is

\:,for JudaiSm the 6mphasie "iBs upbn the means to narréw’ the gap
; towards the ﬁeseianic kingdom. While for Christianity

’"Avoda" means mere work "ﬁelachah" means creativity., The '

_ eschatology, the concept of messianism, is done by Baeck with

. :Christianity, yet he is senSitive to the fact that histori- b .

s ~.. . hman sanctifies the world .by sanctifying

.emphasis‘is placed upon the historical Jesus as the MeSSlah/ !

Law of the Sabbath therefdre, forbids essedtially creativity, ‘
not labouring. -For Leo Baeck this is apparently the’justi-
fiCation for the 1dea that the Sabbath contains the notion of

non—creativity for the sake of renewal of faith,
The discussion of the essential expression of Jewish )

& .

not the cause or the theological conflict ‘between Judaism and .

cally this eoncept was the root of the crisis. 1In "The
Essence of Judaism" Baeck saye-‘ ’ -

i'J’w:la:l.sm's messianic conception may algo | ]
be contrasteg with that of Christianity.
- Judaism stresses the kingdom of God not .

= ~'- . -something already.accomplished, but as

something yet to be achieved, not,as -
“ religious possession. of ‘the elec 6"~*=-‘out
- a8 the moral task of all, 1In Judaism

A God and by overcoming .evil and realizing G : .

e good. / The kingdom of God. lies before -i:, . )
Tt each so that he may begin to work, ™ L

‘1. - For Judaigm, the wholé of ‘mankind is . .

/.~ “chosen: de's covenant wag made with , e

'.&‘~ s man."qa . ‘ ) ) v - i

'* i Fsr Baeck - the essential principle of disagreement,
on: the, concept of the Messiah, between Judaism and Christianity

F 2

involébs different emphasis. While for Christianity the sy

’ ) ,
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redemption is a gift of 5race, for JudLism it is a thing to
be laboured for. Unlike Christianity, in Judaism.Only the
'sum of individual efforts will bring upon the kingdom of the
;meSSiah. For Christianity the coming of the Messidh was the
starting point, for Judaism it iC the ultimate godl of Jewish

cfeatimity. Thus, for Baeck, the emphasis in Judaism is not

on the nature of the Messiah ‘neither is it on the time of
his coming._ The importance lies-in the concept of man's nea-
tivityhaimed.at the realization of God, which is generated By
the hope for the Messiah. This understanding must give birth
" to another idea: Judaism must keep up hope for the Megsiah
for it ie an incentive for man's work,

A .parallel to the above concept may be. noticed in

Franz Rosenzweig- ' ' : 4

24 ’ -

"The first great messianic. movement in - . '
Judaism, the Bar Ko Kokbah movement . v :

- under Hadrian, which in its outer mani-
festation was the greatest of all, was
purely political...and yet Rabbi Akibah,
the greatest homoreligious of the Judaism .

- of the Pharisiac centuries joined it, . :

declared Bar Kokbah to be a Messiah."hB

Akiba's recognition of the Messiah was despite the

)

'.Egct that his kingdom was not in accordance with biblical | ”
reality (it Was esgentially political), and despite the fact

that Bar Kokbah was not even a descendent of David, Clearly

~ Akiba meant only to keep the flame of hope burning, for in

. this flame 1ies ‘the” promise of the continuation of the realm
of Judaism, J. B '

*
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"JUDAISM AMR. CHRISTIANITY" ‘ .
A COMPARISON AMONG LEO BAECK, FRANZ ROSENZWEIG AND MARTIN BUBER

The systematic study of Christianity appears to ha%e:
-, been a major interest of Jéﬁish philosophefé in Gérmany~
during the last three centuries, It was, however, only

during the latter part of the nineteenth and the early part

N ST ST e B

. o0f the twentieth centuries—that Chryifianity became wan
organic part of the philosophy of gres ggf%sh thinkers. - 1
Germany being the ground of this new phenomena is an - .

