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—_ ABSTRACT

' PASCAL: A PHILOSOPHY OF EXPERIENCE .

3 Jennifer Yhap

In thiS‘gsaQing of the Pensfes, Wwe attempt to.grasp the .Pascalian system

of éhought;as a Philosophy of Ex?é;ienée. Our method of exposition o . 3
relie; upon the distinction of 1&eaa in the Cartesigd context, for we

‘L '?rgﬁe that the idea in the. mat;érial sense 18 thé VYeritable i)tinciple for

the ascertainment of extra-mental reaiity. The argument is based on the” ~

p3

actuality of con&epmion itself. We then proceed to analyse and situate

A 4

©

,\\;::“coﬁcept in terms of dispositional categories of understanding, that

éh we deem the Pascalian modes of intellection. Hereafter .ensues an

: ! ‘ - i .
. amplification of each-category, a description of their agency and most

particularily, their relation to the 9ntological~6rde£ of the body.
Finally, we argue that igois the'éntological order of the body which is

‘ "~ the guarantor of the veracity of our ideas of the world. 1In a word, the
actuality of the idea ;n the material sense implies the order of the body
as necedsary for a true understanding of things. This is the Philosophy

" of Experience in the Pensées of Pascal.”

-, , . 4 -

;"“ . . -
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ABSTRACT

[}

' PASCAL: A PHILOSOPHY OF EXPERIENCE

Jehnifer Yhap,

0

In this reading of the Pensées, we attempt to grasp the Pascalian system

" . of thought as a Pﬁilosophy of Experiénce. Our method of exposition

relies upbn the distinction of ideas in the Cartesian context, for we

‘ ’. \ . ‘
argue that the ;dea in the material sense 1s the veritable principle for

the ascertainment of extra-mental reality. The argument is based on the °
actuality‘of-cbncepéion’itself. We then proceed to analyse“and situate

the concept in terms of dispositional categories of understanding, that X“

-

which we dpem'thé Pasaalian modes of intellection. Hereaftér ensues an

@

amplification of each category, a 3escription of their agency and most
particularily, their relation to the ontological order of the body.
Finally, we argue that it is the ontological order oﬁrthe body which is

the guarantor of -the veracity of’our:ideas of the world. Iﬁ a word, the
. . g - 1.
actuality of the jdea in the material sense implies the order of the body

as necessary for a true understanding of things. This is the Philosoph§

of Experience in the Pensées of Pascal.
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Introduct{on
¥
.What is the source of ideas proper to the emplbyment of human
understanding? Might one argue, as Descartes has done, that the source

lies ‘within the realm of reason 1tself, of sﬁbjective self évidence, of

the 1ﬁmgterial gubstance entitled Cogito, a substance whose very essence

is to think and whose nature is believed necessarily distinct from that

of any physical body (Princige I, 8); or must théd;ource be found in the

-

world, in the perceived and sensed elements of the extra—mental world, in

v

the making use of a material substance’galled 'body'? Such is the
question being posed in the present 4tudy of Pascal,'the study of a

series of. fragments entitled Pensées.!

The Pensgées of Pascal do not constitute a philosophy iﬂ the usual
AL

acceptation of the term. It may even be persuasively argued that Pascal
A Y - *

/

-

has no phl1030phy to speak of, due'noi opl& to considerations of téktual
lacunae bpt primarily from the observations of Pascal hiﬁself on the
nullicy of philosophic e&&ea;our. After ;11, was 1t ;ot Pascal himself
who ;rote, "...nous n'estimons péé que toute la philpsophie vaille une

heure de peine”(79). And yet without denying his original judgement

avowing the nullity of philosophié endeavour, the careful reader need not
be dissuaded from embarking upon an exegesis of Pagscal based on the

options and methodology offered by.ﬁhilosophy itself. The appareﬂt '

Pt

conflict which exists between the scatéd confession of philosophic

1 Blaise Pascal, Pensées et Opusculesy ed. L. Brunschvicg (Paris:
Librairie 'Hachette, 1945). In the present study, all references to the
fragments of Pascal are made consistent with the numeration of this edition.

©

- N ¢
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nullity on the one hand ana'che éreseﬁt ;ffitmation congerning the need
for a new and detailed exegé;is of the\lexts on the other disappears as _
soon as‘one is able to discover in the thought of Pascal léss a
systematic philosophy understood as-a doctrinal whole; than’a vision
oriented toward thé elucidation of the Gery foundations of‘philOSOphic
thought. The focus of this‘Vision is synonymous with the objectives of
the present study: a delineation of the employment of human
understanding relevant to the source of its:ideas. .In order to perform

his task we must work with borrowed fools, using all available -

philosophic methods in order to reconstruct the veritable nature of his

* thought . . _ “

" A number of conditions relevant to the presenf thesis are.found in a

fragment by Pascal on the nature of contradiction:

Contradiction. —~ On ne peut faire une bonne physionomie qu'en

l accordant toutes nos contrariétés, et 11 ne suffit pas de sulvre
‘ . -
-une suite de qualités accordantes sans accorder les contraires.

Pour entendre le sens d'un auteur, il faut accorder tous les

+ passages contraires (68%).

Upon close observation of the text, there is disclosed one theme whiéh

-

may serve as the salient heuristicﬁprinciple of the study: it 1s the

\’notion of "physiognomy”, a physiognomy detailed along the lines of a

. structural or topographical plan as this plan is manifested through the

“

most powerful ideas and images of a work; a strictly rational physiognomy
which seeks to entertain and comprehend the employment of thoughiyitself,

its powers and organisation insofar as-each allows access to a true

_understanding of an intentionaljty operating between a rational subject

v



‘ ‘world of things as they are in themselves. For the careful reader of

t ' ’ 3
{ ‘ (\' N . M ¢

o~

" and the extra-mental world; 'in a word, ‘a physiognomy which entails-the ;

processes of intellection in concert with evidence received from the
1) . s .

Pascal, this notion of physiognomy gives access to a multiplicity of .
' . 2 .

pathways permitting rational intercourse between a thinking subject and

. I
things of an e:ttra-—mental world. Each of these pathways 1s a formw of

ﬁunlty which establishes a ciondition of rationality for the understanding

3

"of An object of_knowl*edge. As such, they may be entitled modes of

*
‘ v

intellection.

4

Particularised through the act of understanding, these forms

-

- ; . . e "
constitute the basis for the future elaboration of an understanding of
things insofar as these things may be considered formally present to the -

\ ' v
subject; they are modes of intelle tion which organise all pbssible - '

‘\.

knowledge of4 self and of the world (hrough the employment of ‘abstract .

el

forus ot intentioreil originating in the thing: as it is in itself.

4
[

There are five such modes of,thought in Pascal: 1le coeur, la pensée,._lg_‘

("

raison, la coutume and 1'instinct. -For the~purpose:§wof consistency and

- the thing as perceived by the intellect that is to say, an intellectual

clarity, the following English equivalents will be substituted throughout il

»

the study: the.heart, intellect'& reason, custom ang i_nstinct.

t

— ’ $ ) . i ~

Pascal offers the following description of the nature and agency of

&

.2 g, Joos, "Intentio Red or Intentio Intellectus: An Attempt to ~
Determine the Metaphysical Implications of Intentio in the Philosophy of
Saint Thomas Aquinas™ Unpublished essay, l4. 'Intentio rei is here
stated to represent the 'res naturae in ‘toto". *It {s the substance of

substance. .
[ Q . -
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Vd

. Il . . .
heart as an epistemdc reality: "Nous connaissons la vérité, non seulement

par la taison, thails encore par le coeur: c'est dé cette derniérefsorte

BN o

- que noys connaissons les premiers principes, ‘et c'est en vain que le
)
ra{sonnement qui n' y a polnt de part, essaye de les combattre (282).

) -

Heert, therefore, is phe gource of all first princples of understanding,
. ae‘undersgending necessarily implicated in the true and certain knowledge
- : : of the world. Contiguous to the notion of heart lies the notion of
inxellect. It is possible to diséern in Pascal two employments of the
term:- first, as individual thoughts specified in the following peséege,

-«
"En écrivant ma pensée elle m'échappe quelquefois...” (372), but

'moreover'ln terms of préceseés of thought of‘a'synthetic nature. This
second .usage 1s affirmed in the following justly famous passage:. “Roaeau
Pensant. -~ Ce n'est point de l'espace que Je dois chercher -ma dignicé,

$
. o ) ¢
mais c'est du rédglement de ma pensée. Je n'aural pas davancage en
4 ﬂ ¢

possédant des terres: par l'espace, l'univers me comprend et m;engloutic'

8omme un point par la pensée, je 1e comprende" (348) Comprehension
Z .

here repiesents a synthetic function of understanding, the abiliéy to +
encompass and cpog?inate.in unity ‘a disparate group of encries)which

,belong to different ontological orders, namely the sensual and the °

~ ‘-~

—

) intellectual. - S . .
N 5, ' : - N

& '
’

Reason, on the other hand, is the’ability~or power to think’

o discursiQely: it is ratiqcina;ibn or raisonnement, the focus belng one

~ of analytical rather than synthetic thought. 'This employment of the term

. ) . .
'reason' to signify ratiocination is made clear in the fragment cited

above concerning the nature of heart, for as the editor of the text has

observed with much acuity (282 note 1), in the originel manuscript the



term 'raisonnement' is a later substitution for the .term originally '

. .

LR ¥ -
' ) "dictated by Pascal, that {s, 'raison'. Reason therefpore may justifiably

LY

be assumed to signify the power of discursive:thought: it is the ability

13

“

of the human understanding .to think_argumedtatively alonéspurely‘iogichl

) lines, There thus exists within the thought of Pascal a fundamental

s

v/ . . ’ . . *
difference between the power of reason and the pow%r of heart, and this

not so much at the level of théir';esgective objects of knowledge but . ,
. ) . 3
L ]

rather at the more profound level of their employment &s powers or acts .

— [

-of human understanding. This difference,. however, doés not imply pure &

s

* opposition. Rather, one oﬁsérves in the thought of Pascal a o

a4 . * ~r v«“ . “
+ complementarity.of operations betwaen the two powers, a complemehtarity

-

4 . .
N ’ " most evidently stated in the following passage: "La mémoire, la jole,
. - .
sont des sentiments; et méme les propositions géométriques deviennent
\. - <

. e .
natufels s'effacent par la raison” (95). The nature of this

-

F/F' sentiments, car 1a naispn°tend les sentiments naturels et les sentimgnts -

somplementarity will be elucidauéd.in the- third cﬁapter, wherein the -

notion of heart and the notipn of reason will be made fully clear.
f - . -’: -
l - .‘ ' X =

B -~
°

- Conceraing the }ational agency of custom, we m;y cité\th? followéng
text’of. Pascal: b ‘ .
Qu'egz-ce que nos principes natureis, sinon-noé»princiﬁes
accou;uméé? Et dans les enfa?ts, teux qu'iIQ ont regus de la
C . coutuﬁe Ae leurs péres,.qomme la Ehassg dans les animaux? Une,:

. différente coutume nous doniiera d'autres principes naturels, .
. " N .
Gela se voit par expérience;. et s'il y en a d'ineffagables 3 la'
- \
coutume, 11 y en‘a aussi de la doutume contre la nat?;e,

ineffagables & la nature, et 3 une seconde coutumé. “Bela dépend




Pascal likewise wonders in the succeeding fragment, "Mals qu'est-ce que
' /

- ?

14

de la disposition'(QZ). ) < . 3

4 4

nature? Ppurquol la coutume n'est-elle pas naturelle? J'ai grand peur

que cette nature ne solt elle-méme qu'une premidre coutume, comme la

3

coutume est une secorde nature” (93). Custom, therefore, is habit. It

Y L}

is the understanding one gaihs of things of the world in their "

empirically ordéred state.

w

\ ' . -4 ' L3 *
Distinct from custom'is the intentional actiy{ity of instinct. Pascal

" 0

deems "Instinct et raison, marques de deux natures” S344) and likewise in

¥

b 4 ”"
an equally short fragment he conjoins three natures: Coeur, instinct,

S o
principes” (281). But pe*ﬂﬁps the best example of his, thought on the

°
T

' nature of instinct is found in the fragmeniﬁgreviOusly cited on the

a .

nature. of reason and heart, for therein is noted the limits of reason:

. Cette impuissance né doit donc. servir qu'&‘humilier'la-raison,

-

qui voudrait juger de tout, mais hon pas 3 combattre notre

» 4 [ ’ <
. certitude, comme 8'1ll n'y avait que la raison’capable de nous

4 ~ ’

v . -inégrui;e. Plit 3 Dieu que nous n'en eussiops au~éontraire_

. ° T
jamais besoin, et que nous connussions toutes chosef pa:\>

* »

> F

T

" instinct et par sentiment! Mais la nature nous a.refusé/ge 2

g \ )

a . a - ° .
bien; elle ne ndus a' au cortraire donné que trds peu de - -
A N N »

%'hnaissance de cette sorte; toutes les autres ne peuvent &tre

«
\G

atquises que par raisonnement (282). - \

[y
- «
£

Instinct, then, is not an irratiomal adjustment:of the -subject to the

- s J . - . )
objéct. 1Its nature appears‘at once to partake in a physical response toa,

. . -

the appeal ‘of things, dnd in the intuitive through the immediaté éraép.of -
. . v A

-

things in the world. It is an intuition, not of first principles, but of

.. ,
’ . . .
1

¢

- ~ v .
i -
.

&
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. ‘ 4 ! ' v ' ‘
B e . 7
first ef#cts. Thus, the activity of instinct is similar to gﬁe activity -
’ . - : »
E S

: - . : _
of heart and the firstr princi’ples’.gf intuition to thé extent that it . /.

o
-

. comS?ises an idmediate perception of an ol’)ject of knowledge, an immediate
) ~ ¢ Q

iples or causes of objects of

‘perceptiod, however, not of first princ
R @

5o~ L .
knowledge but prather of the primary effects of thin/gs upon the .knuwin% 4

+

su’bjpéct«. These are the fiye pathways for the understanding -0of things in

- v,

-

L4 r
vk ’ ' 0
the ‘world. ~ o . gv ) v .
t . . o ‘ @ ‘
.- { . et
In consideration of the nature,of each form or mode of intellection,

-~

we discover ‘in the thought 'of Pascal a series.of notions which cannot be

hincluded‘,in the ledger‘of metaphysical and ontological studies but must
- - ‘ ‘

temaii\a/t ,the more ‘a;\cessible lsvel of ‘physics and nomology. The word

. D

'phyéics' »s being used in the sense of the presocratic cosmologies, that
B - bl . .

g to vsa'y, as a notlon directed toward' the gpeculative undérstanding of ~

a >

'the'..,gg/c»re .0of things pursuant. to their material characteristics as

~

" a discovered through exp‘erlience (Capaldi et al.} 27). However, there is

"this lmpQrtant differentiation to be mad®abetween the presocratic usage R
' g

of the word and the one. presently intend for Pascal. The presocrétic“

goemql}g{es were ‘Seazc?\;\? for a "material” prine or element which
. A L 4 ‘ W o
and

. 7 ®

unéerlies, é\p\cigmpaés explains all being in its various experiential R

¢ - L . ) ‘
. manifegtations, traditionally the four elements of fire, water, air, and

‘e‘arth; on._the contrary, witly regard to the.thought of Pascal, it is the

. * . #
formal evidence of thef rational
I'd

things of the extra-mental world which is to be conceived and

§ : -

* bg
cess 1in and of. itself }ag it lﬂlates to
‘ . -

» ~comprehended. The notion of ‘physiés'to which we ::re currently refefring P

is nqthinhgéthe;/ than the ancient physis or process of material’ change as

. . . + v .

it is analggously applied to the noetic activity of the ideas themselves-
N .
*

1 -
o

’

-
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-

-~ their movemént and power as they are diversely manifested within the
. s
fivefold pathway oﬁ\the rational life of the subject -~ as the subject

-

communicates with ‘objects of the world.- To the extent, therefore, that

the physics of rational life furnishes the motive toward the .articulation

of the thing as intentionally present to the subject, it constitutes the

- .
coherent directive which Iies at the very centre of the multiple fdrms of

‘thought as modes of 1ntelléction. Physics or physis, aceording to its

. present employment, i1s the wstudy of the presence of objects to the

subject insofar as.the material thing is rationally manifest to the,

Y

shbject.

Nomos or nohology has to do with laws or conventions instituted for

. *

the purpose of understgnding and explicating thé.reality of the pﬁysidﬁl
world, or_ancient~gﬁzsis (Kerferd). At the level of noésis, the notion
of nomology 0per§teé in concert with”th; notion 6f physics in a bipolar
pannef. To the extent that physi¢s endeavours to discover sthe fogmal
reality of things.cogsonanc with the noetic process it is a’coh;rent
directive aimed at the categorial st¥ucture of knowledge, this latter

pertaining especially to the notions of heart reason»and 1ntea}ect,

whilst nomology reaspns‘upon the conventions of th0ught as -such thought .

qmay be'upderstood through its particular articulacibns, that 181CO‘say,

; , . .

the notions of custom and instinct. These two operational directives of

- ) ’ , .
physics and nomology seek towelucidace\ghgnsgéner in which an object as
formal reality may}come to be known to a thinking subject. They

. .,\
determine both the pxocess as well as the rational application of

~principles to particular cases. - _ L

Yer



With these clarifications in mind, there is only one element missing

in the chain of interpretation: the notion of body. The body is above

- ]

all the physical organism of man; to this extent, it has no direct

relation with ‘the rational physfognomy of the thesis. . Howev%r, there

does exist another écceptacion of the word, an acceptation in which the

word 'body' 1s understood rationally as material object of knowledge, for
' £

it 1s the body which houses the human senses. Indeed, there is no

physiognomy without sense perception. Its primary nature is being, that

-

is to .say, a material reality which, as necessary medium of all intentio
rel, 18 ths phﬁsicgl element necessarily implicated in the éognitive

process of a rational being. With the Pensées of Pascal, we are witness
‘ ’ —_— "\
wto the rehabilitation of the body as a notion necessary to the employment

of human undersfanding. . cn \

-

Thus, in response to the question concerning the origin of 1deas:~ye .

