The Pilgrim Corps Vivant: Closing the Gap Between Foundational Typologies antddative
Pilgrimage Practices Die Sionpilgerby Felix Fabrias Case Study

Robin Stanford

A Thesis
in
The Department
of

Theological Studies

Presented in Partial Fulfilment of the Requirements
for the Degree of Master of Arts (Theology) at
Concordia University

Montreal, Quebec, Canada

January2019

© Robin Stanford, 202



CONCORDIA UNIVERSITY

School of Graduate Studies

This is to certify that the thesis prepared
By: Robin Stanford
Entitled: The Pilgrim Corps Vivant: Closing the Gap Between Foundational Typologies and
Non-Locative Pilgrimage PracticésDie Sionpilgerby Felix Fabrias Case Study
and submitted in partial fulfillment of the requirements for the degree of
Master of Arts (Theological Studies)

complies with the regulations of the University and meets the accepted standards with respect to
originality and quality.

Signed by the fial Examining Committee:

Chair
Dr. André Gagné

Examiner
Dr. Gordon Blennemann

Examiner
Dr. Lucian Turcescu

Supervisor

Dr. JeanMichel Roessli

Approved by

Chair of Department or Graduate Program Director

January 9t2019

Dean of Faculty



ABSTRACT

The Pilgrim Corps Vivant: Closing the Gap Between Foundational Typologies antddative

Pilgrimage Practices Die Sionpilgerby Felix Fabrias Case Study

Robin Stanford

In this thesis | examine whether the pilgrimage typologies suggested by aictd&dith Turner
(communitagas well as that of John Eade and Michael Sallnow (contestation) are useful tools
for describing and analyzing ndéocative pilgrimage practices. As these understandings of
pilgrimage are based on locative examples of saowati¢ying, there is a risk of them being
reduced to pertaining solely to physical travel. | propose a clarification of these typologies using
the phenomenological work of Maurice Merleanty, such that pilgrims are best understood as
both biological anghsychological beings whose perceptions and intellectual functions are not
separate, but rather inextricably intertwined. In order to examine whether the typologies are
suitable for discussing nedncative pilgrimage, | draw on a historical test cd3ie: Sonpilger

(1492) written by Dominican Friar Felix Fabri. | demonstrate that the typologies are suitable for
discussinghonlocative journeys, in that many of the characteristics described by the Turners,

and Eade and Sallnow are constituent elements priesre textDie Sionpilger
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Glossary

Communitagpilgrimage typology. An understanding of pilgrimage proposed by Victor Turner
and Edith Turner. It outlines how pilgrimage travel occurs in three phases-{¢dave,
journey, and reaggregation) and will often include periodscoinmunitasor deep fellow

feeling

Communita (types:
Spontaneousxistential The type of fellowfeeling which organically arises in spuvtbere
the everyday, hierarchical, social structures dissolve between pilgtios allows them

to relate to each other as equals.

Normative:An attempt to codify the rules and ethical principles which drsa episodes of
spontaneousomnunitas This can be seen the rules whiclemerge on pilgrimage
routes ashey arere-enacted over timand become entrenched within a tradition.

Ideologcal: The i mpl ementati on of mamewndapt sthecodi f i ed

social structure of everyday living within a community.

Contestatior{pilgrimage typology. An understanding of pilgrimage proposed by John Eade and
Michael J. Sallnow. It states that sacsids are devoid of inherent meaning and rather act as
6religious voids6 into which figures of auth
meanings. Ta plenitude of meanings generated will come into conflict with one another as

groups interact.

Die Sionpilger(1492) A spiritual guide book written bpominicanFriar Felix Fabr(1441
1502)to allow the cloistered e f or me d w o mKEediagenardMeadlsgesto o f
spirituallytravelt he t hr ee maj or pil grimage routes of
Jerusalem. Fabri described the three routes in daily narratives, with his home town of Ulm (in
modern day Germam serving as start/end point, with detailed instructions for how they

should be undertaken.

Knightly Pilgrim [Ritter belgrir]: Term used iDie Sionpilgerto denote those who physically

travel on pilgrimage.



Spiritual (nonlocative) pilgrimageA form of pilgrimage travel which allows pilgristo remain
within their quotidian lives. Pilgrims visit sacred sites via imagination/sortetimes with

the aid of a text, narrative, or in modern times internet/video technology.

Syon pilgrims Syonbilgrin]: Term used iDie Sionpilgerto denote those who travel on

pilgrimage, in spirit, through wuse of Fabri

The living body [e corps vivarit Term used by Maurice MerledRonty to represent the holistic,
reality of human beings as a complertaeyn whole composed of the cognitive and physical

dimension which interact with the world



Introduction T Can Foundational Pilgrimage Typologies Describe Nohocative Journeys?

iPl LGRI MAGBGEI VERSBAL p h%Throughehisguoii, Deborah Ross
alludes to the fact that sacred journeying is part of virtually all major religious traditions.
2017, an estimated 2.35 million Muslims from around the world performed the aHaijab
the cityof Mecca in Saudi Arabi&ln 2016, over 75 million pilgrims traveled to bathe in the
Kshipra River in India as part of tlimbh Mela Every year, an estimated 6 million Christian
pilgrims visit Lourdes, France, to bathe in the waters for their healierties. As pilgrimage
practiceis a part ofmany world religions, it necessarily still impinggsonthe lives of millions

of people today.

Within popular Westeroulture, pilgrimage has been taken up in both religious and secular
contexts. Oneontemporary example of a pilgrimage that attracts both religious and non
religious practitioners is the way of St James, the Camino de Santiago de Compostela in Spain
whose routesistoricallyspread throughout Eurof@®ue in part to its extensive coage in
mainstream media, includirtge Hollywood movie The Way more and more pilgrims are also

traveling on pilgrimage routes that were religious in origin, even though not all contemporary

lEmphasis authoroés. D e bimageaand PRguirmagg in Ghiiistiah Cutivgblews Yortkko n, 0 i n
Columbia University Press, 2011), xxix

Ross, #fAlntroduction, 0 XxXxi x.

SAssociated Press, i The Mu dnbuiren Sdpmber 2R2017,gr i mage i n Numbe
http://newsinfo.inquirer.net/927487/mushnajj-islam statistics.

“Mattersindia.com, 75 Mi | IMaters IndigtMaye28,2016)j j ai nds Kumbh Me
http://mattersindia.com/2016/05/r8illion-attendujjainskumbhmelal/ The location of the Kumbh Mela is

celebrated once every three years on a rotational basis Ibefivwedocations: Haridwar, Ujjain, Nashik, and Praya.

(modern All ahabad) . The Ardh Mela, or fAhalf Melad is ¢
Allabad and Haridwar (six years after the Kumbh Mela is celebrated at these locationa)@néidt Kumbh Mela
occurring every 144 years at Prayag. For more infor mat.
the development of civilizationinindia r evi ew of ancient | iter aThaBassof tr adi't
Civilization1 water Science? Proceedings of the UNIESCO/IAHS/IWHA Symp@Rame, IAHS Publications,

2003), 165.

SOf fice du Tour i s melLouldes: Ibfo TourighRGL7, htipsd/iventlaundes , o
infotourisme.com/web/EN/39M4istory.php; lan ReadgPilgrimage: A Very Short IntroductiofNew York: Oxford

University Press, 2015), 45.

5For a comprehensive |ist of the moChmimone Samtiago:dle see: Al e
Pilgrimage Routes to Santiago de Compost2tH 8, http://sago-compostela.net/routes/.

" Emilio Estevez;The Waydir. Emilio Estevez, (Filmax, Elixir Films, 2010).



pilgrims do so for explicitly religious reasofi§iven the increasing numbers of those engaging

in pilgrimage, it is no surprise that it has come to the attention of contemporary researchers.

The common catemporary understanding of pilgrimage, both popular ahdlady, is
grounded in physical mobiyi. As noted by Connie H#Emith inCyberpilgrimage: A Study of
Authenticity, Presence and Meaning in Online Pilgrim Experiernoeslern forms of non
locative pilgrimage, such as internet driven cyberpilgrinteaye often regarded with suspicion
A The reluctance to accept cyberpilgrimage] suggests a view that experience should be physically
grounded to be considered authefitamnd therefore ratifiable and deserving of similar benefit [to
traditional p HYylsisvievepbintspggdstghat trereyitneatydf. pilgrimage is
somehow connected to the physical body of the pilgrim travelling to a geographically sacred
space. Viewing pilgrimage in such a way ignores the multitude ofauative'? practices

associated with such a spiritual exercise.
I. Thesis $atement

In this thesis | will address the absence of-lumative journeys, a lacuna in scholarly

pilgrimage typologies. | will also propose a point of clarification that will facilitate inquiry into

8 For more information see Réb C. LoisGonz 8l ez and Xos® Santos, fATourists a
Santiago. Mot i ves Ca miJoumal of daurtsm &d Guitdral Chand&, non2g20150 W3 , 0

164.1t is beyond the scope of my thesis to discuss the relatiobshigeen secular or religious pilgrimage and

tourism. For more information on this subjectdeé: nda Kay Davi dson and David M. Gi
Pilgrimage: from the Ganges to Graceland: and Encyclopé8anta Barbara: ABCLIO, 2002) 404407; William
Cavanaugh, iMi grant, Tourist, Pi | gr iTheologibabSiukliie€9, Ko i | i ty
(2008): 346356; Noga CollinKr ei ner , iThe geography of pilgrimage and
i mplications f o Applegp@ebgraphg0, mpeld2PiOn I-h6%., O

9 Cyberpilgrimage, as defined by HBimith is any form of sacred travel which uses the internet as primary vehicle

to visit a sacred center virtually. Connie Hilmi t h , ACyber pil gr i nbQnlee Pilgrimage ( Vi rt ua
E x p e r i ReligioneCpnipass, no. 6 (2011): 237.

1t should be noted t hSmi tiha,utsheeenmhs ctoo baes wsseed ibry IHidd o
term is never defined by the author. For a similar use of thisaed description see lan Readgtgrimage: A

Very Short IntroductioiNew York: Oxford University Press, 2015)-68.

1 ConnieHill-Smith,i Cy ber pi | gr i mage: Rresénceiaddymeaning imQnlind Rilgrimage i t y ,
Experiences Journal of Reljion and Pupular Cultur@1, no. 2 (2009)3. A similar point is raised by Mark

MacWilliams in his attempt to demonstrate internet pilgrimage as a legitimate form of sacred journeying. See for
further information: Mar k MadWinldldisa B8s oRefighn GPtma:a li cRi, [0g 1 in|
Finding Faith on the Interneeds. Lorne L. Dawson and Douglas E. Cowan (New York: Routledge, 20023323

12 This type of pilgrimage islso referred to as imaginary, mental, or spiritual pilgrimage. Foermformation see

Lutz Kael bel , f S Encyciopediaacf Mefieval Bilgrimagedy learissa J.iTaylor et. al. (Boston:

Brill, 2010), 693695.For the purposes of my thesis the term spiritual andlocative will be used interchangeably

to indicate this practice. Nelocative will be used to underline the potential problem with the pilgrimage typologies

of Victor Turner and Edit Turner, and John Eade and Michael Sallnow, in that they draw upon locative sacred

journeys, and avoid confusion et discussing the phenomenology of Maurice Merleanty.
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both locative and netocative pilgrimage pretices. This development will go through three

stages. First, | will present the téie Sionpilgeras an example which describes a-tmrative

pilgrimage which has historically been understood as comparablié not more beneficial than

T locative pilgrimage. Second, | will describe the foundational pilgrimage typologies of Victor
Turnerand EdithTurner, and John Eade and Michael J. Sallnow, and | will propose a

clarification of the role of the pilgrim through the phenomenology of Maurice MeReaty.

Third, | will bring Die Sionpilgen nt o conversation with the Turne
typologies, as clarified through Merle®@onty. By proceeding in such a way, it is my goal to see

if it is possible to use these typologies to discuss instances dbcative pilgrimage.
[I. Methodology

In approaching my thesis topidhegan byconsderinghow nonlocativepilgrimage
practices werbeingexaminedwithin pilgrimage studieOf specific interested to me wdsany
historical instances of sacred journeys were being discussed or if thisweas @chnologically
driven, phenomenoiit became evident thabnlocative pilgrimagesad roots idatemedieval
European pilgrimage practicesjchasthosed e s cr i b e d iDie Siergilgen 492y abr i 6 s
Interestingly this text, althougimentioned in anthropological articles on pilgrimage, is often
only described in historical termisproposean interdisciplinary appraai which includes
historical, anthopological, and philosophical elemeiitso examine how modern pilgrimage
typologies may discuss ndocative journeys, such &4e Sionpilgerto allow for discussion of

the sacred jour-bepygesmsof todayds woul d

i. Previousresearch

a. Finding a historical example of neocative pilgrimage

Scholarly @scussion of nottocative pilgrimage practicas currently focused around the
authenticityof virtual, or cybet, pilgrimage.These forms of travelhich utilize the interneds
primary vehicle to visit a sacred center virtuatiare being examined in terms of their
legitimacy as described by anthropological understandings of pilgrirepgeifically that of
Victor Turnerand Edith Turnerit is through the work o€onnie HilkSmith and Michael

BAsdefinedbyHilSmi t h in ACyberpilgrimage: The (Virtual) Reali
3



Xiarhosthat | learned oDie Sionpilgerinitially as an authoritativeistorical example of a

pilgrimage texwritten specifically for use in nelocative travel.

I n ACyber pi | gr iReeditgat Onlin€ RilgrimagV i B xtpuearli)ence, 0

Smith builds upon the research of Mark MacWilliams, Christopher Helland, and Heidi
Campbell, to evaluatehethervirtual (cyber) pilgrimages rght be considered as authentic, or
legitimate, as physicddodily/locativeexperiencesHill-S mi texplrationof Die Sionpilgerns

limited tousing it as a historical instance of Almcative pilgrimage as commensurable to

locative journey* She does nainalyzeF a b tekt,&ar is it brought into conversation with the

modern understandings of pilgrimage presented in the article Ks&HSmith limits her use of

Con

Die Sionpilgerto its use as an examplelegitimizedii i magi nat i v pil gri mage«¢

I n AAut heret iCyibtey @&nd gtrh m, 06 Mi chael Xiarhos

of nonphysical forms of pilgrimagé® Like Hill-Smith, he mentions many instances of-non

locative pilgrimage but does not expl@my one of thenmn depth.Die Sionpilgeritself is

described briefly. Xiarhos, drawing on the work of Kathryne Beebe, discusses the reason why

the nuns of Medingen and Medlingen requested

sisters] wished to be t heeywantedio useithe expasiente [of e a |

Fabri s physical journey] to cr édltheughhe di f fer e

establishethat the journeys withibie Sionpilgemnwere consideretb be legitimate as

pilgrimagesthe questions ofvhy ard how they may be understood as beneficelemot

broached. Like HHKS mi t h, as Xi ar hosds ai m i-lecativedormsr g u e

of pilgrimage travelthusthe mereexistence of such a text is sufficient.