" ‘understood fact, for it was here where the Jews were exposed—

—

™

to secular thought and to the reality of the enlightenment at

an eariier\stage then in other European»pentefs.-’With'the
Enlightenment, the Jews of Germany have been faced!with a
sqmgwhat baradoxica} regiity.\ On one hand, the falling of the
Ghetfo walls represénted for the Jews the new opportunity to
become socially invblved in the Christian miiéu:\\ygiévinvol-
vement, pifticqlarly when it took place in the univer;ifies,\q;
brought upon the inevitable - the thirsg’ f+<the Jews to know Ty
. and understaid the other side; This fhirst which the
Enlightenment produced; could Hd%eibeen satisfied only at this,
time. Before this period any attempt to learn Christianity
was almost miserably i?poséible, for the Jews were not admitted




— .

" for studies at major learning institutions, Moreover, any

demonstration by a Jew of involvement in a systematic study
of Christianity would have been rejected by the Jewish
community,

7 . he spirit of freedom which Jews began to experience
"th\thq Enlightenment nepresénted for them a challenge,

Being free;‘fﬁé\chz;gtian voice criticizing Judaism demanded
Kanbanswer. Before the Enligﬁtenmengl\fng-iack of’ freedom, in
a way, served the ﬁéis. Their reluctantn§ from being involved
in a religious dispute had its justification, This could not

be continued any longer - the Christian voice was a challenge

" 'and the Jew had to answer, Again, knowledge of Christian;ty

‘becomes an important need. _ /

With the beginning of interrelations between Jews
and Christians, Jewish scholarn became known to the general
mileu, The fact that Jews could demonstrate superior philo=-

phy_generated the attempt to convert them. The question

which Mendelssohn faced so often: noq can such a great philg-'

1

sophe® retains his Judaism, wﬁs symptomatic‘and demanded an

answer, The only effective answer was the demonstration ;§ ,
snperiority of Judaism over Christianity, Christianity,
thus, had to be learned.

The tradition which was tornnlated with the beginning
of the Enlightenment reached its ultimacy at the end of the

nineteenth,~the beginning of the twentieth centuries.  All
three well known Jewish scholars, ot Gernany demonstrated

great involvement in the study of Chriatianity. Rosenzwelg's
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correspondance with Rosenstock-Huessy, Buber's ‘essays and his
major book "Two Types of Fdith" and Baeck's major\essays on
Chrietianity have been recognized by Christian theologens to
be a valuable understanding of the Christian religion.
| The fact that the three above naued Jewish philoso- |
phers wrote during the sg@e period, in the same country,'and
. , e f@n\/
b from similar cireumstane s on a topic somewhat new to the.
Jews.make it appropriate to present a compe§350n between then,
The scholarship of Leo Baeck is, of course, the
a9 magor interest of this work 1 Therefore, the structure of
this chantsr will be-~to compare and contrast Baeck's attitude
- to.cnristianity with that of Franz Rosenzweig and Martin
. Buber} As a'result of this comparison to be maie reference

to tne common and different between Rosenzweig and Buber may
.
? " surface. " - -

4 ¥

Martin BuPer and Leo Baeck alike, elthough from
different standpoints, are rejecting what might be called
the esseu:h of Christianity. 'Franz Rosenzweig too, sharply
criticizes the Chrietian-faith But despite of his criti-
cism he sees an unique path through which Judaism and ;

Christianity may be reconciled. Rosenzweig's theory on the

"Double Covenants'" is not only interesting, ‘but it bears /

_some very positive ideas for a way of co-existence, despite

disagreement of both faiths, ‘. A
"
i The first part of this. chapter will include a short
examination of Rosenzweig's "Double Covenant" doctrisie, and

0 ‘an attempt to understand if Leo ﬁeeck's approach to Christianity

- . ‘ - 67 -
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and Judaism allows place for a similar method.
! . Martin Buber's attitude to Christianity shifted

N
'\

between two extremes.; In his early dajé of scholarship,

Buber demonstrated considerable sympathy to Christian concepts. .
Having probably been influenced by his academic and emotional