‘henceforth define Pascalian thoﬁght as sltuated squarely in thd“gcond of
the two possible alternative positions: it is necessary, for the “true

understanding of things, that the body be cited as the primary element in

®a

the epistemic relation of subjepgﬁanq object. In order to effectuate

this task, it is likewise\mgcessafy to grasp the multiplicfty of pathways

which are implicated in the correct appropriation of the thing as object

of knéw}edge.- It is through the proper grasp of the multiple pathyays of
understanding that the body will be revealed as the essential
conatitutiyé elegéht of all cognitive processes involving°the totality of
beings; that’ié‘tg séy,_thg‘bensual and the intellectual -orders.

P

» - .
. ¢




= Chapter Ome

-

"Pensée fait la grandeur de 1'homme”

3
.

Pascal professes the belief that thoﬁght constitutes the greatness of
man (346). It is therefore with a ciarification of the idea itself that
we must bégin the study. To do so will entaii a close analysis of the
Spepulative principle of knowledge inherent in the "material”

manifestation gf‘the intelligible element; in a word, we must deal with

L4
the physics of rationality. And this must be done not only with respect

to the‘tﬁought of Pascal himself, but also to the philosophy of Descartes

\
whose thoughts were dominant at the time of Pascal. The acceptance of

this procedure will enable the Paecalian reader to elaborate a cogent
theory of ideas based upon the Cartesian system, With this, in mind we
shall employ as primaty text the Princiges of Descartes, to bé s

su?plemented with apptOpriate excerpts from the Méditations®. The former

work has the advantage of preeenting in systematic form all of the major

_elements of the Cartesian programme; further, it comprises a work with

-

o i B :
which Pascal appears to have been fully conversant (LeGuern 85)+

P .
. \
hY v
-
4

Descartes begins the Pridcigeskyith a definition of philosophy: "

3 Réné Descartes, Principes de la Philosophie, ed. C. Adam ani™P. —
Tannery, (Paris: Librairie Philosophique J. Vrin, 1964) IX-2. References
to the Prinmcipes are made in accordance with the numeration of the
. standard text. However, references to the preface will be made to the
appropriate page number. ; .

4

4 Réné Descartes, Meditationes de Prima Philosophia: M&ditations
Métdphysiques, ed. Geneviéve Rodis-Lewis, trad. Duc de Luynes, (Paris:
Librairie Philosophigue J. Vrin, 1970). References to the Méditations
will be made in accordance with the pagination of this edition.
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.».que ce mot philosophie signifie l'estude de la Sagesse, & que

paqéla Sagesse on n'enten&'pas seulement la prudence dans les

¢

affgires, mais une parfaite connaissance de toutes les choses
que 1'homme peut sgavoir, tant pour ld conddite de sa vie, que
pour la conservation de sa santé et l!ﬂnvention)dé'égusxles
arts; & ﬁu'afin(que cette cannaissancé soit teile;fii gét

.
s 2

c nécessaire qu'elle soit déduite des premisres causes, ‘en ‘sorte
que, pour estudier 3 l'acquerir, ce qu'on nomme pr&brement
philosopheé, }l faut commencer par Ia recherche de ces'premiefes,
caugses, c'est 3 dire des Principes; & que ces Prigcipeg doivent
avoir deux conditions: l'une? qu'ils,soient si clairs et si
éviden; gueul'esbtit humain ne puisse douter de leur véritg,
lorsqu'il s'applique avec‘attention 3 les considérer; 1' autre,
que ce soit d'eux que depende la connaissance des autres choses,
en sorte qu'ils puissent estre connus sans elles, mais non pas
reciproquement elles sans eux; & qu'apr2s cela il / faut tascher
' de déduire tellément de ces principes la connaissance des choses
qui‘en dependent, qu'il n'y ait rien, en toute la éuite des
deductions qu'on en fait, qui ne soit trds manifeste (Preface 2).
The text reveals three dominant factérs of the Cartesian programme: the
‘role of principles as effective agent of cogniéion between'a-thinking
subject gund 15; ob;ect, the psychological naturé of ev;dgpce in the form
of clear and distinct ideas,'and thé deductive-univocal form of -

argumentation. The present chapter will concentrate exclusively upoh a

.
»

‘specification of the first condition: the nature of principles as such
principles maf be said to comstitute an adequate foundation for the

N ‘
correct judgement of things. We may obtain further clarification about

‘

11

A
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'

Descartes' system of thought if wé turn to the Méditatiéhs:: - . ; N
Mais, Je réponds que dans ce mot d'id€e il y a icl de
‘l'équivoqu: car, ou‘il-peut 8tre pris matériellement pdur uwne -

opérafion de mon entendeme?t, et en ce sens on ne peut pas dire

qu'elle soit plus parfaite que moi; ou il peut &tre pris
objectivémeﬁt pour ia chose qui est représenéée par cette

opération; laquelle, quof&u'on ne suppﬂge point qu'elle existe

Eérs de mon entendement, peut néanmoins &tre plus parfaite que

moi, é raison de son essence (7).'

This latter text completes Dgscartes' statement of the Principes. What

is most important.to retain is not that ideas can be taken in two ways,

namely "matériellement” and "objectivement”, but that the idea taken

objectively, that is, according to its essence does not presuppose the:’

-
£

existence of the extfa—@ental as condition for Yts perfectionﬁ Editorial’ >
comments of the text help to clarify this posifioﬁ: "Descartes distingue

/
donc 1'id&e comme fait de conscience général (materialiter) et 1'idée

comme réalité actuelle représeqtant tel ou tel objet. Cette réalité
représéntative de 1'idée peut 3 son tour 8tre considérée-sous le point ‘de
vue formel ou sous le point de vue objectif"—(Mé&itations 7 note f): We
are forthwith given to understand the partesian‘materialit;r as a

. -
principle of intra-mental significance: it is ;..ﬂl'idée comme fait de

conscience général...”, an idea of comsciousness and not of the thing. -

-

This reading of the text elicits a positive response in the analysis
of Chappell whose essay entitled "The Theory of Ideas” examines the

. - k3
Cartesian epistemology. "It is important to realize, however, that the

relation that we have just been discussing, is very different from the

s
-
- .



relation philosophers are wont to call by .that name. _Our-rélation

s . \
preface, is wholly. intramental™ (192). Adhering to the Cartesian text,
Y -

[subject-object]}, the relation invokeéd by Descartes in the Méditations,

Chappel¥ introduces the following terminology: ‘the idéa understood in

' -

/ - . .
the material sense (matériellefment) and the idea understood in the

ohjective sengse (objectivement). “An idea in the paterial sense of the

-

word is a mental act or event, something that occurs in the mind. An

”»

idea in the objective sense, by contrast, 1s something upon which the t

idea i3 diréCCed,.a mental object” (178). The present acceptation of the

phrase 'idea in the material sense' defines the "materiality” of the idéa

a5 \ R

in terms of an wctuality of conceptual process. Attention is drawn
toward the functiopaf nature of the idea, the idea as ",..act or

event...". It is separate and distinct from the idea in the objective

Q

sense whose nature {s that of an actualized content of perception: a
- .

"...yepresentatum...” (Chappell 155). -

.
4. " . '
a 1]
€ PO

Our case for a Pascalién theory of ideas maintains the agsertion that
r 1y
knowledge of the thing 1s to be established upon the basis of the idea ian

2

the material sense. This idea is rendered exﬁlicit~within the

particularity of the material act of conception. It is the concept which
) 0 'Y

is the principle for conqeiviné of the formal content of the idea, that

-

is to say, the es'sence. Unlike Descartes, we propose the argument that

1Paaca1'§-appropriation of the idea in the material sense achieves a tru;/
objectivity of thought: an ogjectivity not in the manner of the fdeawin
the objective sense -— a representatum (ghqppell 185) -- but ‘more éimply

an objectivity characteristic of the thing. In a word, the Pascalian

materjaliter is of an extra-mental significance.

—



‘ ~ Textual support for this interpretation may be found in the follodﬁn;

0

o
: »

. passage, Z?érein Pascal discourses upon the relation between the sensual

. and the { tellectual orders: *“Tout l'abuse; ces deux principes de
L4 .
' y , . .
véritéd, la raison et les sens, outre qu'ils manquent chacun de

—

sincérité, s'abusent réciproqugmen; 1'ud et l'autre.... Mals outre ces

ey%eurs qui viennent par accident et par le manque a" intelligence, entre

//ces facultes heterogénes..."(83) Like Descartes, Pascal also employs
_/ the word 'principes' in his system of thought, but,this employment
/// indicates an other sef of exigencies: éhat of the senses. Hence the

// text of Pascal may be read as a critlcism of the Cartesian theéry of
: r -
knowledge, for it maintains the existence of two separate ordé:s'of

. reality +- the sensual and the intellectual -- from which ensues a

A L .
fundamental hetero%fneity°wiEP respect to the origin of ideas. It is

I

therefore necessary to carefully consider the fundamental distinction

~\\\\§\ between the two thedries of knowledge —-- that of Pascal and that of
7

Descartes =~ in order to grasp the Carteslan usage of the tetrms

e - ,'material' and 'objective' in reference to the idea, for our aim is to
L * N 1

-

Pascalian objectivity of thought based on the five categorles: the modes

of heart, intellect, reason, custom, and instinct. .

\ . o B

"We return tg Descirtes' position in his own words:
P -

::ijue les idées mépes ne sont rien que des formes, et qu'elles
s

,

ont point composées de matiére, toutes et quantes fols

qu'elles sont considérd@es en tant qu'elles représentent quelque

chose, elles ne sont pas pris matériellement, mais formellement;

. _que sl on les considerait, non pas en tant qu‘elles-représentent
/ “ 7 *

set the difference between the two philosophers and then assert the, truly

o
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une chose ou une autre, mais seulement comme &tant des

opérations de l'entendement, on pourrait bien 3 la vérité dire
N 3 [~

qu'elles seraient prises mat@riellement, mais alors ell#s ne se

rapporteraient point du tout*g la véritd ni 3 la fausseté des

objets (4® rép. A.T. IX, 180: lat. VII, 232, cited in

.. - _ ,
PR | Méditations 7 note 1). : L

@

When Descartes reasons upon“ideas in their formal nature -- formellement -

v

-~ he 18 referring to their ontological status. As a comnsequence, both

the idea in the matérial sense as well as the idea in the objective sense

may be termed 'formes'. aBy éontrast, to reason‘upon their material
. / .
. nature, the idea understood matériellement, is to reason upon the

actuality of cqnception as process.

.

Our reading of Descartes 1s sustained by the analysis of Gilson. 1Imn

a work entitled L'Etre et L'Essence, Gilson clarifies the Cartesian

-

theory of ideassin light of the influence of -Suarez upon Descartes:

Le'co£cept formel est 1'acte lui-m@me par lequel l'iACellect
cofigoit une chose, ou la notion‘cdmmuﬁ; que l'pn‘nomme un |
concept; le cdhcegt gﬁjectiﬁ est au contraire la chose méme, ou
notion, qui est imm&diatement offerte 3 l'intellect par le

concept formel. Ains&h le concept formel d'homme est 1'acte par

. N ¢
lequel nous concevons ce concept objectif qu'est la notiom

. _ k4
d'homme incluse dans sa définition._ Se demander ce que c'est

que l'@tre, c'est donc chercher quel concept objectif correspond
a ce gﬁrme dans la pensée. Or 3 tout concept objectif .

correspond un concept formel et inversement. Il s'agit donc

“pour nous de savoir quelle réalité l'intellecg_saisit et

3




exprime, lorsqu'il pense l'étre comme tel (145-fﬁ6):

N -

That which Gilson terms 'le concept formel' is in fact the formal content

a

of th% idea, the idea as the formal constituent of the intelligible

~ ‘

" element. Its proper concern is the specification of the ontological

status of the idea as intelligible content. At the level of
functionalityy ;ﬁls idea i3 made apparent through the agency of the

material act of conception, "...1l'acte lui-méme par lequel l'intellect

congolt uneﬂghose...". ,Hence we are not mistaken in our conclusion: the .

idea in the material sense must evidence the magerial act  of conception

v - i |
as the ratipnal principle of the idea of things.

-
u

<+~

< ) 5

Conversely, we are able to discern the status of the objective idea
with regatd to the intention’ of things:

Objective being, when the res cogitata exists in the mind, is

simplylbeing; it is just the kind of being that, by its nature,
suqh a thing paftakes of.... :Objective being is the mode 1ip
which Fhings in the:intellect characteristically exist. fhis
gort of being is contrasted with actual or formal being, which
is the mode in which things outside the intellect exist. The
acts or operations of the 1nteiiect...also have actual or formal
abeiqg. \;;deed, the only ihings tha§ have objective b;ing

are.,.the res cogitata that exist in the mind (Chappell 187).

We are given to ynderstand the ontokogichlfstasﬁs of the idea in the
objective sense: 1t 1B Eﬂl.npsitory’of ideas: ﬁnich ideas? Such 1de;s
as are the peéceptions of consciousness. It is therefore not to be
confused with tﬁe‘formal content of the idea whose articulation of the

idea in the material sense indicates a true objectivity of thought. The

16



objective content of the intelligible- element is devoid of all
causaiity. It does not, indeed, it cannot be the sburce o% knowledge of
thing; for -1t ;ntettains neither a; efficient nor a formal causality of
noesis. Its function is limited to that of a pure perception;

. familiarily, it is the billboerd of the mind.

—~ ' AB we advance in the reading of the Carteéiﬁﬁ/text, ve observe
Z -~

. ) - . \
frequent {ndications of how the mind produces the ideas and how it
!

) geparates theg’into substance and accident:
’ , A savoir, si ces idées sont prises en tant seulement que cé sont
- , de certaines fagons de penser, je ne reconnais entre elles

aucune différence ou imégalité, et toutes semblent procéder de

mol d'une méme sorte; mals les considérant comme des images,

dont les unes représentent une chose, et les autres une autre,
" ; «
y ‘il est &vident qu'elles sont fort différentes les unes des
p . Iae

autres; car en effet celles qui me représencent des substances,

/ sont sans doute huﬁijgs\chose de plus, et .contiennent en soil

- (pour ainsi parler) plus de réalité objec%ive, c'est-3-dire
?

. participent par représentation & plus de degréb d'étre ou de -

perfection, que celles qui'me représentgnt seulement des modes -

ou accidents;... (40). !
Another 'truth' is forthwith impressed upon our understanding, the most

A}

important when we make the comparison between Descartes and Pascal;

. namely, that the idea is a product of under8tanding alone:
) Car encore que cette cause~l2 ne transmette. en mon id&e aucune
4( chose de sa réalité actuelle ou formelle, on ne doit pas pour

cela s'imaginer que cette cause doive &tre moins réelle; ﬁais.gg

v
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doit qavoif{que toute id&e &tant un ouvrage de 1'esprit, sa

nature ést“celle qu'elle ne demande de sol aucune autre réalité
-y e

formelle, que celle qu'elle té?ﬁit et emprunte de la.pensée, ou
. vy . a ’ . 4 . —

-de 1l'esprit, dont elle est se&tém%nt un mode, c'est-3A-dire une.

- :
o

manidre ou faqoh de penser. Or afin qu'une id&e contienne une
telle réalité objective plut8t / qu'une autre, elle doit sans

doute avoir cela de quelque cause, dans laquelle il se rencontre
’ . !

pour: le moins autant de réalité fo}melle, que cette 1dée

% ‘contient de réalit% objective... (M&ditations 41-42).

. l
Although Descartes mentions the term 'causae', 1t is clear that he is not

n 1

referring to the causality of an extra-mental thing. \ !

.

-

An opening is thus made possible for the gascalian argument. The’

speculative principle inherent in the "material” manifestation of the

intelligible element is the idea in the material senge, understood this
time as an extra-mental causality. The_material act of conception is

¢ ‘ i ] ’
"material” to the extent thaE it does indeed grasp the nature of things;

N
that 1s to say, it-wconcelves the essence. We argue the case that Pascal

- chooses to ignore the purelf intra-mental actualization of thought -- the

ided in the ‘objective sense —— as principle of knowledge; instead, his

" theory of ideas exhibits a preference for the idea in the material sensé,

with the ensuing formal content grasped as causal propert&.
\ .

s

! - v
In order to comprehend the importance of thisg counterproposal, let

1

the readeﬁ pause and consider for several moments the final result of a

~

choice of the idea in the objective sense as necessary ground of noesis.

It has already been observed that Descartes elaborated the idea in the
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objective sense firmly upon the actuality of the\idea‘as it is cgntained
in conaciousness% that iq to say:\Desca;tes establishes the idea {n the
obje;tive senge through reference to thé innate idegg. He states:

...au contraire j'ai souvgnt'remarqué en beaucoup d'exemples

qu'il y avait une grande différence entre l'objet et son idée;

Comne, par’exemple, je trouve dans mon esprit deux idées dui
Sole{l toutes diverses; l'pne tire son origine des seng, et doit
dtre placée‘déna le genre de celles qu j'ai d%t ci-dessus venir
de dehors, par laqheile il me paralt ext%émeﬁent petit; 1'autre

est prise des raisons de l'Astronomie, c'est-a-dire de certaines

notions nées avec moi [emphasis added], ou enfin dst formée par

moi-méme de quelque sorte que-ce.puisse édtre, par laquelle il me
paralt plusieurs fois plus graid que toute la terre; Certes ces
deur. idées que je congois du Soleil_ne peuvent pas &tre toutes
deux semblables au m@me Soleil, et la raison me fait croire; -que
celle qui vient immédiatement de\son apparence, est celle qui

N \
lui est le plus dissemblable (Méditations 39-40).

The significance of this famous example is unmistakable. Descartes
posits a direct relation between the idea in tbé objective sense and the
* rational measure of the idea. This measure is located within éhe s
subject, céi:éin ideas with which the subject is born.. Groundéd upon an
entirely intra—mental measure -- the innate idea -- Descartes is enabled
to construct the eﬁistemological,justifi;ation for the idea in the
gbjective sense as principle of noesis: the criterion oﬁ_certitude. He
has not, however, transcended the questism of certitu&ésvéo entertain
qué;tions of veracity -— a veracity which would render proE}Egatic the

’

ability of the idea in the objective sense to appropriate the




‘the senses as source df the idea,of the thing, Descartes grounds
- B, ae 6, '

’
.

intellectual substance of the thing. Thus although méhtion is made of

4

knohledge upon intra-mental r®asons:  the innate idéa. .-

»

4" 1 v

o

. Neverthelegs, Descartes does make an attempt to rehabilitate
. . Fa N

-
~

) -
extra-mental -<ausality. He continues:

a
.

