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ABSTRACT

A PrOPOIII for the Study of the Greek Orthodox
Comtaunity in Montreal

. Fotini Ratma %

A study of the Greek Orthodox church as & core ‘i
institution for the development of the Greek community, in

Montreal. The church's role inm the pllty;pd . present is

examined, and it demonstrites the social and . the
institutional change of the Greek community. It presents

¥

major theories on religion of that of Marx, Durkheim and .
Weber rand 'outlinec the structures of genéral religious

belief ay:tenc and their influence on lociety. It describes - . 1‘5

the conplex{ and dynunic nature of rellgiou, an important ﬁ <
element for the Greek coumunity in‘ﬁcntieal. responsible for . t "
its growth and evolution. Angly?ao,of outi?y data based on : , "
opinions of 20’Greck iudividut}; indicate that place of
birth :fcreece‘ or Canada - i; anfinpqrtant variable as\’to ’
deternié? . positive religious attifudc! ;: wvell as positive | :
attitudes towards the role and the importance of the Greek

- chdrch wvithin the tcipectiye comnunity. Ethnic religious
continuity is in favour of ?he‘Clnqdlnn-born. The future of
the religious reality in the Greek community is seen as an
idterplay of the decisions and the in:etagtionn of the two

- generations.

111




" ACKNOWLEDGMENTS y

-

3 P . L
I wish to pay tribute to all those vho have given me
imspiration, encouragement, and important assistance, as

vell as helpful criticiss during the preparation of this"

vork. ¢ . )
S .

1l am particuliry indebted to Professor Anthony Synnott

vho initiated me in the Sociology of Religion and who is the

source of inspiration of this manuscript. I offer him ay

deap apppreciation for his enormous generous -help, advice

and constant moral supporti ’

-

. [

I wish to thank, - in a special way, Professor Efie

Cavaki for offering resources for f{ndividual research and

foi‘ her invaluable suggestions and advice, as well as for

he excellent assistance during the process and the final
preparation .of this manuscript.

I am gre-tfﬁl,to Professor Kwok Chan for his excellest
advice and criticism as well as for his contribution to the
vell-balanced presentation of this work.

|

1 slso want to thank my friend Andr& Paquin for his
kindness and positive orientation which helped wme to
overcome the many difficulties ‘encountered with social
research as well as with human contact.

.ngfilzé a vord 6¥ appreciation to the many individuals
of the Greek community who so kindly alloved themselves to

be intervieved.

[y

iv




v
R
+ et
¢
H
b d
PR
®.0"
-~
NN
N t
Lo
© .
o7
e v
. .

Y
ML
S
e
-
. .
- <
-
L
. .

3
.
@
N
,
-
i

o
i
-
;
s
.
T

=a



o . 4 - ‘ v . ’ .
' . v * . 5 - ”l
) “« ' . 1
C -~ . o « . .
. : : TABLE OF CONTENTS : . :
’ Page
v . i . "‘
. - ' . L . ' . .
Ab.tr.C,t L] L ] L ] —. L 2 L] L ] L L] L] *» L] * * L d L J - L] . .”. [ ] L ] ‘ii‘i
. Acknowledgements . .« ¢ ¢ ¢ ¢ o s o o s o e e o 0 e o iv’

~, T } v
\

Chlpger One: Introduction « « o« :a .+ n40°o e s s s o @ 1

’

C'hlptet Two: Methodolotyr e ¢ o . e ¢ 2 e e b & & o e o o 5 ‘{
Cﬁ(ptcr Three: jieoretical Perspectives . « « ¢« » o o o 10

Chapter Four: The Hellenic Orthodox Community C - I
g " 1in Montreal . . . o 4 o 4 o0 6 s s e . . 27 B

Chapter Five: The Church and the 'Community:

Int;rvie'. . . L - L AN ] L] L] L4 - L] . L d ‘52

L
]

\

Chapter Six: Conclusions « &+ « ¢« o« ¢ ¢ o s/ o & & <. 81

Bibliogr.phy . L] L 4 L L L] L] L 4 - L L4 L3 * - L d - - L * L 4 ®. o 86

Appendix L 2 ¢ o e ¢ & o 6 & o o a 2 s 2 o LI B c\; . 88

- N M

kppéndix 2 .. L o.o e s » s e s s s ; ?.o o o;r « 91

‘ App.nd;x . ; * ¢ o o s e« s o o « 93 , '2’

'y




S

‘Chapter I
. INTRODUCTION

The study of ethnic communities has been considered
' ) i

1 rtant__in lociolqu, ss & way of .ttécing both the
nconntitution of Canadian society, as weli as underatanéing
its social proc;él and evolution.

The’ Greek community has been chosenAfor the present
study as it i{s the fifth largest ethnic community (after
' English, Freach, Italian) ‘and Jewisgh in Montreal, and one of
the ; sost inititutionllly complete ;omnunities. " The

vy

focus of the present study lies on a single social
. . < . -j

institution: The Greek Orthodox Church as an {important

factor in the ethnic community's social development and its

further evolution.

The study is divided into two primciple parts: _af.?é?e

historical development of the Greek community, which was

largely done from interviews with priests and comnunity

leaders during the winter of 1981. .1t includes s discussion

. {

on demography, patterns of immigration, the building of Ehe_

churches and//Qg}lrochill schools, the formation of
organizations, the cooperafion. and the divilioﬁa in the
community; and D) the recent developments of the coniuni:y
conceruning the religion factor, .and the position of the
church in the community: its functions as well as its role

and importance for the individual members and for the

community as a whole. i ﬂf///

7

' The church as a socisl fnstitution seems to be the

- “soul”™ of the ethnic conn#nity.

1
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.

" functions for ita_gsfbers;~it has been described as the core

A

e

1

recreational, pQlitical, economie, professional, religious,

\\

Available socioclogical literature shows that ' the

v

anization {% established in order

~>-

\

for‘atton of any ethnic orf
to meet a nged; tﬁip need might - be educational, social,

, . s
cultural or some other comnmon 1nter;:§. By looking into the

literntuye. the #Murch has been demonstrated to. adiiniater
to mgny of the above needs, apd to fufﬁill ;any signifftlnt
)

inabiiution, pla;ing an important ro¥2 in the community.

Por' Itqliann in Toronto, the hurch,‘ “"in addition to
its mauife;f'religlous function, preévides coitinuity betveen
‘their former lives 1in Italy and theilr new,lives in Toronto;
it serves as a2 social gathering/ where one man meets
fellownen, use one's mother tonque, agd have a 1link with the
vidf} yoﬁciety through the bilingual priest who has .a
better knowledge of the expeecatizgi, norms, customs and
culture of the host society” (Jansen, 1971).

Among the Dutch Canadians in Holland Marsh, the church
‘18 seeking to exercise a power over the family and. the

school, especially through the pastor, who acté as a

‘madiator between! the individual and God. “The pastor is

,responsible for seeing that the school conforms to the moral
' /

" and %piritual ideais of the con-ﬁnity, and he also offer,

individual and fdnfly counselling” (Ishwvaran, 1977:79).
Anmong Greeks i1in ihe United States, the central

inetitution 1; the Greek Orthodox Church. -"For the../

immigrant in America, the church éomnunity be;aue the arena

>

in which one worshipped, at;iined social recognition and

3
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made friends - and some times enemlies.” (Moskos 1980;67%.
An important element that is apparent in the study of

%

Greek c¢ommunities, in Montreal and elsewhere, is the
influence of politics {n egcl?kiaatical matters. | The
division of the church into 'two political groups, ‘Royalists
and Venizelists, has been discusse& by Xepides (1922), and

which was also apparent in Montreal.

Althaugh there is soae litefaturg available on the

*historical development of the Greek Church, in the United

States generally (Saloutos, 1973) and {a Detroit

(Stephanides, 1971) and in Montreal (Gavaki, '1983), there

has been little research on what religion and church mean to

N -

Greek individuals themselves as well as to their community.

i

The fndividual'e veews or attitudes towards the church
and the Grgek'Orchodox religion might offer a more complete‘
picture of the role of the chufch in a.con nity's life. It
can explain why or when the.cﬁurch becomes impo antl Also,
the vay 'people feel towards religion and the church can
determine The social process of the respective instit;tion;
Their views can be wused as a‘/gnfﬁt to opredict future
developments or changes, and finally, their views can be
used as references for a comparative study with an ethﬁic
community, Greek or other. ,

The theoretical part of the present study deals with
the principle theories of Marx, Dufkheim and Weber. Their.‘

unique and different approaches to the study of religion 1s

considered important {in developing an understanding of the

'

"complex and diverse opinions of Greek individuals regarding

37
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the role of the church and religioﬁ in their community.

'

These theories clarify .both .the meaning of Greek

«

rel;gious reality'a; vell as the generitional differences.. .

7

- v
T e e ] s . 4 e 1 A
. - 'e
N N -

,Pinally}j) these theoretical approaches . were considered

- useful n‘otder to draw some sort of synthesis in terms. of

religion and Church from the different opinions of the

' 1nd£§fduals and in the view of the different social gtages

of the Greek religious reality 1in the couun‘unity.

The overall study - although it does not  represent a .

-

large reality of thh Greek population in Wontreal - proved

to be interesting and quite useful in gaining ~gome
@ ' ‘ "

understanding ~ of _what - the Greek religion as well as the

e e e UL VR VR

Parish, , have meant to people in the past and'foqg}nue’ to

mean in the prése“ Lo




* Chapter ll

" METHODQLOGY

The pur%bse of this study was téglnvestigate the role
° .
of the Greek Church in the Hellenic community, and the

. ~
attitudes of CGreeks towards Greek Orthodox religion and the

church. , v
i

Information on the historical process and the active °
role’ of thq“%hurch in tﬁ:NEommgnity vas obtained during’
1980-82 from field work as a research assistant for the FCAC

project. at Concordia University on Ethnic comaunities in

\

Montreal. In order to._gain adedﬁaté information about the‘
history of the Greek community, archiva}/ research was -
conducted by reviewing - * existing publications and

pamphlets available in the Greek community's library, and by
. BN ! "2.

various yearbook; of - different Greek’
4

associations (such as the Cretan Asipcigtion, the ILabour

reviewing  the

Asgsociation- etc.). Archival research information was

-linited, 80 in-~depth dinterviews with past and present

leaders of the community, as well as with priests of the

[y

four Greek churches, gave ,i more adequate and
»~ ’ '

A v N
'ch{}mologically accurate portrait of the histogiial

development of the Greek community.’

Contact arrangements with gheLconmunity'u leaders and

-~

priests were not easy. The Greek community's. leaders '
vanted to be assured that their efforts and gimg -would

coutribute,in a coucrete way, to the enriching of the

community's archives about the history and the development

. of the breek compunity in Montreal. Sone leaders refused to

et vn o a B n

.
o
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/ . ~* .
;% ‘ingervieved; so 1in ' certain cases some leaders already
: - /

'iptetiiened and as well as personal {friends were call¥d upon ~_

+ . . . '

~ > n ' -

. “\\ig\hglp arrange {nterviewvs. - T -
L3

During the‘HiPter of 1982—8%, an additional tyventy five

€25) 1nd1vidqals' of Greek Qrigln wergh 1hterviebed. The;
wWere c&open'ftom ﬁlacea that had already’been vigited du?ing
previous {ntervicwq. such as aaao;iatione, restaurants and

v Concordia University. The sample was not a random ome

because of const;kinta of time and mongy, bqt it rt?resents

. a croks-section Df the population. It includes roughly

- s

// equal z;mbers of males and females, Greek born and Canadian f
born os Greek ﬁarentage. . Individuals were aged from about
20 to about 70, and they were unci?lled,and skilled&workers, ) 3
students.. community leaders, 'entrepéeneurs,JFOusewives and
professionals. \ . h . ggﬁf - »
. For an individual to b;'eligible for\intervieving, the -
é%spondent had to hav:‘:ESS'ben in Greece or in Montreal.
The first contact was made qunqdunped; cnce the first‘
contact with an iﬁdiviéual wa: made, ‘additional rnames such
as vivgs, friends, relatives 6? co-workers were aoifgited
.. from the {interviewee. This was done %y gselecting” names,
) addresses or phone numbers, in order for an appointment to . '“;’('
be made in advance. Y |

.
s f
o ’

Five .people out of 30.Who were to be . interviewed o
A ' ’ v ! -

. ' q
funitially refused to be Wnterviewed at all; another five
were rejecéed because their responses were too brief and

e -~ . )
uniformative ('I don't know' or 'l guess so', being a common

Aresponsei. Interviews that were not used were not counted

*y,




e - \
in the final analysiz, hence the total of 20 individuals.

It ~shdu1d be noted that those individuals who had read
. about religion and thus felt comfortable with the 1issue,

were enthusiastic about having an interview. They made ag

» ‘

effort to give clear and complete responses.
The Interview . ‘ ' b
@ ] ) '

For a number of reasons, .the interview method was

conéidgred the best one for "collecting the ‘information
n;eded for thi; study: ' First, aualitative data seemed more
likely to probe the attitudes of Greeks towards religion and
Church; second, past research experience has shown that the
educational level of Greek ;muigra;ti is very low, and they

feeI‘%Sre Eomfoifdﬁle,vith face-to-face encounters(than with
~’filﬁliqg out unfamiliar qustionaires. Finally, because the
:Greekfignguagé is the only one uaed~among'recent Gfeeka, it
was believed that pe;sonalhinterviews it Greek would remove

"

obstacles of communication, assure more reliable respounses,
and increase -the fesponae rate.
Qualitative research 18 extremely time consuming, and

" in the present study, a great deal of time was spent on

translation from Greek to English. klthough the\cranslatién

’
-

7
itaelf is as close to the English .language as possible, yet
certain Greek terms were not easily translated. For example,
 the word 'agathos' which was often used as one of God's

qualities was translated as *good', whereas 1in the Greek

the difficulty of resolving the coﬁtrad;ctioné between the

. language the word agathos goeé beyond the word good. Also,

A

et b S ——
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views of the <clergy, ' leaders .and- individuals about facts

]

.and opinions 'concerning thg role of the Greek church,

vas another time éonauning problem.
All the interviéws wvere recorded on tape. ‘ Almost dl}
the respondents felt uncomfortable with the presence of g

tape-recorder during the first few minutes; but after that,

ft did not create any difficulties at all. Taping was both '

easier and ‘ more accurgte‘than taking notes. The average

time spent on each interview was about one hour_to one hour

&

. and’ a ‘half.

The Questionnaire

v

5

The. questionnaire is presented in Appéndix-l; but a

few words should be said here about the various  questions
asked,
- w

'

Prior to interviewing the “sample Bf.25 1n§iv1duals,
a set of questioni was developed. The questions were

designed 1in such a way as to collecf infornation on four

) major topics: Church practice, attitudes to the Clergy,

views on the functions of the Church in the community and
dttitudes on the importance of the Church and Religion.
‘The questions were also selected to facilitate
conparisons of Marxist, Durkheimian and Weberian theories of
religion, and they proved extremely useful in this regar&.
Sone of, the ‘queatioﬁs ‘wer? open~ended to maximi;e
qualitative ‘responses; some were close-ended to facilitete

quaﬁtitative analysis.

"It is hoped that all questions developed for this study

O

T e e o
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‘Chapter III

. ‘ THEORETICAL PERSPECTIVES

The role of religion and of churches has been discussed

e +

by wmany sociologists, but perhaps the nmost important

theories are the ones put forward by Marx, Durkheim and
’ ¢

Weber. Their ideas will be 'presented in this
chapter, and their ;pplication and rglevanée to the Greek
community will be discussed in chapters 4 and 5. .

Suffice it to say here thdt their contrasting
approach;s will throw considerable l1ght on the role of
religfon in the Greek community,"and‘on the meaning of
religion to the Greek people. Which theory appears fo be

.

more valid for the Greek community? Can the social process

= 9 .

of the community be understood or explained by one of these
" theories? Are these theories mutually 1incompatible? Is
:heré 8 synthesis? These are sone‘of the questions that
" this thesis will consider. ‘

In his most famous work, The Communist Manifesto,

published in 1848, Marx referred to’'religion as a veil - a

1

veil that conceals from the proletariar the bourgeois '

‘explofitation of the proletariat. He observed tha;‘-”f;r

exploitation, veiléq by religious and political 111uqions, C ;
s it (the bourgoisie) has substitutea naked, shameleas;

direct, brutal exploitation” (1964:62).

i
1

S - Over the years, this analysis was developéd\ further.