[ interest in myétery, Buber was able to find in Christian;ty
references to his own philosophical and theological outlook,

“In his later days, a shift in Buber's‘approacﬁ to Christianity -
is noted. Buber's early sympathy is less apparent and it is ' ’
substituted bi a rather critical approach. Buber's final

major work on Christianity, "Two Types of Faith" is marked-

by a deep rejection of Christian principles. . ‘
In the second part of this chapter Buber's final

outlook ch Christianity will be compared to that of Leo Baeck. ' f

* % »

4

. The history of the relationship bétween the church

and the synagogue is essentlially marked by deep disagreement.
Sometimes the disagreement was expressed through hatred and f ,
violence, at other times it was a "cold war". Only in recght
years with the rise of liberalism within the Jewlsh and
Christian religions an‘atiempt was made to introduce a spirit
of understanding between these two faiths., The results of

- this attempt became noticeable in the/early part of the twen-
tieth century when the "Judeofchriatian'Tr;aition"z wasﬁsirst

formed.
‘ X
Essentially, this doctrine is based Wpon the ideology
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that Christianity is a true heir of Judaism Nai
old as Christianity itself, Christian faith, acco
the outlook of the common tradition method, was not only
‘historically, but mainly theologically derived from Jqdaiem. \\\\\\\
Concepts of Christianity such as the\upderstanding of God as

T~

a Fathe;; the notion o:Aredemption, the idea of ressurection,

4

the adoption of the Hebrew Bible, the method of. 1nterpreta-
tion of holy scriptures so they may, be uee& as sources o;\g
religious affirmation, can be found in Judaism too, All

these comﬁon factors are being counted as proof that not only
Jesus, but Christianity as a divine system was born out of
Judaism, The above understanding was the base for the

) establishment of the theory which view:'the connection between

Judaism and Christianity as a mother-daughter relationship.3

The suggested mother- hter relationship bears
some obvious advantages, mainly fogait provides the grounds
for a respectful co-exietence,of Judaism and Christianity.
This typ#/of relationship naturally features the‘spirit of

. mutual récognition between the faiths, that each of the two

possesses a legitimate individuality. Moreover, suth a rela-
tieﬁehip is essentially characterized by a mutual desire of
the continuing existence deepite dieagreements and tensions
which may occur, , : oY , -
On the other hand, %his mother~daughter type of
relationship does not rievent any independent development of
the two. Furthermore, the aspiration for dynamism is not an
e;oistic trait; each oné desires the development of the other,

*
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némely, Judaism hopes to see'the growth of Christianity and
Christianity looks favourably on the advancement of judaism.
This ldea was metaphorically expressed by Robert Gardis:

_ "The mother continues to live and grow
older - one hopes wiser too - even after
" the birth of the daughter, Thus...they
have developed their distinct individua-
lity despite of the close genetic rela-
tionship that continues to exist."i "

/

Not only is the mothbr-daughter relationghip an advantage to ’

both parties, eofen the danger of theological stagdfation which
) {

might result from this mutuality is. being eliminated. This

idea received fufther support from the discipline of ° [ -

Psycholggy which emphasizes that conflicts and tensionﬁ be-
tween parents and children are a normal and healthy phenomenon,

The eséablishment of a peacafdl add ﬁranquil atmos=-
phere within the framework of 1ndependent individuality‘ds
/the core of the "Judeo-Christian Traditionv,
) This relatively new doctrine is meant to be a substi-
‘utioﬁ for an earlier claim: with the birth of the daughter,
the mother was expected to cease existing, namely, with the
formation of the church, the synagogue had lost its vitality,
th refore its validity,

The "Judeo~Christian Tradition" is indeed a refreshing
approach, V

‘The question however is twofold, First, an essen-

tially theological.qudatipn. Aside from the historical rea-

'lity which emphasizes that Jesus was born as a Jew, are

Christian doctrine really originated from Judaism, or are
they only superficlally so? The other question is practiqal

/\ ' ' -?0-
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in nature, Are both sides emotionally'prepared to say that
despite and after years of disagreements and teneions, both
religions have a divine mandate, or the old antagonism will
remain? This antagonism which was best stated by'Marcion:

".eeoconsequently, the—Jews belong to the devil and Christ
to God."’