\ : * - ' 3
Maintenant c'est une, chose manifeste par la lumi2re naturelle ot
. A 13 ‘@ » -
qu'il doit y aﬁoir'pour le moins autant de réalité dans 14 cause
& P ” . . ’ AN Cd *

N C Y - . '
efficient et totale que dans son uffet: Car d'od est-ce que
L N - 2 b " ’
1'effet peut tisprisa ré¢alité sinon de sa cause? et comment

.cette gause la‘}ﬁi pourrait-elle communiquer, si elle ne 1l'avait

v
[

en elle-méme? ) K ' . * ’

« b N 3

> Et de 12 suit. -non seulement que le né&ant .ne sauralt produire
aucune cboae;?maia aussil que ce gquil est plus parfalt,

cfest-3-dire qui c6nti'nf en soi en plus dg réalité, e peut

étre une suite et une‘;jpendance du moins parfait: Et cette
‘ 9 M - . ’ ’

JA “\W ® . A
vérité n'est pas seuleflent claire et &vidente dans les effets
pas se , 4 :

. qui sont cette réalitd que les Philosophewsappellent actdelle ou

formelle; mais aussi dans les idées ol 1'on considire seulement

- *

la réalité qu'ils nomment objective;... (M&ditatiouns 40-41). o

Although Degcattes would: like to convince us that the‘ideas in the

1

objective sense are not pure fabrications of the intellect, he does not
. . < v ¢

innate ideas in the following text: -

depart from his essential position. - Indeed he reaffirmsthe eration of

une autre idée, cela ne peut pas toutefoils &tre 3 1l'in
il:faut 3 la fin parvenir 2 une premidre idée, dont la cause ..

< .
, 1 - . .
:
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- s0l® comme un patton ou un original, dans lequel toute la

réalité ou perfection, soit contenue formellement et en effet,”

. . qui se ‘rencoritre seulement ogjectivement ou par Teprésentation
dans ces idées (Méditatioms 42).
The Catlesian system ofe thought empl&ys the idea in the objective seuse

as principle for the epistemological ascertainment of things insofar as

L3 4

the- idea.is éusceﬁ{}ble of being perceived®as an objective content of

thought -- a surgggate thing. However, we have already observed that’
f

there exists.no -causality issuing from'the idea in, the objective sense.

We therefore advance the opigion’that the Cartesian analysis of ideas has

, confused the billboard —- the dbjective content of the idea —- with the
» - . & .
megsage -- the formal content of the idea. . .~ .

~

. ¢ ]

, Y

-‘~ L4
P A

" The finest exaﬁplé‘of the Cartesian el%ction of ;he.objective idea as
.y principle for the epistemological ascertainment of things is the famous

: * e . - ' .
aEfirggtio§ of the Co;;;o, where Descartes spgtifies:

*,{.& lors j'ay d{t que cette propositiqp; Je-pense, Donc Je

o
1
« -

‘ ‘. e | Suls, est la premidre & la plus Qer;ainewqui se présZntg 3 celuy

. N qui conduit ses pensées par ordre, je n'ay paé\pour cela nié
= ‘ ’ ® 5!\
’ qu'il ne fallut sgavoir auparavant cé que c¢'est que pensée,

’ L

. . . certitude, existence, & que pour penser 11 faut estre, & autres

-
ot

- ' \ choses semblables; mais,'aycauqe,que ce sont 13 des notions sf

. gimples que d'elles-mesmes elles ne - nous font avoir la
) (‘-! .
thnaissance d'aucune chose qui éxiste, je n'ay pas juge qﬁ’%lle

LY

e deussent estre mise icy en compte (Principes I, 10).

o -~

Gilson obsérves% "Descartes sait fort bien que, sauf dans ie cas uniéue !

o e
.2 *

de Diéu, notre notion dlu?ﬁ/ggsence quelcenque n'implique jamais son

N ,

£ : - R

4 ' e

=
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existence, mais, pas plus pour lui que pour Suarez, il ne suit de 13 que
1'existence soit réellement distincté™e 1'essence dans les 8tres
actuellement existants” (160). The present assertion of deemed existence

is in truth the assertion of an immanent objectivity, the "...réalité

o~

‘représentative de 1'idée...considérée...sous le point de vue objectif” -

(Méditations 7 note 1).- The principle of experience (existence) must

needs lie elsebhere.

. " A

To render actual the'objective immanence of the intélligible element,
Descartes has recourse to an equivoca£ion between the material actuality
of éonception -= the idea in Ehe mate?iﬁl sense —= and the consequent
objective materializations of suqh actuality to co?scieusnesg inthe -

T

manner of perceptions -— »the idea in the objective sense. 1In a word,

there results a-confusion between thexintré-pental perception g% a

\

:gontent of idea with the causal pfOperti of perception:' the Ed;mal

- 5

4

content of the idea articulated within the material act of conception.
This argument is supgﬂéted by the analysis of Allard: "Or l'acte de .

penser -implique un lien nécessaire avec.l'existence du sujet pensant

. o a
(105). The Cogito’articulates the formal content of the i1dea within the

act of conception ("...1l%acte de penser...;); there forthwith ensues,

however, a subsequeiit materialization of the concept in the manner of an

objective representaﬁion ("...1'existence du sujet pensant...,”) - a

-

repregentation understood to disclose the contents of objective thought.

» * L

-

The Cogito is the purest example of a n@etic‘cransaciion whose object 1{
@" i

B
¢

always immanent. : .o

k] . <

N ) Fi "

A difficulty then arises as to how the subject may have knowledge of

~

A

I

22
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things, for as yet this conclusion rests unproven. A theory of

°

correspondance thereby ensués,ethis avenue rendered possibledto the
EXtent:that the intelleétﬁal substance of the real th%ng may be reflected
,in the objectified répresentat}ons of thought: the perceptions'of y
consclousness. éhere results, however, a consequenE difficulty, for  the

substitution of knowledge of the objective idea -- res cogitata —— in

—~

breference to knowledge of real things -- intentio rei -~ entails the ,

opposite of the Inténded effect; knowledge hereby attained does not

concern the ‘reality of things. Chappell agrees with this analysis of the .

-~y '

Caftesian programme: "This does not show. that no representatum can §e
idsntified with any external object. But it dpes prove that ' ’ Lo Co
’ repragentatd...are not in general 1aedt1cai with the thing that these
| ideas.:.are said to pe ;f" (i86). Lo;; to the discussion is the formal
conéent of the ddea whose re?lity necessarily derives from the beirf} of

things. As observed by ﬁescartes himself, knowledge of things is to be

had, not in accordance with ) . -

"..;l'brdre de la véfité Ae la chose (de laquelle je ne trﬁitais
; = pas alors), mafs seulement selon l'ordre de ma pensée; si bien
‘ que mon sens étéit que jg ne connalssais-rien que je susse
appartenir 3 mon essénce sinog que j'&taisjune chose qui pense,
ou une chose qui a en s;i la faculté de pehser. Or, je ferai

voir ce-aprds comment, de ce que je ne connais rien autre chose

qui appartiennne 3 mon esprit, il s'ensuit qu'il n'y a aussi

rien autre chose qui, en effect,-lul appartienne (Méditations 7).

Hetice, the Cogito effectively’preéludeé-the affirmation of an existence '

-

¢ .
as extravmental. Indeed it is-uniquely ag affirmacidh, as Gilson has
agreed with respect to Descartes and Suarez, of the determination of an
. .
I 7 v 'S b ¢
- 4 .
v ° - 13 > T




:Essence'as existent: “Tout se.passe dans cette doctrine coame si,
. 7
1l'existence se«confoudant avec la pleine acthzlisation de l'essence comme,

telle, elle @puisait en cela méme toute son efficace causale et sa vertu

«

explicative” (153). The idea of the Cogito =-— the intended” object of .
P ! i Coglito J

- . »
rational activity -— is in truth an actualised essence; that is to say,

g

"an immanent objectivity. In the prébent attempt at knowledge of the
o : . .
extra-mental reality Descartes carefully avoids discussion of the

intentio rei, that ﬁegsrogegous aspect of knowledge, the being of which

pure reason alone is incapable of furnishing. N

t
3

Conversely, Pascal offers an analyzls of knowledge and human
understanding‘pgsed on pr@nciples of éxtra:hentallcausality. Knowlédge ’ -
cannot be the result of a uni@he détermination of the innacé ideas but
must follow f£rom the operations. of undefsﬁanding'which receive.fhe'

“intentions of things. It is knowledge as Eﬁzsis of ideas. And we\grouﬁd
this thesis upon the idea in the material seunse, for'ii ié‘througn the o

-material act of conception that the subjecf'may articuliate the forpal . :q
contents of the idea which are elicited ‘from the real thing. This is how

.we arrive at the notion of a physics of cpgnitive sclence. It is :the

material act of conception which actualizes the formal content of

. i{ntellection in the manner of {e concept formel (Gilson 145-46); the

formal content of the idea theg;:§&ser§es to evidence the intellectual

[} .

substance of the thing (Chappell 190). It is chérefore the material act

. »

of conception which is the prfﬁciple Qf knowle&ge within a rational r -

: K

PR

"~ physiognomy. .

2

This avenue eliminates the Cartesian opposition between "ideas {n the’
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objective sense and ideas in the materjal sense. The idea in “the

objective sense 1s in opposition neither to the idea in the material.

sense nor to the intellectual substance of the thing: it is merely the

A

billboard of the mind. A consequence of our thesis is that the Pascalian
system of thought ignores the traditional questious of representatien and -
adequation; rather it 13 an attempt to study the physical and nomological

principles which clarify the underlying "material” ground of knowledge.

The actualization of these principles occurs at the level of the material

act of conception and‘the formal content of the idea. This procedure

eliminates the need to rely upon psychological categories for the

4

aﬁbertainment of the truth value of ideas. _In a study entilled 'Valeur,
critique et puristique de 1' idee de la nature cheszascal', ‘Magnard

questions the feasibility of the Pascalian project and notes

“

( ...1'impossibilité de conjuger le rationnel et le réel" (65). We argue
that the rational reality tg which Magnard refers is the idea in the

objective sense -- the Cartesian election'of immanent objectivity -~ and 4 .%
4

> not the idea in the material sense.,

[

s

The Pascalian system of thought discloses maey forms of
intellection: these forms pertain to the actuality of thought itself in
physical and.nomologiEal‘eategories. And the forms which coustitute the °
- categories of understanding take shape within the very act of‘conception
itself. We shall presently put forth the argument that the fiYe tathways

to knowledge are .themselves subsistent within the act of conception as

A

categorial forms of intelligibility for the regeption of the intentions

of things. This position is echoed in the analysie of Chappell who deems

the material act of conception "...more properly instruments or vessels
E ) .

-
-
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than agents” (191-2). The materiai act of conception articulates the
formal countents of the idea for the edification of the five pathways of
understfnding. Within the act of conceptiog, Pascal discovers not one
butﬁfive modes of intelle;iion thereby offering to the obje;t a
multiplicity of path&ays of being known and preggnt to the subject. We
arehenceforth witness to five material qua opgrational modes of noesis:

modes of heart, intellect, reason, custom, and instinct. This effect

will be described in the succeeding chapter.’

[~

-
»

These are the principles which guide the elu:;dation of the rationaf
g@ﬁfiognomy of the Pensées. Rather than the principles of consciousness,
Pascal elects to ground knowledge of the thiné upon principles of -
actuality of cohqepgion and the consequeﬂt artiCulaEion of the formal
‘content of the idea. There is henceforth indicated an alternate set of
Eggncies occurrent within the material operations of understanding
itself, operations of a purely formal nature. For this formula to be
successful one thing must be certain: the subject of 1Es own accbrd,.
within its nature as material operations of understanding cannot produce
an object of knowledge -- cannot have knowledge of things as such things
are in themselves -- uniquely within its own power. The ascertainment of
the correct judgement of things requireg that the subject reégive the
intellectual substance of';he thing, and this 1s possible only'to'the
extent that there are principles and a medium cap§ble of the transmission

of such natures. The principles are physical and nomological, the medium

is the body. As such, the endeavour of Pascal aims not at certitude but

LS

at wisdom. In the third chapter, the noetic function of the body will be

introduced insofar as it enables the elucidation of the five modes of

A

v



intellectién.

We may therefore envision ‘the conceptual difference between Pascal

and Descartes in the following manner:
, Idea = Form
Pascal : . . Descartes
Material sense

Objective sgense

(formal tontent) (objective content)

t “

modes - i _modes

heart, B ' X "' reason’

.. : g '
intellect “ . . ‘ »

) reason ,
- 3 f i N i . .
J custon ‘ . ‘

instinct ’ w . ' )

This restatement of the probleggtic of intentional relations befwegn

L \ .
subject and object specifies the rational. act of understanding as

“~

necessary ground ofnall intentioqal relations. ’The notion of
.understanding as employmenté or powefs has previously been postulgged in-
the introduction as fundamental to the elucidation of the thought of
Paséal, We thetefére observe that the pesponseiof Pascal to the problem,
:of‘knowledge of the extra~mental proceeds dn a uniqhe‘manner, through the
functionality of the material act oflconception Lnderstodd in an

extra-mental acceptation -- such operations as forthwith sefve to

organise, receive, categorise, ahd‘comprehend the intentio rei.

4

2
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Our thesis finds its confirmation in the observations of Magnard:
Force nous est en couséquence de soumettre toute définition et

tout discours 3 1'épreuve de 1l'expérience: telle sera la ragle

prenidre de Pascal.... Das lors, la définition perd chez lui

o

1)

- , toute valeur notionnelle; tout juste peut-elle avoir un role
explicatif dans 1'analyse des réalités composéés, mais, elle ne

saurait repndre compte de la mature du simple; 1'artifice de la
{

-

généralisation n'autorise que la d%nomination classificatoire,

k]

11 ne saurait prétendre mettre en &vidence une réalité
. ! , el N
générique; de raisons sfminales ou principes, il n'est que ceux

o

que viennent de’l'expérience (63). .

This 1is the Pascalian response to Depcartes’ system«of thought: lt is

the election of a "material” principle capable of grésping fhe

intellectual substance of a thing. And thi's is achieved insofar as the

material act of conception is at once both the process of consciousness

! !
(materialiter) and the receptor of the intentions of things. It must

.

therefore be evident that all attempts to view Pascal as a disciple of
Descartes are severely misinformed. When it 1s argued that "Le

cartésianisme lul fournit un outil propre 3 augmenter son emplre sur tout

ce qul est abstrait, et par cons@&quent 3 compléter une formation

essentiellement concrate” (LeGuern 125-26), the critic of Pascal seems to
A}

have disregarded the very words of Pascal on the nullity of the Cartesian
philosophic endeavour (79).’ Instead, we have'interpreted the Pascalian

texts in an alternate fashion; namely, the system of a rational

4

physiognomy. This interpretation is authorized by the Pensées (684).

i
i

In this first chapter, we have established the Cartesian systeh of

'L

»
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* tools as provided by Descartes. Rather than a metaphysician of knowledge

© 29

*

thought as a reference point from which, to peéform an analysis of the'
v

philosophy of Pascal. We have situated Fascal with respeét to the . .
dominant contemporary figure of his time and shown that the choice of

{immanent objectivity is an avenue closed to Pascal. Indeed Pascal

travels in a direction opposite to that of Descartes, even thpﬁgh an .« .
) ,

analysis of his thought may be undertaken employing many of the same -

and of the world in the manner of a Descartes, Pascal -is revealed to be a

physicist of the soul 'and the goul's relations with the extra-mental y \

world by virtue of higfseeking to elaborate a response of the thinking -

subject to the reality of things based on principles of actuality. The v

&

approach of Pascal is physical and not metaphysical; in preference to the
- ' a
Cartesian attempt to conceive the world along purely subjective

exigencies, Pascal offers to lisﬁbn‘to the world through gpe requisites

of the world's structuration, a structuration which he discovered

¢

parallels\the rational physiognomy of the soul. It is out of such a

perspective that we now turn to the second chapter, a chapter in which we

A

detall the rational nature of the five modes of intellection.
. Y
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Chapter 2

"Le pyrrhonisme \est le vrai”

In the preceeding remarks we have examined the formal and ontological
- e ' ’ !

nature ?f ghe Pascalian theory of ideas. The present chapter will seek
to advance the discussion in Ce;ms‘of a sbecifié;tion of the material act
of concePgion and the five moées of i&tellect;on. " This effect may be
achieved through the concept of dispdsition. Pascal states:
. . Qu'est-ce que nos principes naturels, sinon nos principes
accoytumés?\ Et dans ies enfants, geﬁx qu'ils ont regus de la
coutume de leurs péres!'comme la chasge dans les animaux? -

Une différente coutume nous dounnera d'autres principes
LY ! !

.naturels, cela se voit par expérience; et s'il y en a \ o

d'ineffagables 3 la coutume, i1 y en a aussi de la coutume

contre la naﬁure, ineffagables 3 la natured, et 3 une seconde
. A

coutume. Cela dépend de la disposifion (92).

o

The term 'disposition' is fundamental to the present specification of the
formal content of the idea. It permits the specification of the content
of the idea through a directedness of the material act of conception

toward things of the extra-mental world. This directedness is located
¥ \
within the fivefold pathways of knowledge within the subject. Hence, the /

question to. be answered is the following: 1in what manner do the five
pathways of understanding, the modes of intellection, achieve

) ,
directedness on the part.of the material act of conception? The answer

is clear. It is a matter of difposition. The following text serves to

explain: ' p

<

We can all ag;Je that thinking is rightly described as
- -f

A
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concggtual cognition. To use a studiously vague p‘hrase, we can
ali agree that concepts somehow 'enter intc;' it. The ques‘tio.r#
is, how or in what guise they enter into 1it. Do they et‘lte‘t into
’ it as objects of intellectual insgpection, as the Clasls'i;:al
theory of thinking maintains? Are they 'before thg min¥' "when
we think, 'presented to it'? Or wguld it be bette;' to say that

Al

. they are at work in,1it, had in mind rather than presented to 1t?
. A
(Pri7ﬁl3)
We may hencefdrth gragp the categorical directedness of a concept

pursuant to the insight of Pascal on the nature of custom. " The

nomological insight is the insfght of dispositionality as fundamen'tal t;) . <

‘

the operations of the human underéfanding. K
Further support for this reading of disposition as determinant ofq the
functional quality of.ideas may be obtained. from the following passage,
in which is clea:rly.stated the consonance of custom and cor;q.ept:, "La
coutume’ est notre nature. Qui, s'éccoutume a la foi, la croit, et ne peut
plus ne pas craindre 1'enfer, et—ne croit autre chose. Qui s'accou}:ume a
droire, que le ro’i est:‘ terrible..., etc. Qui doute donc que, notre 3me
€tant accoutumée 3 voir nombre, espace, mouvement, croie cela et rien que
cela?” (89)., The nomologically grounded principle of dispositbion may
therqfore '.b'e understood as the garticul'aurizing element of noesis. We can

call it a specification of the idea. This dispositionality of the

concept 1s as true of the mathematical notions of space, time, and number

as it is of non-mathematical notions of religious faith. It is therefore

ideally suited to serve as ground for the conceptual appropriation of

things. Thgre are five modes of intellection which operate

31




dispositionally toward the reception of éhe'intentiqns of things: the

[ 4

heart, intellect, reasom, custom and instinct.