Although neither article discusses the journeyBief Sionpilgerin depth, they begin the
process of bringing this text into conversation with anthropological understandings of
pilgrimage throughdescribing these journeys as legitimate formsaafred jorneywhich

should influence how we understand modern typologied.had founcan authoritative

YHill-Smith,a Cy ber pi | gri mage: The (244rtual) Reality of
BHill-Smith,i Cy ber pi | gri mage: The (Virtual) Reality of
18 Dependant on the examphiarhos utilizes various termissuch as nophysical, virtual, and mentalto indicate
pilgrimage where the participant does not leave to quotidian to travel to d &szadon.Michael Xiarhos,
AAut henti ci ty anJdurnallofdeligion!& Saciet§jnb.d (2016)., o

“Xiarhos, fAAuthenticib5ty and the Cyber Pilgrim,o

4
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historical example of nelocative pilgrimage, iDie Sionpilger | turned tosee how this text has

been examined.
b. Die Sionpilgeras historical text

Current research dbie Sionpilged ar gel y f ocuses on its histordi
linguistic/narrative approacfiwo scholars, Albrecht Classen and Katherine Beebe, lead the
research efforts on this te! will appeal b their work throughout this thesilthough each is
concerned with crucial features of Fabriodés te

modern pilgrimage, as their concerns are historical in nature.

As a professor in German studies, Albre€Classens interested iDie Sionpilgeras it
addresses the fimental struct urseds)ntF@sreadet hor |
response approach yields interesting results, especially in terms of the interaction between the
physical rality of the knightly pilgrims and the spiritual reality, revealed through the religious
imagination, of the Syon pilgrim3his allows theSyon pilgrims taexperience elements in the
Holy Land whid physical pilgrimscould notsuch as havingonversations with the Virgin Mary
and the Syon pilgrimbés witnessi-magd®adcordnhe even
to Classen, Fabrioés use of the inclusion of f
inaccessibleéo those who physically traveled to the Holy Land, points to his narrative
understandings of his intended audience. Thro
of apocr yapdraaundetstanxlihgofthe Passion narrative present irstextss
Ludol f o Vita3eauChristgnd works of arsuch as those Ewolf Meister thereby
Aampl i fy[ing] the traditional account of the

themes would have made up part of the nunods s

These are the two principal scholars in the literature written in English. Thereliswodc written in German
concerningDie Sionpilger however these will not be used in this thesis due to my limited knowledge of the

language and the unavailability of translations.

®Cl assen, fdlmaginary lElxperience of the Divine, 0

XCl assenar yil apgeéni enc e -123f | witl retarn tBthese epigodes belbw ghd describe them

in depth.

22Cl assen, Al magi nar y E xQpassenideen moeindioate whidih apoddyphalitertemag havde?2 3 .
influenced Fabri.



Similarly, the work of historian Kathryne Beebe focuses on the reconstruction of the world of
Felix Fabri. Her primary concern is to funder
approached them in his writings; and *hDiew t hey
Sionpilgeris generallyconsideredlongsidethe devotional works alie deutscha Mystik
tradition?® Beebe seeks to move past ttadegory in ordeto acknowlel ge ft he part enc
Domi nican women played in commissioning, copy
come to a better understanding of?Ashwaspri mary
written with this audience in min@ie Sionpilgerfeatures many elements which speak directly

to their spiritual needs.

In the cases of bot@ilassen and Beebe, the central concern is historical in ntteare:
emphasis is placed upon reconstructing the spatiotemporal context chiéline nuns of
Medingen and Medlingen through various reader response techniques. Theis faitus the
journey described iDie Sionpilgerand what ittould mean for noiocativepilgrimagebut
rather on the text itselthe culture which produced iand how it would have been understood by
its intended audienc€lassed and Beebeds haresnvatuabie asawheniplaced g ht s
into conversation with the anthropological insights of43ithith and Xiarhogheyallow for
discussion oDie Sionpilgeras a nodocative pilgrimage textAs such, this thesis will take an
interdisciplinary approach to the subject to

with modern pilgrimage typologies.

ii. Thecurrentstudy
a. Die Sionpilger a teg case

In order to verify the suitability afontemporaryilgrimage typologies to speak of non

locative journeys, one such journey msstve as a moderlhe fifteenthcentury texDie

22 BeebePilgrim & Preaches 1.

2t is beyond the scope of my thesis to discuss the connectibire@ionpilgerwith the devotional works afie

deutch MystikFor a brief overiv e w s e e Re&deng Meatal Pilgrimage in Context: The Imaginary Pilgrimage

and Real Travels of F E&dsayxin Nredidval 5t@di@S, doDli (20088848.npi | ger 6, O
2KimM. P hi | Rilgrism and Rreacher: The Audiences and ObservanttBplity of Friar Felix Fabri (1437/8

1502) 0 r e Riigrenv& Preécher: The Audiences and Observant Spirituality of Friar Felix Fabri (1437/8

1502)by Katheryne Beebémerican Historical Review31, no. 1 (2016): 316



Sionpilgerby Domirican friar and pilgrim Felix Fabf? (1441-1502) presents an ideal test case.
Not only does it re®ate the pilgrimage experienfog those unable to leave their quotidiases

butis one of themost detailed examples ohan-locative pilgrimage guide bodX.

The text was writtenin14%at t he behest of the observant
MedingenandMedlingenin the province of Uln{in modern Germanyy’ The cloistered sisters
wanteda detailed firshand accountf thepilgrimage journey to théhree major Christian
destination®f the time: RomeSantiagp and Jerusaler¥.They requested the text also include
information on how to obtain indulgen®es, a
Within the compéted work, Fabri describes three pilgrimage jourrieyse on each route, with
his hometown of Ulm serving as start/end poiand detailed instructions for how a ron
locative, narratively driven, pilgrimage should be undertal®eferred to as Syon piigns,3°
those who engaged in this practafegilgrimageused daily readings to virtually travel
pilgrimage routes without leaving their quotidian lives. They would gain the saméngrand
sometimes more, indulgences than the knightly pilgrims, those who physically travelled to the

holy centers?

Preference will be given to the sectioné Sionpilgemwhich describes the pilgrimage to
JerusalenfJerusalemfahit | do thisbecausgalthough Fabri wrote about journeys to Rome and

25Born Felix Schmid. Weiland Carlg,Fe | i XL &€& n i u nid Fel¥&abrikDiedSionpilger Vol 39 of

Text des Spaten Mittelalters und der Frihen Neuzeits. Wieland Carls (Berlin: Enrich Schmidt, 1999), 53.

Although he is also referred to inme works under the nominative form Faber, | will be using the name Fabri, as it

is how the author refers to himself within the work. See for original text Felix RibrSionpilger Vol 39 of Text

des Spaten Mittelalters und der Friihen Neuzeif)s. Weland Carls (Berlin: Enrich Schmidt, 1999); For full

explanation of debate over Fabri name, see KathBgabe Pilgrim & Preacher: The Audiences and Observant
Spirituality of Friar Felix Fabri (1437/8.502) (Oxford: Oxford University Press, 2014) 59, foote 1.

%Kael ber, ASpiritual Pilgrimage, 0 693.

2" The province of Ulm is located in modern day Germany. BeRitgrim & Preachet 1; Kathryne Beebe,
AfReadi ng Ment al P8Il gri mage in Context

®Beebe, fAReading Mental Pilgrimage in Context, o 42.
2PAnindul gence is a partial, or total remission, of the
prayers, often in precise locations, in Catholic tradition. An indulgence grants absolution from a specific amount of
penance that would otherwisee per f or med during an individual 6s 1ife
ElvioCi f erri , @ Pap ac EncyalopddiaBfiMedieval Piltgirgaged.d arissa J. Taylor et. al.

(Boston: Brill, 2010),483) e s sal ynn Bi rigdEncyéldpedid of MedevaldPdgemaged. Larissa J.

Taylor et. al. (Boston: Brill, 2010), 278.

%Al so referred to adlbhecibPbacyhseen,ofiLSyendMedi eval
Encyclopedia of Mediev&lilgrimage ed. Larissa J. Taylor et. al. (Boston: Brill, 2010), 115. This group is

sometimes ef erred by scholars as fASion pilgrimso. Here and

term used by Fabri himself.
s’Beebe, fAReadimggkennha@bRBRilkgt,K 0 42
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Santiago, Jerusalem was the only location of the three to whighylsically travelled? Direct
translations of the text will be provided when possible. | will draw on the work of pioneering
historians Albrecht Classen and Kathryne Beebe, including their English translatitviedaoid
Carl® annotatedenderingof theaforementioned textom Swabiarinto High-Medieval

German®
b. Selecting pilgrimage typologies

Modern pilgrimage studies had its beginnings in the seminal work of husband and wife
anthropologists, Victor Turnend Edith Turnedmage andPilgrimage in Christian Culture
(1978).As noted by anthropologist Simon Col eman,
pilgrimage almost always start out debating with the pronouncements of Victor [and Edith]
Turner, whose framework they invariablygrh oy as a p o Assuchotfe Twinerpar t ur
will also serve as a point of departure for a typology of pilgrimage which may be useful in
discussing nothocative pilgrimage.

The Turners present a typology of pilgrimdbat isoften referred to imcademiditerature
asthecommunitasnodel®® Thismodelr e f | ect s et hnographer Arnol d
rites of passage among tribal societ®&Ehe Turnerslaimthat Christian pilgrimages, like rites
of passage, takdgze in three parts. Firgtilgrims leavetheir quotidian environment to journey
towards gredeéerminedsacredplace®” Second, pilgrins journeytowardsa sacred center.

During thejourneypilgrims purportedly experiencemmunitasthat is intimate communion

32 BeebePilgrim & Preacher,79-85.

33|n his annotated translation, Carls draws upon all four extant manuscripies Sfonpilger Ulm, Stadtarchiv, A

[5925] (former shelfmark: Cod. U 9727) (1493); Stuttgart, Wirttembergischaelshibliohek, Cod. Theol. et phil.

4° 143 (1494); St Petersburg, Eremitage, k. 169562 [earlierBerlin, Konigliches meuseum] (1494); and

Vienna, Schottenstift, Cod. 413 (Hibl 248), 439 ( 1 495) . For description see Weil,;
Sonpilger, 0 FelixrFabri,Die Sionpilger Vol 39 of Text des Spéaten Mittelalters und der Friihen Neutzeits.

Wieland Carls (Berlin: Enrich Schmidt, 1999),-68.

34 ChristianBawaYamba,Permanent Pilgrims: The Role of Pilgrims in the Lives of WeatakfiMuslims in Sudan

(Edi nburgh: Edi nburgh University Press, 1995), 5 as <ci f
Communitas, Cont eAnthrapgology Theoayn rib. 3B2602)035& , 0

Al though referred to by its most predominant feature,
element.

36 Victor Turner and Edith Turnefi | nt r o d umage andnPjlgdimapenin Christian Cultu(dlew York:

Columbia University Press, 2011), 9.

S"Turnerand Turneff | nt roducti on, 0 6.



with fellow travelers®® Oncepilgrims reach their destination, it is common tbem to engage in
ritualized encountewith theholy figure associated with the sit€Third, pilgrims returnto their

everyday livepurportedlytransformed by the journé§

A second generation of pilgrimage schol ars e
notably catalyzed by ant hr opolQCogastagtse Sdceeth n Ea d
The Anthropology of ChristiaRilgrimage(1991).Cr eat i ng a #Asigni ficant i
studi es i“hthey duiteued thedTArssviow ofcommunitass being overly utdan in
nature and not reflectivef the reality ofwhat happens aacred center¥.Eade and Sallnow
posit that the geographic location itself does not contain a universal melnimgther becomes
the site of differing and sometimes contested meanings. Asiawtademic literaturg is
referred taasthe contestatiormodel® For Eade an®allnow, the sacred cenfers a fir el i gi o
v o iwdioh figures of authority and pilgrims alilk@bue withtheir own meaning Their
typology proposed a new understanding of pilgrimage and the interplay gulgnigs, sacred
sites, andhe narratives assated with thenf?

The typologies proposetiothby the Turners and by Eade and Sallnave grounded in
observations of thpractices performed duririgcative pilgrimage. The Turners carried out
ethnographic research at various sacred locations agsbwidh the Roman Catholic faith.
Ead®éand Sallnowds typology dr awsroupgfscmolalsWwhe et hn
gathered at amterdisciplinary conference on pilgrimage at the Roehampton Institute of Higher
Education (now University of Rb@ampton)in July 1988% As such neither typologydirectly
addresesnonlocative pilgrimage

Edith Turner, @Pi | gendyaiopediaaf RefgiohindsayeJones (edy2ed. (Detroit:

Macmillan Refference USA, 2005): 7146

S Turnerand Turne | nt roduction, 0 11.

“OTurnerand Turneff | nt roduction, 6 15.

“John Eade, fdAlntroduct i Contedtingthe Baeredl The Anthropolegy & Ghpistianb ac k , 0 i
Pilgrimage eds. John Eade and Micheal J. Sallnow (Eugene, OR: Wipf and Stockheud!i2013/1991¥iii.

“?Eade and Sallnéw, fAlntroduction, o

43 Similar toreferring tothe Turnergypology ascommunitasalthough referred to by its most predominant feature,

Eaddand Sallnowds typology should not be reduced to onl
“Eade and Sallnow, #Alntroduction, o 9.