In On Religion, Marx and Engels vrote perhaps their wmost

famous description of religion: "Religion 1s the sign of

W,
’ N
10 o




-

the oppfesseﬁ Ereature, the h?at: of the heartless world,
Just as it is the spirit of a spiritless situation. It 1s
the opium of the people” (ibid, '1957:42).

ingels *went on to say that "all religion, however, is
nothing but the fantastic reflection iﬂ wen's minds of those
external forces which control their daily life, a reflection
in which the terrestrial forces assume the form of
superﬁaturul forces.” (ibid, 1957:146).

The social force of nature and of society a}e
perceived by men ag somEthing alien, .mysterious and
nuperiof. and this 1is the result of man's faillure to see
{enlity, to realize that he is creator of the soclety, the
State and all social values that stem from such a cémplex
social organization. Th%s ‘fantastic reflection' that men
hold t;wards nature and tovang the s8social forces that
dominate their daily life, is what Mari called the "false
.consciousness”™ of the proletariat.

'The ruling ideas of each ;3e have ever been the idea;
of 4its ruling class', Marx poipfed out in the Manifésto;

(1967:40) and adherence by the proletariat to thesge

»

religious and political ideas represents their failure to

see $bhrough the ‘'wveil', and represents their false
- . T

consiousness.

In their conmentary 3n'the role of religion in ancient

Greece and Rome, Marx and Engels observed the clqse)

association between religion and- state - the 'true religion'

wag the cult of their 'nationality'. This confirmed Marx's

view that the role of religion was to support the state,.

11 .
: R
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T ngeld 4nd Marx, 1957:41). -

i.e., . the bourgeolsie. Thus, religion is merely another
P N '

.instrument of class rule - together with the army,' the

Al

political system, and the legal system. Thus, once the
cocﬁ:ty collapsed, s0 did the religion.

With this reference to antiquity, Marx demonstrated
|

th;t religion develops'inpcorrespondence to the conditions

s

IS

of ‘the time, and fs the expression of the society's being.
This argument is the basis for explaining the rise of modern
religien such as Christianity. In thig way Christianity 1is

regarded by Marx as a suitable religion for people, simply

because 1its preaching reflected and ‘corresponded to the

N ‘.

‘conditions and situations of the ‘time in which it arose.

The history of early Christianity hau‘nofable points of
resemblance with the modern working-class movement. " Like

the latter, Christianity was originally a noyement\ of

>

oppressed people: it first appeared as the religion of

slaves and emancipated slaves, of poor people deprived of/

al&%”;jépts,‘ or peoples subjugated to. or dispersed by Rone

!

/

\ Marx argued that society is determined by ecogonic
rj&ationc, production and exchange. Men, on the other haqd.
are doninated by the economic conditions they have created,
Snd '< th} neans of productién they have produced. “"man 1is

r

& @ .
the wé:{d. of men, the State and society™ (in Bottomore,

\ (sﬁe 9\‘&1& > '
n s

. He argued further that men are the result of a low
R .
=\

level of development of the productive power of labour, and

~

they have limited relations in the sphere of material 1life.

12
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In this réléect,, religion stands ;part from ma:érial life.

Rf;igion, for Marx, 1is unde?sggnd\fron the tendency of men

onto hy}othetical and supernatural forces; and religion is

nothing else but the productive and ~materfal 1limitations
~reflected in the ideal spher; of man's 1life.

Thus, religioq stands apart from the true nature of
society.’ "Societ&' creates for {tself an organ for
safeguarding * {t8 common interests against internal and
external attacks. This organ is the state ﬁower. Hardly

has it come into being when this organ makes {itself

- independent of the society; and indeed, the more it becomes

St
the organ of a definite class, the more it directly enforces

k!
tpe supremaéa of ;hit class. But once th; state has become
an independent power 'vis-d-vis the society, 1t produgep
forthwith a further ideology. Ideologies are still further
rembqu from the material and eco;onic intrastructure, and
then take the forms of pgiiéaophy and religion (Marx 'and
Engels, 1957:259-26#).

Therefore, Marx maintained that religion 1is produced by

the State, by the society, which was, in t&:ﬂl~3foiucéd by

man, who possesses no true underhtanding of the reality of
the bdynnnfc sacial forces, within thf material sphere.
Religioé,' God and higher beings are 1idealistic spiritual
expre;dions that refléct the idea of the individual isolated
and alienated from himself and fron soc1ety. Marx ’argued
that the consciousness of men s determined by their social

>

" being. "The totality of these relations of . préduction

-
Ve
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EonstituCes the .economic ‘structure of‘eoqiety - the real

foundation, on which legal and political superstructures

aﬁarise and to which definite forms of social counsciousness

correspond” (Bottomore, 1969:67). « ﬂ3§+
‘e .

In a capitalist system, however, religion is understood

as a aocia1~class pheno;enon'where there is a relationship

. between religion ana private property. 'Marx maintained that

- the ruling class uses religion as an insﬁrument to keeﬂ/ the

working «class ~oppress;d and erendent on the means of

pfoductiog and withiﬁ their bounds, which interelationship
determines man's conséiéusneas.

That human beings, althoqgh they are the creators of

5 .
society, state and religion, project their own powers and

', thelr 6wn valueg upon hypothetical, superhuman and

supernatural beings, demqgstrate; that they possess no true
consclousness 'of the naétfe of the society in which they.
live. Religion for Marx is the -human fantasy that reflects
the idea of the individual alienated frbnchis work and from

the means- of production, as well as from himself. . Man's own

nature, own —powers and capacitiea are projﬁgtéd outsgide a%
I :

himself to other higher beings whom he personifies, and who

he believes control his life and will compensate him for his
suffering, after death. ' ’
God, accordiug to this philosophy, is the reflection of
the abstract man; “religion cam continue to exist_és the
lmgﬁz}ute that 1s, the sentimental form of men's relatiom to

the alien natural and social forces which dominate them, so

long ‘as men remain under the coantrol of these forces”

14
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(ib1d:147). Marx and Engels drew a parallel. between

éhrictianitﬁ and Socislism pfeaching'the very ssme matter;
the difference, however, between these two is essgential.
"Christianity places this salvation in a life beyond, after
dba%h, in ﬂeaven; socialism places {t in this world, in a
trangsformation of society” (iﬁiﬁ:S}ﬂ).-

Socialisem, along with the ffosttive abolition™ of
private —Qi?gerty, will transform the 1life of'huﬁén beings,
ffon human self-alienation to real human nature. “The
positive abolition of private property, as the appropriation
of human 1ife, 1is thus the positive abolition " of all
alfenntion, and thus thé return of man from religion, the
faiily,' the State, etc., to his human, e.g., social life”

(Marx, in Bottomore, 1961:250).

Therefore, man 1is the victim of his limited relations

to the producf e soctal forces, whereas religion 1is the

possible optcome of his false perception of the real and
practical nature of society.

This Marxist approach, as,will be shown later, was the

one adopted by wmany individuals who claim to have

contributed to altering the constitution of the Greek

community  in Montreal, - and  who tried.\ ultimately

auccessfully,‘ to secularize the community centre, and to

weaken the cultural powver .of the church.

4

Emile Durkheim

Durkheim's views on religion are quite different fr§m‘\\

thoge of Marx. In Durkheim's view, feligion is neither an

‘ 15
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opfum bpor a veil ~ it is a strengthening povef for the
individual and thus, for society.
Durkheim dedcribed religion as a system of given &ft’

I

that exist 'and that coastitute "reality”. He explained that

, <‘when a man lives a2 religious 1life, he believes he 1is

participating in a force that dominates him, but which at

the 'same time upholds him [ﬁd raises him above the misgeries

of the world as well as above himself. "The believer who

has communicated with his God, 15 not dﬁrely a8 man who'sees
truths of which the unbuliever is ignorant; he is a man who
fs stronger” (Durkheim, 1947:416).

In his classic work, Elementary Forms of the Religious

Life, Durkheim viewed religion as arising from society from

its unfique tnattre, being indep;ndent and sacred from that of
the individual. He described society as having in ftself
sonmething sacred that gives rise to religion and soqietyf is
thus perceived'as God who men believe and vorsﬁip. “Society
has all that is necepsarj to arouse the sensation of ‘the

L 3
divine in minds,. merely by the powar that 1t has over them;

1

for to 4its members it is what God is to his worshippers”

-

(igii: 206).

For Durkhein,‘ religion is\yeul and ideal, profane and
sacred. He made no distinciton between religion and
'society, a8 he ghought théy were one and the.same thing.
"Everything social ‘is religious; the two words  are

synonymous” (Durkheim, 1933:46)/

Durkheim's “observations of primitive religions around

the world led him to conclude that “the universal and

» 3
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eternal bbjective cause of these sensations out of which
’ : '
religious experience is wmade, is society”™ (Durkheim,

1947:418). : . ( -

At bt

Althouﬁf Durkheim did not deny the naterial necessities

of man, he emphasized the ésychic necessities as well, and ¢

~

bgmatgued that both are of equal "importance, the latter be- |
ing manifest®d and facilitated through religion. "The ideal

Ll .
society 1is not outside of the real society: it is part of

.

it Far from being divided between them as between two

. 'poles which mutually repel each other, we cannot hold the
one without holding the other™ (ibid:423).

What Durkheim is referring to ie the interdependence of

S R e - aantme, ko ST

the ideal and the real society. That 1is to” say, ;ven bhen

@

religion séems to be in the‘ipdividu&i connciousne;s,_ 80 as
\ to fulfill mnn;s psychi; dec;ssities, religion is stLll‘ in ' ,

‘the society vhere' it finds its birth and ig further \ . . Y

nourished. In other words, whatever ls happening in man's

conciousness 1is not an {llusion or thallucination of the \

perceived fdeal society, bhc rather the expression of man's ¢

avareness of the social system in whi&t he lives and on
o .

which he depends.

i

¥ -
Therefore, society is divine and it 1is above the

individual, whereas religion 1is the exp;eaﬁion of the ' l

society. Unlike Marx's concept .of religion as being the ‘ ‘
. ?fqytaétlc reflection of the abstraci man”, "for Durkheim it
wags the reflection of social reality im which men live and

on which they depend, so that they worship their own

sociery, or their own collective reality. The society or the

' ‘ 17 ‘ 4
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external social forces are vffwed as real and divine as well
as beinpg greater than the individual, ratheér than as mere

supernatural or superhuman expressions.
]

The divine and the sacred parts of society have Jgeen
degcribed by Aron as follows: k4

"God 1s first a being whom man imagines 1in
certain respects as superior tajhimself,  and
on whom he believes he depends....the
believer feels that he is obliged to accept
certain forms of behavior imposed on him hy
the nature of the sacred principle with which >
he feels he is 'in communication. 'But soclety

also maintains 1in us the sensation of a {)¢

perpetual dependence, because it has a nature
peculiar to 1tself, different from our
N~ - individual nature, and pushes ends which are
likewise peculiar to itself; but since it can
attain them only through us, #t imperviously
demands out cooperation. It requires- that ve
forget our personal interests and become {its
servants; it subjects wus to all kindg of

inconveniences, hardships, and sacrifices -
. without, which social life  would be “
impossible...! Society awakens in wus the .

feeling of the divine. It 1is at the same
time commandment which imposes itself and a
reality qualitatively superior to individuals
which calls forth respect, .devotion,
adoration”™ (Aron, 1967:5}). \\\

[+d

Religion, for Durkheim, 1is far from befng a vague

innate power of the individudl. Rather it is the outcome of

the <collective 1life that the individual has 1learned to
. idealize and to di;tinguish from that of the profame 1life.
For Durkheim, this Aivision of society\is not a(choice, put
a condition for the existence of botﬁ the 4individual and

society. The social fmnction of religion is extremely
: E
important for Durkheinm, - simply because religion is something

essentially social. "It is not a sort of luxury which ‘man

»

could get w&thout, but a condition of his very'existence.'

1
. -

N

\ 18 _ . X
.’9 | L - | >

T s e s b AR ko

T Ry b e

.

2
i)
j
i
s
|
|




He could not beqa socialibeing, that is to-say, he could not

be a wman, if he >had not acquired 1t“w(Durkheim. i9{7:423}.
Instead of human self-alienation as intr;duced by Marx,

‘religion 1is for Durkheim s condition for the sqcial‘ and

noral cohesion of . people withiin society; it is -social
4 ' . R
control, a necessary condition in order to keep people

-

within the Bouhds of the social ‘order. Re}igioﬁ is not only

a mental concéptualization of the individual, but also a

5

human socal action. "Society cannet make its influence

L 8 -

felt exceptlin action, and it is not in action unless the

individuals who conp;se it are assembled together and act in

common, .. It 1is before all else an active cooperation...

Therefore 1%, is action which dominates the religi;us life

.

beé;dﬁg of tﬁe mere facé that it is soclety‘vhich is its
"source' (1bid:419). : Ty \

| fhe functions of religidn, according to Durkheim, ate
those of religious ritual, rites or acts. He defined rites

as follows: “"Rites are the rules of conduct which prescribe

= E

ho a manisﬁould comport himself in :the presence of these

saTl d objects” (1bid:4l). ‘Durkheim distinguished two

pri%cipal functions of these rites: although their apparent:

function is to sttengthen'éhé bonds attaching the believer
to his god, they at the same time strengthen the bonds

“attuching the 1individual to the society of which he 18 g

memb;t, since the god is only a figurative expression of the

J

soclety {(1bid:226).
The ritual acts are réligious ghnctions that are

performéd for the society ‘as well as for the individual- and

v
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- . b. ‘ '
thus, society. "It 18 VDecause they serve to remake

. individuals and groups m@rally that they are believed to

yhave a pover over things“,(ibidkii:}.
L ' 14

‘Durkheim discussed the church as an-'institution having
. .

moral powvers “for 1its believers. . "A church is unot a.

a ¥,

fraternlty of priests; it is 2 moral community formed by all
believers in a single faith, laymen as well as priests”
» "

(1bid:45). .

Religion is thus the path for the maintepancé_of social

- )y

order and social solidarity, ad well as for the maintenance
for ';eculanfmorglity, which is expressed in \h;maﬁ soclal
a;tions facilitaed by geligious rituals.,

' . Religious rituals are also vwiewed as maiqtainiqg

psychic euphoria in the individual believer. Bobever,; the

bonds -that unite the individual to’soclety are many and

Ivariousi moral, psychological, social and institutioﬁal.
Durkheiq attempted to show how religion strengthened these
(1§e11€}c b;nds.' Although it is nqt clear that. Durkhein
practiaedp any religious faith, he was most eﬁphatic about
the psyéﬂological benefits of such practice: “"Whoever has
realiy practiced a religion know§ very weli that is the cult
which glves rise to expressions of joy, of interior peace,
of ser:nity, of ;nthusiasm, which are to the believer an
expefimental proof of his beliefs” (1bid:417).

Religious rituale re=-egtablish the wéll;being of the
tndividual and ;t the same time bring him togethér with the

‘ . .
6ther members of society, "Qith whom he feels he shares and

-

éarticipates in  moral world, which is necessary for the
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“smooth and gfflcient ope;atibn of any civilization”..

'Finally.* he suggbsfgﬁ that religion has been a major
factor 1in institutional devélopnent and the centre from
which many other.cultural institutions vere born: "It may be
said that nearly all the great gocial instithtioqs have been
b;rn in religion™ (1bid:419). -

s ) “
This, last point has been particularly relevant for .the

development ‘of the Greek community in Montreal, as will ﬁ%

seen below. If may be argued that the development of the.

" Greek coﬁ ity followed Durkheim's model in explaining

religion. FPronm the‘Begiuning.-religioqvand church have been
extri;ely ° important for the Greek people; ‘and by
N4 i

constructing their Church they Qere in faet reconstructing

_their .society, the»Old World. According to Durkheim, a

condition for keeping a community alivqhis to make it
divine. As was demonstrated earlier, the major social
function;¢hhnd act;§it1es ;f th? G;;ek 'community 'passed
through religion and tggk—viace in the Church, so that
religion was the éoul of the community as well as the

expression of its social reality.