AY

In a work entitled Vérité et méthode dans les 'Pensées'” de Pascal,

Harrington confirms this assertion, more especia’ly in reference to

~ instiﬁctf -

. L;instinct nous apporte ceétaines connaissances, mais il semble
que, pour Pascal, céé connaissances de l'instinct solent def
tendances ou des réflexes saines et utiles plutdt que les \

Apriﬁcipes innées opérant au niveau de la consclence et servant

[ Y

< ", de point de départ 4 la raison. Par contre, le coéur et

1l'instinct ont ceci de commun qu'ils portent ‘'leurs vérités a

. notte connaissgnce par voie‘dy sentiment (87).

It‘is to this notion of tendances that reference is made inxthef
.dispositional appropriation of the object by the subject; upon chi; basis Y-
‘may be elucidated the particular articulations of‘a ;ational physiognomy,

a.physiognomy which takes the'form»of/pperational~categories of

’) .

understanding. The possibilitf of éonceiving the concept in terms of

- dispositional categories is supported by the following artiéle:
..concepts are essentially ﬁabits or capacities for the right

" use of words, or fo? the pfoducuion of suitablé conditioned -\,

responses, or for recognition, or for image fgrmation, or agéin

A -
! for a discursive acquaintance with distributed universalia in.. .

| rebus on the Aristotelian model: In all these cases the habit

or propensity is generally thought of as acquired -- at least as
- ,'l rega¥ds the more elementary empirggalmkoncepts -— by some “\
’ proceds of comparison, gelection and abstraction.  Recurrent -

?’y««-‘ LI
\



In the following paragraphs, detailed refegences will allow for the

d%rification of the material act of conception as a specific °

\

elements in experience are taken to engender, modify, a;d
reinforce the dispoeition, which then operates in itg turn as a
principle for the ordering of subsequent experience, the
gufd#ﬁce of action, or the control of thought and talk.
Concepts, in this disbositional‘sense, are still subjective
and peculiar to the individual. It is assumed, however, that
exposure to a common enviromment, plﬁs the customgny processes
of educatlon and social attrition, will normally lead to a
sharing of concepts’and to the eventual ac?uisition of a

standard repertory of concepts held in codmon‘by virtually all

members of a given cultural or linguistic group (Heath 2: 179).

-

~

dispositional articulation of the general categories of understanding.

/.
Pl r . ,
Price restatesg the problema;ic‘df ideas: "What exactly is the issue

we have to discuss? Some'ﬁéople would put it thus: are concepts

4 s

entities or are they disposjtions?” (320) Then he explains:

.

For the tezz 'concept', or 'abstract idea', may have a
1

- -

dispositjo as well as an occurrent interpretation. What the
Imagist objects to 1s occurrent abstract ideas. He objects to
them on the very cogent ground that they are not actually found
to occur. The concepts he wishes to abolish are concepts which
are alleged to be objects of inspection, inspeétable or .

" introspectible bits of intra-mental furniture. But if the term

'concept' be interpreted in a dispositional way, as it has been

\ : .
in this book, the Imagist philosophers do not abolish.concepts

{

AY
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°

at all,‘but offer an analysis of what a concept 13, or of what

¢

‘it .18 to possess one. A man wno possesses the concept Dog

'

('knows what a dog is like' is the ordinary phrase) has, the:

capacity for doing two things which a man who lacks it cannot
S v & *
i’ do. When he'is attually perceiving a dog he' can recognize that

it is one, and he can think about dogs when he is not perceiving
Us - ' '

" any dog (276-77).

Quite apmart from the dispute between Imagists and Abstractionists, the

4
importance of this observation lies in the clear alternative of a ’

-

ﬁispositioqel'grasp of the concept as act. This effect is further

s X .
clarified in the definition of concept itself: the concept is understood

"...to mean a certaln sort of mental dispasition in ourgelves" (60).

Price has deemed this mental disposition an a tivation of thought .

a

"Moreover, as we have seen, the 'activatifig' of any mental disposition is

-

4 matter of d'egree’.~ Between the two extreumes —;,comglete latency and ~

o

B complete ,actualization —- there are mahy intermediate degrees of .

sub~activation” (317). We have elected to describe such an activation of

b .- . .
thought as the material act of conception. 1Is this not precisely the
Q . Y

"notion of a matetial act of conception? The modes of intéllecuion are
specified through their respective dispositional quality into a specific
act of conception. And it is the mode of intellection that is

ﬁiépositional‘in nature. It is the dispositionality of ‘the mode as form’

© —

(o]

of thought-which directe the .concept.’ . >

P

»

A short work by Geach supports this,disposiuional analysis of ideas

4

in the thought of Pascal. "Concepts”, he obgerves, "are capacities

~
a

exercised in acts of !judgment...” (7). In the present thesis, these acts



of jud&eme@t are deemed synonymous with theematériai act of conception.
They’are distinct from dispositions per se. Indeed it is Geach who
Brgues the difference between disposition ;nd concept much to the
advantage of the present reading ,of Pascal. :“HoweVer difficult thehlogic
of dLspositighal ﬁords~may be, it ig surely clear both that 4beltieve' is
suchera oord, and that the acae which meke it true to'say that So—and-so
belie;ea suchvend-such are not only, perhaps oot‘at all, acts of
judgment” (8).; There‘ére disooeitionslto know; these a;:hthe modes of
tetellectton enumer;ted in'the introduction. The~categoria1'structur%.SE

\!

the modes are not merely forms of belief; they are forms of conception.

- L]

“An Individual act of conception tailors the disposition to the expetience
of ad extra-mental reality, in a word, the mind makes concepts, the '
material act of conception, upon the basis oflthe categorial dtructures
ot directedness —— such«structures as are themselves quali%ied as
spositional in nature. It is this choice of dispositiona%}tzztﬁatwye b
gsert as true’in.the thought of Pascal. In the third chapter, it will
be argued that the empLoyment of d13poaitional categories of thought -

the modes of inteliection - permit the actualization of avenues of

coﬂceptual condition which are true of the extra—mental thing Infthe

&

b

A

fourth chapter the guarante(eg of this truth will be specifed the notion

' ¢ . . \
of the body. " ' ’
- © . [ ;\

" This latter gudrantee is absent in the Cartesian system and will be

introduced by Pascal in the fprm'of'disgosition. Hig way of knowing

diffe}s from' the Cartesian approach and the Qlaesical theory of knowledge;

0 “

es+8CC g to the Classical theory, all these ways in which

9

¢ - one' ession of the Concept Dog aré’actpalized are

«

L}

~ : - L : '
, : . L

"

-

.
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.derIQative. The fundamental actualization of f:,‘on which all 1y

the others depend, 1is a unique sort of cognitive act,’ an act of .. -~

13

inspection ‘or intuitive éppréhenshnnd&hich may be called

]

conceiving. And this act has an object. Its object, in the

Y

~ present eiample, is Doghood (Price 320-21). s
Pascal, on the other hand, may be uhderstoo¢ in terms of the notion of
disposition, for dispositional concepts of things depend "...upon the

actual structure of their minute constituents” (Price 321); that is to / .
say, upon the empirical reality of the thing. , This d19positioﬁal

s . . B
character ascribed to -the modes of intellection is "empirical™ (Price

317) to the extent that it is'a theory which aims to actualize the

categorial structures of knowledge based on the categorial structure of

"

éhings in the world.

Price continues:

S

Of course, if the terms 'concept' or 'abstract idea are
- e, P A

v

_ understood in their diaposltional gense, then certainly my

{ concept or abstract idea of Wolf was sub-éc;ivated by my hearing .-
of what my cémpanion sald. It mgn{fested itself occurently-by

means of sub<vocal -words, by the production.of a wolf-like

image, whether a generic 1image or not, éqi by putting me into a -

- * state of readiness for the~presenc3 of the actual wolf. This

reaainess, we may notice, vas not merely psychical but also

i

,psycho—physiéal, as the accompanying organic sensations showed

(332).
. - :
notion of a rational

1t ol

°

Is this not a‘restatement in epistemic ferms of the

pﬁ&éiognomy, the operative categories of the modes of inteLlectiou'-—_thq - >

A
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dispositions’of the subject =~ to receive intentions from the world? And
t\

4

s . these intentions, are they nmot actualized within the being of thé

intelligible element, in the material act of concéption as powers or
\ A

capacities of knowledge? And do not the "psycho-physical” reactions of

the "organic sensations” demonstrate the influence of the body in the
rational physiognomy,. an influence which guarantees the intentional

4 e

‘'veracity of statements about the world? Such does indeed seem to be the
: B s e
case.

\] N
a 1

Here, then, -1s the empirical implication of the sﬁbject in the world
‘at the level of a rational physics:. the materihlity of the act of
coné&ption receives direction from the dispogitions within the subject to

obtéiﬁ knOwIedge'bf thé\éxgrajmental world. It is thus that the modés of

4

|

intellection ground the intelligence of the material acts of conception;
that is, the concepts. Andhthis conclusion obtains -to the extent that

suych modes are dispositional structureb*withip the subject itself --,

categorigs/gzm;ndergtanding which perﬁit to a greater or lesser degree

the perception and conceptual ascertainment of the formal coatent of the-

idea. Likewisé, we are endbled the comprehension of the thing through

>

the material act of conception itself —- for therein lies the

articulation of the fé{mal content of the idea.. In the fourth chapter,
IO .

this explication @ill be made more explicit in texms' of the rational

physiognomy. For the moment we shall content ourselves with the

-

«

following observation: the elucidation of the matefigl act of conception

may be undertaken in terms of the notion of concepts; such concepts as

L4 “«

]
are deemed capacities to know the world through the directedness of

dispositions within the subject.

37
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Price likewise defines a’‘concept in the following manner: "A
concept, let us say, is more like a Eggég'than an entity” (336). "It is
as if a concept were striving, so tg speak, for material emgodiment, and
progressed towards this end in a series of staF;s (341). This‘"materia;v
embodiment™ is synonymous with the notion of t;e material act of

conception within the rational physiognomy“3f Pascal. The subject may

have true knowledge of things pursuant to the "material embodiment” of

the concept -=- the veritable material act o% conception. Is this not the

epistemic foundation for a rational physiognomy? The material act of

' conception is but the specific actuality or active element of a rational-

physlcs which 1s necessary to the uﬁderstanding of the world.
b -
_ L}
By why of explanation, Price offers an analogy: "The concépg in the

mind of the craftsman or other practical expert manifests itself in' what

he does, without being present to his mind as an object of inspection”

(345). That is to say, the formal content of the idea is parEiculatized

rd

through the material act of cbnception, such conception known concretely

to the subject insofar as the concept instanggs th? modes of -

intellection. Price continues:

€ ',

Let us be content to‘say that in ve;bal thinking our concepts ,

manifést themselves as guiding forces, _directing the flow of

wéfhs both public and ptivate;-aé in ‘image thinking they.

manifest theémselves by directiné the flow of 1mages: and in

intelligent action, by directing the flow of muscular movements
_,whiéh are the successive states of execution (350).

This is the ratiomal physiognomy in the wiew of an epistemologist. It is

the understanding one elicits of the world through the employment Of

»

38
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disp&si;ional catggories of thought: the modes of intellection 'which are
. particularized and actualized in the material act of cofception -— in the
specific caﬁécfty of thought named 'concept'. Thé notion of a concept as
materia% act of conceétion, as act or actualicy, as forcé'or capacity, 1s
precisely t@e means by which Pascal, as physicist of the soul, elaborates

the attempt to make sense of the world.

i The following passage alldﬁs access té,}his line of thinking in the
t ' o
Pensées; s

Les pdres craignent que l'amour naturel des enfants ne

s'efface. Quelle est donc cette nature, sujette a &tre

”
\ ¢
. L 4
effacée? La coutume est ude seconde nature, qui détruit la
. ' T t " N G
~ . \ premidre. Mais qu'est—-ce que nature? Pourquoi la coutume
= ‘ " n'est-elle pas naturelle? J'ai grand peur que cette nature ne

L]
gsolt elle-m2me qu'une premidre coutume, comme la coutume.est une

seconde nature-(93).

'

This text of Pascal lends credence to the view presently offered

concerning the nature of the catééoriéf structure of concepts;‘they are

cétegories which aﬁpear natural- to man. And a "physical™ approach to the

nature of concepts would be entirely appropriate to their &1sposifional ' 1”
employment, for the physicist merely reasons on things as such things arg .
rpresented through the intentio rei, througﬁ the intellectual nature of

-

things.

1

L3

It may be argued that Descartes also,enterfained the notion of
disposition as fundamental té th¢ operations of understanding. Indeed

Bréhier admits:




2

bescagtes' innatism is mereiy the formulation of this

vsepékatio;. Innatism means that there are ideas which the

1nte}1eccg§raws from its owg resources and uses to iniglate

thought; it ;sserts the independence'and the incerioyity oé the .

succession of methodiéally connected thoughts in contrast to the
0

arbitrary succession of the impressions of the senses ?nd the

imagination....The innatism of ideas consists in the disposition

L
and, so to speak, the vocation of the understanding for _
.. conceiving them; they are innate‘in us just as gout and gravel
are hereditary in certain families (73).
But there ¥emains the following very important difference between the
concept of diépbsition in the thought of Pascal and the concept of
dispo;ition in the Cartesian system of thought. For Descartes,
disposition relates uniquely to” the innate ideas; it is a purély
1ntra—msntal qualiéication of the idea. Pascal, ou the othe§ hand,
undertakés a dispositional approach to.knowlpdge on the basis of such
dispositions necessarilywrelating to the extra-mental teality of a
thing. That which Descartes denies to ‘the "transitory natures” of
extra—-mental feality’(Bréhier 72), Pascal identifies as necessary for the

cémprehension of things. Hence the term 'disposition', while of like

éppearance in the two philésoPhies rémains separate*with respect to their

" acceptation of the term.

i 4

-

To summarize, we observe in the thought of Pascal reference to a
dispositional approach to knowledge. We have likewise stated that the
material act of conception is not in itself a disposition but rathier the

agent of a disposition to know things of the world. Dispositions are

0
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for&s gf unity or directedness which aim the particular matgriai act of
.concppcion~towardlan object. It is therefore the modes- of intellection
/”’//C;icﬁ perfo;ﬁ the function of dispositional categoriés of understanding.
' Meanwhile, it is the role of the material act of conception to speiify ’

the directedness of the subject to a particular formal éontent of idea.

\

Hence we arrive at the conclusion that the material act of conception is'

the aspect of a rational physiognomy which most resembles the 'physical
/principle' of the soul. As Price has argued, it is the "material

embodiment” of the subject's search flpr true knowledge of things. The

nomological aspect of the rational physiognomy enlightens the reader of

Pascal to the dispositional nature of intelligence. Herein lies the twin

directives of physis and nomos as they appear in- the thought of Pascal.

The title of the preéent chapter may appeaf somevwhat extraeneous to
the question of dispositional thought. However upon-closeé e?amination
of the texts we are able to discern a certain ideﬁtity of purpose. It is
Pascal himself who observes:

Pyrrhonisme. -~ J'&crirai ici mes pens€es sans ordre, et non pas
peut—-etre dans une confusion sauns desseiﬁ: c'est le véritable
ordre, et qui marquera toujours mon objet par le désordre méme.
 Je fer;is trop d'honneur 2 mon sujqt, si je ie‘traitais avec --
ordre, puisque je veux ﬁontret qg'il en est incapable (373).\
We interpret this reference to Pyrrhonism as the denial pf an order of
occurrent abstract ideas -- of an immanent objectivity ——- in preference
to dispositional cacegoriés of understanding specified in the material

' LY
act of conception. We may likewise make reference to the Pyrrhonians

themselves through the intermediary of the text of Diogenes Laertius.

o ' -
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Diogenes Laertius attributes to Pyrrhus the doctrine of Sceh;icism:

1

‘ s

-

Pyrrﬁon...introduisait 1'idée qu'on neﬂ;;u:‘connaitre aucune
vérité, et qu'il faut suspendre son’jugemént, comme nous
1'apprend Asconias dYAbdere. Il soutenait iﬁ'il n'y avait ni
bea;, ni laid,(ﬁi Juste, ni injuste, que fién n'existe
réellement et d'une fagon vraie, mais qu'en toutes choses les
;pommes‘se gouvernent selon la coutume et la loi. Car une chose

n'est pas plutdt ceci que cela (191).

> The furtherance of knowledge and understanding of the extra~mental >

-~ reality occurs within the context of custom and law. Pascal's reference

1

to Pyrrhonism may therefore be grasped as an 1nd&rect reference to the

extra-mental and especially "“physical” approach to noesis outlined in the

previous chapter: it is the elucidation of categories of understanding

through means other than the content of the idea in the ébjective sgense.