Perhape more than any other Jewieh philosopher, it
was Franz Rosenzweig whose contribution to theology endorsed
the developing concept of "Judeo-Chrid{ian Tredition."

' In the corevof Rosenzweig's thinking lies the attempt

Yo reconcile the church and the synagogue, Thus to 1ift the
‘debate from its traditional structure ef neither or" and to

prove that in order to affirm the validity of Judaism, ,

Christianity must not be declere& as invalid and vice-versa,

The central priﬁcipie in Rosenzweig's theory is Phﬂ

argument that the church just like the synagogue has the

divine mandate to bring men to God. Rosenzwelg proposes that

‘the covenant between God and mah was fepeated,twice, once
with Isreal and then with the gentiles, The formation of
Christianity marks for Rosenzwelg the revolutionary event of

© providing the rest of mankind with a path towards God. Since

other faiths are denounced by Rosenzwelg and Islam is dis-
missed as an episode,6 it is only Christianity which can
carry'oot the divine task:

L]

"No one can reach the Father save through
Him, "(ioeo J38u8)7

The authority and validity of the church is affirmed, but the
role of the eynagogue‘is also achnowledged.when_Rosenzweig

-7 - .
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z ",.o.the situation is quite different for
. : C one who does. not have to reach the Father
because he is with Him,"8

t
-
o adds:

Judaism, therefore, still maintains its ‘high status since

by God thus,by his blood, by virtue of being born Jewish, he

IO e R

~

}
|
{ - for the féw, a mediator is not necessary, The Jew was chosen

‘"EEEEE_ﬁagiiféijEaiafiE_ﬂ‘

"That
‘ < God, the heather, can only reach through
- Jesus is something the Jew already posses-
 B@Bepess, he possesses it by nature, by
having been bornh one of the chosen people"9

connection of innefﬁoat heart with

sWith care one may assess that Rosenzwelg sees a
certain orde:J:f evolution in the development of God's ggﬁa~

tionship to « In the begiﬁdéng God chose a people, natu-

rally from wit

within the res
L . Christianity 1

will be fulfil

hin these people rose the branch whose task is
t bf mankind. The uniqueness of Judaism :and

s thus only in their duty, but once this task
led, once Christianity will complete its

thus, the "last Greek will be silenced™®, and

} ultimate goal

God will be within the heart of all mankind, then, neither
Yromg B

- the direct relationship between Jews and God nor the indirect

between gentile and Him will be relevant: -

- | . "Them §
: Isreal will cease to be the chosen people
On this day God will lose the name only
iirei% cdlls HimeessGod will no 1onger be
Bll

In my opinion, with the above suggestion, Rosenzwelg
¢ ¢rosses the boundaries of Jewish and Christian traditional
*  theology. The first part of his argument where he claims

[} . ’
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uniqueness by virtue of divine duty, is basically affirmed
by both religions. However, when Rosenzweig follows the
consequences of his initial claim,. he must conclude that ény
trait of uni'queness will disappear in the Meqaianic era,
Here, Rosenzweig neglects, (I believe, knowingly) the tradi-~
tion concepts of Judaism and Christianity.

For Franz Rosenzwelg it is not only the common goal
which gives ground to mutual\co-exiatence of the two re;l.igions,
it is also the origin. For him, Christiénity is derived from
Judaism, In "The Star of Redemption®, Rosenzweig says the
following: )

& ]

"The rays shoot forth from the flery nucleus
of the Star.mlZ2

It is possible to believe that by this somewhat cloudy metha-
phgrical e.gpression, the author claims that Judaism and

Chr’:l.stianitl.y have a common root, This impression is finally
affirmed by-a more precise statement:

!

"Christianity is the tree that grows from the
seed of Judaism,"13 ' .