Y

Max Weber ’ ,

@ i

Durkhein \and Weber were deeply interested in religion,
and the relation between religion and social 1life. '}Weber
was particularly 1nferested in showing éhat different Ttypes
of societies (agricultural, warrior,. trading, etc.)
developed different religious {deas; but he was also

t

interested in demonstrating the effects of fel;gious ideas

<
¢ Yo
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on social structure. His book On Religion (1922) dealt with.

the first tOpic,\\andlin The Protestant Ethic (1930) he

conside{ed the second.

Weber refused to see im ideas simply the reflections of

‘material interests, as Marx had argued, but he attempted to

study religion as a sourge of social change. 'Religious

study‘ wa{ a fundamental for viewing the -evolutionary
development\of human soci?ty, as well as in examiniﬁg wha;
it could or did provide to tpe various soclal strata. Weber
was not critical of‘relig%on as auch((qs'uarx had been); he
was himply interested in the social consequénces of
different religious beliefs. ° Hé thus treated religion as a
variable in. Brdet to study the historical development of
human socliety, as ‘well as gé examine the resultant
c;mplexity of huhan behavior in terms of cultural, socio-
econowmic and political spheres.

’ Unlike Marx, who .saw relig;onxas an eféect of other
factors, Weber sgaw it as a cause of other actors. He

concluded that dévelopmenta in the 4intellectual psychice,

ncien;ific, pglitical and teligious spheres have relative

autonomy, even _though they ;311' mutually influence one

another. 'J/y“
P

Weber defined religion as follows: “On one hind, the

»

"i1dea- of '‘'soul', and on the other of ideas of 'gods',

. \
* 'demons', and 'supernatural' powers, the ordering of whose

rélations to men .cénstitutes the realm of religious

behavio®” (Weber, 1963:5). He demofistrated that concepts of

a. supernatural order were found in all societies, and were

6 - 22 . s
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believed to govern all or&inary 'natural' events and the
li?es of pedple. These concepts of a s?pernatural oréer
invof;i religious beliefs, .stories or practices, vﬁich
pe%ple shar; as a group and without which they cannot
function. l

Therefeore, Weber argued that the basig reiigiéqs

N

beliefs and assumptions that human beings create become a

.condition for soﬁial life. This being ;hé same argument as

that of Durkheim, Weber deﬁonstrated further that these

.religious beliefs have an influence in their socio-economic

and .politiéal behavior, and. he drew relationships between

attitudes of various social cleasses and religious bellefs.

o [y

their religious preferences. Thus, férIWeber,’religion was
both an independent as well as andependent variable.

" Weber focused” on 'the' economic o;ganiéation, using
religious orientation as an independent variable. "He was
concerned with the qﬁestion of whether  conceptions ~ of

religious ideals and interests could influence or shape the

economic activity of a given group life. "When we move away .

from the classes characterized by a high degree of social

and economic. privilege, we encounter an apparent increase in

the diversity of religious attitudes”™ (Weber, 1963:95). He

maintained that religion was élwsys born within the wupper @Q

social strata rather than in the lower ones. “The classes
of the éreatest economic disability, such as, slaves and free

day-laborers, have hitherto never been the bearers of a

distinctive type of religion” (1b1d:99).’

i}
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His central interest in studying the great historical

3
religiouns of the world, was generated by his perception of

the 1{importance of Protestanism iIn the development of

"capitalism in the West. In his most famous work, The

Protestant Ethic, he advanced the fidea that Protestanism had

"caused” capitalism rather than "bee£4caused by" capitalism,
as Marx had argued. ‘\\

He examined the Catholic and Protestant ethics and
concluded that the vast differences 1in the economic
Sehaviour and occupational careers of the adherents had much
to do with their religious beliefs. “"The Catholics show a
eitodger propensity to remain in their crafts, that 1s, they
mére often becone master craftsmen, whereas the Protestants
are attached to a larger extent into the factories in orﬁer
to fill the upper ranks of skilled labor and administrative
positions™ (Weber, 1968:38-39)

The . Catholiss had Jiﬁfe;ent beliefs  from the
Proteatants‘aho;t lendiné m;ney at interest. The Protestants

“

vere in favor of investing their capital with 1interest,

1

and thus Heﬁeg//no;ed that large numbers of bueiness

leaders vergﬁ;4otestant. Also, the religious wiews about

ueal;hg@lre quite different among Catholics and Protestants;
for Protestants wealth was viewed as a "calling”™ from God.

The Protestant ethos places human rewards in this life so

that social achievement and success in one's professional

_»activity are interpreted as a proof of election by God. The
bourgeois businessman "with his consciousness of standing in

‘the fullness of God's grace and being visibly blessed bf‘.

\
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Hin", feels good about his economic success since his
relig;dn ie ordering him té feel that he is fulfilling a

duty in doing so”™ (i1bid:175).

Weber explained the nature of the Protestant religioni

as follows:
“I1f God shows you a way in which you nmay
lawfully get wmore than 1in another vay
¢ (without wrong to your soul or to any other),
if you refuse this, and choose the less .
gainful way, you cross one of the ends of -
your calling, and you refuse to be God's
- . stewvard, and to accept His gifts and use them
P for Him when He requireth {it: you may labor
 to be rich for God, though not for the flesh
and sin” (1bid:162).

v f.

The¥;f$re, capitalism for Weber is not just a sécio-
economic system but rather, it finherits a spirit . efibodied
into it, which is facilitated by the Protestant ethic, which
is the souré; of thig rationalization of life. He stated,
that this devotion to the calling of maki;g money 1s'we11
suited to the capitalisf system. Toﬂay, capitalism no
longer needs the support of religious beliefs since 1t {is
regulated and supported by the State. ‘ |

concluded that 36c1a1 clagses differ 1in their

religious systems. " In other words, one'g own

in the social structure determines one's religious
since fel}gious beliefs are viewed to be used in
to justify 1nd1€1duals' own lif; patterns and their
ituation in the world.

Hebef‘n insights enable one to explain the different
beliefs and attitudes :ovardf th; Church, andlto trace the

< o
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preferences, that is different social systems have
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different functions . of religion to peog}e from different
coclalk strata. As wvill be shown later on, the major
diffe;encea in attitudes towards the religion of‘the church
were found to lie'between Greek-born and Greek-Canadian
inﬁividuala. W;ber's approach can be useful in explaining

'thfse differences in terms of the,expetiefzz}"and position

of\gﬁese groups.

£l

Summarz

To summarize then, Marx argued that religion exploits

BN

the prolet;riat, i;'n veil over the exploitative nature of
uc;pitaliat gociety and is, 1like other dominant id;olqgies,
the e;prejsion of the vested interests of the bourgebicie.
Durkheim, on the other. hand, regarded religion ;a a force
which atrenéthehéd both the 1ndiv;dual and sgoéiety _and be
refgr:ed to the powver of the church in creating social

institutions.” Weber's perspective was different again; he

was inpressed that just as different types of, societies have

different beliefs, so also the different spheres in society

attach different meanings to the churcéh and to religiom.
Thege three perspectives guide the pteient research, in
an attempt to lsée which one throws more 1light on the
perceived tole of the church in the Greek community: Is it
an oplate? Or a glue? Is the church perceived as

exploitative or supportive? Do different people see

religion differently? ‘Why?
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THE HELLENIC ORTHODOX COMMUNITY IN MONTREAL

The bgeek Community has expanded from a handful of

individuals in the early 1880s o0 a population of 49,420 in
- Montreal according to the 19§1 census. This makes it Ithe
" fi1fth largest etﬂnlc community in Montreal, after the
French, British, Italianand Jewish communities. This chapter

will consider the étigins and growth of the community,

patterns of geographic, dispersal migration patterns and, in

-particular, the wide and chépging roles of thé-church in the
conhunity in the last 100 years.

The 1nfofmat16n for this section was collected partly
from interviews with commﬁnity leadeéa during 1980-82, and

partly from library and archiyal research.

1880 - 1906 ,The Beginuings

The first Greeks came to Canada early in the nineteenth
century, and to Montreal in the early 1880's. Ten men,
mostly seamen who had {niled up the St. ' Laurence Rivér,
deserted their ships, married loq;l women and ;ettled in the
province of Quebec.

Several years later, around 1885~1890, about fifty-five

or more Greeks came to Monfreal; they worked in restaurants,

factories or small stores. Some established their own'

business such as groceries, bdakeries and restaurants, as

well as theatres and movie ‘houses.

These later arrivals included the family of Gerasimo '

¥
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(1880); his rea£aurant was located on St. Caéherine street
.east of St. Denis, on the campus of the Unive;slté de iaval
{the former U"nivercité de Montréal). The fanilyl‘&of' Demetlan
(Mytilineos: ' from the island of Mytiline) was the first to
establish a grocery business oun Ontario a£reet east. The
families of Charalambos Koutsoyannopoulos and Karchalis were
the fir;t to establish the theatre business.

In 1905, the nS;ber of Greek immigrants was about 700
to 1000. éAppendix 3) Théy"did not have a co;mon

“place to congregate, and functioned as family groups. -At

that time, a priest would be ;ent to them from Boston by

the Bishop in New York to conduct liturgicai services such
as weddings;\ggptisms and burials, (Fleldwork, winter 1980-

81).

1906-1920 Egtablishment

)

During this period, the Greek community was relatively

disorganized: there are people today who were born in 1902- '

03 or 1904 who have no birth or baptism certificates, and as
a regult they have difficulties toﬂay getting‘their pensions
because there are no records or proof that they were ever

born in Montreal, f

It vas perhaps during this period that these few Greeks °

- A

felt the need to organize their life in the new land, in
order to speak their language and pray in their faith.
Being in a society with different languages from theirg, as
well as with different religions, the need to construct an

. ethnic community organization to provide ' them with the

na
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egssential necessities or services, wmight be re;j;ded as a
structursl wultimate 'need; ré;§er than as a na;tér of
preference left to the individuals. . The construction of a
church would not o#ly,serve as a religIOus ingtitution, abut

valso as an educational and social one. Unabie to
pa;ticipate “in Canada's social, economic, political or
cultural system, they were forced to unite in’ order to
creafe a familiar social experience.

The ethnic parish'han been viewed both as anﬁinsqrument

N
of power for the immigrant group and as a subsystem in the
stratific@tion of the 1larger society (Tomasi and Engel,.
1970:185). ‘ "
& : ‘

‘Hence, the first immigrantsl struggled to form
’themselves into some form of organized community;in 1906; it
finally took ghape in 1909 when the Church Evangelismos ~T13
Theétokou (Annunciation), v;s builte vith Mr.
Koutsoyannopoulos as the first pregident. The Church, as it
has been perhaps for many ethnic communities, was the first
social 1ﬂstitution to be conatructedi |

> A# in the United States, the Greek Orthodox Cﬁurch was
designed to minister primarily to th; spiritual needs of
Greeks and to emphasize' the preservation of the ‘éreek
national identity (Saloutos, 1973:395).

The Greek people contributed around 10‘ or 15 cents
gach,‘and in 1906 they bought a ﬁropertylat 735 St. Laurence
street Dbetween Prince Arthur and Milton 'streets. In
Montreal, the efforts and sacrifices for the comstruction of

. ‘ oa,
this church were among their most remarkable achievements.

-

<
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They spént 8 ttemend&us amount of time in carfying bricks or
\Mrixing _ cement, vhereas those wﬁg were mﬁré skilled
_&echnicians laid the bricks. The comstruction of ' this
church was realized'by the physical as veli ‘: the financial
contributiond of the Greek people, since there were ‘'no
éucside finAncial sources.
~From 1906 to 1910, not havimng yet Sdilt on their newly
purchased property, Greeks used a hall located at the corner
of St. Catherine and St. -Alexander streets ~for their
~services and spiritual gatherimgs. - In the,meantime, Father

Papageorgopoulos toured various cities in Canada, solicitfng

donations for the church that was to be built in Montreal),

and togéther ‘with a church committee made plans for the:

building ¢+ of a church (Hellenic Canadian Community of

Montreal, 1975:29)

From the very.beginning, the Greeks of Montreal saw the

need to educate their children in their mother tongﬁe, as
well as 1in the languages of the country that theyﬁ had
[}

adopted as their new homeland. . They establighed the Plato
- Y

' ' 4
Greek Parochial School 41in 1910, which at first operated in

the Church of Evangelismos Tis Theotokou, with 35 bupils.
The first Day Parochial Greek SChogl was naﬁe& after the
ancient Greek philosopher Plato, and it was supported and
gsponsored by the church. The principal of the school was
dﬁracles Papamanolis, and in 1918 a school conmittee was
appointed by thé‘ﬁg&gk Orthodox Community‘of” Evangélismos;

in order to take care of the needs of the Achool. Two years

later, the number of pupils attending the four grades of the
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Plato, school reached: liO. . The school followed the
curriculuts of the Montreal public schools and tanhtz three
i’nguages: Gree ,. nglish and French (Heilenic Canadian
Community of Montreal, 1975).

" This was the only church with a school 1u,..ontreal; 1t
operated from May 5th, 1910 to 192%&# and it was also the
only social institution of the Greek community.

N Rgliglon and language were the two main factors that

contributed to the development of the community of Montreal.

The common ﬁeedaothat Greeks shared as a group, that is to

preserve”™ their culture, their traditions and faith, made

these people ‘a co-operative as well as a cohegive group, an
11nportant factor that enabled them to succeed in fulfilling

—

these negds. - o -

How;vet,‘no matter how cohesive a group of people in a
new land may be, or how well they can rebuild or organize
their 1ife, .the tles with the mother land are not readily
severed. This is the gase with the Greeks; despite their
QArk, their efforts, or even thelr sacrifices to conitfuct a

community, the political upheavals in Greece during 1914 had

their impact on their .newly organized life. The

Y

cohegiveness, thelr main behavioral ‘pattern, took a

distinctive form: there was fighting1and dissension that
drove people away from tﬁeit community, thﬁfh and ‘school,
and‘they formed another community.

This hostility among themselves was manifested in 1920,
when the Greeki community of Montreal was divided{ into two

hostile camps.
nlﬂ * . L
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1921-1945: Expansion

- A

/// Greeks could, not separate polit

o

/

progress of their church and e community in general,

interrupted ih 1914 by the political situatiqn in Greece. A
haimilar situation happened in the Greek community of the
United States. A feud had developed £etweeﬁ the K;ng of
Greece,'who mainCaineg that ;he nation should remain neutral
in World War I (he was personally related to the . Ring of
Gremany) and his prime minister, Venizelos, who sided with
" the Allies. ThelGreek nation, as a‘result, was divided into

two antagonistic segments. The situation was reflected in

the minds and emotions of\Greeks throughout the United

States; these communities separated into two fractioms; and ’

consequently the conéregation of the church broke up. As 8
%e;ult. the people who sfded with Venizelos remained in the
0ld church, while Royalists created new churches with

prilests uotz recognized by the Church (Stephanides,

1971:119). ..

L]

% .
In Montreal, A}n¢1920, there were about two thousand

Greeks, which number indicates that there was more room for

R

diverse " opinigns related to %ge political aitﬁation -in
Greece. . At that fime, the Church leader was Mr.
Koutsqyannopoulos; who was a Royaiist, which made the
ILiberals (Venizei%ats) not too happy because he had t}\\much
control of the administration of the community. Ihere‘f;as
di;senaion. The fhurch assumed the ©position of the
| Royalists, wheregs the Venizelists fought for the creati:n

of another community with its own church and parochial
‘ 5
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school.

IKJ the earl O0's a committee of six yds fqrmedv by
' ” Mr. G. Kalfas (Messrs. Manolakos, Frangafexis, Demetlan, |

I‘Demakos, and’ one other were the members), whose purpose was

to try to set up a second "Koinotita”, Community. Finally,
in 19%24~-25 the community split. The Venizelists bought a

church, the Holy Trinity, at 8 Sherbrooke Street West, which

N ; . belonged ﬁo the Methodist Congregation along with the
N " . : B A ’ . l
\ Pté;byteriana,(now the United Church of Canada). The church = -

" was baught on the l4th of September, 1925, for 50,000

dollafs.. This price included the church and buildi&é next
L% &

e

to it, where they started another ‘Parochial Schdal,-:éiticﬁ\ ' 1~

-
»/ -

Socrates, which s8ill exists today (incg}pofating Plato). ™ ]

Lt ey

The financial source for this church came again 'from the

community members. The 1leaders of this comnunity issued

——

E?nda thac~Venizelista boughé, and who, in the loﬁg run,

L 4

e

never, reclaimed this money.