-

’

Such an approach authorizes the determination of the idea in the material

sense,*a determination which effects dispositional meanings upon the

formal content of the idea. <

This emphasis in thebthought-of Pascal on the experimental and

*dispositional at the.expense of the definitional and abstract is

b

supported by Le Roy:

C'est dire que'Pascal n'a pas de é}stéme: il n'a pas de méthode
codifiée d'avance, qu'il suffise ensuite d'appliquer 3 toute
question nouvelle; 11 n'a pas, non plus, de doctrine arr@étée, od

se trouve a priori une solution pour tous les problames. Sa

pensée n'est qu'une quéte incessante: toujours prdte 3 s'ouvrir

~devant la vérité, d'ol qu'elle-vienne, elle cherche 3 se modeler
- t

I'd . ‘ .-
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sur le réel, 3 en &pouser sans parti 'pris les sinuosités et les

"accidents, 3 %econnaitre 1'unique et l'igréductible partout od
i1 s'observe, 3 décrire en somme les choses en leur |

e divergité;... (92).
The Pascalian affirmation of Pyrrhonism is grounded upon the insight that
chefqodes of intellection -~ the most striking of which is the mode of
custom -~ are diséosi£ional,and not definitional in nature. It is the
recognition of an alternaterphiIOAOphy: ’modes of a material condition,
modes which are situated within the context of the veritable act oé
conception as capacities of thought —-— acts.;hich in the present case

elicit the fundamental directedness of the subject toward the object \ﬂq'“

- 4

D 3 8
throygh dispositional categories of thought. '

-

L]

_Pursuant to the examination of the "physical” principle of noesis, we

observed the &issolution of the traditional epistemic relat&ép between
the idea in the objectiQe sense and- the formal reality of the thing. We
have argued the case that Pascgl responds with a "materi&iity" of
rational process, a formal causality of noetic relaqibuy which assumes
tpe condition of the idea iQ Ehe material sense —-\Ehe veritab}e act o%
understanding with its formal content of idea. ' Presently, in the hands

of Pascal, the doctrine of Pyrrhonism reiterates Ehe4ontologicél

neutrality of knowledge in terms of dispositionally specific categories

of understanding; it 1s an endeavour which attempts the understanding of

I L . :
things strictly in- terms of the ratiomal act or materialiter of noesis.
. . w

3

Thus we discover in the ancient do¢tl¢ne of Pyﬁéhonism a

supplementary confirmation of the dispositional structure of thought in
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Pascal. This occurs due to the prior refusal of a theory of adeﬁuacioq

P .

between the idea in-.the objective sense and the real thihg, the rational
. gnd thg }'eal (Magnér@ 6$S) There ensues a neces;ary ret:r‘n -¢oward' the

thing, this effect accoinplished throukh material acts of co'hception a'nd

disposii:ional categoriés of thought. The five modes of intellection | /

. constitute'five possibilities for the eventual actualisation of <

L ' * '
understanding® with respect to things of the wofrld -~ more especially, ’/’ :

2

_ five dispositional natures which serve to prient-thg receptivity ‘of t/:/he

- I4

subject toward the noetic reality of the object. /
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: CHapter 3
" "Coeur, inmstinct, principes” ' p

-

S

i

Of the five modes of intellection previously introduced, tgﬁse of

heart and instinet, le coeur and 1'instinct, would appear to represent

acts of conception of a totally opposite nature. The above mentioned
fragment (281) supports their interpretation as principles of a

contrasting kind. The present chapter is an elucidation of reach

category; their respective modes of operation. The most efficient manner
- ¢

"of proceeding will be first to state the nature of each mode of
{atellection and then to proceed to their individual amplification.
Having stated in the first chapter the principle of causality necessary
to the understandinéﬁof the five modes of intellection -- that their

nature is one of act which assumes the particular property of ideas inm -

the material sense -- and enunciated in the sécond chapter the

“ " nomological aspect of the modes of intellection —— the categorial

-~

dispositions within which to situate the acts of conception, it is now
necessary to explain the modes in the particularity of their operation;

as they individually relate to things of the world.

We have asserted on a number of occasions that Pascal locates the

source of knowledge and understanding in the extra-mental world. Le Roy

concurs with our view:

I1 faut consentir, au coantraire, d&s le début de toute

enquéte, A se jeter in medias res; il faut se tenir pratiquement

aux affirmations qui s'avarent suffisamment solides, dés qu'on

les &nonce, et s'engager ensuibé,‘g& partir de 13, en des

e
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explorations patientes, au cours desquelles les id&es.se
taillfyt ﬁjogressivemeqt d la mesure m@me du réel. De fait, en
- ées explorations, la pensée ﬁéogresse toujours ‘par ‘sauts
brusquag: elle constate: ;;r un premier plan, qu'un problme se
pose, et qu'elle ng peut en découvrir, sur ce plan, une solution’
0 adéquate; par une décision hardie, 1la pensé; doit donc s'éléver
plus haut ou se laisser emporter; sur le plan supérieur oul elle
parvient alors, elle découvre le principe d'uné‘%olution et voit
- .‘! aussitdt se‘réSOudre les difficultés du début (67~8).
Th{s jfdgement is likewise rendered by the analysis of Chevalier:®
Ii y a, chez Pascal, une méthode de connaftre: on chercherait
vainemedt chez lul un syst2me, voire méme une doctrine de la
. connaissance. Et, dans ce manque,-qui pendant longtemps a &té
regardé, et de nos jours encore n'a pas cessé d'8tre regardé par

o begucoup, comme un défaut grave, je serais tenté&’de voir, non

seulement le caractdre propre et distinctif de la philosophie de

Pascal, non seulement la raison de sa sup&riorit@ sur la plupart ‘
A
des philosophes, mais encore le principe d'une révolution qui, &

1'inverse de la révolution kantienne, rendrait la pensée humaine

‘_a da véritable destination en la ramenant au réel (181).

And how is this receptivity of the intellectual substance of the thing to
be accomplished in the thought processes of the subject? Magnard qgfers .

) & .
the following explanation: "“La structure ainsi définie dpnneré lieu &

[3

découvrir des analogies entre des totalités apergues en des plans

différents; plus précisément, 3 partir de la structure propre & la

totalité que constitue\{'homme, on cherchera 3 découvrir des totalités

qui alent avec elle 'de ha consonance'” (67-68), This consonance is

L
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indicative of the rationar.ghysiognomy of Pascal: the material act of

conception 18 susceptible of the.iﬂtellecﬁual substance of things through
the categories of disPOBitioa. — 7 T . .
. }
The text of ?ascal entertains this interpretation:
. Ml De Roannez disait: 'Les raisons me vienﬁzgt\5§{ks, mais

- -

d*abord la chose m'agrée ou me chodue sans en savoir la raisonm,

‘\\\ , et cependant celd me choque par cette raison que je ne découvre
&

—

qu'ensuite!. Mais je crois, non pas que cela choquiét par ces
raisons qu'on trouve apr2s, mais qu'on ne trouve ces raisons que

B parce que cela ‘choque (276).

The subject accedes to the correct judgement of things in consg&ﬁence of
the effe&ﬁ of the thing upon th; understanding. Forthwith engaged\are
the fivé modés of intellection as categofia; dispositions of
Fnderstanding. This reading 1is quite difﬁerent from the view wﬂich

states that'empiricisiwgntails “...une attitude passive en face de la

réalité” (Le Roy 92). Rather than a passive attitude toward the world,

Pascal favours the ability of the subject to receive intentio rei and to

)

déﬁéo through acts of dispositional receptivity. They are dispositions
which regrésent the activity of the subject with regard ¢he thing;
however, they are act;VBf reception, of disposition,.of categorizatioﬁ,
and of claéification which réndei intelligibiéithe thing to the subject. /

v .
-~
P »

. In a work entitled Pascal et Liebniz, Guitton confirms this

hypothesis of a rational physiognumy:

i

"Disons en résumé que pour Pascal 1'union des contrdires s'opdre

dans urie structure hiérarchique, non par juxtaposition et

'
3
N N °
A . ’ . .
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opposition, non par confusion ou absorption,' non par contdnuité
. ‘ ( - - .
et conciliation. C'est ‘que les contraires doivent &tre

congidérés comme dans un espace: 1ls ne sont pas sur le m@me
(39 - , . )

plan, ils n'ont donc m@me pas la m2me valeur, ni la mime .

fonction” (54).

This aspect of a rational physiognomy Guitton reasserts with respect to

the notion of order:

a

” Lgé &chappées de Pascal sur la différence des ordres mettent en
lumidre un procé&dé de la nature et deil'espri_t. Elles
anticipent sur les découvertes des sci\ences en suggérant que'ni .
la matidre, ni la vie, ni 1l'infini mathfmatique lui-méme ne sont
homog2nes, mais que 1'infinl comporte des degrés différeats
d'infini, et ce que nous appelons une structure (54).

'/'I'he noetic rc-alit); of order in ’the nature of‘ things 1s «onsonant with the
natu;:e ofuthnught itself. This is espegially true Iin respect of the five
modes of intellections With regard to the analysis of n@b-ers Guitton
ob’serves: ‘ |

9

Pascal n'aurait sans doute jamais ‘accepté de voir dans ce calcul

une fiction utile, une propri&té imaginaire. C'est que, chez

Pascal, le mathématicien et le métaphysiciremempruntent au
phygicien 1l'esprit de sa méthode, qui est de reconnaltre ce qui

se trouve donng, d'y proportionner son hypothése, et dans le cas

—od1les données sont contradictoires de les respecter sans les
- v

&liminer mais en cherchant la stsucture de leur composition (39).
4 -
That which applies 'to the material nature of things —— the discernment of
_ L
' A structure of reality inherent in the extra-mental order -— 1ikewise

occurg within the material operations of understanding itself. The
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v five ques and will thus require the most detailed analysis and

I -

[

struc'turé of thought 18 the composition of a muftiplicity of pathways

3

necessary to an understanding of things. A5 suc,g, the modes of
j.-ntellection are co_be recognized and comprehended in theilr sgeparateness
as well as tileir conjunction. Guitton pursues: ¢
ot ) Q{xoi'qu'il e;\ soit, Pa'sc\a'l résout ces\ apories par’' sa notion de ?\
la différenée- des ordres. Les quant?fe’§ inférieures ne sént
£ jamais’ annulées; elles ne sont jamais tenues pour des néants. X

Elles existent. 'Mails, existantes du point de vue ol nous les
considérons désormais, dés lors que nous acc’edons 3 un ordre .
‘ . b

oo infiniment superieur, elles sont de valeur nulle, nullius

.

valoris. Cette distinction entre le point de vue ontologique et

le point de vue axiologique permet de résoudre 1l'antinomie (39).
" I

Hence the notion of structure is a necessary consideration for the

comprehension of a rational physiognomy. Fach mode of i;ltellec’tion is

8

uniq(xe and yet coexists with other forms of thought to achieve -i:he
clarification of an object of kndwledge. They are foru§ of -thought which

“...progresgse toujours par sauts brusques” (Le Roy 68). But the

underlying value of each form or mode of intellection 1s never annulled
., -~ A

-~ it 1s merely subsumed within the intelligibility of a hi,gher unity od

’

understanding\. Harrington confirms this conclusion in his work on .y o~

- Pagcal:’ "La méthode pascalienne comporte aussi une autre sorte de

mouvement, celui qui va, non pas d'une proposition 3 une aytre, mais

»
“ - b

a' ut{e structure 3 une autre qui lui réssemble" (84).

~ ot . N «

3 ) v -

»Let us begin therefore with the notion of heart, the firqst of

episf:emic realities. This is t:he most problematical and délicate of the

\ St
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explanation. Much of the difficulEy stems from the language of Pascal;

his usage of terms such as 'seatiment' and 'passion' to describe the
efficacy of the heart as a function of understanding. :io begin, we

affirm that the heart is the category of intellection which houses the
. ¢ ‘ . X “ a
first principles of understanding. Pascal states: "Nous connaissons la

vérité, non seulement par la raison, mais encore par le -coeur: c'est de
cette dernilre sorte que nous connaissons les premiers principes, et
‘c'est en vain que le raisonnement qui n'y a point de part, essaye de'les
coébaﬁtre" (282). Pascal further asserts: h

Tout 1'abuse; ces deux principes de vérités, la raisqé/et les

sens3, outre qu'ils mansuggn t chacun de sincérité, s'abusent
réciproquement 1'un et 1'autre. Les sens abusent la raison par

, de fausses apparencés; et cette m@me piperie qu'ils apportent a

la raison, ils la recoivent d'elle 2 ‘son tour: elle s'en =

—

revanche. Les passions de 1'3me troublent les sens, et leur

font des impressions fausses. * Ils mentent et se trompent 2

1’ cttVio , = <

Mais outre ces erreurs qui viennént par accident et par le

manque d'intell;geﬁce, entre ces facu%tés hétérogénes... (83). -

~

These two passgges of the Pensées hold the key to an unde{;}@nding of the

present function, for contained therein are references to the heart as

E

both unity of fipst prinbiples aﬁd passionscaf tﬂ; soul. In a short work
eptitled "Discours sur les passions de 1'amour”l pascal expla{pq this
conjunctioﬁ of ;rinciples and passions dé the heart. He begins:
| L'homme est né pour penser; aussi n'est-il pas un moment sanif!
~ e < ‘ '

" 1 References fo short works of Pascal are cited by name and
pagination. \

1

&
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le faire; mais les pensées pures, qui le rendralent heureux s'il

T pouv;ic toujours les ;outenir, lé fatiguent et 1'abattent.
© C'est une vig unie 2 laquelle il'ne peut s'accommo&er; 11 lui

faut du remuement et de 1'action, c'est—2-dire qu'il est ‘
- : qéceqsaire qu'il soit quelquefols apité@ des péssions, d?nt il

sent dans soh coeur des sources gi vives et si profondes (123).
As Brun;chvicg.has caquully observed, "La_pensée est.entendue ici au
sens cartésien,dﬁ!est-&-dire qu'efle s'étend 3 Féut ce qui se passe dans
1'3me, image, 1déé, sen;imen; §u désir” (Discours note 1). He likewise

affirms: “Les pensées purés, c'est-3-dire celles qui viennent de notre

-

fonds,- sans aucune influence éxtérieure, sans aucun mélange de corporel”

AN

{Discours note 2). Between pensée ;hd pensées pures there is a

difference. p

.

The distinction between pens@es and pens@es pures is of primary

interest for the purposes of the present study, for this subtle

difference entails ‘the incorporation of passions and sentiments into the

AR

material Opi:;fions of heart, without thereby'dgnying the epistemic

ngture of the¢ function. Indeed, we argue the case that it is upon the

evidence Jf passions and sentiments as qualities of the idea in the o

&

material sense that the body is discovereéfto be sigmificant to the
intellective agency of the heart. This consequence ensues becauée the

passions and sentiments of the heart constitute the immed iate, inchoate
. , )
contents of the intelligible element; those intentions which are directly .

dntuited from the extra-mental world. »

<

The pens€es pures of'Pascal are those ideas which belong to the heart .
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as self-evident intuitions. To the extent that their ontological status

is that of a formal content of ide% purely intuited, they contain

...aucup mélange de corporel™. It is the heart which intuits

«

imﬁediately these pensées pures. These are the innate ideas of Pascgl.

Pewsées, on the other hand, refer to the extra-mental reality of “the
thing. Our interpfetation of the Pascalian terminology finds support in

a work by Morot-Sir entitled 'La Métaphysique de Pascal. In his

analysis, the epistemic reality of the heart is identified with "eaile

chaos de 1'immédiat1’H‘??106). The intellective agency of the heart
constitutes the first principles of understanding ("“Pensées”.282). But o

this experience of first intentions is necessarily related to the reality

4

of things, "1'immédiat". It is for this reason that Pascal asserts the i

3

“shock d;élity" of things upon the perceiving subject (276).

But the term 'chaos' need not imply irrationality or
inconceivability. The idea (pensée) need only convey the subskantial
,truth of things: their totality, their immediacy and tﬁeir originality.,
This reading of the category of heart 1s well illustrated in the analysis
of Gilson: «"Le probl2me est en eé‘ﬁtt-de savoir, si la raison posera au
coeur du réel le seul &@lément qui puisse lui permettre de comprendre - . -
ensuite le réel total, c'est-3-dire le réel pris Aans la totalité des
€léments qui le constituent” (323). To this question, tge answer of
Pascal 1is ; distinct no. Gilson himself furnishes the beginnings of a-
response: "I1 s'agit en‘effet de savolir si la connaissance»rationﬁelle

peut acépeillir du non ‘conceptualisable et de”l'incompl2tement

. P\ .
objectivable sans reponcer pour autant 2 1'idéal de parfaite .

——

intelligibilité dont elle s'inspire”(323). This "...incompld3tement

°



objectivable...” is precisely the ground of heart and the extra-mental
reality of ideas (genségs)'in terms of the intentions of things
(sentiment). Hence we grasp the epistemic reality of the heart in an

q!tra-mental acceptation: it is-the conjunction of the ability to

conceive the first principles of understanding togethen with the ability .

to experience the immediacf of things as rational ndture.
7 .

*  How then do the nual}ties of passion and sentiment elucidate the
character of an idea as pensée? First,qthe term 'sentiment' refers to
\\\ the immediate perception of the formal contents of an idea b; the -
subject. It 1s*thereby annldéous to sénsat}o&s at the level of bodily
e perceptions. Each experience is sensed, but whereas the "sentiment” of
thought employs the analogons "physical” principle of material acts of
gonception,' the sentiment of bodily perception employs the Fruly pnysical
principles of material functions of the nody. We deem such acts of
percgptinn“'sentiménts' because they evoke the immgdiacy of the object tn

th8 subject in noesis.

\

-

To support this position, the following text of Pascal may be
recalled: "La mémoire, la joie, sont des sentiments; et méme les
- propositions géométriques deviennent sentiments, car la raisou rend les

'sentiments naturels et les sentiments naturels s'effacent par la raison”

(95). Sentiment is the experience of the intellectual substance.of the

tying in respecf of the immediacy of perception. Familiarily, it-is the

y ‘ "excitement” of the soul as the soul experiences the object of
\ . intellection. Brunschvicg notes:

- Cette proposition ne s'entend que si l'on se souvient du sen?
+ ' \’
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' tras spéciél que Pascal donﬁait aux expfes;ions qu'il emploie
ici. La raison, c'est la culture de l'intelligence, ce qu'il
ggﬁelle ailleurg l'instruction; le sentiment, F'est ce qui tdous

.parait 8tre 1l'objet d'une intuition immédiate. Or tout ce qui’
nous fait plaisir, tout ce qui nous revigjy-&ngs la mémoire,
Jusqu'aux ﬁfopositions géométriques, tout cela nous croyons le
sentir immédiatement, eti.nous 1le regardons comme donné& en
nature; mais, comme cela est &vident pour les propositiéns
géométriques, ce prétendu ;entiment naturel a ung_origine
r;tionnellejét affi}icielle; et, inversement, la raison peut
faire disparaltre les sentiments naturels (95 note'3).