Rosenzweig is aware that his prOposed two ways to \

God cannot be easily accepted either by Jews or by Christ:l.ans, ,

for within both sides some easential opposing concepts have
been developed through the years. For the Jews, the principle
of immediate and direct relationship between God and man is a

.
N
Z
A}

crucial value, thus no ideology of intermedia.ry can be tolerat'ed;

t,eoTo the Jow it is 1ncomprehensible that
.one. should need a teacher, be who may be,
oo oWhy should a third pergon have to be -
between me and my Fathem in heaven.m"l4 e

This is not only Rose&weig's Juatiﬁ.cation for his decision
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ﬁot to baptize; but ilris also the exp%gnation‘for the Jews!
. basic inability to affirm the divine validity of Christianity..
Within Christianity, on the other hand, the distur- |
bing factor is rooted in its "imperialistic" attitude. It
- ' is the'Church's policy of missionary and conversion, which
Rosenzweig conceives as being an organic and legitimate out-

come of its divine fask:

#The Christians love of one's enemy is g
reality... The moment the church or the
individual Follows the original command-
ment of Christianity-to proselytize, then
the love of one's enemy omes the stron-
gest weapon with which to conquer the e
world, for the enemy is loved as one who - ) -
will become a brotherr"ls '

: / Rosepzweig, indeed, does not ba%ically reject the 3dvancément ‘
j " of thé.chufch through miséionary. Yet, the aggression in |
which .this missien is being executed cannot be accebted by

Rosenzqeig, the Jew. For the Jews the idea of love for the
enemy is a mere expression of an ultimate goal, it was never
concelved as an actual law, However;.the fact that
: Christianity accepts‘it as a practical commandment produced,
' ‘according to Erggz Rosenzweig, the inevitable attempt to
cogvert. Thus, it follows that the acceptance of the vali-
dlty of Judaism is impossible for the church, |
It wil? be an error to assume‘tpét when Rosenzweig

stgtes: "to the
|

Jew it is incomprehensible that one should
need a teacher...."16 he does n§§ include himself, |

-Rosénzweig,'just like any other Jew, cannot comprehend ay °
° . : T e
mediator. However, this is exactly the secret of his argi-

ment,’ When-examiﬂingjﬁhristianity, Rosenzweig attempps'to ‘>.\
“ =7y - |
\‘ s : . o l'*'
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"look at the matter from a Christian point of view, since any

‘o-

other way, will-not produce a, solution to the problem_of
Judeo-Christian relationship.
\ I The comparison between Franz Rosenzweig and .Leo
' _ Baeck will begin b% focusing on these thinkers attitudes to
Christ's place within Christianity., From there, the scope
é\“ will be broaded to other issues.
To be sure, with all respect given, with all under-
% : standing that Christ is an indispensible figure in the

—~—_~—m~i—**"';Christian religion, still Rosenzweigjgemains a Jew, and he
thinks accondingiy. Thus, for him? Jesus is\got a fully
primary element in Christianity. Christt's authority is
i ' understood by Rosphzweig to be only as a mediator. ' Thé
. emphasis, however, is always on the Father: o '
| “Christianity itself cleaves to the Lordﬁ
because it kpows that the Father can be
reached only ‘through him, 1?7 '
Consequently, to Rosenzweig, Christianity is not yearning

. for Jesus, he merely provides the possibility, Christianity

é& is striving for the F?ther. Therefore, Jesus!' divine agtho-
' rity is‘merely a temporary phenomena: )

A : ...but then He(i.e. Jesus) wili ceaéé to
f . be the Lord, he too will be subject to the
; . . Father,il8

Rosenzweig's attempts to see cnristianity,‘more or .
¢ less, through the eyeé of a Christian 1s not shared by Léo
Baeck. Being a”rabbi, Baeck's outlook on Christianity is

determined essentially by Jewish traditional éogcepta{“ﬁhgs,

: L] °
b : . o
. .
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his disagreement with‘Roeenweig’ie quite apperent.“
It was Marcion who argued that it is incopceiﬁ;fle

that the God of the Hebrew Bible, the one who created the

world, is the Father of Jesus, What Marcion preached ie what

' Leo Baeck understands as Christianity. Christfanity did not

merely reject the Jews and Judaism, it rejected the; Jewlsh -

! concept of God. Jesus' divine authority within Christianity

o

b

1s not merely a”function of a task, faith in Jesus is the

task. According to Leo Baeck Jesus is for Ohristianity
",..a God who once walked on earth,"l? 1en )
For Baeck, the relationship between Chrietianity and

- Judaism begins and ends only with the physical fact that - .