The social cousequences of that split created many. and

disastrous problems; the two communities thus formed were

e

it

} . - like two enemiesn:

) “Venizelists fathers would mot let ::2(:

f} d“‘] gdons marry Roihkﬁst daughters and vice verBa: .

Lo thee _Royalists: would not support the i ;
‘Yenizelists' business, that is, restaurants : )

b or stores.” . . - ; »

%

Father Salamis, an exfaccountanfaﬁho is now a priest at St.

George Church recalls further many cases of Greeks who lost

their busineﬁses during this period because of the hoagiiity

, fy [
between the two portions. © ) »

’ ’
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t »
"l know because I was keeping thelr

books and I could see how much the earnings
vere going down, almost every month -until
these people lost their business tompletely,
,and  poverty did not take long to come; we
‘suffered a lot. I'm against politics and I
try to keep politics awvay from church,
because I only know what it means; Greece can
mind her own businegs, we have nothing to do.
with this, all we can do is send money to
help them, but that's all.” ’ ‘

.Thus, the» split brought enormous social,—religious aund
.financial consequences upon a gew Greeks in Montreal.y

| (ﬁntil 1928 there was still digsenaion in the Greek
comnunities, but gradually many people came to r;alize that
living 1n‘one city, being Greek, and haviné two coﬁmunities

created an intolerable situation. This situition,

vas not “-wise from an economic® point of view

either. Two thousand people could not possibly support two.

Acoﬁmuniqies for long, " since, as was mentioned earligr, the

oaly ‘financial substance of the community was the active

K

' pﬁ&#iqipation of. ite memberg and the contributions of

individuals. The Church, ogythe other hand, was: too weak to

fir

maintain ethnic cohesivene&% among 1its members, so that the

dissension, the fighting and the national split seemed to go

‘ beyond «he control of the Church.

/,M

The financial crisis and  ensuing lean years that
reéulted froﬁ the 1929 “crash” of the Stock Market did not
spare the two Orthodox congregations of | Montreal
vaaugelisyos‘ Tis Theotokou and Holy Trinity). ,‘}he Greek
community of Montreal was not strong enough, in efther
membership <(or financial output to sustain two churc&es

u

and ‘two parochial schools (Hellenic - Community . of

¥

| \
S o o \\




- '
A —— \ . * = o on

®

Montreal, 1975 :30) . .

Between 1928 and 1931~4Archbishop Athenagoras. came
. \ e
from New York to Montreal a .number. of ~ ‘times,
and made every effort possible to-unigé the two chrches.

Thus the érgek Orthodox Church took the responsibility of

solving the problenm “ET‘“tQF national split and uniting the

Ve ,
two churches; aund thus the“\fwo communities, in order to
I3 \

maintain the/Hellenic ﬁpirit among the Greeks in Montreal.

!

{ S

The. two churches were 1ndeed\ united i{n 1931; Archbishop

Athenagoras [got both parties together, and they held
. \ .

meetings and\'dincussious "on the futility and nonprofit-

. { o ; RN v
‘ability of being divided into two fractions fighting among
, , ,

’

themselves. /
As a te;ult, on December 3, 1931, the two congregations
reached an agreement for unification. All physical assets

were united, Ehe two\ communities became one community, and

N
>

the Holy Trinity (Agiyg Trias) GreeEMOrthoddx Congregation of
Montreal was the only one to uurvivé, along with its
Socrates Parochial School. The Church of Evangelismos Tis
Theotokou and Plato’School were sold to a Eungalian Roman
Ca;holic Congregation, due ;o the financisl crisis. The
holy icons and ev;ry‘ocher bgl&nging vergkbrought to the new
church; Archbishop Athenagoras conducted the last liturgy at
the oid church. | B

The Greek comnuniiy was‘resttuqtured again, and the

Church waé the main important ethnic fnstitution, whose

existence ‘required the spiritual, the physical, and the

financial ‘contributions of its members. The magnitu&e of

. .
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the individual contribution and participation of every

single Greek immigrant to the construction of the Church,
and thus the comuunit}, was stressed by the ‘cbmmun§ty's
I;ader in an interview. An ex-president of the community
during 1972-75, Mr. Manolakos was the first one to bring the
very first dollar from outside sources. He et;ted:

"I° always say that unless there is an
input, an organization cannot survive; we can
safely say today that the strength of the
Church was in fact the people who wanted it -
made a sacrifice for it and they paid for it, ,
whereas organizations where all money comes ton
from outside sources are here today and gone
. tomorrow and the fact that they collapse
" means nothing to anyone. :. The people who
organize them, organize most of their time
because there is gomething 1in it for
themselves, and - secondly because there 1is
going to make a contribution for the
conmunity because, 1{if they are not going to )
be paid they are not going-to work. Whereas,
.in the old days, people would have to work, I
"mean it was unheard of to do church work and
be paid for {t.""

Not everyone vou1d~necesaarily agree with M?. ‘Manolakgs'
deacrip:ion‘ of his altruistic note 1in the =c0émuﬁ1ty.
Nonetheless the ethnic Ch#rch was an importa?t institution
in the life of the Greek immigrants. It served not only as
an instrument for maintaining the religious and cultufal
symbols of the ¢traditional Greek world, but also as an
instrument for social interaction between the 01d and 'New
Horlda.A It also served as a social center where people
could meet on? another, where the mother tongue-the oﬂiy
language konown- could be used; where ideas and sometimés

political issueé could be expressed and discussed; a social

'gatheting, a home away from homea-oa way of life-in the new
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“"In those years all marriages that took
place were all the result of the ,
acquaintanceship and the social interaction
that - the church helped them to maintain.
Every Sunday there were dancing, wmovies,
basketball games. They were also sending
children to the U.S. 1i.e. 1in Boston as a
basketball team; all these people married

Greeks. This move.was the wmost important
function of our church.” (Father Salamis,
1981) ‘

With the Second World War, the social function of,the Church
expanded. In 1941‘ the War broke out , in Greece;
some Greeks went back to figh£. The Greek community helped
Greecen by senaihg thousdnds of tomns of wgeat, clothing and
money which, accordinﬁ to the data collected, was not
matched by any other Greek community ohfside reece,
iniiufing the United States, on a per capita basis. here
was \also a Greek Red Cross set up, which gsent medicine and
blooé‘to Gre;ce (Mr. Manolakos, 1981).

" During this period the nu;be% of Greeks in Montreal was.
betwegn 2,000 and 3,000. ' The community suffered’ véry
difficult timed, ahhr;any efforts were made in order to keep w
the comnﬁn;ty functioning. ~ A ;ocial organization connected
with the‘Church‘van formed by Greek women; this was called
Philoptochos Society and later on "The Philanthropiki Enosis
Hellenidon Kyrion™, . which still exists today and it is now
called the Hellenic Benevolent Soclety. This organization
wag .active 1in trfing to raise funds ~to help people L'
the community. The'méln gsource of revenue Qas from dances or

from selling home-made food and sweets to'stores and to the

public. The '~ purpose of this organization was to help

ki
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individuals in need, to pay the teachers of the school.. to

vigit the sick in hogpitals. to distribute milk to poor
children, and to help families who had no money to bury
their dead.

Dﬁring these two phases, the Church underwent
successful as well as painful tramsitions. The fact that
the Church's primary purpose was to maintain the Greek
Orthodox religion as well as Hellenism; implies that these
two elem:nts can affect each other. The Church as an
institution was tﬁe refieccion of socio-cultural realities
:; both Greece and Montreal and not just a place for Ehe
practice of religious rituals or the expression of spiritual
Ldeal;.‘ As the president of the community, Mr. Maris (1981)
eqphaslzed: “Pegple can live onﬁ?aving ‘gaintained thleir

religion, but Greeks cannot live just with their religion,

they nust maiatain their Hellenism™.

1945-1960: Consolidation

Following World War 11, Greek immigrants began once
agAin to flow into Canada 1in ever-increasing numbers.
Fleeing the poverty and devastation of war and occupation in
th;ir homeland, they sought a new life in Canada, the new

land of promises The Greek community of Montreal, at

the' end of World War II numbered between 2,500 and 3,000

+

(Appendix 3). However, immigration accelerated rapidli in
th&? 1950s after a new immigration law allowed
young girls to, enter Canada as domestics. Many

young women came from Greece, and onc-wghey were settled in

#
)

L
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Montreal, they fo%nd themselves in the advantageous position

6f being able to select a mate from %heir native villages
without the’ provision of "proika”™ (dowry) that had been the

custom in Greece.

A definition of a dowry is giveh in the ' Greek Civil

Code (Article 1406):

"Dowry 18 the property that the wife, or
somebody else on her behalf, gives to the
husband in order to alleviate the burdens of
marriage” (Lambdri-Dimaki, 1972:74).

The author stated that one of the basic reasons why a number
of,‘Cfeek fathers and brothers emigrated from Creece was to

get higher wages in order to.help the younger feﬁales in the

" family back home with‘tyeir dowry.

.In the Ease of these young Greek women the reverse
happened: they Jere t?e ones to move, hence, an inivita?;on
to a8 young man to come from the villagehto Montreal, and the
pronise' of landed immigrant status if he married, were
considered an excellent ° dowry. Due to the war and the
economic crisis, there were many young men who were anxious

to get out of Greece, 8o that a large number of Creek

marriages . took place in this way wvhich, as a result,

increased the . Greek population of Montreal. Once these
young women wére married, the parents, brothers, and othe;

relatives .came along as well, 1in order to live together as

family groups.

However, these matches created a number of social

probleme, as it was described by the priests and the leaders

"of the community.' Very often, the fiancés or the husbands

a s

who were brought from Créece abandoned their wives and west
. . - ! N @
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to the United States, where they could never be found,

T

leaving their 'vomen pregnant or already with children. The

first place that these abandoned womem would turn to for

help or assistance, was the Church. During this period the

social fuﬁétfon of the Church was indeed visible; the priest

» B 7

became a social worker and 2 psycRhologist.

The Ladies :of the Church (Philanthropiki Enosis
Hellenidon Kyrion), along with the community's leaders ‘14 -
the time, were extremely concerned about these vomen, an;
they offered great a.si;tance to them. Whatever the problem.
was these women could contact the Church or the Church's
association in order to assist them. Most of the time the
voluﬁteers served as interpreters, for trips to the Royal

L
Victoria Hospital.

Unlike the other ethnic minorities, 'ahch ags, Jews or
Italians, &reeka have ;evep had their own hospital, so 1t \ o

was extremely difficult for a Greek woman to 'visit a BN

hospital with no assistance. In the late 19508, Mrs. Sophia

i 4
Demetlan, a member of the Ladies' Benevolent Soclety,

. R % 1
(organized a big dance and raised m‘oney‘that was spent in

equipping part of the Women's Pavilion of the Royal Victoria

Hospital. This donation was a gesture to show that the

Greek commdnity was part of this hospital, and that they

S

‘ appreciated the hospital's services to the Greek pEOple.“ A
‘ ; plaque in honor of their donation exists still today and it
18 marked: “Donated by the Hellenic Community of Montreal”.

Until . 1971 the community continued to function in the '

* same pattern, that. is with the participation in and the
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contributions to their community by the Greek people. These
years have been described as being very difficult for two
main reasons: first, because the Greek popuiation was

1ncteiuing to a point where they needed more churches and

schools, 1in order to satisfy their spiritual and cultural

.needs; and second, because the new immigrants were not awvare

of the situation of the com&enity: that 1s, they had the

mentality that the Church was sustained by the State as |t

wvas in Greece, and therefore, they did ndt realize that they
¢ v

vere in a position to help. - Efforts by the community Lo

o

rafse money in order to expand its services to meet the

needs of the growing population received much criticism as

It continues to do today, to the effect that all the

k3

=, . -
church cares about 1is <collecting or asking for money.

'Dedpite the criticism, the leaders of the community cont-

-
——

inue to express thanks to those people who did help with i;s»

'expahsion, gince without them the comumunity Qould not be

vhat it is today. Since the newv immigrants were not willing

.

to assist the Church financially, the Greek Orthodox.

[t
v

Community entered a new phagse, .and it became government-
sponsored for most ‘of its physical assets.

A similar situation in the United States| is| described

. ¥
as follows: ) ' T

... a growing number of parishioger
who weré unaccustomed to paying memberghi
dues to the Church in Greece, which wa a

state~-suppotrted church, and who rebelled
against what to them appeared to be ithe
dehellenization of the church™ (Saloutos, 'f

1973:404).

In 1956, the Hoiy Trinity Greek Orthodox Congregation
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of Montreal petit{oned the legislature of the Province of
‘Quebec, and assumed the name of the "Heilenic Canadian
Community of the Island of Montreal™. On October 24 of that
same year the Hellenic Community purchased a choice piece of
land, 303,000‘aqbare feet in area, on the northeast corner

of (3te St. Catherine Road and Wilderton Avenue, for the

price of $290,QOO. The purpose of this purchase was the .

erection of a new church, school, and community centre that

would £f1l11 the needs of the growing Greek “community

v

(Hellegic Canadian Cpmmuniti, 1975:30). The community had

Jlready expand%ﬁ and the money could be obtained from the

/ . . .
people themselves, that 1g, by being'customerq of the Church

through bqying candles, paying for the nystgries. and
through individual contributions.

Several months ;at;r, on March 18, 1957, a Board of
Governors was elected by the General Asaembly of
the Hellenic Community and to proceed with
the construetion of these new éui;dinga. The ﬁost Reverend
Iakovos, Archbishop of North and South Ameticg,u officiated
at the ground-breaking ceremonies of the new Church on Cbte

of Holy Trinity Church, Father Salanis and

St. Catherine Road. 2he Hellenic Community was assisted bg
the two priestsi\

Father Theophilopoulos and Kig:gyxarayannis, and it was

officially opened on May 28, 1961. The new Church was given
the .name St. George after the patron saint to whom it was

dedixcated, and fiPecember 26, 1962, Archbishop Iakovos

proclniﬁed it

1975:30-31). \
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1960-1980: Recent Immigration ' \\\

As soon as Greeks arrived in Montrgg} they started

concentraiing in the Park Avenue and Park Extension areas..

Iherefore, it became a necessity to pro&ide these people
with a new church in order to administer ‘religious services.
?hus; in 1968, another church, Koimlsis Tis T?eotokou, vas
boﬁght at 7700 De 1°'Epée, where a facility for .Socrates
school was also\established.

In 1970 more schools were needed; a new scL;ol building
at 2735 Hoydé'St. in Ville St. Laurent was purchased from the
School Board, and the name of the school system changed from
"Anglo~Greek school to Socrates Elementary School operating
in t;o locations- the afote-mentioned.and at 106i5 boulevard
@

Saint Laurent (Interview with Mr. Maris, 1981).

In 1971, wunder the presidency of Mr. Manolakos, the
community started getting access to,financial resources from
the Canadian government.* At that tiné,'the chairman of the

School Committee was Mr. Maris, the current president, who,

along with Mr. Manolakos requested that the Quebec

P

govefnuent declare the school as the “Institution
, ! s . . ]

d'Intéllect Publique™. In this way, tHe school was

converted from English-Greek to French-Greek-English,

emphasizing Frean as the language of iustruction_ for the
main subjecta‘of the school. The benefit of this initfative
was that thel community obtained an 802 subsidy for the
school. Mr. Manolakos stated:

1 likéﬂto feel proud because n§ presence to

the community was the turning point in  the
history of the community as far as grants are
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concerned. I got grants for schools, for
social gservices, and to operate youth
programs. This i1s what gave our school the
status that it has today and this is when
I was able to elevate standards, the quality
of instruction, the services that were
offered to the community. Before we used to
rely on a few people sending their kids to
school forcing the parents to pay in order to
hire school teachers. So because they had no
money, we used to hire second class teachers.
Today the kids have excellent. {nstruction and
therée 1s no coumparison in both knowledge and
respectability (sevasmos) with any i\?ther
~school.

In 1973, under the presidency of Mr. Mari;, the school
got 100% subsidies for its program‘ from the Montreal
Catholic School Commission, ip collaboration with the
provincial government.

However, this {initiation of the convetibbn of the
school .syatem created much criticism for a long period of.
time. - Thg-presiden; of the community, Mr. Manolakos, was
accused of having " 'sold' himself to the Fremch government

for 'glory', however with the political situation of Qaggec

and the rise of the Parti Québécois, "many Greeks have coOme

‘to realize and to appreciate this change.