“Eade and Sallndw, #Alntroduction, o



Although not explicitly stated by the Turners, the physical act ofspatial movement is

central to their understanding of pilgrimage.
Pilgrimage may be thought of as extroverted mysticism, just as mysticism is
introverted pilgrimageThe pilgrim traveses a mystical way; the mystic sets forth
on an interior spiritual pilgrimage. For the former, concreteness and historicity
dominate; for the later, a phased interior process leads to a goal beyond
conceptualizatior®

Through its juxtaposition, pilgrimage understood as rimarily physical act, as it is the

externalexperientiamanifestation of the interiamknowable divinity present imysticism#*’

Within the work of Eade and Sallnow, the focus is likewise on the physical performance of
pilgrimage For example, in describing how pilgrimage centers are locations of contestation, they
allude to the multitude of meaning brought to Jerusalem: a physical geographic |odagi@ity

is home tdocations of religious significance for Judais@hristianity, and Islam?®

Eade and Sallnow also give great attention to the role of healing pilgrithégés in the
penitential sense wherellye pilgrims are forced to travel to atone for past crifdasd in
journeys toshrines frequented for physidataling. How thewuthors explore thiatter
demonstrates thatndnoc at i ve pil gri mage is simply not wi
physical body and its imperfections thereby become the focus for meanings which constitute the
pilgrims as asocidlodyia transi ent communi ty dtejogrneg k and
they described is a locatieme When discussing the healing shrine of Lourdes, in France, Eade
and Sallnow make note of the Hospitaller, whose function is to facilitate the dpathin
pilgrims >t In their discussion, there is no mention of those who cannot leave their quotidian lives

to travel toLourdesnor ofthe measures undertaken to transport the healing powers of the shrine

%Turner and Turner, #dAlntroduction, o 33.

47 Interestingly the understanding of mysticism used by the Turners is in keeping with the Medieval understanding
of the term, in referende the unknowability of the Divine. It is outside of the scope of my thesis to discuss this
distinction or its interaction with the research of the Turners. For more information see: Denys Therigarkness

of God: Negativity in Christian Mysticis(MNew York: Cambridge University Press, 1995).

““Eade and Sallnow, dAlntroduction, o 13.

4t is outside of the scope of my thesis to discuss this form of pilgrimage travel in the depth deserved. For further
information see: MartiPn |lgeii gEacgttopedia of Medreval Piigineaged.t ent i a |
Larissa J. Taylor et. al. (Boston: Brill, 2010), 5803.

®Fade and Sallndaw, Alntroduction, o
"Eade and Sallnd8, Al ntroduction, o
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to these individuals. As noted by Leigh Ann CraigWwandering Women and Holy Matrons:
Women as Pilgrims in the Later Middle Agtee practice of object making pilgrimage fills this
negative space. From late antiquity onwards, pilgrims have createdéssirelics through
placing objects into contact thi holy items or placeso as to share their healing properties upon
the return homeBy the fourteenth and fifteenth centuries, the sdti@de was lucrativat least

for this, if not any othereasos.>>fi Wo ubk pilgrims could thus expect to accrue some of the
benefifs] of a bodily visit to a shrine through their interactions with objects which had either
been sent to a shrine with anofhestthispeithodgr i m or
of as merely a practice of the past, as recently as Septefh®917, The Cedar Rapids Gazette
reported on the phenomenon of mourners creating tertiary relics by touching items to a vial of
blood of thelate Pope John Paul®f Although this practiceccurs at pilgrimage locations such

as Lourdegs® Eade and Sallnow do not mentibrvithin the formulation of their typology.

As neither the Turners nor Eade and Sallnow addrestopative pilgrimage practices, it is
possible to mistakenly reduce thiipologiesas applicable@nly to locativejourneys However,
a clarification of the nature of the pilgrim will allow foommunitagnd contestation models to

address notocative pilgrimage.
c. Whatis a pilgrim?

In this thesis | will clarify two of théoundational typologies in pilgrimage studies in order to
address their neglect of ndocative pilgrimage. To do this | will draw on the work of
philosopher Maurice MerleaBonty>® In Phenomenology of Perceptidre presents a

2L ei gh AndThattYowaCamnot Se@ Them Comes Onlyfmam | mpossi bi | i t+GorpdiealWo men a |
Pi | gr i magderinggWomen and Holy Matrons: Women as Pilgrims in the Later Middle(l2ejden: Brill,

2009)234-5.

Craig, fAThat You Cannot See Th285m Comes Only from an |
MakaylaTenda| , fiLocal Catholics Emotional i nhekGazetter i ng Rel i
September 7, 2017, http://www.thegazette.com/subject/life/pgdabes/locakatholicsemotionalin-honoring
relic-from-late-popejohn-pautii-20170906.

SAgooglesearch for fLourdes holy water for saleo yields o\
sale see: Catholic Gift Shop Ltd., AHoly Water from Lol
last modified 2017, https://www.catholi¢tshop.co.uk/holy_water_gifts.

5¢1n doing so, | am building upon the incite of the interaction between MeReaty and pilgrimage in Sara

Terreaul t, ThdRidgrim Bodyu AntAnatomy, obChristian and R@Géiristian IntentionaMovement

[special edition]international Journal of Religious Tourism and Pilgrimagenol (2019)

https://arrow.dit.iefijrtpvol7/iss1/
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phenomenological understandiof human beings as neither reductively material nor essentially
intellectual/spirituglrather he usets h e  tivieg badyofile corps vivarijtto represent the
holistic, experienced reality of being huntdrin using this term, MerleaBonty rejectshe
notionthat human experiencelgurcatedinto a dualisticCartesianismsuggesting rather that it
arises in the interaction of the human person as-mag unity withthe world.

[T]he psychephysical eventan no longer be conceived after in the manner of

Cartesian physiology or as the contiguity between a process in jtseteption

through theébody] and acogitatio[the process of thenind]. The union of soul

and the body is not established through ritrary decree that united two

mutually exclusive terms, one a subject and the other an object. It is

accomplished at each monmémthe movement of existenc®.
MerleauPonty states clearly thabththe cognitive and physical dimensions of hurhae i n g s 6
function not as dichotomous elements, but rather as a complementary whole which allows for the
subject to move through and understand the world. Yet this is not enough within itself, as the
subject is also not simply a passive observer of the vboldne which acts within £ As such,
those who engage in pilgrimage, whether locative orlocative, do s@ctivelyas holistic

individuals who are both mind/spirit and body.

d. How to talk about notocative practice
In suggesting a clarificatiothrough the work of MerleaBmty, it is not my aim to
contradict the work athe Turnersior of Eade and Sallnovas they have set the groundwork for
this field of inquiry. As discussed by anthropologist Simon Colem&wiiYou Believe in
Pilgrimage? Conmunitas, Contestation and Beyond fi [ dorhnoubitata nd 6 cont est at i ¢

proved exceptionally go o®howeeen kither drevexhaustivdh o | ar s

57 MerleauPonty also uses the tetmcorps proprewhich is often translated by the same phrase in English

trand ati ons. Jenni fer BulTheExpgessomaf theiPEylchmsomatioBady frddnaad y , 6 i n
Phenomenological Perspectifidew York: Springer, 2013) 25, footnote 7.

58[L]6 ®nerent psychophysique ne peut plus étre congu a la maniére de la physiattggenne et comme la
contigupt® déun processus en soi et dbébune cogitatio. L
arbitraire entre deux termes ext®rieurs, | 6un objet, |
maweme t de | dveMerleauPenty®énoménologie de la Perceptififaris: Librairie Gallimard, 1945)

105 in Maurice Merleatonty,Phenomenology of Perceptiamans.Donald A. Landes (New York: Routledge,

2012)91. Although Landes does not provide the original French version that he is translating from, | will include the

original French text throughout.

Bullinton, AThe Lived Body, o 30.

Col eman, fADo you Believe in Pilgrimage?, 0 363.
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pilgrimage typologies. Although there may be periodsashmunitagand/or contestatioin
pilgrimage experiences, they are neitimewvitablenor constant, nor are they necessarily overt in
nature®! As such| suggest a clarification which would allow fitrese instances, while not
limiting discussion to locative pilgrimage practiGene

According to Coleman, anyone attempting to
time we shall collectively achieve an ever more precise and universallgapplset of criteria
with which finally to pi 2 |dcknowledgethhtéhi@thesist i vi ty
does not constitute a univengahg typology whichcan thoroughly account for all instances of
pilgrimage.Nor is it my aim to discredany forms of meaningful journey that may not be
described by the typologies us&d.propose tht thetypologies of the Turners ard Eade and
Sallnoware useful in discussinglgrimages in an inclusive wakpth locatively and non
locatively. | donot propose a definitive typology of pilgrimage; rather | seek to open a practical

space for further scholarly conversation about-lo@mative forms of pilgrimage.

lll. Overview
Introduction: Can Foundational Pilgrimage Typologies Describe INmative Jairneys?
1. Die Sionpilger A Non-locative Case Study

Chapter One will focus on the test c&¥e Sionpilgerand its historical background. First, |
discuss the historical context of the work. This will include the pressing spiritual desire among
fifteenth-century Christians to visit the locations of salvation history, the inability of most in the
Christian West to journey to Jerusalem, and the problematic political state of the region during
this time. These three reasons form the basis for why the nures r@fftthmed houses of
MedingemandMedlingenrequested that Felix Fabri write them a text for traveling non
locatively. Second, | present the journey describddienSionpilger as a basis for a ndacative
pil grimage pr act i c esliwrargcorpus.tl wilbirtclede hotv thiejourneyiisn F a b

constructed, intended to be performed, as well as the benefits the Syon pilgrims were understood

8Col eman, Ao iyouwiBeglriiennage?, 0 359.
2Col eman, fADo you B8Rieve in Pilgrimage?, 0
63| do this in keeping witlthe two caution€olemanraisee Do you Bel i eve in Pilgrimage?
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to receive. Although conceived as different from physical travekllowative pilgrimage was not
only urderstood during this period as legitimate, but sometimes preferable to locative practices.
Through description dDie Sionpilger | will place the text into conversation with pilgrimage
typologies in chapter three.

2. Seminal Pilgrimagd&ypologies Clarified

Chapter Two will discuss seminal pilgrimage typologies and set up their characteristics for
comparison with the pilgrimage describedi® Sionpilger First, | describe Victor and Edith
Tur ner 0 scommumitasAs they laid the gpundwork for modern pilgrimage studies, the
Turnerian typology is an important starting point for assessing whether such understandings of
pilgrimage may be used to discuss#oom c at i ve practices. Second
Mi chael S a $tdtion onad@lsSincedhe toetestatigpology was critically proposed
as an alternative ttommunitasit is a valuable second way of understanding pilgrimage. Third, |
consider the phenomenological contribution of philosopher Maurice Mefleaty in orer to
clarify the role of the pilgrim, and to allow for batbmmunitasand contestation models to be
used for locative and nepcative practices of pilgrimage. Finally, | list the key elements of each
typology. These aspects will be used to discussoilmagy undertaken by the Syon pilgrims
chapter three.

3. Characteristics of Notocative PilgrimageCommunitasContestation, anBie Sionpilger

Chapter Three will bring the pilgrimage typologies into conversationighSionpilgerto
assess whethéhecommunitasnd/or contestation models are able to address some elements of
this journey. There are four salient elements to the Turnerian typology. First, a pilgrimage
consists of three clearly delineated phases: kaliag, journeying, and raggegation. Second,
the pilgrim elects to engage in traveling and is not compelled to do so. Third, while traveling,
pilgrims experience episodesaimmunitaswhich may bespontaneous, normatiyver
ideologicalin nature. Fourth, the pilgrimage culminates in a sacred encounter, which the pilgrim
has been previously prepared for, both consciously and unconsciously, through an increase of
religious symbolisnas s/he neaithe sacred center. | then examine the tygglproposed by

Eade and Sallnow through their two central elements. First, there are instances of contestation,
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either overt or implicit, at the sacred center. Finally, if there are multiple meanings, they can be
explained through the triad of person,gaaand textl will not be looking forDie Sionpilgerto

fit either pilgrimage typology, but rather will aim to examine what elements of these
understandings may be useful for discussing such a journey.

4. Critiques and ConsideratiorfGommunitasContesation, and DieSionpilgerin
contemporary research

Chapter Four wilexaminethe critiques of the typologies proposed by the Turners, and Eade
and SallnowThrough thisexplorationthe weaknesses of eaghderstanding of pilgrimagaeill
be presented armhalyzed| will then discuss how they have been ci#edin the study of
cyberpilgrimage. Finally) will discuss how these critiques shapggdresearch and discuss the

limits of this thesis.

Conclusioni Non-Locative Pilgrimage Typologies: Past, Present, and EButur

15



Chapter One’i Die Sionpilger A Non-L ocative Case Study

The desire to journey on pilgrimage in spite of the inahbititieave one'guotidian lifeis not
only amodernphenomenonrsince historically only a minority of individuals had both the means
and ability to travel in this way. For this reasbwijll consider a text which wasgsed tdfacilitate
pilgrimage for those who could not leave their daily environnmigmt:Sionpilgerby Dominican
Friar Felix Fabri Although itineraries and pilgrim diaries were likely used to engagenn
locative journeysDie Sionpilgerprovides the most complete example of a text written for this
express purposgé.As such, it will serve as an ideal casadstand maye used to analyze the

suitability of communitagnd contestation to discuss Alocative journeys.

AlthoughDie Sionpilgercontains three separate pilgrimages, | will focus principallthen
journey to the Holy Lands depicted iderusalemfahr{journey to JerusalemiNot only is it a
foundationabpilgrimage in Latin Christendom, as it is homahenumerous locations meahed
in the Bible, it is also the only location visited by Fabri, in 1480 and 1483, for this express
purpose’® Although Fabridid visit Rome and parts of Italy in 1476 on ecclesiastical business,
where his experiences undoutiteshaped th&®@omfahrt(journey to Rome) he did not travel
explicitly for the purpose of pilgrimad&.in addition, no evidence exists that wosleygest
Fabri ever traveld on theSantiagofahr{journey toSantiago de Compostélais recounting of
this journey was likelypased orthe writings of other pilgrim diaries, a common practice at the

time 57

I. Problematic Pilgrimage

As with any aspect of religious activity, a variety of political forces shape the practices of
pilgrimage. When considering the reasons Wiy Sionpilgemwas produced, in the late
fifteenth-century, three interrelated factors become evident. First, thardeepseated need
within Latin Christendom to witness the locations of salvation history. Second, the political state

of Jerusalem during this period made it a problematic pilgrimage destination. Third, issues

84Classenfil magi nary Experience of the Divine, o 327.