Jesus was Jewish. Any further connection is for him mérely
artificial, Baeck emphasizes that eesential Christian's )
outlooks are oriented in oriental myths and cults., Further-
more, one can carefnlly claim that for Baeck the godhead of
Christianity and the one of Judaism are not common. It is ‘
the mystery cults which determine the ture of Christianity.ng

It is the same cults which determine\\he nature of Christian

£

“a

perception of ‘God. . ’

CIE

For Franz Rosenzweig Christianity is- an extension or ’
the duty carried by Judaiem, consequent%g a mutual God must °
be assumed. For Baeck even a common task is incompreheneible
for he does not view Chrietianity as a true monotheism. Th@s
‘understanding of Christianity 1is perallel to that of his
teacher Herman cohen, who too refused to recognize Christianity

LI

as beins a pure monotheism. As a matter of fact, for COhen

N 'y
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~ the essénbgjoi the Hessianic era meant the ‘conversion of R
Christiané to pare monothedsm, i.e., ta Judaism.?® To be sure, !

Baeck does not criticiZe Ghristianity merely for its way in A

practising religion, he critfcizes the essence of the religion,

he does not criticize Christianity for its blind-beliefs, he * -

‘criticizes its beliefs. qun Baeck defines Chrisiianity as

Tt el B e

a romanticism be does not describe merely the cultic side.
_he describes Christianity in its totality. Only a romantic

e deity can be Iorshipped by romantic means. Theretore, when ’

Baeck states: "Romanticism is the opposition and contradice g
tion of,Judaisn"z;’/he slams the door on any possible serious
-thgological dialogue bstween‘Judaism aid Christianity. Here,
: :inallj) Basck comes to iermé with Harnack's claim that "its
(t.e. Christianity's) conoxion with Judaism is seen to be |
only a loose ones"22 ’ ' &

_ This assessnent by Harnack of Judeo~Christian relationships,
: R . . _

. ;-'» : although made from different standpoints, may also represent

) Baeck's outlook on. the possibility of a "Jndeo-christian '\\\\\
R Tradi tion“ 23 . ¢ ’ . AN ’~ ’ I
.. Martin Buber's. polemic with Christianity is generaily -

- . not considered to be sharp. Within the Jewish mileu Buber

was not once blaned gor‘baing somewhat too apologetic. Within

n.'% ' tho Christian ndleu he was oftén percelved to be "one of us",

. Ho'.vqr, a con@nrutivc study of Martin Buber and Leo Baeck

3

: vill prove that in many. c--ntial mtters hho outlook of (
‘ Ty ' | ]

l;“tﬁn;’!& -chniiri}tr much the seme, . ’,n,:
ﬂ | . ?? _ n
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. is-clearly Wh Buber and Baeck snggest that
- in the historical theological process of the development of.

_ Moreover, Buber's affirmation of Jesus' place in Judaism is

! i . 1 . ‘ \*‘76. '

-

- In one point the agreement between Buber and Baeck

the church, Jesus was not a key participator. For Buber and
for Baeck alike, Jesus was before all a Jew whose Judaism

never‘caeased. Baeck asserts that: .