Likewise, Brunschvicg has occasion to observe: "Le coeur;ﬂc'est le

sentiheny 1mmé&igt, 1'intuition de ces principes. , Le développement et la

justificatioﬁ de ces vues de Pascal se trouvent dans le fragm%Pt "De

1l'esprit géométrique"” (282 note 2). Grasped as the immediate intuition
of a purely rational nature, sentiment.may be construed as the first

;mpressionsbpg the soul; the Een%ées -~ as distinct fFom penséeg pures --

which are received from things. . :

]

v
»

’

Pagcal continues this analysi; in the "Discours sur les passions de
1'amour”: - : ‘ . ‘ v
A mésgge\que 1'on a plus d'espri£; les pagsions sont plﬁs
grandes, parce que les passions n'étant que des serftiments et
des pensées, qui apparfiennént purement 3 1'esgprit, quoiqu'elles
soiént‘occ;sionnées par le corps, il est visible qu'elles ne

. gont pMus que 1l'esprit meme, et’'qu'ainsi ell®s remplissent toute

sa cd%acité (124). » - . !

=y
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Passions a;d sentiments belong, épi%temically, uniquely to the soul. But
in what sense? In the sense ofltheir immed{ate perception by the
diséosicion of the heart; they are ideas -- penses. And these pensées
are "...occaslonnées par le corps...”; that is talsay, pensées occur as
the result of a receptivity of the soul capable of reglstering the
intentions of the object. We can also call this ability the faculty of
t%elheart. Most interesting 1s the reference to the body, "...le
corps..."” ("Discours” 124). Knowledge of the intellectual ‘substance of
the thing is impossible without the reality of the body. In the
ontological order, the body is a medium béﬁheen the subject and object;

_not that thought is of the body but rather that the body is a medium

necéssary to all exchanges with the extra-mental world. Otherwisz, all

that the subject would have is the innafe ideas, the pensées pures of

human intellection. Le Roy is therefore right in his appreciation of

Pascal concerning the need to be thrown "...in medias res...” (67-8). We

therefore conclude that in the category of heart, the body is necessary
to the epistemic ;qua;ion of subject and object insofar as it is only
through the medium of the body that ideas (pensées) are occasioned in the
manner of sentiments; in other words, as originating from things. This
1s the second observation on the nature of ideas as sentiment.

Hence the famous fragment of Pascal, "Tout notre raisonnement se

réduit 38 céder au sentiment” (274) may be rephrased and interpreted in
‘the” following manner: all thought as ratiocination is subject to
original premises and principles. Such principles belong to the

\

epistemic reallty of heart, of which there are two aspects, a corporal

and a non—-corporal. The corporal aspect may be termed 'sentiment' or

f




simple 'Eenséé’ wﬂ?le the non-corporal aspect is deemed 'pensées pures'.
It is therefore logical to conclude that the content of thought must

originate from two sources =- such perceptions as are corporal of origin

»

(genéées) and non;corporal of origin (pensées pure). The corporal
intuitions engender the first principles of the physigal sciénces, whilst
the non—corporal‘engendeg the mathematical Qciences. Heart is a
disposition oriented toward the immediate reception of the incellectugl
substance of things; 1t 1s the material operation of -understanding at the
intu;tive level wbose contents remain as yet ufddefined by the activity of
reason. Thg’firsﬁ prinéipfes of the physical sciences articulate the

<
epistemic reality of the heart as a category of extra-mental

significance. Herein may be found the conjunction of first principles S

with the immediate experience of things.

»
! -

A major difficulty for present day readers ok Pascal 1is to confuse
the langgage of his time with that of contemporary psxchology. The act
of heart is of a p;rely,inteilective nature and‘this may be obterved even
in the thought of Descartes who esteemed: "Par le mot penser, j'entends
tout ce qui se fait _en nous, de telle soréthue nous:l'appercevons
immediatement par nou;;mesmes...; c'est pourquoy non seulement entendre,

"vouloir, imaginer, mais aussi sentir, est la mesme chose icy que penser

(Principes I, 9). Descartes likewise speaks of the passions, in

particular in his last work entitled Les passiéns de 1'3me. But he does

so in an entirely different sense from that presently argued for Pascal.

For Descartes, passion is an intellectual'?%ality of the soul: 1t is the
I i

internal modification of the soul which is evidenced in the movement of

the "esprits animaux” (I, 12). As such, Descartes forgoes the employment

M}
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of the term 'passion' to signify an extra-mental reality (Bréhier 102).
S [24
Descartes states: "...il me semﬁfé qu'on peut generalement les definir, )

i "
.

Des perceptiohﬁ, ou des sentimens, 6u des émotions de 1'ame, qﬁ'o? ,
raporte particulieqement:a elle, & qui.gont causées,‘entretﬁgues &

V4 '
fortifiées'pag quelque mouvement des eépfits" (I, 27). This is a purelx
intelle;tual acceptation of the te;d. In the ph11080ph} of Pascal, we

Y

argue that the term,'passion' entertains an extra-mental relation; that a
‘pagsion must indicate the effect of the thing upon the subject and cannot
'be merely the intellectual response of the subject to the movements of

“les esprits animaldx”.

Support for our reading of the Pensées may be found in the following
commentaries, wherein it is observed: "...le coeur, pour Pascal,’
enveloppe la raison, s'il exclut le discours. Appréhender par le co;ur,
c'est appréhender selon la plus haute raison: c'est connaitre et sentir
a4 la fols, se livrer au vrail avec toute 1l'dme, intelligence et volonté&"
(Jolivet 63). For Pascal, the heart is ; mode of intellection which aims
at the immediate perception of‘things. Jolivet explains: "Le 'sentiment
naturel', ou la connaissance par le coeur, dgvient ainéi, contrairement 3
ce que Descartes entendalt sous le nom de connaissance par la lumidre
naturelle, une sorte d'intuition non intellectuelle” (65). Intutition of
a non-intellectual nature must be elicited from an extra-mental--source.

Our position 1is further clarified if we make reference to a work by {

Laporte entitled Le coeur et la raison selon Pascal. He states: “Par le

coeur, connaitre c'est sentir” (127); that is to say, the heart is the . .
immediate intuition of an object, not at the corporal level of a physics
X




%
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of expetience but at the noetic level of a physics of understanding.
4

Henée)the famous passions de 1l'8me of Pascal are the non-intellectual
- A ]

appropriation of the object by the subject: 1t is the immediate

7

experience of the object by the subject as extra~mental reality. An

¢

analogy may serve to explain. In the fragment entitled 'M. de N
Roannez'(276), Pascal discovers a truth of the world through experience

- sensatibns which shock the body and are received by the -soul. These:

inchoate intentions of things comprise the first elements of a ratngal

~

physiognomy. Their consétitution grounds the first principles of the

physical sciences.

14

Heariﬁls therefore a structure, "... un ensemble organique,

c'est-3-dire 1'ordre..."” (Pucelle 57). It 1s a structure of the
essential truth and meanings available to man (Mesnafd 163). it operates
as a nexus of fiirst intuitions and principles; intuitions or égntimgnts :
in the language;of effécts, principles or thoughts in the languagé of
ideas. Such 1s the nature of heart. It i1s a mode of intellection in the
most immediatefand ;fimary of acceptations, that of first perceptions or
sentiments. Pascal clarifies these meanings in the “Discours”, the heart

*"\ . o
as rational experience of the effect of things upon the thihnking subﬁedt.

0\ . ‘e \
We may now turn to the epistemic reality of 1Q§e11ect. It 18 timely
‘ 4
to recall the Pascalian. text: "Roseau pensant. -- Ce n'est point de

2

1l'espace que je dois chercher ma dignité, mais c'est du rdglement de ma

pensée. Je n'aural pas davantage en possédant des terres: par l'espace,
1'inivers me comprend et m'engloutit comme un point: par la pensée, je

le comprends (348). Upon the basis of this and other texts, we presently
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interpret the word 'pensée’ to signify orderi a synthetic function of

1

understanding which enables the subject to establish a prinéiplztof unity

¢

for a disparate set of realities; \specificall.y the o‘nto(lbgical ders of

body and soul. Intellect 1is the operation of understanding which places ;
order and comﬁbsition a;nongsc the ideas of things. As a form of
in;ellecciaﬁn, it 1s situated between the t;eart ~— the immediate
perception of the trut.h of things (pensées) or first principles of the
physical sc"ience;s -—~ and reason --\the analytic function of understanding

-- in order to gather together the ontological orders of subject and

.
Ld

quecc, gsoul and body. Intelligence is thus synonymous with

o

comprehension, the ability to includeyhe many Pn one.

12

In the famous fragment entitled 'Disproportion de 1'homme', Pascal
weicgd: | « | . v
- Qu'il regarde cette éclatante lumiére,' mise comme une "lampe T
'éte;:nel}e poglxr éclairer 1'univers, que la terre lul paraisse
‘.‘." comme un p&int au’ prix du vaste tour que' cet astre décrit et
qu'il s'étoﬁﬁe de ce qu;a ce vaste tour lui-mé;ng n'est qu'une
pointe trds délicate 3 1'égard de celui que les‘ astres qul
. roulent dans le firmament embrassent. Mais si notre vue
s'arréte 132, que 1l'imagination passe outre; elle lassera plutdt
de concevoir, que la nature de fournir. Tout ce monde visible
n'est qu'un trait imperceptible dans 1'ample ‘sein de la nature.
Nulle idée n'en approche. Nous avons beau enﬁfler nos
conceptions, au dell des espaces imaginables, nous n'enfantons
que des atomes, au prix de la réalité d;s ‘choses‘(72).

Y > -

Here undérstanding attempts the inclusion of parts idto a whole'. 'It

~a
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situates and—conjoiné the perceptions of the senses with the immediate

3

" . intuitions of the heart so as to perceive the composition of things; the

order of the universe. Again, an equally famous passégé of the Pensdes )
clarifies the operation of the intellect:
Car enfin qu'est—ce que l'homme dans la nature? Un néant 3

1'@gard de 1'infini, un tout A 1'égard du néant, un milieu entre

’

@ rien et tout. Infiniment &loigné de cbmprendre les extr@més, la
- fin des choses et leur principe sont pour lul invinciblement

’
cachés dans un secret impénétrable, &galement inecapable de voir

®

le néant d'old 11 est tiré, et 1'infini ol 11 est englouti (72).

Dl

Hence we are not mistaken in.our conclusioué the intellect discerns

order, sequence, and position; it sets horizons and limits to things.

And this is possible only to the author of the universe: "Toutes choses

"sont sorties du ndant et portées jusqu'l 1'infind. Qui suivra ces’

étonnantes démarches? L'auteur de ces merveilles les comprend. ' Tout
H )

1

autre ne le peut faire"” (72). The author of these marvels comprehends

the orde:;of.being insofar as the universe of things cénstitutes,a

-

totality: an order which may be included in the divine intelligence.

.Pascal clérifies:‘ “De ces deux infinis de sciengggj)églui de ’ o

grandeur est bien plus sensible, et c'est pourquoi 11 est arrivé 2 peu.de
¢ ~ ;
personnes de prétendre 3 traiter toutes choses....Mais 1'infini en

petitesse est bien moins visible. Les philosophes ont bien plutdt ' I,

-

prétendu d'y arriver, et c'est 13 od tous ont achoppé...” (72). He

-

explains:

"On se croit naturellement bien’plué &apable d'arriver au centre

des choses que d' embrasser leur circonférence; %’étendue visible
r i



&

-

du monde nous surpasse visiblement; mais comme c'est nous qui
‘surpassons les petites choses, nous nous croyons plus capables
Je les posséder, et cependant il ne faut pas moins de capacité ‘ ,

N pour aller jusq&'au néant que.jusqu'au tout;..." (72).

Hence comprehension is an endeavour, an act or operation which attemptsg
to entertain and encompass the tout. It is an act of understanding which
aims at inclbsion. There ensues the affirmation; "Notre intelligence
tient dans l'ordre des choses intelligibles £; méme rang que notre corps
d;ns 1'atendue de la nature" (72). To intelligence, therefore,
corresponds the term ;comgrendre‘ for in ‘this, term 1s inherent the notion
of inelusion. Intellect is the attempt te harmonize and synchronize the
apparent discontiquitiés which exist in’ the Wworld of things, guch
discontinuLEies ag are reflected in the thouéhts of man. 1In this

md@emonc toward synthesis and unity, emphasis.is placed on qualititat%zg‘

as opposed to quantitative judgements. These qualitative judgements are

the especial office of the intellect, for it is the role of the intellect
to. perceive instances of finality, ™...la fin des choses et leur o

priﬁcipe..." (72). These are the correct judgements ofy the world. .

>

The categof& of intellect is placed d@rectly’fgrcontact with the
oréet of the body insofar as the body ié'recogﬁized to be the first
evidence of extra—m?nCal reality; .indeed, first evidence ;f ail intentié
égi. This is so largely because the body forms a unit; of its own and it ™
is this unity which implia§£gslthe subject in the world. Pascal affirms:
“La premidre chose qui s'offre 3 1'homme quand il se regarde,

c¢'est son corps, c'est-a-dire une certaine portion de matidre

qui lui est propre. Mais, pour comprendre ce qu'elle est, il e

~

~

|
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faut qu'il la compare ave¢ tout ce qui est‘au—desauﬁhda lul et
. tout ce qui est ad—dégsous, afin de reconnaltre ses justes

bornes” (72 note 1l). . ? -

Hence the intellect and the body have at least the following in common:
P
they both constitute intermediaries in thepon)oiogical orders of reality;

o

the nature of material

the nature of material aciof conception and
things. 1If, therefore; all pensées or first princlples of the physical

. o scilences -~ as distinct from pensées pures and 'the first principles of’

," the mathematical sciences -~ are occasioned by the body inwcooperatLoﬂ
with the heart, the oFder of the body is 1ikewigg necessary for the
intellect to the extent that the body i1s the first experience of a noétic

* unity. FL? the intellect, Ehe'body occaglons an original intentional
expe;ience‘of tatalicy, af unity and synthésisj it is the fi;st ébject of

éggnition as well as medium of the rational intentions of things.

-

& ) : [
: o There follows the categorial d;sposition(named 'reason'. Pag:?&
'i ' ~

) e N
explains reason as the act of raisoqﬁément or ratiocination. A First

observation i1s that reason cannot qualif§; it cannot make qualitaE{ve

*

- ' - - L
Sych an office-belongs sexclusively to the intellect. "“La

.

‘raison a beau crier, elle ne peut mettre le prix aux choses (82). , And

judgéﬁents.

_this ensues because reason is devoid of all considerations of finality:

Mals peut—-&tre que ce sujet passe_ia portée de la raison.

-

. Examinons donc ses inventions sur )es choes de sa force. 5'ily
a quelque chose q§ son inté&rat propre ait di la faire appliquer

de son plus sérieux, c'est 3 la recherche de son souverain  °

g

bien. Voyons donc ol ces Ames fortes et clairvoyantes-1l'ont
I 2

placé, et si elles en sont® d' accord (73).)-? oy,

3 .

-\

- Ld
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Pascal reiterates: "Il -faudrait avoir ume rdgle. La/raison s offre,

mdis elle est ployable 2 tous sens; et ainsi 1l n'y dn a point” (274).

-

Reagon 1s analysis. This consequence is reflected in the primary

articulafion of reason, the analysis of numbers: .

L

Car‘}a coﬁnais ance“&éé premiers principes, comme qu'il y a '
eSpacs§ temps , mouvément, (est) aussi ferme qu'audune;de celles
que nosg raisonnements nous donnent. Et c'est sur ces

: ~
<Z\' . s'appule, et qu'elle y fonde tout son discours. (Le coeur s;nt

qu'il y a“trois dimensions dans 1l'espace,.et que les noﬁbres

.- sont infinis; et la raison démontre ensuite q§i41 n'y a point
N ‘l j deux nombres carrés dont 1'un soit double de 1'autre. Les ‘ L

’ .
principes se sentent, les propositions se concluent; et le todt

e
Readon is‘che ability to conclude (Zgg) on the basis of a serles of
»

-7 t' avec certitude, quoique par aifférEntes voies) (2822

pg@pqsitions. Is this not precisely the-act of ratiocination? Thi§? .

! 'aéency of reason is illustrated in the,foliowing extract wherein Pascal

™ again speaks of number33 space, and chewgeometer's undérstan&hng thegFof
< //"QquLi ;l n'y .a point de.géométre qui ﬁe croie 1'espace dfvisible 3
) L o l'igfini.J'On ne peut non plus 1'2tre sans_ce'principe qu'étre
e “ : ;g,‘ . 'hggee sans é@e. "Et néanmoins il n'y e; a point qui comprenne
‘ v ' . kl. ‘ une division infid}e; et 1l'on ne s'assure de cette vérité€ que
" :: | pé$.cepte,sehle raiso&, mais dui.ést certainement suffisante,
a e .
* ‘j ;I P (qu'gd comprend parfaigs?ent qu'il esF faux qu'ey'divigant un
o . ; e?pace on puisqp‘a;river 3 une partie indivisible, c'est-3-dire
| " . éui ;'ait aucune étendue'("be 1'esprit géométrique” 178).
"‘ The‘famogs étegéue of ﬁesdattés is the special object of ratiocigation{
¢ e - \ ‘. . /\v . .
. ) | ® . 1 E : .

connaissances du coeur et de 1'instinct qu'il faut que la raisom

.
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ic is the ability ko divide and.analyse into composite parts. Of

interest is, the Pascalian employment of the term 'raison' to signif; the

r;tiona} principle of analysis. When Pascal Qrites, “"Ecrire contre ceux

qui approfondissent trop les sciences, Descartes".'(76) his complaint

enjoins this movement of .reason appropriating unto itself the offig’s of
"EEZ dntellect. His criticism focuses upon the attempt by reagon to

engage in activities which belong to other functions og understanding.