55 BeebePilgrim & Preacher 1.

%Her bert Wiegant, f@dFelix Fabri. Domini kalrber2, oRdins eRodterri
Uhland (ed.)Lebensbilder aus Schwaben und Frankem,15 (Stuttgart: Kohlhammer, 1983), 3 in Wieland Carls,
fiPilgerfahrteri Texte zwischen Andacht und Abenteped FabrijDie Sionpilger 24.

67C a r Pilgerfahiteri Texte zwischen Andacht und Abenteuesy 2 4 .
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surrounding cost, gender, and progressloésterization created an inability to travel to the Holy
Land at will, or sometimes at all. For these reasons, and their desire forhafidsaccount, the
sisters of Medingen and Medlingen requested Felix Fabri write a text fdoocative

pilgrimage
i. Desire to witness Jerusalem

Jerusalem has always heldecial place in the spiritual landscap@itgrimage in
Christianity. Fromthesecond century CBnwards Christians have been drawn to this location
in search of experiencing, in some part, Qtaissalvation histor§® The journey to Jerusalem
allowedearly Christiando enterinto a liminal space where divine and material reality nmeet
to fidraw the soul back .Pmhisampatus maybenseeaaneoivi t h t h
the earliest Christian pilgrimage accoutitst of St. Paula the Elder (c. 385), who visited
Jerusalem with her friend and confessolJS¢ r ome. The account descri be
seeing the purported locationdbfe sus 6 deat h. She fAthrew herself
cross as if she coul d s e’®FotPauwdaitlwvasimportamtithais el f h a
she inhabithe physical space whetet scriptural event occurred. In doing so, shgaged with

salvation history firshand and communedith the divine within thisacred space.

Along with the incentive for pilgrims to travel to Jerusalem to experience Christianity's
salvation history, pilgrimwereequally motivated by the desirereceive indulgences. An
indulgence grants absolution from a specific amount of penance that would otherwise be
performed during an i ndnipurgathny’ aThi®psacticeibéganimr i n t
1091 when Pope Urban Il granted a partial igdake for those who helped to rebuiie

%Jenn Cianca, AWritten by the Body: EFheRilgimBddy:Ansti an Pi |
Anatomy ofChristian and PosChristian Intentional Movemeilfspecial edition])nternational Journal of Religious

Tourism and Pilgrimage7, nol (2019) https://arrow.dit.iefijrtp/vol7/iss1/

®Kathryne Beebe, fAReading Ment al Pilgrimage in Context,
0 JonatharBumption,The Age of Pilgrimage: The Medieval Journey to @dew Jersey: Hidden Spring,

1975/2003), 125.

"Jessal ynn B inEnrcyclogedtasohMediava Rilgrimaged. Larisa J. Taylor et. al. (Boston: Brill,

2010), 500; Jes s aliybBmaycloBedia af Medigval irithumageé. hacissasd, Taylor et. al.

(Boston: Brill, 2010)278. For discussion on the variety of depictions of purgatory during the Mederiad gsee:

Jessal ynn Bi inHEncyclap&lia of ¢/adiewakPilgrindaged. Larissa J. Taylor et. al. (Boston: Brill,

2010), 591592; Jacques Le Goffhe Birth of Purgatorytranslated by Arthur Goldhammer (Chicago, University of
CicagoPress, 1986).
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Norman monastergf St. Autreberthele Pavilly.”? The following year, Pope Urban Il offered a
plenaryindulgene f or t hose who f ofiuhg HdlyLdndinthefitste Al i ber a
crusad€3 A plenary indulgencevas highly sought f t e r |, as It would do da\
penance f ofWwithincteasédenteiesnigadicipating in the crusade and thew pan

European Camino de Santiago, it is possible that the pilgrimage to dRanfiveed slightly

throughout the twelfth and thirteenth centulyg a responst this shift promises of indulgences

for engaging in pilgrimagacreased, culminating in the plenary indulgence offered by Pope

Boniface VIII in the Jubilee of 1300 for vigig Rome’® By the timeFabri traveled to the Holy

Landin the late fifteenth century, partial indulgences were available for performing specific

actions at numerous locations in Jerusal®ihe reason pilgrims travediwas not onlyfor

personal spiritualy®erienceput as a way to gain indulgences and therefore reduce, or

eliminate, the need for later penance in this life or in the afterlife.

ii. Problematic pilgrims

By the end of the fourteenth centupjigrims traveling to faioff locations especially
women,were negatively stereotyped. Pilgrimages themselves were viewed asiiessiply
[spiritually] unnecessary, involv[ing] expense and sometimes physical if not moral dahger
Simply going on pilgrimage did not indicateyanherent moal superiority. Felix Fabri notes
that on one of his pilgrimages to the Holy Land that

[s]Jome nobles [who were part of his traveling party] wetkby vanityto write
their names, with the symbols of their birth and peerage, on the walls of the

church [d the Holy Sepulche], and painted their coat of Arms thereon or
pasted up papers on which these matters were inscribed on the walls of this and

2 BeebePilgrim & Preacher 43-44; Sumption,The Age of Pilgrimage201.

BCiferri, 0Pap a48% SanptdnTieiAyerpt Pilgnmaagez0). o

“Ciferri, fnPapa48¢. and Pilgrimage, 0

“Deborah J. Birch, i TvhadPigdimage to Romein the MildlenAg@uffglk: TRe v i

Boydell Press, 1998), 1801 in CraigWandering Women and Holy Matror®& Webhfil ndul gences and
Jubilees, 0 64.

6 All locations, along with the amount of indulgence are indicated widiénSiongiger, with different size crosses

to indicate the amount of indulgence received. For an examplBseeb e, A Reading Ment al Pilg
42.

"Dee Dayas, AMedieval Patt er snExplratirs Ing Christiandleologyof Mi rr or |
Pilgrimage eds. Craig Bartholomew and Fred Hughes (Burlington: Ashgate, 2004)
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other churches. Some of them carved their names with iron chisels and mallets

on the pillars and marble slaBs.
Other ativities attributed to pilgrims on their journeycluded, but were not limited to, sexual
promiscuity, excessive drinking, playing cards, dancing, and singing secular$asgsich,
any individual who requested leave to engage in pilgrinnaigbt bemet with some level of
suspiciort® The wouldbe pilgrim mayintend to engage in the aforementioned acts or simply
wishedto leave the responsibilities of everyday fitdt was rot uncommon for pilgrims to be
accused of the sin alriositas or afineedless examination of worldly things which do not help
one attain salvatian’? Thesepotential spiritual dangers of engaging in pilgrimagse
especially of concern for women as they were believed to be more inclimaslt®haviothen
men as they wer e Shofactea wéniae aslgltogo om pilgrimaganay be
interpretedby her superiors as unconscibyugearning towards si#f.

Given the understanding of a wothié pilgrim as woulebe sinnerit is unsurprising that
travelers were required to obtain special permission to embark upon the journey. When men left
on pilgrimage, they were required to seek leave from their spiritual superiors and, in the case of
travel to Jerusalem, permission oéthope himsef® Women were required to do the same as

their male counterpartbutalso to obtain permission from their legal guardian when applicable

"8 Emphasis minerelix Fabri, The Book of the Wanderings of Brer Felix Fabri trans. Audrey Stewart, vol. 7 of

13 (London: Pal est i ne 8BinFrgncis Bdwaéd PatekrusaletnoThe Holy @ity intheé8 9 7 ) ,
Eyes of Chroniclers, Visitors, Pilgrims, and Prophets from the Days of Abraham to th@iBggiaf Modern

Times (Princeton, Jew Jersey: Princeton University Press, 1985), 444. Here and elsewhere it should be noted that it
wasnot possible to obtain original segmentsagatoriumas citation not provided in Stewart and only certain

segments othe original were translated as notedJne an Meyer s, fele E&ix Faboi gnaOgients de Fr
(14801483).Project de traductionetdé& i t i on d uTrddidong eeéceptimrisd en , 106 Ahhmoilqui t ®
(2005): 276.

9 Craig, Wandering Women and Hayat r ons, URer ICagudrsgerm zu einer Textgrupp
AThe Holy, the My sMothars, Mystids ahdiMerryi@dkersi Metieval @/omem Pilg(Btsoud:

Sutton Publishing, 2006), 73.

®Hopper ,olfiyThet he Mystic -8dnd the Cloistered, o 73

88Dayas, fAMedieval Patterns of Pilgrimage, 0 101.

82 Craig, Wandering Women and Holy Matrqrl.

8lLeigh Ann Cr ai g,inEndopetiaof MedievglPigmmeaged. Larissa J. Taylor et. al.

(BostonBr i Il I, 2010), 827; L eWanteringWomeCanahloly Matréns: Womeoasuct i on, ¢
Pilgrims in the Later Middle AggsL ei d e n: Brill, 2009), 2; Bird, Al ndul ge
and the CI73.i stered, 0 76

8Cr ai g, HFiWogmeinms, 06 827.

%Dor ot hea R. Fr enrEnckclopedidFoé Medieval Filgrimaged. lcarissa J. Taylor et. al. (Boston:

Brill, 2010), 216.
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that is,either their father or husbafi®lRegardless of the hesitancy towards permitting women to

travd, it is known that some did engage in such journeying. Fabri himself writes of seven women

who traveled with his party to Jerusaléfi hey wer e fdstronger than men
knightso and seemed to displ ay sedingmomgenmen abi | i
prompting him to wonder A[w] hence, however, ¢
strength to women, save from Him who hath chosen the weak things of the world to unfound the
strcdhg?o

Althoughit waspossible to gain travel permissitmJerusalem once in a pilgrim's lifetime, a
second trip was largely unheard ahd equests for such a journey were carefully scrutinf2ed
Fabri notes that in requesting his second voyadgbe HolyLand fAit was a serious
me to ask leaveof so long and so unusual a wandering, and it appeared almost impossible for
me t o o’bDueto the limigd dumber of Papal permissions grantgdthe late fifteenth
century there were only two major sailings from Venice to Jaffa pePy&ais was not the only

hurdle to be faced by pilgrims as Jerusalem itself was not friendly to Latin visitors.
iii. Real Jerusalem, real problems

Although many Christians wished to go on pilgrimage to Jerusalem, those who were able to
do so faced aumberof difficulties. After the fall of Acre in 1291, the Holy Land was controlled
by the Ottoman Empir&. The sultanAl-Ashraf Khalil, used his new power in the region to
promote Muslim devotion to Jerusalem, as well as to monitor and restrict Latin pilgrimage. As

the Ottomans made their presence felt, Latin pilgrimage decreased. Touristic pilgrimage in the

8%Lutz Kael ber , i CioBncyelspeda dof MBdieVabPilgrimagegl.d_ariésa Jaylor et. al.

(Boston: Brill, 2010), 131.

8%Craig, fAWomen Pilgrims, o 828; idEntyclopedidaofiMedie&mi t h, APi | gr
Pilgrimage ed.Larissa J. Taylor et. al. (Boston: Brill, 2010), 555.

88 |stae autem sunt ferreae, cunctis militfortioresé Sed unde fragilibus fortitudo, mulieribus robur, nisi ab eo,

qui infirma mundi eligit, ut confundat fortia qui praetulit eas viris, ne quis glorietur de sexu, de fortitkdine
Fabri,Evagatorium in Terrae Sanctae, Arabiae et Egypti:é@einationemCunradus Deitericus Hassler (edgl. 3

of 3. (Stuttgartiae: Sumtibus Societatis Litterariae Stuttgardiensis, 1878)079i n Cr ai g, #fAWomen Pi | ¢
89 BeebePilgrim & Preachetr2 5; Sar ah C. Hopper, fAThe Holy, the Mystic
9 Felix Fabri,The Book of the Wardngs of Brother Felix Fabyi 3 i n Hopper, AThe Holy, th
Cl oi st er e dRilgrim & BreachBi® b e ,

91 BeebePilgrim & Preacher 6.

2Al brecht Classen, @l magi nar y SEnsplgei liateMeadieval ®ifgrintadee Di vi ne:
Literature as a Wi ndoSwdiesmiSgrituligld, nagl (200%110Ment al i ty, o
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region, however, increased overall as a result of travel to Palestine among the Venetians, Arabs,
and Turks?® As mentioned above ytthe late fifteenth centuryravels from the Latin Empire

had beemeduced to two major sailings from Venice per yéaiese voyages were similar in

nature to tourist expeditions today. Differing prices were offeffed differing length of travel,

for exampleif a pilgrim chose to continue to Sinai, Cairo, or Alexandria after Jerughlene

would be extra cost. In additiofull arrangementsvould bemade in the event of deathThese
voyages were usually organized by Venetian agents who had cofnti@belin the Eastern
Mediterraneari®

Upon reaching Jaffa, entry port for the Holy Land from Venice, all Latin pilgrims had to
provide proof of papal permission before being allowed to disembark from th¥ €hipe
landed travelers were required to spend thist night under guard in squalabnditions in a
nearby cave, filled with human excrement, and were required to payexfeds to be allowed
to the privy®Pi | gri ms were then presented with the 0
Father Guedian who was appointed by the Pope d4uslim-certified protector of the Holy
Land®® Latin pilgrims were to follow the rules set up by his text or face unnamed dire
consequences. These ruteguired pilgrimgo remain unarmedop stay with their governent
sanctiordguidesto acept any asses or donkeys assjto thenwithout complainingor
haggling, and accept verbal and physical abuse without retaliation. In addition, pilgrims must not
wear Muslim attiregnter mosques, tread on Muslimages, mockMuslim prayer posture, ogle
Muslim women, jest with Muslim men, drink in public, or laugh amongst themsEREabri
notes that it was common foatin Christiango be given brokemlown donkeys and asses to

ride, be victim to gang thefts even while undlee protection of their guides, berbally

BFrench, 0 R¥s|DorathekR Brench, i | gr i mage, Ritual, and Power Str
Pil grimage t o Pilgrimage aravelers ta time HalvlLan&@ds.@ryan F. LeBeau and Menachem

Mor Studies in Jewish Civilization 7 (Omaha: Creighton University Press, 1996), 172.

94 Beebe Pilgrim & Preaches 6.

% Car Pigerfahitei Text e zwi schen An@acht und Abenteuer, O

%®Cl assen, Al maginary 3BXperience of the Divine,o
French, ARKI|Iix Fabri, o

®French, APilgrimage, Ritual, and Power Strategies, o 1
®French, AFelix Fabri, o 216; French-170.iPi |l gri mage, Rit u:
WErench, APilgrimage, Ri-t70.al, and Power Strategies, o 1
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assaulted by the local population, and in one instance physically harassed to the point of not

being able to continue the journty.