"We encounter a man with noble features who -

lived in the land of the'Jews and helped 0
and laboured and suffered and died, a man
out of the Jewish people who walked on
Jewvish paths with Jewigh faith and hope,."24

Bube"r's'unde standing of Jesus' life is almost identical: -
Moot JOW fo the core in whoni the Jewish .

desire for realization was concentrated
vo¢Hls original Jewish spirit,.n25

sometimes ex‘:rpssed in an emotional manner:

"From my youth onwards I have found Jesus
my| great brother,"26 :

Jesis! tealching is considered by both philosophei-s X
to be an exttnsion of biblical religious outlooks and comp~-

letely pa.ral

el to the teachings of the ;prophets. Consew

quently, any| teachings' which are opposed to the traditional
. . -

conceptions jof Judaism are opposed to the teachings/of Jesus,

Therefore, Haul's introduction of doctrines rejecting Judaism

are i)eroeiv d by, Buber as by Baeck' to bé in contrgdiction to

“Jesus. - Acc rdingly, Buber writes:

re not only the 0ld Testament belief and
t e living faith of past biblical Judaism
) are opposed to ‘Paul, dut also the Jem of_

the Sermon of the Mount,"27 = \‘\\.\ :
‘Both Leo Basck ‘asd Martin Bublr -mc tlnt the two @ 1.

v . -t -
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~~core concepts by which Paul created an unbridgable difference

-

__between Judaism and Christianity are: the Principle of

LY

Intermediary, and the Concept of Non-Creativity. Naturally,
each of the two tﬁinkers emphasizee‘that concept which is

\eesential to his overall philosophigel outlook, For Martin
Buber it is indeed the Principlelof Intermediary which marks
the point when Paul's teaching became ultimately non-Jewieh.

Using\as a baae ‘the gospel's verse "I ‘am the door",(John.lO 9)
" Buber argues: , . , ?
.mA wall had been erected about the deity in |
which only one door had been broken open,
only to those individugls for whom it opened
will there be vouchsafed the right of the -
gracious God who has redeemed the world.'28
. The ultimatéézxpreseion of’ﬁudaism as fgggg;yed°ﬁy Buber, " L
the immediacy in man-God relationship, had been Jeopardized.~

Leo Baeck finds- the,glopy of Judaism ;p 1ts striving -

R IR
() TR

, for divine creativity, Cohsequeﬂtly, he eﬁphasizeS‘Paul'e
‘ breaking from the Torah'ae the point where,Paul's faith and
Judaism could no longer co-exist o ¢
"The boundary of Judaism was crossed -only by
Paul at the point where mystery wanted to

_ prevail without -the commandments ana faith
3 without law."29 ‘ x- S

The notion that only through Chnist may men reach
'God is equally rejected by Baeck and’ by Buber. Both view ‘

+  this understanding as diminishing the image of God ‘and des-
troyins the unity and the quality of men before God. Baeqk
says: . |

"It had already been narrowed down conside- \

. ' _ rably by. the conception of the Church, which - X
J. ' hnd dani away with thc unity of. ngnkind ‘and :

. - Lot
- - . [ -
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God of the Church."30
Buber is not essentially different:

"Whoever remains remote from the door is
cgiven up to the Satanit¢ host."3l

all but reduced the God of all men to a-

/Fhis is Buber's argument against Christianity which introduced

a concept which is a."...narrowing and impgverishment of that + .

fullness of 1ife,n32 ' \

\ .

. The reason behind Paul's concept is éiso grasped
by both scholarsvin a similar manner, although\from different
etandpoints. Both Baeck and Buber perceive Paul's admiration

of mystery to be the motivation for hisfdoctrines.

For Baeck

it is the romantic mystery- cult which had been introduced to

Paul in Tersas Asia Minor., For Martin Buber it is Paul's

fascination wlth the mystery of Jesus.