. e ’ , 4
Reason ig the mode of intellection which discourses upon the immanent

nature of ideas. A;bthis level of noesis; proof consists ih the clear

eiplication of ah i&ea; th;‘act of ratiocination néceésary to the.

elucidatigp,of the Lbjeccive content of the idea. It‘is the propogitton

-

in the language-af Pascal (282). Pascal explains: >

On peut avoir trois principaux objets dans l!&tude de la

.7 ' . wverité: i'un, de la découvrir quand on la cherche; 1'autre, de
( . ) la'démontrer quand én la posséde; i; dernier, de la discerner
r . d'avec/le faux quandé?n 1'examine.
f Je ne parle point du premier; je traite particulidrement du ,
second, et 1l enferme le troisidme. éar,&si 1'on sait la
¥ /‘imethode de prouver la vérité, on aura en mén temps celle de'la
e K ‘ ’ discerner,.puisqu en exgﬁinant si la preuve qu'/on én donne est
i 2’ | co;forme aux rdgles qu'on connaIc, on, saura sl elle est
a ° .

exactement démontree ("De l'esprit geometrique" 164).

Reason is a méthode. It is a series of rules fof the, proper conduct of

A

o % : ‘
£ _the analytical faculty. Pascal Fontinues' "La géométrie, qui excelle en

~

ces trois genres, a expliqué {'afﬁ de découvrir les véritégrincounues; et
* 4 .0

c'est ce,qu'elle appelle analyse, et dont il serait inutile de discourir
i .

. j ' - y \\. ) . l
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aprds tant d'excellents ouvrages qui ont &td faits” ("De 1'esprit

)

géométriqye” '164). The propositions of geometry and algebra, indeed zny

»

statement in the propositional form, constitute a method of analysis ("De

o>

1'esprit géométrique 168). Hepce we assert that reason performs the task

of enumeration. It is the getting out {in detajl of the parts of a whole.

K

L ’

. Thus the famous allegation against Pascal which observes a systematic

rd

opposition between the rational agency of heart and the rational agency

o

of‘reasﬁn rests upon a serious misreading 6f the texts: such an
interpretation fails to grasp the rational physiognomy of Pascal. The
rational physioéﬁomy 14 an}order thch facilitates the perception of
first principles Aﬁd immediate intuitions through th? function of heart
(282); this ig distinct from th@ function o% reason which involves the

abili®y to particularize, to effect an analysis. R

.
5 ¥
Chevalier writes:
’ Toute la doctrine pascalienne de la connaissance est dominge par

la distinction, ou mieux par. l'opposition, de 1; ralson_ et du
A, } —_—

coeur. La raison, c'est le discours, ou le raisonnement; c'ast

a ~

cette faculté qui veut toujours démontrer par orare, comme en
géométrie, qq{{veut tout prouver, jusqu'aux principes, qui
’ avancent lentement et comme par degrés, en g'appuyant sans cesse .

sur la mémoire.  Le coeur, c'est 1l'instinct, ou 1'appréhension .
1

immédiateé des principes; c'est la partiéi&!plus intime de

s
I3

1'3me; la pointe extr@me 46U connaissance et sentiment ne font
qu'un, parce qu'ils coincident avec leur objet, par sympthie ou

par mmour, en un 'sentiment intdrieur et immédiat'" (58). ’

3

3
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The presumed confi’t’: between rea*n and heart disap’ﬁ:eﬂ's as soon as one T
sees in the faculty of heart an act of conception of first principles, ‘v//
with reason but a poor instrument of partition empty of originative .4
power. This point may bg'illustrated in the following distinction
between a serie; of ideas which are éclairantes and a series of ideas
which are &clairgées. Le Roy states: . . ‘ ' ’ |
‘; Pour Descartes, il est en effet deux types de vérités, les ,//
; - , - v -
vérités siméles et-les vérités cémplexes; mals toutes se
présentent essentiellement sous forme d'idées clares et
digtinctes. Les premiérggi.qui s6nt ob}ets’d‘intuition, ne
peuvent 3tre mises en doute en raison de leur évidence
intrins3que; elles manifestent 3 1'esprit une clarté qui leur
appartient; l;esprit pergoit immédiatemeﬁt en ellgs la lumidre.
Les vérités quilapparaissenE au terme d'une dédyction s'avirent,
a leur tour, également certalnes, car elles s'imposent comme des
conclusions nécessaires; mais elles ne rayonnent pag de la m2me

clart@; leur lumidre est une 1imiadre d‘emprunt,/ggi,lagi\ziiff~—__‘;>

.d'affirmations posées avant elles. Les idées vrales sont donc :

’

toujours, aux yeux de Descartes, des idées claires ou des idées
8clairées. Pour Pascal, qui a ses vues propres, les vérités
fondamentales sont des id@es &clairantes (69).

Reason, tﬁgkefore, is by its nature blind. It is "stupid” to the extent '
. . 2
that it can only serve to clarify a pretgiven state of affairs; it may

not serve to originate correct judgements of things from the contents of

its own agency. Such agency belongs to other nodes of imntellection. It

is upon such grounds that reason may easily be fooled by the activity of
\~ , -

other operations of understanding: "Plaisante raison qu”un vent manfe, \

- ’ :
\
\ L



et 3 tout gens!” (82). This results because reason is not only the
- N ‘A

3

faculty of division but it 1is also the faculty of instrumentality.
Reason requires the principles of heart, the judgements of intellect to

gupply itiwich intentions -- the formal cdutent of ideas ~- upon which to
work its analyses. 1In a wordf reason 1is 1gn6rant even if'it is !
intelligent. True wisdom lies elsewhere, in the modes ofhthe heart and

tEe lntellecti afternate chulties of a rational physiognomy.‘ ﬁesnard

~ agrees withyour position: "“La raison 3 elle seule ne peug,rien ya
construire: elle est comme une roue folle doné le mouvement demeufe "\
inefficace. ' Pour qu'elle éntréine une progression, 11 faut qu'elle
trouve un point d'appui. Le coeur le luil fournira" (200).

Hence as stated in the introduction, heart and reason age distinct
but not opposed faculties of understandipg. Reason is the‘::::I?ic
discursive clarification of the heart and not an antithesis to the
funétion of the generation of first principles. Hence wé strongly
MAisagree with the analysis of Harrington which states: "Pascal renonce
donc A faire passer quelque vérité que ce soit du coeur dans l“ésprit.
I1 se contente d'é&noncer les régles ~—-natureilgs, saines et communes --

qui permettent de faire passer les vérité&s terrestres dans l'entendement

L)

(7). Reason need not be understood in such terms. Our attempt at an

undersggnding of Pascal has led to a complementaty interpretation of the
. 1

. faculties af heaft and reasoa.

=
The immediate effect of the present analysis is the discovery that

reason has only an indirect and tenuous grasp ofpthings. Extra-mental

\ —

realities are present to the heart through the agency of intentio rei;

-




they are then present to reasou as a faculty of analysis. Reason elicits

-

intentions from the heart in order to ascertaiff a "material” of
L \ '
ratiocination —— the product of which is the content of an idea in the

objective sense. Indeed this is precisely the Cartesian programme, to
N Y.
underptand the idea matériellement insofar as it constitutes the

"material” of thought (Méditations 7).

\
’

s

During the analysis of heart, intellect, and rgaéon we have stressed

-

-

the role of the material constitution of the universe and the principles
which we obtain from shem. Now custom and instinct also belong to the .
material aqgsct of—geality, but more specifically to that of our body.

When Pascal makes reference to custom he does ;h\iﬁ conjunction with

" knowledge. obtained through the body: "Qui a démontré qu'il sera demain

Jjour, et que nous mourrons? Et qu'y a-t-il de plus cru? C'est donc la N

coutume qui nous en persuade; c'est elle qui fait tant de chrétiens,

AN

c'est elle qui fait les Turcs, les pafens, les métiers, les soldats,

etc...” (252). An amplification of the notion of automate began this
passage: J . B . '
& Car i1 ne faut pas se méconnalfre: nous sommes auto;atq

autant qu'esprit; et de 13 viént que l}instrument par lequel la
persuasion se fait n'est pas la seule démonstyation. Cémbien‘y_
a-t-il peu de choses démontrées! Les preuves ne convainquent
que l1l'esprit. La coutume fait nos preuves les plus fortes eé

: les plus crues; elle incline 1'automite, qui entraine l'esprit
sans qu'il y pense? Qui(a démohc:é qu'il sera demain'joué, et

que nous mourrons? Et qu'y a-tril de plus cru? C'est donc la

coutume qui nous en persuade; c'est elle qui fait tant. de



3

" chrétiens, c'est elle qui fait les Turcs, ies paiens, les
métiers, les soldats, etc.... Enfin 1l faut avoir recours 3
elle qﬁand'une fois T‘esprit a vu ol est la vérité, afin de nous
abreuver et nous teindre de cette créancé; qui nous échappe 23
toute'heure; car d'en avoir toujours les preuves présentes,
.c'est trop d';ffaire.‘ I1 faut acquérir une créance plus facile,
qui est celle de 1'habitude, qui, sans violence, sans art, sans
argument, nous falt croire les choses, et incli;e toutes nos
puissanées 3 cette croyance, en sort; que notre.ame y tombe
naturellemggt. Quand on ne croit que par la force de la
conviction, et qge 1'automate est incling 3 croire le contraire,
ce n'est pas assez. Il faut donc faire croire nos deux piéces:
'l'esprit par les raisons, qu'il suffit d'avoir vues une fois en
sa vie; et 1'automate, par 14 coutume, et en ne lui perme?tant
pas Je s'incliner au contaire (252).

Brunséhvicg explains this Oppositioq between"reasoun and custom, here

l'egprit and 1'automate, through the following specifications:

«..automatisme s'oppose 3 réflexion. Suivant Descartes, toute

pensée entrainant la conscience de soi est réfléchie:

- t

1'automatisme devient le caractdre propre de la vie corporelle,
h}'automate est identifi& au corps auquel seront attribuées

d'ailleurs toutes les founctions spontanges de 1l'intelligence,

celles qui se développent par habitude et qui agissent |
mé&caniquement en nous. Ainsi s'explique 1'opposition que Pascal

8tablit entre 1'automate et 1'esprit (252 note 1). ‘

It is not the/ase that custom and instinct are irrational responses on
~ D J,
the part of the subject to the object; rather, custom and instinct are
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special ‘forgs of reflection. Custom and instinct are cognitional

dispositions\conjoined immediately with‘the agency of the body.

kational custom is the clearest examplé of the categorial
dispositionality of concepts. The automate'is the machine, the corporal
reality of man as body itself. Hence‘as the notion o} custom would
ipply, the material reality of a physical body is required for.knowlédge,
for persuasion, for an understanding in an habitual form.. Pascal

supplies the following clarification of the notions of automate and

machine:r “Ordre. -— Apr2s la lettre 'qu'on doit chercher Dieu' faire la

lettre 'd'dter les obstacles', quil est le discours de la 'machine', de

70

préparer la machine, de chercher par raison" (246). Brunschvicg fxplains:

Pascal adopte la céld3bre expression cart@sienne, en mme temps
d'ailleurs que la doctrine des b2tes automates ou

animaux-machines. Tout ce qul ne procadde pag™es nous de la

pensée réfléchie, obéit 3 un mécanisme nécessaire dont 1'origind

est le corps, et qui se traduic dans 1'3me m8me par
1'imagination et la passion. Pour 3ter les obstacles qui

viennent du corps, i1 faut denc plier le corps, fabriquer en

direction de la volont& réfléchie. La coutume qui, abandonnée
au caprice de nos tendances spontanées, &tait une 'pulssance

trompeuses' devient, une fois qu'elle ést réglée, un 'moyen de

w

croire' (246 note 1). . !

-

Custom, therefore, is a pathway to knowledge and'unaerSCanding based upon

the exigencies of the body, the automate. It is reflective knowledge but

>

of an order separate and distinct from the intellectual order. The body

nous une nature artificielle qui suive, ,au lieu de combattre, la



as ontological order is necessary for custom to transpire; it is an
understanding which occurs insofar as there be repetition and
persuasion. It 18 the form of inCellegtion known as habit; tke especial
creation of disposition. ’

Le Roy has elucidated these texts of Pascal using a method of
analysisg which is not foreign.to the purposes of the present stud}: In
keeping with an empirical approach, he observes in Pascal two primary'
employments of the. term 'raison': that of habit and that of invention,
"...la'raison en tant qu'ajustéde 3 un certaln ordre de connaissances, et
la raiéon en tant que s'ajustant 3 un ordre nouveau” (75). This
reference to raison as a foru of intellection specifically adjusted to an
order of being, W& presently accept as the dispositional principle of:
custoﬁ. Le Roy supports this interpretation: "Il faut voir en elle ﬁne

-

facult® dont 1l'office est de s'adapter au réel, et qui, dés lors, a pour
f

obligation de s'ouvrige paf un effort d'élargissement progressif, 3 la
mesure des choses” 154—75). Custom 1s an intelligent response to the
extra—mental reality as gathered‘throug? the physical origin of the

intentions of things. It 1s therefore entirely empirical in nature. Its
| .

‘nature may forthwith be described as a sort of meditation upon

r

experience, for it 1s a reflective knowledge of the wotﬁé?acquired
through sensory experience. We define custom to mean the mediited
response of the.subject to the intention of things as known through the
body. ' .
]
Finally, there is instinct. Inst;nct is a principle analogous to s

heart. It is an operation of understanding which functions within the
. .
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immediacy of first'perceptions. Coupled with the heart by Pascal himself
"" (281), it is the perception of first effects. As such, instinct is a
[;rinciple of ‘understanding insofar as it islthé immediate contact of the .
~subject with things; it occurs at the periphérics of exgeg}ence -- of
physical sensation itself. ?eart knows through sentiment, thexﬂmmedlate
intultion of first principles and as such constitutes the science of
causes. Instinct, on_ghe other hand, i{s pure immediacy of effect.
Unlike custom, however, instinct constitutes an immediate grasp of ——
things. It is sensation. This position is supported by Mesnard, who
observes that both instinct and heart originate in lived experience
(88-89). However their difference lies in the f;ct that the heart is a
principle of genesis, of activity (Mesnard 166) whilst the instinct is a
prinéiple of reaction. '

Heﬁce instinct, while a princilple of underatadﬁing is not active but
reactive in nature. It 1is therefore not surprising to discover that its
mode of intellection 1s the immediécy of the intentions of the body; that

\\“/f€j§z>say, the automate. The body‘is tpe medium of communication between
(j the subject and therobject. In the categorial d13positiod of instinct,
the subject receives sensations in a passive stance, notwithstanding the
many auxiiiary mechanical functions which may accompany the reception of
such sensgtions. This effect is made cleér by Brunschvicg: "...la
raison est un instrument univergel; 1'instinct est spéclal, 11 correépond‘

3 une habitude particulidre de.la machine” (341 note 1). When Pascal

\
states, "Instinct et raison, marques de deux natures” (344) he is setting

forth two distinct modes of intellection, one of which operates through a

long series of operations of ratiocination; the other, like heart, in the

‘IT‘}‘



immediacy of a perception, a physical sensation.

It 18 therefore q?ite logical to assume that repetition is the ’ J
;special quality of instinct. . Pascal 6bse£vés:
q Si un animal faisait par esprit ce qu'il fait par instinct, et
s'il parl;it par esprit ce q;'il parle par instinct, pour la
chasse,‘et pour avertir ses camarades que la pr?ié est trouvée
h ou perdue, il parlerait bien aussi pour des choses ot 11 a plus
d'afﬁection, comme pouf di?e: A'ﬁonge; cette.corqer qui me
blesse, et oli je ne puls atteindre' (342).
Instinct is a form of rati{nal comprehension empty of creative agency;“
Unlike custom, it ig devolid 'of originative power. Pascal countinues: ‘;Le .
bec du perroquet qu'il essuie, quoiqu'il soit net“’(343). Thig notion of
repetition completes .the elucidation of the concept of-inst{ncf. The
- continual repetition which occurs in respect of sensory experience is the- :.
'primary quality of 1nspinct; for it is through the ability of thé subject
to repeat actiouns based upon immediatevsensation that. the aperationality

of instinct is rendered meaningful; that is to éay, it attains

directedness.

These then are the five modés of intelligibility. They are modes or

"y

forms of unity which receive and categorise the nature of the

extra-mental, the intentio rei. Their grasp of the extra-mental reality

i1s asgsured through the order of the body. .

¢ -
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"L'automate"

What then is t;e body for Pascal? We might respond, the seansual
order of being. But 'such a response‘is vague and imprecise. A more
significant respou;e may be the auytomate: 'ghe physical mechanism of the
sensual, ordgr. And Pascal expressly refgrs to the body in theée terms.
Hence it is not without purpose that we pause and examine briefly the

consequence of this choice.

.Pascal acquired the notion of automate from Descartes (246 note 1).
' - .
' )
This notion of automate is centered upon a prior analysis of Descartes,
wherefore the separation and primacy of the ontological order of the soul

from the ontological order of the body is manifeétly stated:

Il me semble aussi que ce biais est tout le meilleur gue/ﬁbus

"o

puission§ choisir pour connaistre la nature de 1l'ame, & qu'elle

est une subsgtance entierement distincte du corpg: car, examinant

ce que nous sommes, nous qui pensons maintenant qu'il A'y a rien

hors de nostre pensée qui goit veritablement ou qui existe, nous

.~

connaissons manifestement que, pour estre, nous n'avons pas
besoin d'extension, de figure, d'estre en aucun lieu, ny
n'aucune autre telle chose qu'on peut attribuer au corps, & que

. nous sommes par cela seul que nous pensons; &: par consequent,

que la notion que nous avons de nostre ag7/0u de nostre pensée

precede celle que nous avons du corps, & qu 'elle est plus

‘

certaine, veu que nous doutons encore qu'il géﬁ#g au monde- aucun’
L . ) A

corps, & que nous sgavons certainement que nous pensons




;)t

N

(Descartes, Principes I, 8).
The evidence of thought precedes the evidence of material things and the

‘latter's attendant qualities. There is inherent in this position a total

t .

indifference with reSpéct to the transcendent aspect of knowledge,

knowledge as it pertains to things in an ‘extra-mental sense. It is
#

observed by Allard: -

. Le rdle de la vraie philosophie doit donc &tre avant tout de .

purifier notre esprit de cette influence charnelle et de nous ’

t

" faire prenare consclence de la vrale action de 1'entendement.