In addition to constant public humiliation, Latin pilgrims were the targetasfynmarketing
scams. During the late medieval period it was common for pilgrims to return with relics from
holy sites. These items, which had come into contact with the physical body of a holy figure
associated with the locations visited, were believezhtoy some of the divine blessing of the
associated figur&? As noted by Fabyit was not uncommon for false relics to be sold to the
unvigilant trave¢ r hesdiirtfidels know our ardent desire for the possession of relics and
therefore set out for saleowd said to be part of the Holy cross, and nails and thorns and bones
and many other things to the same kind, to delude theryramd cheat theraut of their
mo n e'% Given the importance of such items, thiacticewould have been deeply spiritually

harmful to Christian pilgrims.

As part of the gltands mandate to reduce Christian pilgrimage to Jerusalem, measures were
taken to reduce the allure of the Church oftdody Sepulcie. The sultan knewhat this
locationwas the main draw for Latin Christian travelassit was the purported location of the
empty tomb of Jesusie ordered the construction of two minarets, towers in which a muezzin
calls Muslims to prayer, in the church's vicinity. As Dorothy Frenchnotes i Pi | gr i mage,
Ritual, and Power Strategies: F e[tfjhereishoabr i 6s P
guestion that the minaret physically and audibly dominated the greatest Christian holy place in
Jerusal em as i t'%mwaldition brthe eisual and autlitory dbrirgation of the
area, access to the Holy Sepuletvas extremely limited. The sultan sold the rights of control to
the building to certain Muslims whzhose when and how pilgrims migitcess the premises.
Those who wished to &r were only allowed to do so at inconvenient hours and under

humiliating circumstance€® Fabri note that during his pilgrimagese and his companions

101 Fabri notes a young man is forced to almanthe pilgrimage after being physically molested, possibly sexually.

Fabri, The Book of the Wandering®292 30 i n French, APilgrimagel74 Ri tual, an

102 Michelle SuerfiRelicsp Encyclopedia of Medieval Pilgrimaged. Larissa Jlaylor et. al. (Boston: Brill, 2010),

598.

103 Fabri, The Book of the Wanderings of Brother Felix Fabi65 77 i n French, #APilgri mage,

Strategies, o0 175

YFErench, il grimage, Ri
0

Pil I, and Power Strategies, o 1
15Fr ench, Felix Fabri,
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fi 217.
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were only allowed to enter the church at sundown, two by two, after paying a fee and were

locked in tke building until the following sunris€® He statsthat he was so humiliated that

Al w]le went by them wit h sadgremtoenfusionthatGHist shi ng, b
faithful worshippers shoul d b ed% Adthoughwithio Chr i s
the church itself pilgrims were mostly at ease, they were constantly reminded of other groups
competing for the space as the sultan had sold rights to specifofpéme Holy Sepulcte to

competing Christian groug8® Of particular frustrationa Fabri, the Catholic Church was the

last allowed to buy any space in the building and was charged thé%host.

Even if wouldbe Latin pilgrims hadne means to travel to Jerusalanthe fifteenth century,
the trip would be arduous and expensive. Fronfiteenight in Jaffa to thie last dayin the
Holy Land,their movements would be restricted, they would be required to pay a multitude of
exorbitant fees and fall victim to harassment and embarrassments of all kinds. Althocigh the
was theprincipal goal for the Latin Christian pilgrim, the reality upon arrival was to be faced

with fAiJerusalem™as to a heathen citybo
iv. Pilgrim options for those who cannot travel

By the latemedieval period a variety of practices emerged which allowed thoseaultah
not travel to gain the benefits of pilgrimage. Three general categories-taative practices
emerged: vicarious pilgrimage, object making pilgrimage, and spiritual pilgrimage. Each of these
had its benefits andagpreferable depending on thewld-be pilgrimds means and spiritual

needs.

Vicarious pilgrimageas when the sacred journey is performed bynakividual to accrue the
benefits of the pilgrimag®r someone elsBy the later middlages it was considered
spiritually effective to have another travel in this waydogd benefit!!! By the fifteenth

FErench, APilgrimage, Ritual, and Power Strategies, o 1
107 Fabri, The Book of the Wandering®1:342 in French, #@APilgrimage, Ritual, a
French, APilgrimage, Rit-t7d&l, and Power Strategies, o 17
French, APilgrimage, Ri-t7dal, and Power Strategies, o 1
0herusalem agnn ain haidnische statEabri,Die Sionpilger 83 in BeebeRilgrim & Preacher 190.

MCraig, AThat Wem CameaotOmBleye fTfrom an | mpossibility, o 2:

J u b i IPilgenrs andl Pilgrimage in the Medieval Wéltew York: I. B. Tauris Publishers, 2001), 68.
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century this practice was considered perfectly normal, in part owing to the understanding that a
crusader 6s vow songoelkelsand corsidesetl jast as efféctivie as if the
person who took it went to the Holy Land on CrusBdélthough done in instances where the
would-be pilgrims would not be able to leave their quotidian lieggjence o¥icarious

pilgrimages s difficult to locateas they would have largely been verbal arrangené&hisr

example Margery Kempeg(c. 13731438)recordsin herspiritual autobiographthatwhen

|l eaving for Pal est igavehertwehigx silingslamd gighpehce o buyc ol n
her clothes with, and to pray for high'* Although this is not #gormalinstanceof vicarious
pilgrimage,through being prayed for attoly site the Bishop of Lincoln would have been
understood to accrue some of the berefiKempe sfforts in undergoinger journeyHer

account is the only record of this interactisimce ndormal documentation was producexy

was most likely the case with many instances of vicafpilgsmage requests?

This practice was algperformedoostmortem as a way for thdeceasedoul to move from
purgatory to heaveas a result of the indulgences received by his/her ppidgyim.'In a study
of wills madebetween 1309 and 1530 Germanspeaking cities, bidamut Bettin andDietmar
Volksdorf, it was foundhat pilgrimages were mentionadtwo-hundred and twenty out of the
onethousand and seventeen texts analyZéeéseeither indicated that theriter had
participated previously in a pilgrimage or tisach a journey should be taken in their mentofy
Within their study, Bettin an¥folksdorf do not differentiate betweéme two uses of the term.

Although it is clear thapostmortem vicarious pilgrimages wepeesent, the frequency is not

112 3ohnathan SumptioRilgrimage: An Image of Medieval Religigfiotowa: Rowmarand Littlefield, 1975), 298

in Craig, iThat You Cannot See Them Comes Only from an
to describe the function of the Crusades in terms of pilgrimage. See for more information: John Gordon Davies
Pilgrimage Yesterday and Today: Why? Where? Hiwndon: CSM Press ltd., 1988),-18; SumptionThe Age

of Pilgrimage 1942 06 ; Mi chael Ma r k o wQridins andBarly Usuac gelsyinagl of Medieal: I ts
History, 10 no. 3: 157168.
13Cr ai qat wDHOhu Cannot See Them Comes Only from an | mpossi

114 As suggested bgumption,The Age oPilgrimage 299;Margery KempeThe Book of Margery Kempgans.
Anthony Bale (New York: Oxford University Press, 20155,
115 Sumption,The Age oPilgrimage 299.
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known!'® Suchpractices were beneficial astheprgxy | gr i mdés benefactor wa.

receive all indulgences and spiritual merit of the jouraef s/hehad taken the voyage

It was, however, quite expensive to employ an individual to travel in such.&ay
examplein the fourteentkcenturyport city of Libeck, in modern day Germarg/professional
pilgrim could be employed to travel to Jerusafemtwenty toone hundred marks?
Similarlyfi[ t ] he ¢ o §inmodem da&y Ergylandfr sgnd a priest to Rome as a proxy
pilgrim was 20 marks; by comparison, that sam
Masses to be s d¥As btyhea dayiang pafi eMasdses i n one
the accrubof indulgences and engaged much more in the communal remembrance of the
deceasedmany individuals opted for the tat and saw it as being maspiritually rewarding
postmortem?!?! Vicariouspilgrimages allowed for those whould not leave their quotidian
lives to obtain all the indulgences associated with the joutmeygh their proxy pilgrim. As
they were expensiv@owever theywere not available to those without the mearsptunsor

them.

Object making pilgrimagesere performed from late antiquity onwamsd presented itself
as a much more affordable optigxs mentioned previols, this is producedvhen a pilgrim
creates a thiratlass relic, through placing objects into contact with holy itenmames or
returning with objects from holy sites as to share their healing properties with those who cannot
travel. By the fourteenth and fifteenth cenggtithe relics trade was lucrative for this, among
other reasam'?2fi Wo ubke pilgrims could thus expect to accrue some of the benefit of a bodily
visit to a shrine through their interactions with objects which had either been sent to a shrine with
anothep i | gri m or pur ch a®¥relik Fabr hintsdif @otes, iBvagatosumin t s e | f .

8Craig, AThat You Cannot See Them Comes Only from an |
19 There still exists one hundred of such contracts from this peé?ma. RiantExpéditions et Blerinages des

Scandinaves au Temps des Croisg@esis: Imprimeriede Ad-ai n® et J. Har vard, 1865), :
Cannot See Them Comes Only from an I mpossibility,o 225,
120 peter Northeast and Heather Falvey (edélls of the Archdeaconry of Sudbury 14B974(New York: Boyden

Press, 2001), number 73, 105, 194, and 288 in Craig, A

|l mpossibility,o 228.
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Terrae Sanctae, Arae et Egyptpeegrinationem(circa. 14801483)*?4that many of his

company were carrying objects for others to b
poorest of our compargy had many precious jewels which had been lent to me by my friends,
patrons, and patronesses, in order that | might touch thehe relics and holy places to which |
came, and bring them back t o' Althaghsomeeostevasv i n g
incurredby contracting someone to bring their object to a holy location, it was much more

affordable tharfiundinga proxypilgrim.Up on t h e | the®wnérsecaikttie banefits
associateavith the objectas itwas nowa tertiary relic in terms of blessiagincluding

healing*?® This type of pilgrimage exchangid not ad in the accrual of indulgences, due to the

objectds transfBrmed nature as relic.

Spiritual pilgrimage is the act of meditatively visiting a pilgrimage witech may be
facilitatedthrough texts or imageBrom very early in Christian pilgrimage tradition there has
beenan attempt to transmit some of the essence of the experience to those unable to travel to
holy sitesFor example, Egertd® wrote a letter, in the late fourth or early fifth century, to her
Asi sterso detailing her experiences in the Ho
the Church of the Hol$epulche. This was done to share her journdgth those who were
unabe to travel with her. In one passage Egeria promises to send more letters of her travels,

Afla]l]nd if after this I am yet in the body, an

124 This text will henceforth be referred to Bgagatorium | do this in keeping with BeebPjlgrim & Preacher 76.

Althoughr ef erred i n t he Felici$ Rabrirora. Predinaatum$Eagatopum sea dupléx

peregrinatio Hierosolymitana . For more i nf orlLeserrancesde §rere FélixFpéldrinen Tdfra b r i
sainte, en Arabie et en Egypte (14B€83) ed. and trans. Jean Meyers and Nicole Chareyon, vol 1 of 3

(Montpellier: Université Pati/aléry, 20007), XX.

125Ego enim fui minimus, et pauperior in nostro societate, et tamen multa preciosa clenodia habui, quae mihi

collata fuerant ab amicis et fautoribiet fautricibis meis, ut reliquias ad quas venirem et loca sancta cum eis

contingerem, et eis pro munere reportarématrisFelix Fabri,Evagatorium in Terrae Sanctae, Arabiae et Egypti:
Peregrinationemed. Cunradus Deitericus Hassler, Vol. 2 of 3. {{§artiae: Sumptibus Societatis Litterariae

Stuttgardiensis, 1879), 94; Fabrhe Book of the Wanderings of Brother Felix Fabr3 i n Cr ai g, #AThat Y
Cannot See Them Comes Only from an I mpossibility, o 236,
26Craig, AThat You Canmotm Sae | Tpom S®GHmdESr 1 @n IJyohf& S on, Al n
wi t h RreBndydopedia of Medieval Pilgrimaged. Larissa J. Taylor et. al. (Boston: Brill, 2010), 288. This

practice has its roots in the New Testament accounts of a woman which washgaled ouc hi ng Jesusé cl
(Matthew 9:202 2 ) , by Pet er 0-%6), and gsidachandkéréheftwhich hiad bestouched by Paul (Acts

191121 2) as | isted in Suer, fARelics, 0 598.

27Cr ai g, AThat You Cannot See Them Comes Only from an |
128 Egeria may be found referred to as Etheria or Aetheria in various texts.
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your affectionin person.or i n &tEgend wawiting in a style known as an

itineraria, wherelocations and events are listieda log withshort descriptions and were

designed primarily to give future pilgrims a road map of how to navigate between one sacred
location and anothéf? In many casesnuch like Egeriaiit he aut hors of itiner
the visitor will benefit spiritually, and that tleadersof the texts will similarly profit. If one is

unable to see the holy places personally, it will do to relive mentally the venerable imybitis o

T e s t a ri*éBefors thedfifteenth centurthese texts typically did not represent actual

pilgrimagesin the wayguidebooks ddoday, butwere rather a retelling of wellnown salvation

history as initially described in the New Testament and the writings of the Church Eéthers.

However, it progressed into something much more personal as the genre of the spiritual
guidebook emerged. This alled the author to be less an objective tHpiedson narrator and
more a fiknowl edgeabl e | ay Anand éxpewdnaes. ucheae ent ed h
account may or may not have agreed with the biblical account, but always referréd Taése
tendedio place emphasis on geography, physical distances between locations on the route,
housing situations, language issues, and more importantly, descriptions of individual churches,
shrines, and religious sites commemorating the life and passion of J&sorsexampleF a b r i 6 s
second pilgrimage to the Holy Land (1483) resulted in the production ¢f/o such
gui de b oo IDe Sionpilgehwhichiissdescribed belgvandfellow pilgrim Bernhard von
Br ey d e rPérigimatiodnsTerram Sanctai®Br e y d e n b g firdt @ulslishedanrMainz

in 1486 was the first travel guide to contain accompanying illustrafititde commissioned

129 Etheria, The Pilgrimage of Etherigrans. M.L. McClure and C.L. Feltoe (New York: The Macmillan Company

1919) 44. Original Latin text not provided by auth®rautem et post hoc in corpore fuero, si qua praeterea loca

cognoscere potuero, aut ipsa praesens, si Deus fuerit praestare digndgeria,ltinerarium Peregrinatio
<www.thelatinlibrary.com/egeriahtml>.