COnseqnently, Leo Baeck and Martin'Buber draw similar'

conclusions, Both ‘are committed to Judaism and opposed to

»
( ’
RIS
&

Christianity, However, Baeck's riticism 1is sharper and more

. * extreme, he does not submit at all, Christianity is the comp~

lete contradiction of Judaism. Buber, on the other hand, :g

tends to admit that some concepts within Chrlstianity}are

valuable., However, he ig quick to emphasize that these con-

Christianity is dism;ssed by Buber as being zmon-creative:

nThat which is creative in Christianity is

not Christi 1t » but Judaism...and that
is not Je'ieh." 3,

‘which within|C stianity ig not creative,

cepts are all borrowed from Judaism, Whatever is original .in

The concept of pure Xaith, atresses Bnber, is known to Judaism
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an unknown land and was ready to sacrifice his only son. The
notion of pure suffering, says Buber, was also taught to
Christienity by Judaism, for the life of Job and Jeremlah are
the ultimate expression of pure suffeiing. So is for Buber
3 - the concept of the suffering servant which was intfoduced
{ through Isaiah long before Christianity. Therefare, Buber
concludes thatsthe demand from Jews to adjust and perhaps to

[}

learn from‘Christianity is out of order:

T~

~

wSo that there is no neéd for us to fill with

it (i.e. Christianity). All we have to do -

is to recognize it within us and to take ™\ -
possessipgn of it."34’

It was suggested above that Buber's affirmatipn ",
o1 have found in Jesusg ny brother" can be easily misleading.
One is instantly impressed that by this Buber-: expresses his

7

'Hsympathy to the o#erall outlook of Christianity., But this,
;. sympathy is limited to Jesus and his role within Judaism and '
" nothing else, as argued.by Arthurxa. Cohen:

, "Buber affirmation thatu'from my youth on-

i T ... wards I have found Jesus my great. brother®
e o "attests only to"the consistency of Buber's
o . position and his unqualified honestly.. The

Jesus in whoin Buber finds compdhionship is
- LN he whom Buber considers the inheritor of
e, W the prophetic tradition of -the 'suffering

. - servant?,¥35

/ - o It is safe to says, therefore, that not. only do Buber

and Baeck reject the. essence ‘ot Christianity but. they use

'+, * quite similar reasons aB srounds for this rejection, In the
essence of Bascis’s and Buber's polemic with Christiadity
lies the conviction that Judaisu is not inferior to

‘ CHrintianity bnt rather superior. This is their anaeeﬁ to
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most Chrigtians who are convinced: of the lmmeasurable s

/

upe-~

’ lrio;ity of Christianity over all other religions, Judalsm .

in particular.
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Webster's Dictionary) ‘

The romantic movement in general is characterised as
a reaction against classicism with its emphasis upon -
rationality and intellect. The’ direction of this move-
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alism which are manifested in a predilection for auto~- -
biographical literature, (according to ibid)

Rbmanticism is not a limited phenoqenon.in art‘lite:
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The_ terminology used to define Romanticism essentially

contains

the terms: feelings, mood, dreams, experience,

mystery and passivity, On the other hand, terminology

used in t
notions s

he “description of Classicism is based on
uch as: mere reality and deeds - "What we see

and do explains what we say". (Ency, Britanica, ent.
"Classicism") While in Romanticism faith is assumed to

be blind,
search fo
must ask,
are blame

Classicism is generally assoclated with active
r the truth - "Whoever does not understand

No one is hlamed for not understanding, all
d for not asking,"

Essentially the, classical personality is a learner,
one who makes his way in life by an active effort and

search,

For the classicist, everything is subject to

doubts and questions, struggle, thus, is the core of

his existence, for everything must be learned and nothing

automatic

priority only through it may faith be determined, Know=

ally accepted. Active understanding is a

ledge and learning bear a-twofold role in the classi-
cian's life, - they determine his conceptions and the
structure of his personality. '"The real merit of this

method 1i
to learn

es in its effect on the learners are willing
and happy to learn." (ibid) :

Classical phenomena is regarded to be one of its kind
‘thus fitting to serve as a model, having significance
and honorific wvalue, Classicism is generally conceived

as being

the opposite method of Romanticism. ~Webster's

Dictionary, ent. Classicism)

Baeck's presentation of Judaism is within these limits.

Using the
~as belng

essence of this definition, he reads Judaism
the classical religion. To Leo Baeck, Judaism

"is the faith of reason and knowledge, search and

struggle.
‘along the.

It is the absolute religion which served
‘history and continues to sérve as a model to

western modern religions and cultures,
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