»

En un mot, le qi%ét de départ de la-métaphysique consiste 3

 déraciner de netreé esprit le 'préjugéd' reéaliste basé sur. 1'union
. : P

]

de 1'ame et du corps (99). -

This difficulty finds expression in an ontological order which contradtﬁx

the bo%y Ynto a pure,“unitary, and reductive notion of reason --

replacing the lived experience of things with the abstract abtion of
mater al—being in extengion. This -abstract notion Descartes defines in

the following manner: “Que qhadue substance a un attriput principal, &

4 .
que celuy de 1'ame est la pensée, comme l'extension est celuy du corps”
L

» ! ° - v
(Principes I, 53) or as he notes in ;%?Mrther text, "Comment on peut
4 ¥
avoir des notions distinctes de 1'extension & de la pensée, en tant que
1'une constitue la nature du corps, & l'autre celle de 1'ame"; it is s

because "Nous pouvons aussl considerer la pensée & <'estendue coume les ,

choses principales qui constituent la nature de la substance intelligente

& corporelle...” (Principes I, 63). These observations are supported by
his statement in the M&ditations concerning the nature of material
substance:

Premidrement, afin de savoir que gén@ralement to&fes les

-
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-

" substances, c'est-2-dire las choses‘qui ne peuvent exister sans

étre créées de Dieu, sont de 1eur'ﬁature incorruptibles, et ne

- v

peuvent jamais cesser d'atre, si elles ne sont réduites au néant

t

4 -

par ce méme Dieu qui leur veuille d&nier son concours -

. >

.ordinaire. Et ensulite afin que l'on remarque que le_ccrﬁb pris
* )

o - } . ’ ' ! ”
en général, est une substance, c'est pourquol aussi 1l._ne périt

S

point; mais que-kecorps humtain, en tant qu'il diffadre des

t

autres corps, n'est fqrmé et composé que d'une certaine

v ’

configuration de membres,; et d'autres semblables accidents; ‘et

' '1'2me humaineé au contraire n'est point ainsi composée d'aucuns

° -
accidents, 'mafs est une pure substance (15-6). v

'
- ol
o , " . ’

.The Cartesian notion of the body 1s thus an'aﬁstragtion or.as

Al o

Descartes’hiqﬁélf has observed, it is an' object of "..;la'raison toute

pure...” (Principes III, 1). He reaffirms this conclusion at the end of

~

the second- part of theuPrinéiEes:

Gar J'advoue franchement iLy que je ne caqanoy poinc'd’autre

. ) . . ' :
matiere des choses( corporelles,.que celle qul peut estre ~

-

&

ue en toutes sortes de fagons, c'est 3 dire

" divisée, figurée &
celle que les Geometres nomment 1; quantité,i& qu'ils prennent

pour 1l'objet de leurs demonstrations; & qué je ne considere, en

+

\

v

-

2

-}

-

cette matiere, que ces divisious, ses figures & ses mouvemens; &.

enfin que, touchant cela, je ne veux rien recevoir pour vray,

A

sinon ce qui en sera deduit avec tant d'évidens, qu'il pourra

9 '

‘tenir lieu d'une demonstration Mathematique (II;,645NV
5 » 4 a kd -
Descartes reduces the ontological order of the body to a pure category of

- . ~
" thought. This conclusion is reiterated in the .follo®ing paslage wherein

3

.
. ' -
\ . Ce . . _

’ ' L. . :\ ]
A -

.



Descartes spegks ‘of "the ideas of things and their pr\imary qualities:

.
v

- Pour ce qui est des autres qualges dont les idees des choses -

T
- al (%

A corporelles gsont composées, 3 savoir l'eCendue,\la figure, :la

[N

- o sitlﬁtion,’et' 1»moeuvemént de liew, il est vrai qu'elles ne sont
. . N

- point fomellement en moi, puisque je ne suls qu'ume chose qui

> . < - 3 LY

“ W pen¥e; ‘mais parce que ce sont seulement de-certains modes de la
< / R - N . N St

i <t el 'substange, et comme les vétemenqé 5048 lesquelwubstancex

"

. v corporelle nous parait, et que je suis moi—méme une éyb bstance, |

N < ..‘ﬂ v
o /
‘ il semble qu ell “puissent &tre contenues en tpoi émijemment

-

@

: “ édgtation& 65) - . '

$
/ v L .

To con,tain the truth of an idea em'inently, an idea such as extension is

‘11. ¢ b
tg affirm it&n‘a‘ture a8 ue;sentially that of a category of thought.
b '\b v i -
P I 2 AT . D . -
~ 1‘ . S 3 3 é . . , = ‘ ., . ‘

o . - .
&Eurt':her,'_ the body is quafified ascgnt,i‘rely passive in nature‘ with

3

a\ctivity occurring uniquel\y at the 1eve1 of the soul or thinking

»’,. : -
Ny e x :
. subst‘qpce ’, ) : .' o /

. g\ : ) " '
AR et ' Par. 1g'co(<\ gntends ‘tout ce qui paut étre t:ermine par qpelque
’/ - ‘:' ( AN b ’ h k ) el f o
. U figure, gu tre coq;pris en quelque lieu, et remplir un

\~ +
R B
- L peut 8tre senq. ou’ par l'(a vuchem ent, ou p a.vue, ou par

. ' N
o ' . . o \s

Vo l'ouie Ou. par le goﬁr. "ou par l'odo‘rfv ‘qui peut étre mi en

% Croe
; Y. A gespace en tell‘e Borte qué tout aﬁye cOrps en soit: exclu- qui. *

[N
P . . N

.3.‘ T pl&sieuts gagong non par lu:l,-meme, mais par qialque chose'

) P 9 1 —_

"d'etrangér’ duquel il soit touché et dont i egp ve

~ ‘s / .
1'1mpression° ‘Car d‘avoir en soi la puissance de se- mouvoir, ‘de
3
‘, * »
’ sentir,, et dé penser je ne croyais aucunement que 1'on dit

“‘ ' ° d . '} :
. ’ atus&\er ces tages 3 1a nature corporelle- au c,gﬁraire je: '

o

i , i, mleconnerai -/ e8¢t de voir ﬂue de sembiables Eaculétes se

77
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) rencontraient en cert'ains co’rps.}uéditations 27).
.Hence for .Descar:.tes, all physﬁ:al quali:if/s a‘re'q.Su‘bj,é“ct ‘to a .;r;duc_‘tion .
\ - a.‘[qng the lines of immanent'o‘l))jec't'ivity -—‘t:he idea in the obj'ective
sense — ;owax:d the méthociological rex;\;isiteaqof the qég“ito. The
¢ co.nsequence“of' this position is that the pure ideas ef<-Teason -- the
innate Aidéas - Thust impose understa}iﬁing—and form upon the body as an s
: objec,tive ;:ontent: of  idea throughb the eacégory of extension. Body has D
) become afn object of minq, an immanent objectivity subject to the : j
caéegories of predica;iOn; in a word, it is but a- disfinction of A?eaz;on.‘ r
This 1is quite sepalate from the question qof .t:he real exigtence of things ‘ '
" and the 'a,ctual op‘eratiqr}s of tﬁought:, the maf:e'rialiter of thoyght ) \\ ‘
. itgelf. In Descartes’ gystem of thought, tl-'mere are no intentio ’rei L v
-y received 'by' the subject from the intellectual :axbstanc:,e of the thing.
. - . | . )
g . "k lard reasons :F | L . SN ] 4\
" ’ La t?\%%ié c:;roté.aienne des natures simplet‘z, de l'"i‘r)méis‘me 'des
iciées, sa .conceptiom des idées-tabbeaux sans référence immédiate
| au réel ex:t:r'g-m“ental ﬁ;ont une généralisafi;n de sa fadon de
B concevoir 1'objet des mathématiques. Comme en mathématiques, -
{ l'inte"lligi-bj;lité de la science sera indépendante de . SRRIE
. . . ' _
’ '\* 1'expérience sens;.ble. Lés idées devront acquérir une ‘ ' ."—f
simplicité sembiable a c:lle des donneées mathématicit;e@“, ce qui @
.\ leur E:o‘nfrérér.a le m@me caractdre exhausif @9). £ Coen
‘ull:ies with the present usage -of the term ‘ )
he passivity of the body with respe‘cc to the = o
{ knowledge of thing'.s and thg”second deals with the {deal patur% of the '«

” . A . f M
(' ‘' . . *
. — - , ,
. k . . .
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transfetencé and transmig¢sl of intentions from an extra-mental.reality
to the rational subject, whils:'the ideal nature of material substance in
extension deals with the question of how a pure category of mind may have<~/,)
knowledge of extra-mental things. The Cartesian eléction of ideas in the
objective sehsg‘together with‘the devaluation of the body as primary -
source df’;nowledge of tg?hgs concludes the following result: the ogly

form of obqe:tivity to which,the soul may attach Iégitimacy is that of

the idea in the objective sense. How therefare may the body as primary .

L .
source of all intentio rei be said to transmit the intentions of things

to theoperceiving gubject 1if 1ts nature 1is pFescribed as being entirely

\
passive and 1its essential attribute of extension 1s received from the :

goul? <__’
¢

It would seem to be the case that neither alternative would satisfy ) s

°

»

.

Pascal, and that a more active role must be envisioned in the Pascalian

system of thought, a role which will implicate the cognitive nature of
2

the,body‘?s phyéical mechanism. Mbreover, Pascal clearly states the .
. LY . « ’

duality of body and soul in the followigg passage, wherein it is obséryed:

Et ce qui achi&ve notre idpuissaﬂce a2 connaitre les choses,

t

é€st qu'elles sont simples elles-mlmes et que nous sommes

1

P4 - j i ~
® .composées de deux natures opposées et dehﬂivers genre, d'ame et

de corps. Car il est impossible que la partie’ qui raisonne en

———

nous soit autre ﬁue spirituelle; et quand on prétendrait que
A

; nous serions simplements corporels, cela nous exclurait bien
. ’

davantage de la connaissance des choses, n'y'ayant rien de si ' .
inconcevdble que de'dire que la mati2re se connalt soi-méme; it
ne nous est pas possible de connaitre comment elle se .

- pe N '
. .« . . AN

4 -
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_connaltrait (72). .

He elaborates: ‘

\ xi ne croirait, 3 nous voir composer toutes choses d'esprit

et de corps, que ce mélange-la nous serait trds compréhensible? . 3

V4

C'est ‘néanmoins la chose qu'on comprend le moins. L'homme est 3

lui~méme le plus prodigieux gbjet deLsL% nature; car 11 ne peut
C-

“ .
. concevoir ce que c'est que corps, et encore moins ce que c'est

A ," qu""é’sprit;, et moins qu'aucuheL chose comme un corps peut dtre uni
avec un esprit;. ‘C'est: 12 le comble de ses c{;fficultés, et ; L
cependant c'est son propre 2tre... (72). g
Given _the ‘;.dmission tﬁ;t Pascal assuméd the Cartesian notion of aut;oma;:e %

and following upon rthe analysis of the order of the body as ontological

basis of an understanding of the automate, how then may;y ve atg\fe the case -
that the body is ipdeed the active ele:qent of noegis? - . i CLt

N ’ / -
- . PN N ’)
[N - .
. .
.
.
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Conclusion‘
To answer this question, we must refer to the rational physiognomy of
fascal.' In the finst chapter, we affirmed that thn ma:;rial act of
conception 1s the veritable formal ground for a true understanding of
things. These acts of conception were then ascribed specific
directedness according to the function of the modes of intellectipon; the

~
categorial dispositions of understanding. ~Now we are faced withr the task

. A, .
of delineating dthe nature of the body as source’of all intentions of

' !
things. S

AN
v

‘ - ¢
Allard offers the intimation of a tnsnpnse with the qualiffcat;on of .
S 4
the body .as physical mechanism: ' \\
L'explication cartésiepne des facultés sensibles 'en tant
qn'elles sont des parties du corps' est purement méchanique. I1
n'es€m$1us quesﬁ%on de distinguer ces facultés par leur objet
formel comme en philosophie scholastique, car il n'y a plus de ’
qualités sensibles: 'il est certain que le nombre infini des
figures syffit 3 exprimer. toutes les différences des choses
sensibles'. Tous les sens, externes et internes, ont donc le
~méme objet: la figure; nt le corps humqinvn'étanc lui-méme gque
i'étendue, la discinctiog les facultés sensibles ne peut étre
que d'ordre local. Bien plus;-la négation des qualités
sensibles dans le corps, et donc dans la faculté nensible,
k cogduiﬁ 3 la négation dé 1'activité immanente des sens et,

partant, de la connaicsance sensible proprement dite: le

mouvement de ces facultSs est d'ordre purement physique (51-2).

81
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Compaéed to this séhema, what would be the Pascalian counterproposal?
Thé five modes of intellection attain relevance with respect to the
extra-mental world insofar as the order of the body is directly involved )
in the process of undarstanding_as iastrument of noesis; that‘is to say,
as automate.

o , Aliard observes: "POurquoi donc parler du mathématisme? Pour la °
raison bien ;imple que la géPéralisétion cartésyenne de la méthode
mathématiquehf p0ur4conééquencé premiére 1'assimilation de toute science
3 gon mod2le, plus particulil@rement le nivellement de l'intelligibilité
&et de la certitude” (84~5). There could not be five modes og
intellection 1if the body as physical mechanism did not play the decisive
role in noesis. The aJEomate is the sole physical structure capable of
. . ﬁediating the intentional relatioqs of subject and osject, for through

e N
. its mechanism are directed the five caﬁ%gories of disposition. Hence,

| the Pascalian résponse to Descartes is the valorisation of the body as
automate; this choice enables the edification of the five pathways of
understanding. In the thought of Pagcal, we observe an alternate
relation of body and 96ul, a relation in which the body is actively and
necessarily involved in the correct judgement of things. Through the
physical mechanism of the body, the soul éscapes reduciionism. We may
thereby maintain a multiplicity of patgways directed toward the
understanding of the extra-mental world.
#
We now conclude the following: 1in the thought of Pasgal,‘the order
- of the body facilitates the elucidation of trQe knowledge of things fo»
‘the extggt-tﬁat it activ;tes the multiplicity of pathways to knowledge —~-—
- \

n . >

g



83

-

that it prevents the "...nivellement de 1'intelligibilité... (Allard

84~5) to one order of cdmceptual directedneds. The physical mechanism of

I

' ! N
the body (automate) 1is necessary to noesgis insofar as it maintains the

differential nature of thought: the flve modes of intellection. Magnard

»

obsgerves:

>

Introduire une loi de totalité& conduit 3 substituer 3 la
| causalité analytique un principe d'actions réciproques.... La

structure ainsi définie donnera lieu 3 découvrir des analogies ",

"entre des totalitéds apergues en des plang différents; plus

précigsément, d partir de la structure propre 3 la totalit® que
constlitute 1'homme, on cherchera 3 découvrir des totalités qui
a

aient avec elle 'de la consonance'-(67-8). o R

»

~~" The body is that physical totalfty which helps.discover a series of .

ratiopal totalities (dispositions) susceptiblesof the true understanding

of things. Let us recall the argument of Cuifton:

Digons en résumé que pour Pascal l'union des cgntraire$ 8' opére
;aﬁs une structure hidrarchique, non par juxtaposition et
opposition, non par confusiq& ou absorption, non par conti?gité
et conciliation. C'est que les contraires doivent &tre
considérés comme dans un espace: 11s ne sont pas sur le m8me

¢ e

plan, 1ls n'ont donc m2me pas la méme valeur, ni la mdme
f;nction (54). .
The physical mechanism of:the ahtomaie actively shapes the very
possibility of intellection as multiple forms of significance, multiple ,
modes of directedness. Without the body, there could be no intellection,
there could bekno rational physiognomy; we‘wouldlbe left uniquely wit;

the immanent objectivity of a content of idea, a Cogito. Without the




@

A

body, there would be thought without directedness; there would be

3

material acts of conceptian'but no understanding of things; knowledge but

)

no wisdom. Harrington clarifies this consequence:
En outre; dans 'Raisons des Effets', Pascal traite d'un mode

d'explication qui consiste 3 expliquer une différence par une

»

[ 0
autre, ou une ressemblance par une autre. La relation entre le

fai;/jypliqué et le fait qui explique n'est ni précisément .

dédyctive précisément inductive. La valeur explicative des

raisons dépasse ces normes quantitatives et se situe dans le

) domaine qualitatif (57).
The @®rder of the de} as automate is the order-of effects (effets). It

is ngcéssary to the elabo-ation of a rational physiognomy insofar as iz

is the differentiating principle for the modes of intellection -~ a

AY

differentation which leads the subject to acquire wisdom{

.
-~

In this manner, we are able to reconcile the apparent dualism of

-

Pascél‘with the bhtolog{cal/requisites of the automate.ms—Pascal
, . N .

recogni;ed the duality.of body and sPul‘but this duality is surpassed in
the functionality of thecaﬁtomate as principle of differentiation. We
argue the case that iﬁ the tﬁought of. Pascal, the physical reality of the
body (autogate) is conjoiﬁed with the modes of-intellection (disg&sition).
in order to attain the correctujudgemenf of things. And thisg effect may

!

be achieved to the extent that the material acts of conception .

effectively convey the intellectual substance of the thing to the soul

through the medium of the automate, the physical mechanism of the
o r

* .

ontological order of the body.

84
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In working out the rational physiognomy of Pascal, we have assumed a
circuitous route toward the elucidation of this<toncept and for good
reason. The ontologfcal order of the body is the most difficult order to

explain, prove or elucidate. Pascal himself experienced the extreme

, difficulty of such an endeavour, for is not the body of an order foreign

to the soul and hence 4naccessible for the operations of the sdul? We

therefore reasoned to approach the subject through a form of indirection, .

arguing the case for a theory of ideas which then entails the order of’
body as necessary'to the comprehengion of things. This approach was
required to the'extent that thoughé as actuality 1s comprised of ideas in
the material senée. We then observed that the material actuality of
conception is itself conditioned by the modes of intellection -- that

¢
which we have deemed diépositional categories of understanding. And

these dlspositions aré\themselves witness to the effect of the order of
the body in noesis. This effect is the repartition of intellection into
five modes. It is the physi%al mechanism of the body which is the
principle of differentiatiop in noesis. The ontological order of the

body“is the veritablé ground for a rational physiognomy in the Pensées. of

Pascal. 3

85
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