130 BeebePilgrim & Preacher 41; DaviePilgrimage Yesterday and Todahg-20.

BlIRenna, #fAJerusalem in H20te Medieval Itineraria,o 119
132C a r Pilgerfahiteri Texte zwischen Andacht und Abenteuey -14. 2

1BC a r Pigerfahiteri Texte zwisbien Andacht und Abenteyed -17. 5

B¥4Cl assen, Al maginary Experience of the Divine,o 110.

135 Breydenbach originally asked Fabri to beawghor on this work. Fabri refused however as he was working on

his own texts concerning the experienggggatoriumPilgerbuch,andDie Sionpilge}. For more information see:

Kat hryne Beebe, fAThe Jerusalem of the Mind?®6sVisHy e : I mag]i
Constructs of Jerusaleneds. Hanna Vorholt, Galit Nogganai, and Biare Kiihnel (Turnhout: Brepols, 2014), 410.
Beebe, AThe Jerusalem of the Mindés EyeinBncyl@pédia Eri c W
of Medieval Pilgrimageed. Larissa J. Taylor et. al. (Boston: Brill, 201%0)8.
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artist Erhard Reuwich tin his group on pilgrimageand record what he sawwoodcuts:3’

Some of these were geographicahature suchsa six leaf woodcut depicting the Holy Land

with Mecca in the east, from Damascus to the Pyranfi@®za with a chorographic depiction

of Jerusalem itself® Other images focused on the exatitcounters pilgrims to the Holy Land

would have such as, fAdepictions of Séaracins,
diagrams of exotic alphabets, [and] several d i g e n o u'¥ Attantion wes hIso given to

the Church of the Holy Sepul@mwith images provided fdooth the interior and exterior of the
building }*° Finally, an image of a unicorn was proved as a depiction for Jesus himself, the

reason for which the pilgrim traveled to the Holy LafdThroughRe uwi ch and Br eyde
choice of what images to include in the texts fiioam, theconcerns of the time are cleadeen.

In addition to holy topography images of the exotic physical reality were included. These would

not havea basis in the New Testament nor in the tradition of the Church Fathers but rather
represent their own experTheappea & suehdextdivkastbew! e d g e

accurate representation of the pilgrimage journey for those unable to travel therif$elves.
v. Changing religious ideals

For the ssters of Medingen and Medlingarho were under the spiritual care of Felix Fabri,
there was no way to go on pilgrimage to Jerusalem. In the fourteenth ¢centeryd within
Latin Europe had emerged. An aakerical sentiment spread among the general population as
the Catholic Churchegan to come undéreir scrutiny4® Of specific concern was the
increasing laxity of monastic ordef¥.In response to this thrust, widespread reforms took hold
throughout the latéourteenth and fifteenth centyripcusedon arejectionfrom the world's

vanities and return to apostolic ide#l3The reform generated spread across Europe and

B'Beebe, fATnheofJetrhuesaMiendés Eye, 0 409; White, APeregrinat
¥White, APeregrinatio in Terram Sanctam, o 508. See App
¥¥White, APeregrinatio in Terram Sanctam, o0 508. See App
“White, APeregrinatio in Terram Sanctam, 0 508. See App
“IWhite, fAPeregrinatio in Terram Sanctam, o 508.

142 Beebe states that this is also prompted by an increased interest in the physical world during this period but does
notgointog eat detail on this subject. For more information
“Cl assen, Al maginary Experience of the Divine,o 109.

144 BeebePilgrim & Preacher 10-12.
145BeebePilgrim & Preacher 10-12.
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included Dominican, Cistercian and Franciscan variatitfslthough all groups lived this

ostensibleeturn to central values in differing ways, they were all joinedttogy in
icooperation, frienmndsiughoand¥wii themovemede r many
not only was there a f od,usi notne rtihodfaisbpsd rtiitvuaa liiot
within religious ordersbut also for the laity*® Reform ideologiesncluded the enclosure of

womerts houseso as to beeparated from the outside world. This was understood as being

more important than the keeping of apostolic povEftAlthough enclosed, these houses were

in factfar from cut off from the outside secular world and other hotfédhis is evident

through the @st communication network that formed, which precipitated manuscript copying

and exchang&? By the late fifteenth centur¥abri's hometown of UIm was hortefour

reformed womegs houses> The lastto be reformed werkledingen and Medlingenheseonly

became cloistered lay communities in 1467 and 1468 respectively at the behest of Count Ludwig

von BayernLanshutt>*

Although understood as being spirituallynbécial, being enclosedid come with
drawbacks. Primary amortige negative effectsvas the inability to travel on pilgrimage as to
not break theow of stabilitas loci>> Not only was this implicithyunderstoody thenuns but
was also stated outright in the papal Rériculoso(1298) in which Pope Boniface VII
explicitly forbade nuns from leaving their cloisté?.The nuns of Medingen and Medlingen were
faced with a conundrum. They felt the spiritual need to go on pilgriteagerusalem but lacked

the means and permissions to do so.

146 Beebe Pilgrim & Preacher, 9.

147 Beebe Pilgrim & Preacher 13.

148 Beebe Pilgrim & Preacher 97.

149 Beebe Pilgrim & Preacher, 97.

150 Beebe Pilgrim & Preacher 13.

151 BeebePilgrim & Preacher 13.

152Beebe Pilgrim & Preacher 13.

153 Third order of St Francis (f. sometime after 1229) and the Poor Clares of nearby Soflingen (f. ¢. 1237) in addition

to Medingen and Medlingen. Beelftlgrim & Preacher, 9.

154 BeebePilgrim & Preacher 14.

15C a r Pilgerfahiteri Texte zwischen Andachind Abenteuer6 2 3; Cl assen, @l maginary E
Divine, o 114.

S mit h, APil grimage of Nuns, 0 554; H®pper, fAThe Holy,
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vi. Felix Fabri

In order to both experience the geography of sacred scripture and to accrue the indulgences
that a pilgrim would receive for this journey, the sisters approached their spiritual superior Father
Felix Fabri. He had partaken in two pilgrim journeys to théyHand and had written multiple
sermons and texts based on these experiences.

His first journey to the Holy Land ib480 resulted in the production @ereimtes
Pilgerbiichlein (148082), arhymedpoerand t he s h opilgrimege woksd™>’ TRea br i 6 s
only extant copy ofthis manuscripts atranslationinto the Alemannic dialect made by Frater
Johannes Dillinger in 14820w preserved iMunich, Germany*>® The poenconsistof one
thousand and sixtfour lines of rhymedersel t was written as to Ahono
compani ons of hi¥HKehifhlightshis papran fogtmeijouraey, &eéorg von Stein,
andhis knighting in the Holy Sepulcal®® As mentioned above, it was common for a member of
the pilgrimage gvup to write concerning the journey as such a pilgrimage text of this nature to

thank his benefactor.

Fabri 6s second | oulh83&yesutted in thdprodudtmn of thréedemtsl i n
Evagatorium, PilgerbuchandDie Sionpilgert®! Eachwaswritten foraspecificaudience and
with differing content. Although all three share common elements,dbeyot recount any event

verbatim and sometimexplain situations differentlf e pendent wupon F&bri 6s

Evagatorium(14841 1488)recounts the events which Fabri had experienced in the Holy
Land during both of his pilgrimageBefore leaving on his second journey, Fabri promised his
Dominicanbrothersat Ulm to keep an exact record of everything which occuffdtlis

composed ofwelvetractati, divided into two parts of sittactati each!® The first part recounts

157 Beebe Pilgrim & Preacher, 75.

18BeebepPilgrim & Preacher 757 6 ; Car |l s, jL@8bBehi yxnBaWwei k, 0 59.

159 Beebe Pilgrim & Preacher, 76.

180 D6 ward der edel drg vom Steirfisic] / recht, redich ritter gschlagen, Got geb im glick vnd hdéiklix Fabri
Bruder Felix Fabers gereimtes Pilgerbiichlegd. Anton Birlinger (Munich: E. A. Fleischman, 1864), 2Beebe,
Pilgrim & Preacher76.

181 Here | will speak concerning the first two B Sionpilgemwill be my concern for the remainder of the chapter.
162Beebe Pilgrim & Preacher 78. The difference between texts will be discussed below concédieng
Sionpilgebs description of the Dome of the Rock and the Hol
BErench, AFelix Fabri,o 215.

164 Beebe Pilgrim & Preacher, 76.

30



Falri @oiyrimage to Jerusalem. The second contains the rest of his journey, to Sinaafayypt
his return to Ulm. The last of theactati, titled Tractatus de civitate Ulmensigsecounts the
history of Svabiaandwas also circulated as a standalone ¥&Xt.is known that this text was in
production forat leasfour years as Fabbeginsthe text witha letter to his brothers datéd84,
and later remarks upon an event, commenting that he is writing in‘4%B8s text survivesn

two Latin manuscripts dating from 1488and 14937 respectivelys’

Pilgerbuchis a shortened vernacular version of many elements which appear in
Evagatorium It seems to have been complesedn after his return from his second pilgrimage
in 1484, and before tHeal completion ofEvagatorium The exact year of its creation is
unknown.Although the year of 1484ppears withirtheincipit of the Haberlinmanuscript from
Ulm, it does so aanindication of when the physicgdurney occurred and not the datettud
t e xcreétion®® Pilgerbuchsurvivesin four extant manuscripts; Ulm (1494), Kalodsiate
unknown) Berlin (1522), and Miinchen (¥7or 18" century)*® It was written for the noble

patrons who he accompanied to the Holy Land in 148and funded his journey.

Described on his tombstone @®dicator famosu$’® famous preacher, Fabri was a popular
and charismatic teacher and spiritual leader. According to his own account, before leaving on his
second pilgrimagefit hos e who came t o hear é Wwepbatthengws e ac h |
of hi s HeptanlytwasrFabo able to produce such a text, given his experience as

pilgrim and preacher, but he also found himself with an ideal audienite feception.
vii. Requesting the means for nlocative travel

The sisters of the Dominican lay reform convents of Medingen and Medlingen came from the
same social sphere of the nobility as the pilgrims ainployed Fabrio journey to the Holy
Land as their spiritual guidé? As suchthey were fully literate and familiar with a variety of

185BeebePilgrim & Preachey 76 ; Fien€&€hpriFeéel 215.

186 For the later date see Faliiyagatorium 1) 248:Beebe Pilgrim & Preacher, 75.

167 Beebe Pilgrim & Preacher 77.

¥Eor a full description concerni ngiLlperboebn eum ddédWei rnkg, ot h5i 9s
®Car | s, fiiFLeelbiexn Fuanbdr iWer k, 6 59.

170 Beebe Pilgrim & Preacher, 4.

171 Beebe Pilgrim & Preacher, 7.

172 Beebe Pilgrim & Preacher, 96.
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spiritual texts and exerciséS With this background, it was unsurprising that theguested
Fabriwrite a firstperson accountofhisr avel s so t hat they fAmay rec
the spiritual ben é%Accbrdingtoeha foavqodiof agdoScopgofljeai ne d o .
SionpilgermanuscriptFabr i 6 s i ni tiro®® response was

This was perhaps unsurprising as Fabri leifrisad builthis knowledge of the Holy Lanes
was common at the time, through the readimgultitudeof itineraries and pilgrim diarie¥hese
accounts were the reasfor which Fabri sought to go dms second pilgrimage as his first did
not conform to the events describ&da b r i believed that his first
superficial, i r'fasaresuthe gatherad and studieciadi taedilable
itineraries that he couléhcluding those by St Jerome, Burchard, Arculf, Ludolph von Sughem

as well all the stories of the crusades, pilgrim tracts, and descriptions of theardl/’

As Fabrihad based himself upon such texts, when the sister of Medingen and Medlingen
asked him to write an accounlineraruirementisgngest ed t
Deum This proposal was utterly rejected by the sisters who wamadc c o u n tfFadfr | @Is1i] s
pilgrimage in all the outer ranothgoli®towhe folyof | i f e
Land Rome and Santiago de CompostétsSEpeci fi cally, they wanted d
especially the knowledge of what indulgences were avaitatdeunder what conditions. He
produced a text HAparti cul aadayforcentemplation bubr t hos

contemplation more intune withlalee di eval af® ective pietyo.

173 BeebePilgrim & Preacher 110.1t is suggested by Beebe that perhaps the sisters were even more spiritually
| earned than Fabri 6s Do miEvagatosium lt s baydndteerseopefofthis thesistom he wr

explore this subject in depnhCoBrddte, 6 iReading Ment al |
"Beebe, fAReading Ment atd0.Pil gri mage in Context,o 39
This document also known as manuscript V (held in Vie
40.

French, AFelix Fabri,o 215.

""French, #AFelix Fabri, o 215; Tho ma s PilgiensandTravdieds¢orthes al e m

Holy Land,eds. Bryan LeBeau and Menachem Mor. Studies in Jewish Civilization 7 (Omaha: Creighton University
Press, 1996) 122.

178 Sein bilgerfart indem alissern ratichen wandel von ainer tagraif? zu der anéabmi, Die Sionpilger 529in

Beebe, fAReading Ment a9 Pilgrimage in Context, o

179 Fabri,Die Sionpilger529 i n Beebe, fAReading Ment alPighm&Ryeacthenage i n
110.

180 BeebePilgrim & Preacher 110111.
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Il. Die Sionpilger

The text produced from this request vilie Sionpilger a spiritual guide to three pilgrimages
from Ulm to the Holy Land, Rome, and Santiago de Compostela. It was written in vernacular
Swabian likehis GereimteRilgerbichlein (1480)and intended for spixial use likehis
Evagatorium(circa. 1480-1483)*8! Although Die Sionpilgercontains some elements of these
works includingexperiences of sacred journeys, it never replathiese accounts verbatif¥t.
The dissimilarity betweeBie Sionpilgerand itspredecessors lies withits focus on the
performance of mind and bodyineenact i ng Fabri és pilgrimage i n:
events which occurre®®The aut horés centr al goal was to en
audiencé especially those irhe convent to experiencehoththe blessings and dangers of
pilgrimage without leaving their quotidian livé¥'

Due to its target audiencBje Sionpilgerdiffers greatly from other pilgrimage texts, even
amongthose designed to facilitate néwcative practices. Fabri includes entertaining details and
per sonal reflections, not only of sacred pl ac
worldo®H e i des eeiments of hagiography, itinerary, relic and indulgence lists, history,
sacred history, natural history, theology, fabtes, ave h e es 0 a HtNotoryrdiho ns 0 .
Fabri want to impart upon his readers the exotic and sacred nature of thef§@lares but to
do so in a wholly verifiable way. For example, after explaining the severity of a storm la¢ sea

states, Ahe who w¥nt on the sea knows ito.