Between 1971 and 1975 another church was bought, the
Evangelismos Tis Théotokou, on Sg. Roch Street. In 1974,
the community's lquer, Mr. Manolakos, obtained l160,000-
dollars from the government to erect an office building n;xt
to Holy Trinity“Church where the offices of Koinotita
(Community), are located today. ; o °

In 1972, an 1institution of Social Services of the

. . 7
Community was established, located at 5679 Park Avenue and

at 754 8St. Roch Street, as well as the School of Home

44
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Economics located in the basement of the Evangelismos Tis

Theotokou Church, In this school, Greek folk arts are

£y

taught, and exhibitions are held of beautiful Greek

embroidery dane young Greek-Canadian girls. In the
basement of the same church is a Greek library, which‘ was
egstablished in the same year.

Along with‘the development of the Hellgnic Koinotit;
many other social institutions and organizations were
. ektab}ighed in the coﬁmunity. These are numerous, add vary
between forty an& fifty social organizations, 4including
"educational, cultural, gsocio-political, and local
(brogincinl) ones. The historical proétess of these social
organiéa:ions started in early 1960, when the number of
. Greeky had already increased to about 40,000 and, when they
were concentrated in the same residential areas, that ‘is,
Park Avenue and Park E§tension.

Most immigrants to Canada, the mass of migrationm, have

not been of the professional or skilled classes, but rather.

from lower, working~class levels. They have been motivated:

" by the desire to find Qork or more money in the cquntries of
immigration., Indeed, the educated and the skilled, although
increasing in pioportion, ’hAQe never made up & majority of
the m£étating forces (Porter, . 1975:39). The majority of
Greek immigrants come from rural backgrounds, hqve  11tt1e
education, have neither work experience, nor. apecific

training or preparation for an {industrial <tountry like

Canada. The overwhelming majority of Greeks entering Canada

are unskilled and semi-qkilled labourers from rural and
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semi-urban éommgnifies. Tﬁe majority of Greeks (betwéen 702
and 80%) work as wage earner; in~danskilled and gemirskilled
occuﬁations (Gavaki, 1979:4). Nagata states,- that the
majority of éreek ifmmigrants, .about 972, may be designated

as working class,: 1nc1uding'boéh unskilled and semi-skilled.

categories in approximately ~equal ratio. The remaining 22

to "3% of the immigrants comprise a Qatie:y of professional
y ) g
and business occupations, qhich provide immediate access to

N

the middle ranks of both Greek and Canadian soclety. At the

-working=~class level, most  are exclusively of rural

backgroind, the exceptions havgﬁg generélly migrated from
Athens (1970:49).-

The Statistical Year Booi of&creece of 1970 shows that
out o% 92,681 immigrants, only 12,785 wére from Athens,
while the rest migrated f;om'ateaé such aé Central Greece,
Peloponnesos, Epirhs, Theasaly, Thrdce, and the {sland. of
Crete. 1In 1977, out of 20,374 who emigrated, onmly 5,061
came from Athpna: The occupational level of the number of
immigrants 1in’ 1970 shows the large proportion of unskilled
workers: out of 24,&48, 827 were professfongl, techanical and
Telated workers; 70 administrative, executive and managerial
vorkers; 30 clerical and related workers; 377 service
workersé. 3,000 agricultural and forestry'?wpriers; 4,012
pﬁpduction teshnicians and workera;/‘ 1,418w.persons of
unidentifiable occupation; 13,978 without oc#upation! and

finally 17 in the armed forces. In 1977, out of 20,374 who

migrated, 2,926 were agricultural and- forestry workers,

4,093 productioﬁ?technicials, 988 persons of unidentifiable
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occupaiion, and 10,657 without occupation.

* bl
Therefore, the majority of Greek immigrants are people

13

who Lhave come from villages. In vtllaéﬁé people ggem to
remain direcily dependent on their natural environment. In

‘villagéé in Greece, the geographic situdtion alldw;

proximity, so that individuals maintain fntimate <contacts

!

with one another. -As a result their social behavior takes a

more Joint or collective form when compatedbbith‘the cicties.

It becomes only natural that rural immigrants will attempt

to rebuild their past experience in their new land, 4nd will

N,

. \ -
create a way of life similar t¢o the one they knew in their

1

villages.
An organized social ‘1ife, 4; institu 11y compléfe

ethnic"community, would provide the iimigr nt with cultural

add psychological satisfaction, as well as with some semnse

)

of belonéing in a strange land. " The social inmstitutions

' would serve not only as socio-cultural or éducational ones,
but also as meeting places where one could maittain contact

© )

with one's fellowﬁ. They woul& also serve as places to
receive news from Greece, and to find common topics of
interest and discussion. Tﬁrough membership and
participation 4n these social organizations, the life of the
immigrant becdmia éore vitalland iore interesting.

»

The nature of the receiving soclety, (that is Canéda),

‘l
v+ pcattered over -a number of

1s quite’ different’ from that of ;> _village; 'people—dre-

ferent and separate

neighbourhoods, differentiated/ by education, 1income and

. - o
occupation. Industrialization, greater technological

4 - . 47 K
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developments and more access to educational institutions and
ecoﬁomin opportunities a?eiall main characteristics of urban
social settings. Given the goccupational: status’ of the
majority of Greek immigrants, their potential fog competence
ﬁnd integration with the urban world is very limited. Thus,
the exiéfeucé'of ethnic sociai institutions can be’ further
Justified; they can bg viewg&'as supporting agencies frog
the dominant society. They are pfaces‘where c£eﬁiﬁzigrant
will turn for ﬁelp‘to find employment, or to gain%ény. type
of 1nformation‘concern1ng lodgings, working rights or civil
rigﬁts in, general. It becomes obvious that there is a géeat
«meed for the existe;ce of such ethaic institutions in the
life of immigrants. ‘The growth of the Koinotita in terms of
membership and physical aqsets; as well as the gr?wth of ;he
numerou; social organiiations,,.iné%ud;ng‘the radio and the
press, imply the dependence of Greek immiérants on such an
institutionally gomplete ethnic éommunity.

The strength of 'the ethnic community was the guarantee
of successful'integraéiéh; its power.was derived ffom its

. ‘ ) - & ' .
. social solidarity, which shielded the immigrant from anomic

condtt}oﬁé and established aobaéis for bargaining with the

larger soclety (Tomasi, 1970:95). The socio=-cultural and ,

economic position of Greeks in Montreal implies & need for
the existence of an etpnic compurity, which in turn might be
viewed as serving as_a means of gaining a position and

/

advantage in the host society.
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1980~ Present:"Secularizntion’

Ih.‘ the United States, the commitment to the
preservation. of the Greek national identity was \strongest
during the }ears before and immedidtely after World:War‘ I
. (Saloutos, 1973:395). However, one of the.greateat threats
to the Church in the United States was intermarriage,
wvhereas in Montreai the threat came from, the recent
immigrants and the incteasing size of .the community. These
self-styled ‘'progressive' immigrants had 1lived through
various fnstable political situations in Greece, and cami/
here witﬁ a remarkably aggreseive political attitudg againsé
authority, ;onservapfsu and private property. The Church

institution, or the Koinotita, which was the union of the

four Greek Parishes: Holy Trinity, St. George, Koimisis Tis

. . .
Theotokou and Evangelismos Tis Theotokou, was the first

. . . .
egtablishment against which these progressive members{%f the

community turned, ln ordér to protect the interests of the
G;eek public. The main argument was th;; since all the
money ;nd physical assets owped‘and r;h by the Orthodox
.community, K&inotita, came fyom{the people themselves, it
should belong to them, and the chQrch institution should
be limited to fts religious role ‘only. . )
Thus, & few progressive people, and particulaély members
.of the Labour Association, became active members of the

3
Koinotita. Between the yeare 1980 and 1982 they tried to

change its constitution concerning the Koinotita's property

rights in the Greek community, for the equal benefit of the. -

Greek people. During these tv6 years, the Church sustained
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much criticism to the effect that it was a wmoney-oriented

institution, and thus insufficient for the preservation of,

the Greek nationality, customs and traditions. The Church
sustained more criticism during the period of the military
government in Greece (1967-1974), where it was accused of

supporting the junta. (The Greek gove.ument itself was in

,favour of the church, ‘calling Greece the “"Greece of Greek

Christians”™.) " The church was  also accused of having

contributed to the tyranny of those <citizens who were

inprisoned.

At " This attitude of some Greek commﬁnity members towards

.
ahdy

the political and economic power of the Church resulted in
the change to the community's constitution, which fovolved
the exclusion of the Church from the comnunity'gs property

and administrdtive rights. This major change was regarded as

a victory, and one member of the . Labour Association

described it as "Hellenism with action’.
The 1last major event in of the historical development

of the Greek community, was the construction

‘of the Community Centre, in 1980 which by and large

replaced the Church's cultural and educational ;olg for the
&outh. Members of the Greek community like to feel proud of
the Community Centre, ,which 1{ viewed as the soul of the
Greek coumu;ity. For the recent imnigtant.the Coumunity
Centre is as important as the church once was for
the first immigrants. Hencé, the role and the importance‘of

the Greek Orthodox Church have been changed dramatically

over the last five years.
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Conclusion '

The prime function of the church 1is, of course, to

'

v

has already been ‘demonstrated the Greek Orthodox Church has
performed many important sqgial funcsigna for the community;
Chronologiehlly; the church helpea to educate the
children of the first OCreek immigrants; in the split
following the division between the Royalist and .Venizelists,

. the ;hurch vags the "héaling ingtrument” securing re-~

unification of the community in 1931..During the post War II

migration vhen 80 many men came to Canada and

United Statesg, the prieafs'adopted roles as social workers,
R .
counsellors wr psychologists.

Furthermore, the importance of the church as the “glue”

" of the community was commented on by many of the church

leaders and; ags it will be ghown .in the npext chapter, by

many menbers of tﬁe Greek community. The interviews with‘

community 1leaders substanfially differ from respouses. to

quesationnaire handed out to selected members of the

community. The leaders tended to have Durkheimian views on

\

the role of the church and religion; while many of .the first

generation immigrants had vievs that were more in .common,

with those articulated by Marx. These differences can

‘be explained in Weberian terms.

»

" The views of the first and second generation meabers of

i

the community (i.e. non-leaders) are discussed iIn the

following chapter.

minister to the sfiritual needs of 1ts meabers. But as it .

0 A L




" Chapter !
THE CHURCH AND THE COMMUNITY: INTERVIEWS

The . quegtionnaire was organized around six specific
topics, with a nuanber of questions per toplc,
The topics  were as follows: Church Attendance

(Questions 1 to 6), Importance of Religion (Question 7),

_Attitudes towards the Church and its Importance to the Greek

- community (Questions 13,14,15,18), Attitudes towards Priests

(Questions 8-to 12 and 20), Relation between Héllenism and

Church (Questions 16,17,21,22), Religion as Opium of the

K]

people (@uestions 19,23). ,
These questions were  selected not only for their
intrinsic interest and the light they would shéed on the
attitudea'%of the Gfeek”community; but also becaus; they
woula' allow testing of the theories of_Marx, purkheim and
Weber.
The topics are discussed in;the order . in which they

appear 1in the questionaire. Edch of these issues will ' be

congidered in full:

Church Attendance

Most people said that they ;tteﬁd church only oo social
o;casio;s like weddiugs; “bdbtfsms and funerals. 0f the
twenty people interviewed, only éive attend regularly; the
majority of Greeks surveyed said that they refuse to attend
church regularly. The datas are tabulated in Tables 1 & 2;

some of the responses are given below.
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By
‘ ‘ ' TABLE 1
A . “ Vo d '
. Church Attendance by Sex
(In percent) .
' SEX CHURCH ATTENDENCE N ;
Yes - No .
1 T ' )
Male i 25 75 .12
Female - 25 75 8 B
‘ Total 5° 15 - 20 ‘
\ e ' '
b 'S “
. TABLE 2
, ' . : ' Church Attendance by Originm )
. {In perceat) '
ORIGIN ' CHURCH _ATTEND.ENCE "N
. , ¢ Yes No : } ;
) ) . : . . . | -
' - T I - A
" Greece 13 87 ' 15
0y -~ ! .
-Montreal - 60 40 . 5
: &
Total 5 15 20
- , ‘
4 L 4
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"I don't go to Church,. because I don't believe in its role
and in its services. The Church is doing nothing but to,
keep man 1in ignorance and lies; all it cares is to make
money."

i * :
"1 don't go to Church because it doesn't represent me; it is
opposite to my ideology; I don't believe in this that ic
fepresen;s, the existence of a God..: The Church would do
something for me if I was believing ia this, then I woula‘go
to Church either as a duty or belief o?/fo find an ecstacy
and communication with Cod." . e

"The Church 18 one of the largest establishments and it
keeps us behind; it doesn't allow us to progresse; it 1is a
ring that maintains thie establishment which keeps us in an
other level that prevents us from freeing ourselves.”
"1 only go to Church on important holidays, marriages and
baptisme; I don't go 'to Church, I have my house as a Church
hence, I don't need to go to Church ¥ have no respect, there
is a lot of hypocrisy fu Church why should I go? to hear
the priest Baying “not coins in the disc please, they make a
lot of noisel”

"Personally I don't believe, I have resolved the problem; if
I will go it will be on & social obligation, marriage,
baptism ete. Its role is reactionary and it has entered the
services  of the upper ruling class, serving the
" establishment.” T

The reasons for rejecting the church. are miny * and

various: Becaugse people don't believe in God, or because

they belfeve the church keeps people in fignorance through

©

lies, because it is not  progressive, because it 1is
- 4

hypocri%ical, materialistic and serves the ruling class.

However, not everyone thinke this way. Some people, a
quarter of those interviewed, still go to church and - the‘

interviews gave some clarification as to why they attend.
. ,

"I go to Church occasionally when the mood hits me or when
I'm in a heavy emotional time. I feel a strong attraction
and attachment for the Chyrch mostly for personal reasons,
because I was born within the Greek tradition and baptized
an , Orthodox. When I was in the ‘army in the United States
and I was feeling homesick I was attending services at a&n
Orthodox Church; 1it.reminded me of home, of ay childhood

9
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'where 1 was attending the Sunday school until the age of

15."

"1 go to Church some times because this is howMI learned it
when I was a childy I was taught to believe in something.
The Church keeps the traditions, customs, culture and the
Creek religion as well.”

"Personally going to Church is not important for me; but it
is 1important for the tradition which is very important and
which 18 <closely tied with the religion. Tradition is
important to save more your. culture and your identity than

the religious aspect of it, and this is where ‘the Church 1is

1mpor;ant."

-

-

The reasons for going to church also vary, but these

people emphasize the importance of the Greek tradition and

culture, and emotional continhity rather than| any religious

or spiritual functions of the Church..
1t i8 . interesting that the majorify of those

born in Greece (87X) do not attend church, while the

.mnjOtity of those born in Montreal (60X) still go to chﬁrch

"(see Table 2). Clearly, people's _experience of the role of

the church {n Greece, as opposed to its role in Canada,
has determined their attitudes to the church here. For

those who were raised in Mootreal, the Church 1s a

means for the maintenance of traditions, customs and
~ culture, as well as of their identity as a vhole. Very

often the Church becomes a symbol of identification of their
Greekdea&. a fact that became evident during the interviews.

Others however, who were born in Greece, do notldée'the

NChurch as a means of tradition or culture, but rather, as

‘s strong refleciion of the socio;econonic system, and as

-

a symbol of their identification that touches another

reality.

)
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Tge majority of responses in ,generai, can be
characterized as highly negative in refere;ce to religiosity
among the’Greeka interviewed. The Church was not linked‘to
spirituality in any sense, bur rather, it was linked either
with tradition ‘and culture or with the State and the social
egstablishment.

Despite the lou:attegdance rates at church, many people
said that their religion was important to them. Tablee 3 & 4
indicate the dis{;ibution of data in terms of the importance

and non-importance of the Greek Orthodox religion to

Greeks who were interviewed.

The majority ,of people (67%) said that religion was'’

important to them. Although men and women differed little
in this matter, place pf birth is important. Of
those born in Montreal, ‘802 sald that religion was
important, compared.to 60X of those borm in Greece. As ¥t
will be shown below, it is not oply.the different experience
of the Church in Greece and Montreal, but also political
attituydes that determjine these attitudes. o
When peopie were asked why their religion was important
to them, they were very forthcoming:
rkeligion is very important because it gives to' people
"lcertain principles and bases important for the life we live;
it also gives certain answers to matters or problems for the
life.” .
“In terms of the religious importance, I would say that
eligion 18 extremely important for the - overseas
ommunities; ” along with the Church 1t plays an important

ultural role; until recently the Church was the only place
where Greeks like me were ever exposed to Greek history..