This is only one of the ways in which Fabri tried to optimize thelooative pilgrimage
experence for his audience. He does so by how the pilgrimage is constructed for théoeould
pilgrim to follow, how the Syon pilgrims travel with the knightly pilgrims, and how extra

benefitsareenjoyed by nofocative pilgrims.

BlBeebe, MfAReading Ment 42 BedbéPilggim & Pneacher 1i6017.Cont e xt , 0

182 Beebe Pilgrim & Preacher 79.

®Beebe, fMAReadi ng Ment 42 BedbéPilggim & Pneacher 1i60h17.Cont e xt , 0

84C a r Pilgerfahiteri Texte zwischen Andacht und Abenteues.

®Beebe, fAReading Ment dM42;Cli Agseémag@e!| magiCoar v dEd per i ence
186 Beebe Pilgrim & Preacher, 80.

187 Aber der das mer gebrucht hat. dem ist es kuntfabri,Die Sionpilge; 105inC1 assen, #fl magi nary E
of the Divine, 0o 120.
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i. Preparations foleaving: The 20 rules

Die Sionpilgeregins with a series of twenty rules which the wehsdthon-locativepilgrims
had tofollow before and during their journey from Ulm to Jerusalem and ¥&4dlne rules set
up a program for journeying which could be easili nt egr ated i nto the nun:¢
life.18 Through setting up these rules, Fabri frames the pilgrimage as one which is both similar
to and different fronthat taken by th&nightly pilgrim 1%

He underlines at many points in the rules how thdse go omonlocativepilgrimage are
to be held to the same standardiaightly, that is locative pilgrims. The Syon pilgrshould
understand their journey as no less difficult than dfighe knightly pilgrims:® Before
embarking on their pilgrimagé he Syon pil grim must Aundertake
knowl edge and permission of his supPanmdsrs and
the superiorconsidersion-locativepilgrimageto befoolish 1% Should he later be the casihe
would-be pilgrim mght travel with the permission of Fabri himself as alterrspieitual
authority2®* Similarly, before engaginin spiritual journey, the Syon pilgrirmust confess, write
awil, and r ecei v e!®THeseactlonsmard $insilar ® ingwphe knightly pilgrims
prepared to physically leave their quotidian life.

While traveling on pilgrimage, the Syon pilgrims are advised that they must travel in the
same way as the knightly pilgrims. Like the knightly pilgrithey were to travel, as much as

possible, in groups separated by $&n the ideal situatiorthe knightly pilgrimswere also

188 The same rules were also required for the other pilgrimages to Rome and Santiago. It is not whether the sisters

would be expected to perform the actions prescribed physically, or if it was sufficient to do so spiritually. It is also

unclear howmany Syomi | gr i ms actual | y oBRilgedahried @iexte 2wischen Amdacht ersl . Car |l
Abenteuey 0 3 4.

®¥Beebe, fAReading Mental Pilgrimage in

0Cl assen, Al maginary Experience of the Divine, o

BIRul e 2 Pilgerfahaeri ITexte zwischen Andacht und Abenteyed 3 1 .

192Dje X regel isé Also sol der Syon bilgrin sin fart vnderstan mit wissen vnd erlaubung sines oebren. vnd mit

verwilgung sines bicht vattereBabri,Die Sionpilger 80 i n Beebe, AfReading Ment al Pi
Beebe Pilgrim & Preacher 195.

¥Beebe, fMAReading Ment al Pi-Higgrfahreera Teete zwische@ dndacwund , 6 15; Ca
Abenteuer 0 31; Cl assen, fil magiondrly.Experience of the Divin
194 BeebePilgrim & Preacher, 196.

Rul e 16 PFilgerfalttari Teste zwiSichen Andacht und Abenteuar 3

Rul e 17 Pilgerfa@tart Teste zwiichen Andacht und Abenteuar 3 and RRilgrien&5 i n Beel
Preacherl 9 0 ; e@igerfahgeni Téxte zwischen Andacht und Abenteudy 3 0; Cl assen, @Al magi n
Experience of the Divine, o 116; Kael bel , ASpiritual Pi l

2.
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divided in such a wayhowever it was not alwaypossible to maintain gender separatbimns
andsacred centerS’ During thepilgrimage the Syon pilgrims were to carry a crossaaymbol

of their commitment to the voyage, as the knightly pilgrims would. While secular pilgrims were
instructedto wear a necklace with the symbol, monastwelerswere to keep it hidden

undernath their cloak®® Similarly, they were not to deviate from their pious ways while
engaging on this pilgrimagi€® and were to treat any interruption in their journey in a similar
way to the knightly pilgrims: as if s/he had been struck by illness or detsyedfavorable
weatherr®

Of utmost importance, the Syon pilgrims were to experienceaheusdifficulties
undergonaaily by the knightly pilgrims. Part of the way Fabri transntis change in the
v oy age 06 ssisdooaskdhe Syopignims to look ahead, at the end of each day, to the next
to gauge its challenge atmlprepare for it psychologicalkP* The difficulty of the day is
reflected in the scope of the psalms to be reditethe Syon pilgrimin the evens/heis
illiterate and cannot read the psalms, s/he shoulchdskow pilgrim to describe the difficulty of
the day S/he should then say the appropriate amouRbttér NosterandAve Mariasto reflect
t he day 6 ¢?Layhoalodatvepitpems may also choose tavg alms or foodo a
penniless pilgrint®® Through following these stephe Syon pilgrins progress on their daily

journey in a way similar ttheir knightly pilgrim counterparts.

Within the twenty rulesFabri also points out how the Syon pilgrims araltela higher
standa d and see t he Htatethan theakmightlyipilgriseSyon pilgrimehave
the advantage over knightlisavelersin that they willnotbe tempted to violate the

commandments of the faith while engaging in sacred jouthege includdistening to mases

YAl exandra Cuffel, EnGelopddanf MBdiegal Rilgyimaged.d arissa J. Taylor etl. a

(Boston: Brill, 2010), 231.

¥Rule 4 in Beebe, fAReadi ng Me nPilgar & Rdadthe; 190.Carlg,e i n Cont ex
fiPilgerfahrteri Texte zwischen Andacht und Abenteuedy 2 0; Cl assen, fil maginary Exper
199Rule 8inC a r Pilgerfahiteri Texte zwischen Andacht und Abenteuay 3 0 .

20Rul e 15 Pilgerfalgtart Testg zwifichen Andacht und Abenteue¥ 3 2; Cl assen, fl magin
of the Divine, o 117.

2IRul e 12 in Beebe, AReadin g4 e nCcRigedfadrtienl Tgxteizvischee i n Cont e
Andacht und Abenteugero 3 1.

2Beebe, fAReading Ment al PiPlilggmé&Pneache;189.n Context, 0 40; Be
203C a r Pilgerfahiteri Texte zwischen Andacht und Abenteue¥y 3 1; iCimagés@eary Experience
Divine, o 1
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and observing fast®? In addition they areexpectedo actin a more spirituallyneritoriousway

than the knightly pilgrims. Fabri obseryed his travelst hat physi cal pil gri ms
bad [Christian spiritual] example. B3%¥Thel aying
Syon pilgrim doeginot have any excuse for any laxity or shortcominglile on the journey

and are expected to notgage in such spiritually harmful activitié¥

As they traveled in the spirit, the Syon pilgrims were not subject to the inconveniences that

knightly pilgrims encountered. According to Fabri,

[t]he knightly pilgrim journeys to Jerusalem as to a heathgnlmitt the Syon

pilgrim arrives in Jerusalm as i n a C e Sy pilgrenptraxelsiny € [ T

the Holy Land where he will, without care, and remains as long as he likes in the

Holy Sepulchre, in Bethlehem, in Nazareth, and wirearbe wishes in the dily

Land2%7
As the Syon pdrims experienced the Holy Land in a pumore Christianizedstatethey also
received more indulgences from the experience. Fabri was unabtedtly guarantee that the
nortlocativepilgrims would receive indulgences, a practice common in spiritual pilgrimage
writings?®®He s t a the Syontpitgints caft only hope that God will grant him the grace
and the indul g#®&iTkemcatonswhereiindulgentemold be searied by
physicalpilgrims, wereindicated inDie Sionpilgeralongwith the amounts one would receiae
a Syon pilgrin?® Although not guaranteed, there is a suggestion that any indulgence the Syon

24Rul e 7 Pilgerfahaeri ITexte zwischen Andacht und Abenteugy 3 0 ; Cl assen, il magi na
of the D-HilMi ne, 0 115

205Fabri,Die Sionpilget 80 i n Cl assen, flDnavgiinnearoy I1EIx6p;e rK aeenlchee ro,f fit Choe
Pilgrimage, 0 694.

26C|l assen, Al maginary 1Experience of the Divine, o

207 Der Ritter belgrin ztch gen lherusalemyms ain haidnische statt Aber deyd bilgrin kumpt gen Ihrusalem as

ynn ain cristenliche sta# [der Syon bilgrin] gat im hailigen land vmb wa er willaun sorg- vnd belibt so lang es

im eben ist im hailigen grab - Ze bethleem - ze nazareth - vnd wa im wol ist im hailigéralan@ie Sionpilger
8384inBeebe, AReadi ng Ment 44tBedbépPilggim & Pneacher 190091.Cont ext , 0

208C a r Pilgerfahiteri Texte zwischen Andacht und Abenteues 23 ; Cl assen, fil maginary E
Divine, o0 115.

2Bl ei bt dem 06 Si on pRihnGettebenfalla die Gnade una derf AblaR fur seme Bemiihungen
gewdhrt.C a r Pigerfahftein Text e zwi schen An @%Tdndlatiommide Abent euer , 0
2'Beebe, fReading Ment at4 5Pi |Cglgeifapreg dexte wishemndaehkund 0 4 4
Abent 80er Cbassen, fAl maginary Experience of the Divine,
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pilgrim accruedrom thenon-locative voyagevould be of grater valueas itwasGod and not
the Pope or bislps which granted.?*!

Throughout the twenty rules, Fabri sets up a journey which not only mirrors that of the
knightly pilgrim, but also requires more of the Syon pilgrim. The dual role of the spiritual
journey to Jerusaleiinas one which is journeyed with the physical pilgrims as well as going
beyond iti is further reinforced through the daily voyages.

ii. Traveling with the knightly pilgrims

The jourrey to Jerusalem begins in UlasdidF a b r i physicalpiignimage?'? Although
remaining in their quotidian environment, throughtigr pilgrimage non-locative pilgrims are
takenthrough the journey to and from Jerusalem thraaigkries olaily meditationsUnlike in
other guided pilgrimage textsp dates indicated but rather the days are counted beginning with
the first day of departure from UIR® Overthe course ofwo-hundred and eight daythe Syon
pilgrims travel from Ulm to Venice, Jerusalem, Caand Alexandria before returning to

Ulm 214

It is made clear that the Syon pilgrims are to emulate the actions and experiences of their
physical counterparts whenever possible. For example, upon seeidglthLand the knightly
pilgrimsmark theirarrivat hr ough fAsi nging religious songs t|
S 0 n gagiRd ()& Similarly, the Syon pilgrims are encouraged to imitate this experience
through fdAsinging tedd nsga neo ward®Falewingiheaomye]r ok n e

211 Fabri,Die Sionpilger,7 9 i n Beebe, fReadi ng Ment alilgeHdhriteg Teéxtmage i n C
zwi schen Andach2t9 :unGl aAsbseennt,e uiiebryadgif n a hel P&k p el@elob ell,5 ASp
Pilgrimage, 06 694.

212 Fabri, Die Sionpilge; 86 inC|1 as s en, Al maginary 1E perience of the Diuvi
213Beebe Pilgrim & Preacher 179.

214C a r Pilgerfahiteri Texte zwischen Andacht und Abenteues 2 # beKae iSpi r i6duRabri Pi | gr i r
notes that this is shorter than the two hundred and eigheydays required by knightly pilgrims to perform the

same journey. The difference in length is due to the Syon pilgrims not being inhibited by unfaveathigr

conditions and other sources of delay which the knightly pilgrims faced. @Rilgerfahrteri Texte zwischen

Andacht und Abenteuer®5.

215This probably alludes to secular songs in this pefd.a s s e n Al maginary 1BEOxperience o0
2%6Cl assen, Al maginary 1Fxperience of the Divine, o
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locativepilgrimage the Syon pilgrimsareconstantlyinstructedto emulate what occurs to the

knightly pilgrims, even while remaining in their quotidian space.

Fabridepicts not only the gentle elementgtwd pilgrimage experiencéncluded inDie
Sionpilgera r e a | s and sometimeg tnsettling experiences to which the knightly pilgrims
weresubjected These elements were presentetiasngspecific spirituapurposeasthey
providethe Syon pilgrimavith an opportunity to experience the physical pain required as
sacrifice towards the benefits of the pilgrimageThe difficult events which thknightly
pilgrims enduredwvere recounted so that the Syon pilgrimgmhmeditate upon them and fully
embody the experiencé&!® For example,

On day 27, the Sion pilgrims suffer a strong wind that turns into a thunderstorm
and blows the ship to and fro. The pilgrims have great aaggs{, become

dizzy [syschwindlijand even become so ill that theetch [vnd erbrechen sigh
They fear for their lives, afraid that they will die and be put in a sack weighted

with sand, and then be tossed into the sea (as shipboard burials were indeed
performed at this time), there to be devoured by gianf seas h  éf ®OrTen,eGd e

says Fabri oO0the pilgrims have a woeful , di
vigil by whichever saidt whose day it happ
It was insufficient for the Syon pilgrims to

circumstances. Faibactively encouraged them to physically embody the experience, as to feel
seasick and fearful for their wellbeing, and to pray to a saint for their safety.