Also, the religion plays a healthy role the moral

building of the inidvidual.
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TABLE 3

Importance of Religion by Sex

(In percent)

v.(Male

13 7

57

SEX IMPORTANCE OF RELIGION N
Important Not Important
—3 ;I
67 33 12 -
Female 63 , 37 8
_Total 13 7 20
\ " TABLE 4
‘Importance of Religion by Origin
(In-percent)
Origin Impottince of Religion: N
Important Not Imbortant
'y
b4 b2
AGrepce 60 40 15
Montreal 80 . 20 5
Total 20




T ay

_Greeks, they turn into religion which.is a m
hope-" . R

"The religion was created by man for his inner world, but

.through time it became & performance LK for his external

obligations provided by the Church such as: to go to
Chyrch, to listen to litourgy, to light his candle, to offer
moniey to disc which passes several times around and in order

to be alright with God; but all this doesn't do anything for

his ioner world. People go to Church to gossip, not because
they need to.™

"The  religion is important for me, because it covers that
aspect of man@which has to do with metaphysics: with his
destination, with death and the fear whicheman has for the
voknown in general.”

"Man needs religion especially in difficult times; when you
have an accident or a difficult-moment I think that everyone
of us has this small window which he uses in accordance
vith his needs.” - - ‘

"The religion is importapnt in the sense that it prepares

people through catechism in the explanation of metaphysics.

and of morality and justice. Further, if offers to man or
organizes the man towards the truth, the knowledge of the
Good and the Beautiful.”
"Here 4in Montreal, we have the classical example of the’
meaning of religion, that is, people in bad times and - bad
situations which are wusually economic as izﬂiye case of

These answers are particularly interesting because they‘

[}

to keep wup ’

cover. such a wide range of exp;anationh: individual and

,
social, spiritual and educational, moral and cultural." One

says that religion is parﬁicularly 1pportant _for overseas
cbhmunities; another that it ig useful for gqsaip and a
third says we need it, especially in difficult times. - One
person says it organizes us metaphysically. tbwards “the
truth, the knowledge ;f,the good and tﬂ; beautiful ,” b%; §0t

someorde elgse it 1s useful for learning history. Evidently,

& .
religion is important to different  people for different

reasons.

Y

Sonme people said that a%though‘ religion was‘ not
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r,~/’/f important to them personally, 4t was important for the

children. The 1ﬁportan; role of religion-to the children

_—_—

underlines the moral function of religion. Several °

responses are given below:

L

"The religion 1is not 1mportan§ for me; perhaps in my.
childhood religion did play a role, byt now it {is not
important any more; the morality aspect was useful to me and
also the religfon itself as a means to realize my desires
e.g. I would say my God helps me for this and that but now
there is nothing that has remained im my psychic world."

) o "Religion is wery important, especially for the child up to
f . the 'gge of ten or twelve as a moral guide; the religion
. gives certain symbols with moral bases which are extremely
important for his survival so that he wouldn't steal ot
k kill each other.” - : L

L ST - | ’
"0ne important thing the*church has done-is what it has to
offer to children, the Sunday School; there, they teach the
f Bible, the ten Commandients, what is morally right and wrong

now, whether one agrees or not this is an offering to { ~
children and: for this religion 1s important.” i

T T

“"The Church is important especially for the children who are
born here; 4t enables them to follow those bases cultural
and" moral which their parents have at home; 1t {is
important for the child to have these bases in order to live
in harmony and in communication within their home."

RREES!
-

f

Ll - ' For those to whom religion 1slimportant, -1t is imporc-’ ' | .
; ‘ -"I ant for two major reasons: first, for the moral education man . ‘

hk~ should obtain eqriy in his childhood as a necessary basisg |

E. , for his harmonious:aurvival with others; and second, for the

"(' ‘ cultural. education that is alsb.ipportant for man in order

to be able to 1ive harmoniously within a culturally defdned
' society. These aspects of religionm have been discussed by
Durkheiﬁ and Weber, however, .the individual's own experience
f 'addal more diverslty in explaining the same * matter. For

those whose religion was not important, it was still

L. ' ° L. . ‘
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"{mportant for the ch%ldren, " which Eontradicts Marx'é
idea. o . ' .

. One person had an answer somewhat different in
. P X ,

orientation from the others. He, a Canud?an-born Greek, was

less concerned with the Orthodox Church as the egPresaion or ' :

o -

religious belief, but with religion ‘a8 auch, xndeed, he
clearly separates the two and he emphasizes the Xudividual

i o rather than :hﬁ cultural needs for man himself. ) .

i
° - ] -

! "All universal religions seem to have one .thing in common;
© ' they all have.silence and peace, quietude; the concept of
B : -~ "Nirvana® the cycle of -birth and rebirth are what the whole
f. . . mystical eiperienhe of all faiths aim. . For most people this
: ' extinction is a congtdnt internal struggle, this is why®we -
need religion; we have a lot of weaknesses and we need to bé ‘
, constantly reassured that it is normal. The purpose of’all
,{ : : _religions ultimately ig to help people survive on earth. and ‘
to help them suvvive harmoniously.  However, all this TI. -
. learned 1in looking to other religiong as well and not just :
{' , from Orthodoxism = its instruction is poor.” ' We

Seven people,\ 332 of' the pample, gaid that‘religion is

)

' not important for.them; four of those

.

Al

re citedwheréz

"The religion takes away from wan his ‘self-confidence and

4 his decisiveness which enables him to stand on his feet with ' . :
- his own will and power he is «dnstead left on the will of God
! of the Omnipotent, and further on the will of the Fate;
~- these are all negative asgects of religion. |
o ' |
f « . "Religion 1s a rule and tegulationn you have to follow in ;
k. ' order to be a part of it or to be a good Orthodox; - I think RIS
everybody believes in something, but for me it doesn't havye T

1‘(\}
4

(. " to be a  specific religion where you have _to follow ite

L . © rules, he mass, the confession, the holy commuunion or.to
R fast; all\ these are not important for me, since this is what .

religion is all about.*

. "Our religion is not important to me because\it has not been
: , ag ' progressive ‘as it should have beem; 41t {s still very
A ) backwards and counservativé, as opposed to other religions.

: . "The religion cultivates the after life; as'a result it
{ becomes a business with economic interests for . ome group of
NE _ people and & coudition of poverty for another: people are

-
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. poor but the clergy have a lot of money.”

People seem to have‘*different reasons for not
1]
congidering religion important. Religion for some is not

»

"important because it 1s a negative element for the life of

the individual,  while for some others it is noce.impSrtan:'
& .
hgchuae its(émphgpis lies on its structural aspect, such‘s}

in rules “nd regulations, rather than in an- aba;}act and
r = ;

spiritual belief. Finally, for others, ‘religion is Fgﬁ%rdeq

as a. means of political propaganda that serves the economic

P : .
:. o Y

,idvan;ages of one group while failing another.

) ‘, €4 . " i * \"';
Attitudes towards, the Church ~ £ ) . y

'
)

PR,
S

r - As a rule, people were not as grit;cal of religion as

—they were, for example, about the Church as an inpsxitution.

\

re : ¢ ’ '
\ "+ 'Many people viewed the Church as an economic institution to

o .
‘ which no spirituality is attached. The Church %nlcreece is

- —
P

-part of the structure of the State; the first article of the

- . ~
R _constitution specifies the relation between the Church and
l- R . v

* the State. That is to say, the Church has a saj~1n civil,

F—

politicalxand legal matters. . w
If people are not satisfied with the'State in terms of

W H

P oy

iis political, soccio-economic and legal matters, it becomes o :

N EE ' only natural,‘:ha:_:he first institutioﬁ people will tura

- 3

.- against will be the Church, since 1t  1s the State's

representative. The dissatisfaction with or even hé?tiliéy

o towards the Church were clearly expressed in the questions

b

' ' asked about the role and the effectiveness of the Church in

’

the community in the past and in the present. The regsponses

N i R '
N s
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TABLE 5 '
Attitudes Towards the Role and Effectiviness
0f the Church by Sex - -
' (In Percent) )
sex ' "ROLE AND EFFECTLVENESS N
1 . . .
Pogitive . Negative
; 2 , ]
, Y LN . ’ ' ‘ 14
Male ) " 33 Y /60
' Female 37 .. ‘ 63 . ‘8
Total 7 : * 13 20
P
TABLE 6 ' =
Attitudes Towarda the Role and Effectiyeness
of the Church by Origin
(in percent)
ORIGIN ROLE AND EFFECTIVENESS © N
positive Negative
2N T
Greece . 20 : / 80 15
, Montreal" 80 : 20 5
-
“ * Total ‘ 7 13 . 20
» N - . ,
‘ * ! '
.o® '
. > ’ N
g ' «
- ' v
.’ 9
) o .
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positive and negative) are tabulated in Tables 5 and 6.
All \recponqes will be divided 1into positiye and

LY

negatize ers {n order to calculate their significance.

The majority éf the respondente (651) ~had negative
attitudes 'towards the role and the effectiveness of the
Church ;a an ln(tituti&n. As Tables 5 ' indifcates, 'there
1s not‘ much difference betv;en men and vomen. Place of
origin proved to be‘the most significant variable; B0Z " of
th&le ubo were born and raised in Greece sajid that tﬁe Tole
of the Church h;s been and still is negative and not at all

effective, while 80X of those born in Montreal said that the

<

role of. the Church was positive (table 6). The accitudes.

of the respondents fronhdifferen; places‘of origin seemed to
%e as opposed as the ideas of Durkheim and Marx were.
One possible explanation for thege differences 1in

opinions 1is that for those who were born and raiged 1in

-Montreal, the Church was the first and perhaps the ounly:

institution. that they were ever exposed to. ’Thus there 1is
an enmotional attachment to it, which might justify thelir

positive ‘attitudes towards the Church. On the contrary,

Greeks who were born and raised in Greece found a variety of

social .ig:tltutiona established and a settled GCreek

comnunity when they arrived in Montreal. ‘'For the recent
. ’

immigrant then, the Church would be a gecond choice for .

social and cultural needs. One wmight argue that the

~

generational, environmental and socio-political differences
that the two groups.of people have, could be responsible for

tﬁe significant differences in their attitudes towards the.

. —
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Chureh. Thi; explanation throws & considerable 1light {in-
understanding the different theoretical outlooks that
were discussed earlief;

Sonme .of the negative responses are presented below.

. 5
Many people questioned the quality of the Orthodox.religion_

&

itself; they did not criticize the Church as much as they
did religion.

‘
"If religion was a religion of knowledge of the truth and
the beautiful, which could help man in his evolution, by
deifying human forces instead of human beings whom we call
Saints, then ' the Church will be constructive. But
Christianity, plays a destructive role just by making people
believe in a fev ‘men, in 2 fev people as Gods and it keeps
the mental level of people very low. But the ancient Greek
religion was not to deify human beings, but human forces,
like Sophias (Wisdom), Eros (Love), War, Fertility and
Justice. Now the Church which could teach all these, it
would ~ be of great value to :all, instead of preaching
darkness and ignorance as ours does today."

“The  role of the Church i definitely negative, because it
is based on the Christian preaching: that we ‘are all

sinful. Hence, wve aré ashamed of ourselves and of our
bodies, and it is because of this sin which man carries that
wakes him believe and pray in-order to free himself. How

can this type . of preaching be constructive for man?
If someone believe-‘ip all this, then the Church becomes an
imprisonment of the human mind that can not go any lower.”

"The role of the Church 1is significantly negative for
Greeks, because it is not flexible with the social changes
wvhich are happening and it is not as free as it should  be;
it is a selfish and not at all idealistic ingtitution . and
the bearer of selfishness is the <clergy, who are npot’
attached to the prianciples of the Churgh 80 that the whole
Church 1nst1tution is an hypocrisy.

>~

Others had more ‘secular concerns which resembled those
oy “
of Marx's. They commented on the political propaganda of

the Church that Kkeeps people alienated . from the social
reality in which they live.- Others drev a parailelibetveen
.. ? -

the Church and capitalisas, @tguing fhat the Church is one’of

A . N o
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the:*fiu establishments ,serving this egonomic system, -as
Marx, for example, had argued} Weber, on the fther hand, had
suggested that religion created economic systems, not that
it served them! ' Finally, others see the Church as a
social m&stly economic establishment itself, one which
makeal every effort  to safeguard its economic interests.
One example vhich was widely used to " describe the
Church as ‘an economically oriented institution was the
introduction of soc}af class fato the mysteries, ;.g.,
first-, second- or third-class marriages or baptisms.
Serveral typical response; .having to do with the aboye

concerns are listed below:

-

"The role of the Church is negative because its preaching
gives to people a different direction and perspective on the
society's social phenomena. If for instance there is
unemployment, they won't tell people to go ahead and fight
for their rights; rather, what the Churdch has to say 1is
this is God's "Will" and this is how it is given from . God;
if there is hunger, she will tell people the same and also
that they will be rewarded later on, after death for all the
present miseries, so politically she maintains conservative
attitudes and she creates conservative individuals."

"The role of the Church is destructive for the immigrant;
because of all the difficulties the immigrant faces due to
education, lsnguage and the contact with the larger society,
he depends on the Church and, she keeps him in ignorance.
It 1s supposed to be s non-political institution, while we
. know that she in the service of the establishaent and the
upper class; they were blessing the junta during the
dictatorship with the excuse that these were our
goverament.” :

i
"The Churc¢h has divided her interests 902 for the clergy and
10X for the ©people;  the positive role that she has lies
within this 10Z%. She is an example of Capitalism. Church
and Bank are the same thing.* :
“The Church-all she cares is to maintain a kingdom which' is
& politico-economic one. . She has a lot of money, but where
did she find the capital? from the people theamselves. ‘In

Montreal; the Church wants to buy more Churches, but we have
{
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already four which fs more thanm enough; wuntil wvhen we are
going to buy Churches? We are not that many to have all
these ones, so it is evident that the role of the Church 1is
commerical.” t -

“The Church has 4introduced social classes inside this
spiritual institution and we can see it in the mysteries
where you have to pay more for first. class mysteries  which
includes more lighta on, and a variety class of decoration.
It is a commerce, an economic institution like anmy other
one."

o

Thus, B80Z of the negative responses dea¥< with the
/ \ i )
educational and political as well as the economic role of

the Churchs People would prefer to see the Church as =&

pure, 1dealistic institutfon that would concentrate on 1its
original purpose. That 18, to preach the words of Christ,
to %erform’liturgical mysteries rather than economic ones,

and without political and economic attachments.

Still] others accepted religion and even accepted the
Church as an ideal, but had some criticism nonetheless. The
following response proposes a positive'role for the Church

1f its orientation should differ from what it is today. {

"The Church was the first place where Greeks like me, wvere
ever exposed to Greek history, but its emotional-matter was
very important too; because if you have sick individuals you
are going to have a sick society... Ideally, the Church can
play a healthy role for the wmoral building of the
individual; i1f {t concentrates in the Gospels, 1if it would
allowv us to expose ourselves to other religione ‘and to
permit us to be open to others; it .could play sn importaat
role in the emotional evolution of the individual and hence,
of the society and our relations with the outside world.
'But in practice our Church doesn’t do so.”

7

Only one of the Greek—-born agreed with the role of the
Church as it has been until now: ) 0
“The mistake people make is that, although “we night become
modernized in one way or the other, the Church should not;

the Church should remain the same, as we found it and this
is what people don't want to understand.”
~
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The above respona§ emphasizes the conservative attitude
of the ChQrch as being essential for. its survival; the
Church has to remain the same at all times in order to
reflect tradition. However, thé conservative attitude of
the Church 1? exactly the ptoblemifor the - majority of
respondenta.o

Another person enphiqized the social and the ‘iegal
services of the Church as beirng one of the reasons why the

Chg:qh plays an important and effective role:

*"The Church {is important for legal reasons like marriages
_etc., which the law requires to have certificates and as far
as our customs are concerned. The function of the Church,
any Church, i8 that it i{s the center of the community;
historically it has been linked with the spiritual needs of
people whereas its maig function was to bring people
together; 'so in brief, the Church is the center of cultural
happening.”

A

.Clearly the Greek Orthog;x Church plays a variety of
different roles: political, economic, psychological, social

and 1eénl as vell as cultural; but they can be confusing and

alienating role.'uouever, for many people in the sample, the

cultura; role of the Church in preserving culture, was more

evident fo the responses to the. question about the

fmportance of the church to .the Greek community (Q.13).

" As Tables 7 and 8 indicate, the majority of the sample
beiieve that tpe Church is important in the Greek cqmmunity.
Again there are significant differences beéwe;n the Greek-
born and the Cancufan-born, Eighty percent (80%) of the
Canadian-born say that the Church }s important to the Greék

.
community, compared to ohly 53X of the Greek-born. Even

9
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those who were negative towards the Church still admitted to
its inportance. .
Most people tended to emphasize the importance of the

Church as a “"gsocial glue” for the community, and its welfare

role for the immigrants:

““"The role of the Church has always been very important to

the comnunity, there 18 no such thing as a Greek community,

there 18 the Greek Orthodox community. In all Greek
communities you have by law to be an Orthodox, in order to
become an active member of the respective community. If

not, you can be an associate member; this is the importance
of being Greek ,Orthodox, because the Church 1is the
foundation of the Community.”

'“The Church played a major role in keeping the immigrants

together and also, in helping them through the philoptochos
society when they needed help; s8he helped them to maintain
their religion and to transmit it to their children. It was
through the Church that the whole community was developed
from wany aspects:  culturally, socially as .well as
financially. It gave rise to other 1important soclal
organizations, stores, bakeries, selling food and ornaments
in traditional holidays, and they all increased to Greek

.employment as well.”

“"The Church is the focus of the Community; it started from
the desfire to have a Church and then all amajor imstitutions
are around the Church. It is important in a sense that
Greeks are not involved within an anonymous collectivity.”.

-

It ~'should be mentioned.that those who hold the opinion

"that the Church is not important for the Hellenic community,

did not state any additional coune;ts simply Dbecause they

had already expressed their opinion on that matt?r in the

‘questious about the role and the effectiveness of the

Church. The argument for not stating an§ further comments

wvas that 1if éhe role of the Church is negative and not at

! s

all effective, it will be the same wunder any given
circunstaJces and under any given community so that‘ their

opinion would not be different 1if they had to talk
: .

¢
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TABLE 7

Inportanée of the Church to the Greek
Community by Sex
(in percent)

IMPORTANCE OF CHURCH

*a

SEX N
Impqrtant Not Importanﬁ
b2 3
Male 58 a2 12
Female 63 . 37 8
' o
Total 12 8 20
’ \ . TABLE 8
Iupottance of the Chureh to the‘ Greek l
Coumunity by Origin !
(In pgrcent)
OkIGIN IMPORTANCE OF CHURCH N
Inp;rtant ‘ Not Important
— —
Greece 53' ’ 47 15
Montreal 80 20 | 3
Total 12 ' 8 . © 20




specifically about the Greek community in Montreal.
PR §

Finally, a few people who "' had negative attitudes
towards the Church as it is today nonetheless admitted to

the important role it plays for the Greek community:

"The Church has contributed throu@h its calendar of national
and religious holidays which are indeed connected with the
Hellenic culture, to keep the immigrants in contact 4t a
common place, where Greeks will meet each other, will

concentrate and talk, will celebrate the same holiday
because, the Jjoys of people are connected with religious
holidays and ceremonies such a8 Christmas, Easter and

Weddings or Baptisme.”

“The Church played an important role for the immigrants to
concentrate Greeks and to keep them in a homogeneous level;
there are some aged immigrants wvho came to Montreal already
old, so for them the Church is a comfort and a place where
they will meet others who are “"religious-made” or “closed
religious-minded” and for whom the Church is their joy in
Montreal.” ' .

Attitudes towards the Priests

Attitudes towards the priests wvere overwhegningly
negative - ;ften extreumely negative. For this reaso:\ the
‘data is not tabulated, and for this re;son the questiaons "1
vould feel étoud if my son wanted to become a priest,
Priesta have the riglit and the obligation to tell me how to
live my life; and 1f 1 follow their advice I can't go wrong"”
(q;entions 9 and 12) were not always asked.

The majority of the.teaponden:n dislg%eed vitﬁ almost
every question on the priests. The responses are presented
in Table 9.

Ail quedtions’ dealing with the priests gave the
opportunity to people in the sample to express, but also to

clarify, thetr negative attitudes towards the Church. An

answer like "It is the priests and their behavior who send

A
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TABLE 9

1
»

. Selected Attitudes towards the Priests

Agree Disagree Total
b4 4 f
I. think the prfeit is some~-one
to whom every .Greek should go .
for advide and help. . 10 90 . 12 .
hY
I would feel proud i{f my son . -
vanted to become a priest. .25 75 12
. .
Peronally I have very little { '
regpect for the clergy. v 95 05 20 g
‘ ’ 1
In my Jjudgenment, priests are &'
too important {n the Greek / .
Coamunity. 70 30 20
Priests have the right and the ’ , °
obligation to tell me how to - ) :
live my life; and if I follow . .
their advice I can't go wronge. 05 95 12
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people "and  our children away from the church”™ wag very

conmon during the interview.

Along with the general attitude towards the Church of .

the majority of the people in the sample (that the Church is
an economic establishment), the priests in turn, were
regarded as the employees of this establishment.

The following responses were typicai:
"It 1is the priests that make people not go‘tﬂ Church, they

are hypocrite as a rule; their actions are different from
their faith. They care how to “make {t", im order to ascend

in the ranking of clergy, or just to make money in order to

live {n comfort as much as they can.”

“"In my judgement thore is a small proportion of those 'who
are doing their job and well ‘and remain consciously
faithful to the principles of the clergy; but in genéral
terms, they are the exploiters of religion.”

“Priests are l1like business men; the reason why archbishops
do . not marry is for the sake of property, so it won't be
split up or between thelir family members; in this way
it will remain in the clergy kingdom."

“Archbishop Makarios is the owner of ships, hotels and fn
partnership 41in the very first high rise building 1in Athens.
k“ﬁthe behavior of priests is money oriented.”

"Priests do not play their role correctly; the priest should
be the 1lighting person as a paradigm to all others by

. 1in his life and by the quality of his life. But
today, 1t is an occupation like all others and most of the
times, because they are not sllowed to marry they beconme
homosexuals and sexual deviants, and as a result, they
become the least renpected people.”

"The opriests are the victias of the Orthodox preachings
eimply because it makes people go against their nature,
towards an {desl that no one can practice, so we turn
agninnt them. "

“Priests are suppésed to be the spiritual individuals, but
in reality they do not behave in terms of this expectation.”

These quotes speak for themselves; there were no

. positive comments about the priests, not even froi those who

-
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were positive about the Church. The remaining 252 who said
that they would feel proud if their son wanted to become a
priest responded from the view point of an open-minded’

parent, who wouldn't interfere with his or her son's choice."

Hellenism and The Church

v

Historically, the Church and the Greek community have
b;en closely linked, 'so only one questibn wvas asked on this
topic: “To me the Chureh is the Greek people, and the Greek
people are the Church, and I cannot understand ani
'separatiﬁn of the two." To Qnderstand the importance of
this question, it 1is perhaps necessa;y to review some
'htstoricai background.

T;o years ago, all the financial assets of the
community A were undér the contro} of the property of the
Church. GCreece had no access to the s;cial and financial
affairs of the Church of ‘ North America because the
archdiocese of North Auétical belongs to. the Ecounmeanic
Patriarch of Konstantinoupolis.

The GreJia in Hontreél, during the presidency of Mr.
- Papachristou, ' and with the collaboration of some
_ "progressive” menbers of vcarious associations, tried to
change the former constitution with respect to the :title of

property. It was considered important that the title of
> . |

property should be transferred to the control of the
community, to the people themselves, who were the only basis
\ 4

' 1)
for the financial assets controlled by the Church.

The above aim was accomplished with the help of the

Sy a
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-Qutbeci government, ;lnd particularly with“the help of the
then Minister of Cultural Communication, G. Godiﬁ. They
argued, bitterly th;:‘ the farge differences between 'the
Koinotita apd'the Clergy, which took place duriné the’ change

to the constitution, was about the “"Title of Property” and

not about religigus ideals, pointing out once again the !
"money-~making” orientatio;.of the Church., ’ ' ;
Thua; for the 1last two years, the Greeks tried and
finally achieved this major change to tﬁe constitution
concerning the title of property; it now bel;nga officially
to Koinotitag
Along with the chanée to the constitution.of the Greek -
comnnnity,"the Community Center was ﬁuiit, thus replacing

. the Church in fts social, cultural and popular functions. >

" During the interviews, the respondents were very proud to
call it a “popular”™ and "democratic”™ Center, whose purpose
is to educate culturally the young, and to be Q home for all

cultural happenings for the 0old. The respondents emphasized

" that the Community Center is the home and the property of

the people themselves, who, in turn, created everything.

of éouroe. all these changes‘btought conflict Dbetween
the Koinotita and the Church. The clergy was soliciting

funds froam the menmbers of the community, in order to finance

o

the breaking down of the community into smaller segments of

koinotitas, 'but still governed by the Church. Had this

A

‘happened the alternative structure would have been called

Agia Marquella, Ste-Marquelle.‘and would haie been a church

community. 4
) “
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Thus, during the 1last two. years there have been

important changes, as weli as cénflicts occuring in the
Greek communpity. It is ﬁerhaps for this reason that the
majority of the Greeks intetvieq;d. having al;ead§

established the Community Centre, do not see. the Church

alone as bound to Hellenism. Instead, other elements vere
puggeet;d and proposed, vhich .are linked with the Greek
cﬁlture, a;a that vet: conhidered much more important than
the Church or religion itself. '

Kb'few of those responses are worthwhile mentioning 1in

full:

“For me the Church is not important, for the community
however, I think that the Greek culture could be maintained
‘without the Church; through the right education from the
parents, different youth centers, - with organized trips to
Greece and with the right acquaintance of the Greek culture,
1 mean the quality of cultural symbols, music etc.”
\ s
., “The Church 1is important but not the most important; I think
the most important thing for the Greek people 1a ctheir
history, their culture, their identity - where they come
from, and not the Church. Also, their music, their dancing,
their way of life, they are all other important aspects of
Greekness than what the Church can provide.”

.- * »

departments along with the religious. ones as, Koinotita
Labour Association, University Associa}igﬂ. and other
associations where Greeks meet as a-group; -all these help
for the maintainance of Hellenism." .

there 1is only the Chureh, and without other organized
associations  as it here, Greeks have lost their Greekness
‘ause, they don't have what we have here. . The way they
remhin Greek 1s by being closely 4involved with the
Churgh.” -

The Opium of the People : N )

The respondents who had indicated their dicsatisfac;igp
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"The Greekness can be maintained thfough the organized‘

"The, Church alone is not enough; in United States, where

‘
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with the Church and religion agreed with the above doctrine
AN

and vice-versa. .- However this question, uhsther or not
rel}gioi is the opium.of the peqple, ‘seemed t;‘pe the most
provocative ftem in the qugstionnai;e. bgcauéi it gave
people the éhanc; to ihing and to philosophf!e absut
religion as a doétriﬁe or as a‘way of 1life. Albo, this was

the only qﬁestion that was based on-principle, rather than

the people's act&al expefience of the Church,

Most people, however, ngrefd with Marx that religion is
(s )
the Fp&um of the masses. Five individuals disagreeq, and

v
. ¢

s{x said it depended on’ various factors. Three others came

up with answers that could‘not‘be ;ategg&?zed; two said that

‘thay' did not think this way, and one mwmuttered something
N . .o . - ‘ , ‘e
about dreams. - '

. .
, The haq§~line respongses were the most frequent:

4

.

"1 agree that religion ig the opium of the masses )
of this hallucination it gives to man, that in andther life,
he will  be rewarded for all misfortunes- he /has 1in- the
present life;’ it exploits people . economically, and it
cultivates an after 1life for one group and’ it becomes =a
business of large ecynom}c interests for anothef,"

I think religion is the opium of the masses, for 1t keeps
people backwards 4in terms of society's evolution; it
emphasizes 'destiny' so we say 7TIt was written this and that
to happen. to you"; if you did not become a doctor it is said
it was written this way, but. gt 1s not said that because you
. were poor, did not have money Oor because you did not have

the appropriate circun{/’&ceh‘ .

f

because

"Religionr 1is the opium in & sense that it gives to people
hope ' for spmething they can't have; I would justify Marx's
statement by saying that people by appealing to God, they
are trying to escape reality. .

"I believe that religion {8 the opium of the masses, in
terms - of its:.structiire becafpse there is a lot of hypocjisy
_in it as it 1s represented by the Church at least.  In this

way, 1t sends peog}e back, it doesn't givglthen time to

~ . ce,
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S . .
eéxpand and it keeps them at a certain level.”

"1 agree absolutely; it makes people depend on Fate and sgee
everything as predetermined, .which doesn't allow them to .
stand on their feet and to estimate his powers in- terms ‘of

his ovwn measure and in order to face life. Then, religion |
resenbles the opium, .which when you take {t, you are in a i
state of apathy and you have no consciousness of whatever is

going on; for instance, we say "It was God's Wilk, “ . ' iy

4 ) . However, two people strongly disagreed with this

t

. statement:

"1 don't 'agree that religion is the opium of the masses.
Every society has its own beliefs; for me this belief 1is
something untouched, 1iunvisible, you believe in something.
invisible. Like all the Saints you believe in, you haven't
seen anything but you believe in them; you believe in
whatever has;been vritten or what you have been taught.”

’

.
-

‘ “Marx i{s. not the only o;e who did not believe in what he was
- saying! Religion opens up your spirit and your perspective B 3
whereas, Marx closes it, and makes you see what he wants you"
. to Bee and from one single pergpective: the economic
4 "factor.” . .
F . ' -
’ ' What {8 interesting about the difference between these °

two views is that the ‘Margists' tended to identify religion

'3

h %ﬁ - .with the institutional church and its allegedly conservative

"role; vh;le those who disagreed vith Marx were ape;king
about religion as-a.}etsonal,and 1nd1v1d%a1~bé%ief system,
almost regardleg; of the Church.

Three other people gavé qualified answers that, by and

*

large, touched on the diatiction made above. One person

said that he agreed with Marx on this Church at this time,

but his dictum was not valid for the ancient Greek Church. . e

A second‘made the point that if feligion is 'an opiate so 1is . ©

&
¥

Marxism} While the third persom stated that the Church is
not doing her job - thus religion is an opiate; 1f the

church did her job (to teach the words of Christ) it would

W
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' not be 4n opiate.

[

s

", which is the opium or the drug that narcotizes peoﬁfe and

and dopinate the masses, and to keep them at the level of
fgnorande and a poor mental level.  But 1f we vere to talk
about ancient religion and church, Marx“would not have paid
this; . because the ancient Gteek religion had defied the
physical thuman forces and which deities were the ones of
light and knowledge, which are contrary to Christianity

which v? nainly used by the upper class in order to control

. Mhich preaches darkness and ignorance.”

“1f religion is the opium of the masses,. 1 think that Marx
‘{s the opium of .the intellectuals, simply because there is a
basic contradiction which makes it imposeible as & systenm.
Our Church ‘is based on class, but Marx's society 1is a
“superstate” through the dictatorship of proletariat which
is the most centralized bureaucratic state that ever
existed.” '

"I think that the Church 1s not doing ‘her job just by having
a part in the power structure; but if she was to teach the
words of Christ, that is, to concentrate in the Gospels, and
to allow us to be exposed to other religions it will permit
us to be open to others and this would play an impaortant
role in the emotional evolution of the individual and hence,
of the society and our relations with the outside world. If
the Church had done all these then. Marx would probably
never lived in the religion sphere.” .
. \

- Sunnnrz

2

The inforwmation collected in this study has indicated

T
]

;tﬁ\t most of the patticipanti‘do not attend church (15 our
of 505.' A najor.diﬁfetentiating characteristi¢ inm whether

lthey attended or not seemed to be whether they were bors -in
Greece or in Can;da. The regspondents explained their non-
attendance by.a;ating either that they did mot Selieve in
Goa, or ﬁhat’ they rejected the Church as reactionary,
éonservative,, hypocritical and miferialia:ic- Those who
still attend regularly vere mostly Montreal born and gave
cultural an&'emotioual feasouns for their attenQance-

. r:
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"1 agree .with Marx but for.the religion of Chrisiianity.'

o —

[P




Even though people did ‘not attend church, they still"

.believed that religion was important (13 out of 20), but for
very different reasons: spiritual, social .and cultural.
Some mentioned that religion was particularly important for
children.

There was a clear distinction between religion and the

church - they mostly accepted the importance and value of

the first, but'tended to reject the second. The Greek-born
objected to- the secular political dnd economic roles of tﬁe
Church‘a; the expense of people. The Canadian~born stressed
the social value the church has for Fhen in Montreal. "The
Church 1s the focus of the community” said ome. Thus, it
'seems, that Greek-born individuals' opiaions resemble those
of Marx, whereas opinionstdf ‘those born in Moﬁtreal regemble
Durkhein's. -
The majogity of the people'interviéwed tended to be
hostile to the cleré&. Even thgse who wére positive about

the Church (a aninority) were not positive about the clergy;

19 out of 20 said that they had little respect for the

clergy! The wmain reason given for this hostility tobards_

the priest was that they care a2 lot more for monmey thanm for
spiritual ideals. Priest ;ere'déscribed as "businessmen”,
not a8 spirfitual leaders setting an example for ltheir
'parlshoners. ]

Respondente further distinguishea‘between religion and
éulkure; the religion a;d Chugch alone AId not seem to be
sufficiently adequate for.theluaintenance of Hellenism in

Montreal. Many other elements apart from the Church were

-
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nent;oned, such a8 Greek history, music, dance, organized .

trips to Greece for the youth, as well as the participation
in existing organizations and associations.

The mwmajority of the respondents agreed with Marx'§
statement that réligion is the opium of the masses; 12 out
of 20' agt{ed absolutely with. Marx, pointing to the

structural quality of the Orthodoxism that emphasizes fate,

4

destiny and after-11ife rewvards, ali of which are regarded as
opiui in the sense that they exploit péople socially and
paychologically,. but vmostly economically. Three other
individuals discussed the quality of th; Greek Orthodox

\Keligion, and they agreed omnly conditionally with Marx.

Finally, 5 out‘nof 20 individuals were aﬁsolutely

‘ opposed to Marx's dictum, discrabing Marx's system as a

closed one, as opposea to a4 religion that offers an open and
broader perspective in life.

An‘intereuting contradiction appears, however, for 60X
of t%? sanple agreed vith Marx that religion 1is an oy iate,
and only 252 disggreed; yet in response to another question
652 said that religion was important whereas 35% said it
was not. It ;ould be facile to suggest that mos;  people
believel‘it is important because it 1a‘u drug; 1t seems far

more likely that those who believe it is important emphasise

the non~religious reasons, including social and cultural.

PN
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) ‘Chapter VI
CONCLUSIONS

Thie study has presented one with a wide ‘range of

. opinions on the role of the church in the Greek community, i
and a wide range of theories. Is. 1t possible to make a fit?
Briefly, yes; but not an exact fic. Nonetheless the
insights of Durkheim, Marx and Weber are all, ko some
degree, useful. Eagh illuminates diékerent aspects of Greek I
life in contemporary Montreal.
First, the attitudes of many people to religion and to | . 4
church attendance confirm Durklein's ideas. Few people | i

attend church regularly, but most go there for weddings,

baptisms and funerals. Epe social events of the soclety are

reflected in the church. Conversely, the church regulates ~
the social, as well ae the religious life of the community.
The individuals's perlpeciive of the Church was found
/

to vary among first- and second-genmeration Greeks. The

former groups seemed to be closer to Marx and Weber's vievs,

emphagizing its economic role as, well as the poor

explanation the Church has to offer in interpreting socio— | ‘
economic realities that are considered to be the only
determinants of social 1life. «The latter groups, howe;er,
Sere closer to both Durkheim ;nd, W;be{, describing the
Church as a cultural iﬁstitution necesgsary for tranamitﬁing
cultural identity. They also emphasized psychic uecesnif?gs
as one of fhe wost important functions. of the Church, which
i

in fact was considered as a condition for the inner well-
+ ‘ ) « ‘ R ,




being of the {ndividual. “(\‘»

Furthermore, people described religion as important to
them, not only for spiritual sustenance but also “"to gossip”
{i.e. to meet one's friends, chat, catch up with everyone's
lives =- for some the church has evidently bec the

equivalent of the corner-store or the coffee-bar. But they

3

also go to "hope” in "bad times and bad situations”. These

personal functions are supplemented by the broader socio-
cultural functionc' of the church |{in developing and
maintaining thelcommunity, as it has been shown. Indeed,
the historical 'closé assocliation between church and
community, until the recent seculsrization of the Koinofﬁta.
18 ar affirmation of Durkheim's dictum "Everything social is
lreligious“ (1933:46). '
Marxist views became charer on different topics: the
attitudes towards the church and priests, and the discussion

_\on religion as opiunm. Most people had negative attitudes

towards the church and its priests; the criticismes wvere many

and various but most were politico-econoﬁié: "cﬂlpch and
bank are the same thing” said one; another said: “ic is a
commerce, an ecomomic institution like any other one". A

third observed "1t 1is supposed to be a non=-political

institution .... (but} they were blessing the junta during

v

the dictatorship”s It was said to be conservative. Priests

are regarded as any other citizen who 1is trying his best to

|

get to:higher economic levels, except that they are wusing

reliéion 28 a means to achieving their goal.

Furthermore, most people agreed with Marx that religion

o
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is the opium of the uasses. The association between
"religion and economics was evident among the respondents.
Those who hold :haE religion 18 an abstract thought and thus
misleadg people about true social reality dver-emphasized
the economic factor. and, they treated it as the only
determinant of social life. Some people mentioned that
religion (faith {in -feligion) keeps poor’ people poorer,
vwhereas, the rich get richer, thus, suppor¥1ng Marx's idea
that religion opresses the poor. .

Others wmentioned that it is ;sed as an instrument by
the ruling class to keep the masses at their proper . level,
vhile yet others emphasized that the clergy is an important
clasgs of ;;ople responsible for keeping people 'in 1gnotaqce.

/
A few individuals gave the example of how the clergy had a

real battle in trying to keep the community's (Koinptita)
; _ /
constitution wunchanged. They argued that this Wwas an

s

obvious indication of the clergy's fear of losing their vast

”~
economic interests.‘

"First- and (:;;ond-generation Greeks sgeemed to have
different opinions about religion and about the role of
the church in the community. First- generation Greeks
vere negative, dogmatic and almost aggressive about. the
fssue. They vere concerned with socio-economic and

political' .1ssues 580 they were not ©pleased with the

conservative and "reactionary”™ role of the church. However,

.ot

they wmentioned that religion and church are good for the
comtiunity and for the children, but not for themsélves.

Opposingly to these views gsecond-generation Greeks discussed
P [
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the subject of religion in. offering to them as individuals.

Besides the cultural and social aspects of religion they

also stressed the importance of the inner need of religion

for wman's soul and theyldlscussed quitetitude, silence and
peace.

There is, therefore, some support for both Durkhein's
theories and Marx's theories, albeit i1s largerly (but not
totally) different topics. And this fits in precisely with
Weber's points that diffgrent strata adopt different
religious belief; and ceitainly the Greek born immigraﬁts
and Montreal born ‘natives havé quite ‘distinct attitudes
forgarda religion. \

In conclusion, this study of only one aspect of the
‘Greek community in Montreal has clarified a number of points
of both theoretical and empirical importance: ‘the {mportant
historical roles of the church not only in religious affairs
but also in social, economic and po}itlcal affairs; the
changing role of the church, and particularly the shift in
the balance of power between the church and the community in
the last few years; the vast differences 1d‘att1t;des and
practice within the GCreek community <"1t 4is not a
homogeneous community for there alte majof divisiona between
Greek-born and Mont;eal-bornd Greeks in.their attitud é/;oth
to the church and to religion. .‘It.hQB geen discovered that
Greek Montreaiera ca;efully disxinguish'between "cpurch" and

"“religion” and betwveen religion inypractice and\religious as
an 1ideal; it has been also shown that .the ideas of

Durkheim, Marx and Weber are still valuable - and still
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offer the dominant paradigms which ' assist 15 the
understanding of this heterogeneous population.

However, this study is restgicted principally to one
area of the loc101;3y of the Greek c&nqunity. Fu;ther
studies of other areas, and perhaps comparative studies,

will be extremely useful.

\
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10,

11,

14.

Questionnaire

Do you go to church?

Why? Why not? Héw often?

o
‘ 2

Is religion importént*to you? Why? Why not?
P ,

What is religion is doing for ‘you?
What is the function of the church in the Greek community?

Do you like priests?  why? Why Not?

1

‘What is tki/role of the priest in the Greek community?

I think the ©priest is some-one to whom every Greekﬂ

should go for advice and help. . .
.1 would feel very proud if my soﬁ‘wanteﬂ to qbeéome a
“priest '

. o
o

Strongly Agree ' Agree Disagree St;ongly Digagree °
Personally "I have very little respect for the clergy.

“ ' YW

In my judgement, .priests are too importaiit in the Greek

commu&ity?

v

Priests have the tlght and the ohligation to tell me
how to live qy 1ife; and if I follow their advice I

can't go wrong. )
Led
g b

)

How impottant would you say :he Church s iu the Greek

Comnunity? . : Very imp
' Important

Not veyy important

Quitesunimportant -

0

. Whpt does the Church do 1in the.,cémnunityT ~KBQ'

- S

. effective do yéu/:hink"it 18?7 ' L 3\

.
o ) »

Vo » " ! e ’
- , ; 89 . ° -’
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15. In what ;}eas (if any) do you think thé Church 1is
failing the peppie?g - : , 5

16. Do you think the Churdh is losing itse influénce 1in:

4 R \ .
Montreal? Yes . ; !
- A

h

.. ' Lt v
17. If so, why and 1in what ;ay\? ¢ : f
. h * . I

18. .I think the Churth is the most unselfish and idealistic ', !

. . ‘ " 1
~ina;1:ution in sociegy R

-

Strongly Agree Agree Diqggiee‘ Strongly Digsagree

19. I .think that too much woney.is being spent on the ‘ »
. « ,
Church for the benefits that come |from {t. °
~ >

20. When was the last time you had a priest in. your home?

vy . o s In the last month ) ‘ .
In last year .

In last 5 years
v ." . More than 5 years ‘ . )

Dont't know ' ’

" Never TN : )
21. To me the Churchhis the Gretk people, "and the Greek . SR
' ¥
. . . ‘ - _
A . people 18 the Church and T cannot understand any }

~
:

separation of the two.
i - 22. What has been the role of the Greek Church 4nm the -~ . | |
COmpunitb in past and present? B . o
23. 1Is “ligion and opium of the people?
- v
- . ‘:T“} N . y .
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INSTITUTIONS ET ORGANISATIONS DE LA COMMUNAUTE

B ) N “ . . -
PAROISSES GRECQUES ORTHODOXES g '
Catﬁédgale St. Georges . 2455 Ch. Cbte Ste—C;therine 739-5517
Sainte Trinité B8 Cuest, rue Sherbrooke 849-2302
. Koimisis Tis Theotokou ° 7700 de 1'Epée 271-2421

. Evangelismos . 777 rue St. Roch <« 276-3779

(g
. N
y i
!

ASSOCIATIONS PHILOPTOCHOS

' Cath&drale St. Georges - 2455 Ch. C8te Ste-Cathenine 739-5517

» Sainte Trinité "' 8 Ouest, rue Sherbrooke 849-2302 §
Koimisis Tis Theotokou " 7700 de 1'Epée . .271=2421 !
Evangelismos 777 rue St. Roch . 276~3779 §
ECOLES . ' o ﬁ
Elémentaire "SOCRATES” * 275 rue Houde . 744=-5614 3

: 10615 boul. St. Laurent 381-2208 ;
Secondaire "ARISTOTELIS™ 7445 Champagneur . 277-1733 :
Cours d'Aprés-mide 2116 boul. St. Laurent 849-5619 !
: |
opérant dans 26 endroits différents f

D'Enseignement Ménager 2116 boul. St. Laurent .849-5617

‘ - 7722 Champagneur \ 274-3346
. Y - ' [ i . . ’ 1

‘ INSTITUTE CULTUREL’ , ' . ' )

HELLENIQUE 2116 boul. St Laurent 849~5617 i
BIBLIQTHEQUE ' 7722 Champagneur  272-1388 j

SERVICES SOCIAUX 5679 ave. du Parc 271-7444
754 A rue St. Roch . 271-4520 !
. " ) ] ' ) . 4 !

* . CLUB D'OR , 2116 -mpul. St. Laurent 849-5617

. ‘ 5679 ave. ‘du Parec . 271~-7444 .
754 A rue St: Roch 271-4520
BOY SCOUTS = . - 2116 St. Laureat . °  B49-5617
/
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1880
1905
1906,

1909

1920

1910-1925

1914
1920
©1p24-25

1925-29
1929

"1928-1931

1931

. 1941

' 1945~1950

1956

‘fnstifutiops in the ¢ommunity

'Socrates' parochial school

. T Chrondiogz
First ten Greek immigrants in Montreal -
Greek population 700 =, 1,000 .

Probertyipurchased for the erection of a church

Evangelismos - Tis Theotokou ‘'Annunciation' ©built

at 735 St. Lawrence, betweenw Prince Arthur and

-

Milton Streets:dthe Greek commuﬁity established.
Plato Parochial Greek School established

The church and Plato School were thg only

Civil War in Greece influenced the Breek

L 3

people {n Montresal. "
2,000 Greeks in Montreal
A second Koinotia, communiiy! was establighed; a

second church, Holy Trinity, was bought, with the

w©

Two antagonistic Greek conmunitiel'inluontrea1°;
[ ]

qunomic crisis in the communify(

o

Negotiations from Archbishop Athenagoras to unite

Y

the two churches of Montreal TN

The two churches were united, the two cShgunities

became one; Evangelismos Tis Theotokou and\Plato

school were sold, and the Holy Trinity Church\and

Socrates School remained. N
The number of Greeks in Montreal wés between
2,000 and 3,000; World War II.

The vast Greek migration movement to Montreal

The Holy Trinity Greek Orthodox Congregation

}
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i

1960

1961

1968

1970

972

1971-1975.

‘

1974

1977

o - [
|
“

'
1

petitioned the fegislatdré of the Province of
Quebec .a:S assumed‘iyhe ,namé of the Hellenic
”Canadian CPmmudity\sg éhe’Island Montreal. ‘
Tﬂe Hellenic Community purchased a plece ‘of Aand
for the sréction.of~a church, cornér C8;e St.
Cathgrine Road and Hiiderton Avenue.

The number of Greeks in Montreal reached 60,000.

fhe St. * George Cathedal vas built at 2455 Céte

"St. Catherine.

The church Koimisis Tis THeJtokpu was bought at

. 7700 de f'Epée. with a facility for the Socrates

School.'

A school building was bought from the school

‘1°Board_at 275 Houde Street, Ville St. Laurent, anﬁ'

‘named Socrates Elementary School.-

The Grgek community obtained ‘fiﬁancial support
fromﬂ the Canadian goverhment. The Socrates
socrates school was decia}ed an 'Institution
d'intellect publique', with 80X subsidy.

The ‘Institution of Sociald Services of the
Community waé eqtabli;hed at 5679 Park Avenué'and
at 754 St. Roch, along with the Hode Economice 15.
Evanéelisnos Tis Theotokou church basement. .
The Evangeliswmos tis,*hgotbkgu church was hought
at 777 St. Roch Street.

The office building for Loinotita was bought,

next to Holy Trinity Chuxrch.

. The - Socrates School was subsidized 10027 by the

95
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1980
1980

'1980-82

10615 St. Lawrence Blv‘.

The'Greek section of the Aristotelis High' School

I

provincial government.

The . Socrates 'EIe?entaIy/‘sEhool became an

/

associate sﬁhool‘vith thefcbmmission des' Ecoles
i N

Catholiques do Montréal.

The . Socrates Elementary School operated in two

échool buildiqgs; at 275‘Houde Street and u¢;$
The da& care centrg was established at 7745

v
\

Champagneur Street.

was established., . ‘ .

‘

Change to the Community's constitution; the

£,
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