At times, boththe Syon and knightly pilgrimaretold to meditate upon scripturavents
While inJerusalemFabri f ocuses on | ocations of Christo
associ at ed wi ¥Bothphysicalsadmorddcativepilgrimsase.asked to
contemplate on specific sacred sites which are tied to Christian salvationbstosy t o0 A gr as p

their | ffiffor texwtmpd e, Fabri states Athe pil gri

217 Beebe Pilgrim & Preacher, 191.

28Cl assen, fil maginary 1E8& perience of the Divine, o
219 Darunb haben die bilgerin ain trurige scheri nacht vif dem wasser by denen hailigen der vff das nralrist.
Die Sionpilger 98 inBeebe Pilgrim & Preacher 191. Partial text included by author. Full text reaast warden
siech- das etlich sterbendie neet man in ain linlachen - vnd henck in ainen sack mit sand an dievfidi3
versencktz in das mer Da fressgrdge grossen merfish Darumb haben die bilgerin ain trurige scheri nacht vff
dem wasser by denen hailigen der vff das maul ist.

20Classen il magi nary Expel20i ence of the Divine, o

2lCl assen, Al maginary 1B perience of the Divine, 0
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upon these serious matters while looking upon the Mount Olive, the Vale of Josephat, and the

Val e of Hi nnom, ??moedaintinstecesDesasectidhsanedpunctuated with

instructions for noflocative pilgrimsto refer topassagesifa b r i 6 s e Rilgetbucer wor ks
andEvagatoriumfor more detailed description of what the knightly pilgrims $&or

example, when the knightly pilgrims arrive in the church of the ISelgulche, A [ w] hat t he
Holy Sepulchelooks like is described clearly by f.f.f. [Father Felix Fabrihis Evagatoides
um[Evagatoriunh. Go over *Fadri dadiint@ntion was to hay
experience the holy sites in Jerusalem, even if through reference to descriptions in his other

works, just as the knightly pilgrims did ata@contemplate the divine reality of these locations.

In order to deepen their spiritual understanding in certain situations, Fabri sometimes adds

extra informatiorto the narrativeof Die SionpilgerUnlike in his other descriptive accoupiise
hole of purgatory located in the Church of the HoBepulche, is described in aniquely
spiritual way. In both his other pilgrimage accoynts i s menti oned how Asim
can he ar?®EavevkrlinDiamSioapilger this location is describelichthat:

In the chapel there is a stone for holy water built into the wall, and when someone

puts his head into it then he hears a great roaring and a mournful rumbling, as if

he could hear lamentation and wailing from marmaling and shrieking people. It

is said that the crying out and wailing is that of the wretched souls in Purgatory

beseeching the pilgrims for help. Therefore, one should pray there for the souls

with the psalnDe profundis clamavi ad te, et cete¥a.
As gpposed to its description RilgerbuchandEvagatorium the Syon pilgrims are implored to
pray for the wailing souls they hear. This de

222penen ernstlichen sachen synnent die bilgrin nach in dem an sehen. des oelbergs. des tals losaphat. Vnd des
lehenna tals. vnd des todten md¥abri,Die Sionpilger 125inCl assen, @Al maginary 1BEAxperi enc
22Beebe, fReading Ment a7BedbePlilggm & Pneacher 1221h25; CarlgfiPilgerfahrted

I Texte zwischen Andacht und Abenteud9.

224\ie aber das hailig grab vnd stett ain gestalt haben has beschribt klédithn sinem euagatorium da gang

vber vnd liR Fabri,Die Sionpilger 117inBeebe, fiReadi ng Ment &a23. SéeialkogApperdiza ge i n

B for depiction of the Holy &pulcre.

225Beebe Pilgrim & Preacher 121-2.

226 In der capell ist in die wand eingemurt ain wychwasser staimd wenn ain mentsche sin he°
hoert er ain grof3 getalRvnd ain griRgramenas horti er klag vnd lamervon vil wainenden vnd schrienden Da

sagt man das gerieff vnd klag sy der ellenden selen in denirfegteden bilgrin vmb hilff Darumb bitt man da

far die selen mit dem psalmeBe profundis clamaui ad te et cetefeabri,Die Sionpilger 115 in BeebeRilgrim &

Preacher 121122;Be e b e , AReadi ng Ment 45 Pil grimage in Context, o
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highly spiritualin purpose?’ The difference in the journey is not indicative of two completely
unrelated pilgrimages but rather of two distinct experiences occurring alongside eaéffother.

Not only are the Syon pilgrims embodying the physical journey dirightly pilgrims but they

are also experiencing the spiritual reality of the sacred spaces which their counterparts would not

be able to access.
iii. Traveling apart from the knightly pilgrims

In addition to undergoing the same experiences as the knightly pilgrims, the Syon pilgrims
were also subject to an additional layer of spiritual journgeyAs with the example at thidole
of Purgatory, it occurred at times in tandem with theiightly counterparts, while not at others.
On the sixtyfourth day, there is a whole chapteré Sionpilgeri nt ended f or t he 01
pilgrims only, as opposed ?2 dhistchapter @nactpthei s on e d
events of the passion narrative and places the Syon pilgrim in the events of salvationthastory
wereof central importac e t o uidarstanding ghe HolyLand. As noted by Albrecht
Cl assen in Al maginary Experi ence idddrmetddye Di vi n
Passionliteratures u c h  as L ud &itaflJeswCGhrisiag suchraytidegaintings Bwolf

Meister, and traditional accounts with which the spiritual pilgrims would have been fafifiar.

During the account of thieassion narrativehe Syon pilgrims are urged to act as spiritual
witnesses. They begin by witrséisg Pontius Pilate cmlenning e sus t o deat h. @A Wh
[ Pil ate] washed his hands he thought that he
said: His blood is upon us,cetThen the pilgrims sing thege o n s &4Thedarrative
intensifies as th Syon pilgrims witness the crucifixion of Jesus. Here they are asked to interiorly

picturein the fullest sensthe scene being describ®dfi Whi | e He |[Jesus] praye

2"Beebe, fReading Ment 4M47.Pi |l gri mage in Context,h O
228Beebepilgrim & Preacher 191; Beebe, fAReading 4M&ntal Pilgrimage |
2These terms ar e rHiéndigrnesybrda nodefadgnen rhter bilgriénespectivedy. Fai,

Die Sionpilger 119inCl assen, Al maginary 1FIxperi ence of the Divine,
20Cl assen, filmaginary 1E perience of the Divine, o

281vnd do er die hend wuosch. vnd maint er wer vnschuldig an dem todt cristi. vnd die iuden sprachen. Sanguis eius
super nos et cetera. Da singendie bilgrin das ResponsoFabri,Die Sionpilgey 129 i n Cl assen, Al m
Experience of-1288he Divine, o 122

22Cl assen, fAl maginary Experience of the Divine, o 123.

40



themselves upon Our Lord and attached Him to the cross like a lamb on the bubck ¥ a b | e 0 .
After witnessi ng pghmsiare asked to phia tha MirgintMarg as She bunies

him. AAgain, Mary forces her way into the tom
Him, and only grudgingly leaved Him again. But since she really cannot stay, she allows them to
takeherat of t*This sediontfithe text ends with Mary awaiting Jésesurrection

from the dead® Fromhereonward, the Syon pilgrims meet the Virgin Mary on many occasions

while in the Holy Land.

At many points along the journey the Syon pilgrimsal@wved to enter into dialogue with
the Virgin Mary For example, on day sixtyine they beseediert o Aihel p [t hem] to
the hidden 2#Toeinlkei seshetséplies that @d[a]s Go
secrets through me, so Godesdt certain people to whom He reveals the secrets, especially
those who imitate me as much as they are capahfé’afhrough this statement, the Syon
pilgrims are to imitate the Virgin Mary in all things but especially on their joudneyne such
discouse on day ninetgight she even identifies herself as a pilgrim, much like the sigtiesso
be informed that from my early youth until the day of my death | have been a pilgrim and have
wandered from one place to another full of love. But | did thisawitldigressing into the world
and without losing my self o n ¢ e n £3%Aa mentmmed previouslyhe Syon pilgrims were
not to deviate from their pious ways, nor were they to be tempted by worldly pleasures while
traveling, unlike how the knightly pilgnswere known to havactually acted while on their

233In dem gebett fielen sy trutzlich den herren lhesum an. vnd wurffend in vff das crutz. as ain lemlin vff den
metzbancki-abri,Die Sionpilget 132 i n Cl assen, il maginary Experience o0
234 Aber Maria tringt bald in das grab. vngmbfacht iren aller liebsten sun. vnd kust in. vnd schaidt sich fast vngern

da von Doch so sy da nit mag herren. so lal3t sy sich heruR fieren. Vnd dar nach so nement die knecht der herren
stangen vnd habekabri,Die Sionpilger 134inCl1 as s en, EXlpneargiemacrey @28. t he Di vine, 0

25Cl assen, Al maginary 1F perience of the Divine, o
236 \Wer gibt vns ze verstan die verborgnen goeliche haimlichkait Ach soeten wir wirdigbin Die Sionpilger
155 in Classen, Al magin2zbry Experience of the Divine, oo

237 Asmich got hat v erwelt. ze wircken in mir sin haimlichkait. Also erwelt im got ettlich lut vB3. denen er offnet die
haimlichkait Vnd besonder der die sich mir glichen nach irem vermugdmi, Die Sionpilger 155 inClassen,

Al maginary Exipeirh2@naeae of the D

238 gondwissen das ich von luget vff bis an den tag myner verschidung bin ain bilgrin gewesen vnd bin vil lyplich

vmb von aim ourt zuo dem andernn gegangen. Doch aun wytschwayffung vnd aun verzyttung ming-gbmuets.

Die Sionpilger 203inCl assen, Al maginary 1FS% peri ence of the Divine,
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journey?*° As such, the Virgin Mary serves as the role model for how the spiritual pilgrims are

to behavethrough their journey.

Through the extra layer of spiritual journey, the Syon pilgrims have more locations opened to
them than the knightly pilgrims. For example, the Syon pilgrims can go wherever they would

like, without restriction.

In the Holy Land he [the knightly pilgrinthust follow the heathen [guides]
wherever they go and must leave many holy sites unvisited. And he cannot freely
visit the holy grave, instead only once the heathens have unlocked it for him. Yet,
they do not allow him to stay there for long, and rush &vay, and so he leaves

the Holy Land agaig [A]ll this does not affect the Sion pilgrim who is free of

all troubles caused by the Saracens and traverses the Holy Land whenever he
wants to go without any worri&$

Similarly, the Syon pilgrims had accesddoations they would not have been able to enter

physically. This was particularly valuable to women as many sacred locations in Jerusalem were
male-only spaces, i which they would not be allowed to enfétFor example on the

Romfarhtthisis madeexptii t : A[ i ] n the church inewomdnso St J
dareenter However, the pope has given a *Hliispensat
unclearif the Pope actually gave dispensation, or if Fabri is using his narrative autb@rignt

such permissiof*® In either instance, the effect was that the Syon pilgrims were allowed access

to every sacred center in a wiaywhich they would not have begermittedif visiting the

physical locatioi whether due tdhe political situationor church authorigési and thus to gain

theassociatedhdulgences and spiritual benefits

239See Rule 8 and 9 i@ a r Pilgerfahiteri Texte zwischen Andacht und Abenteuey 3 0 .

240\/nd im hailigen land muoR er ziehen wa die haiden hin wend. vnd vil hailiger stett lassen vnbesuockiasnd in

hailig grab mag er nit gan so er will. aber so im die haiden vff schliessen Do last man in nit lang an ainem ort. aber

flux ylt man mit im dar von. das er wider v3 dem land kumie all nichtz bekimrent den Syon bilgrin. Der fry vnd

ledig staut von aller beschwerung der Sarracenen Vnd gat im hailigen land vmb war er will. AufaorgDie
Sionpilger84inClassei | magi nar y Ex per 118 see for amnther éxhpke acbeissvta the éolyo

Grave FabriDie Sionpilger113inCl as s e n, Al maginary 1Elxperience of the Di
21Bird, Al ne@aul gences, 0

242 |n der kirchen ist auch Sant lohannes cappell in die kain frow dar gaun Aber der baupst dispensiert mit den Syon
bilgrin. Fabri,Die Sionpilger 324inBeebe, AReading Ment&l Pilgrimage in Co
Beebe, fAReading Ment aliBedbePlilggm & Pneache; i 1n9 5C,o nk eeaxlth,edor , A Spi r
Pilgrimage, 060 694.
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[ll. Die Sionpilgefi Summary

In writing Die SionpilgerFabriaimed to rectify certain issues that his reading audience faced
in their inability to travel to the Holy Land to experience locations of Christian salvation history
and gain the indulgences associated with them. He did this through setting up a jouchey wh
would allow the sisters of Medingen and Melingen to voyage in spirit, along with their physical
counterparts, and to perform the pilgrimage in daily segments without leaving their cloistered
lives. In addition to journeying with the knightly pilgrintke Syon pilgrims experience a deeper
spiritual reality unavailable to their physical counterparts such as at the hole of purgatory or in

the conversations with the Virgin Mary.

In visiting the Holy Land in this way, spiritual pilgrims see Jerusalemihfisur est 6 st at
envisioned by the Catholic Church. They are n
Turks, Saracens, and Ar abs 3fhisawagohembacking ol | an
on pilgrimage without being exposed to the physical dargjéraveling during this time while
accruing althe spiritual benefitof bodily journey?**® This pilgrimage may also be repeated as
many times as the Syon pilgridesiredwithout any bariers, as long as they received the
permission of their superiafé® Although indulgences were not explicitly promised, there was
the potential to gain richer rewards as a Syon pilgritheis benefitscamefrom God and not
Church authorities. For the Syilgrims Die Sionpilgerrepresented not only a way to go on

pilgrimage but the ideal way to engage in this practice.

Die Sionpilgempresents an authoritative example of a spiritually beneficialowative
pilgrimage practice. It is therefore an ideadt case for seeing if modern pilgrimage typologies
are useful irdescribing this type of sacred journeBefore such an examination may be
undertaken, a discussion of the typologies of Victor Turner and Edith Turner, and John Eade and

Michael Sallnow is needed.

244\/nd beschwerung boeser cristen vnd der dircken. sarracenen. araben. mit zoell. vnd vnbifidiraidie

Sionpilger 83inCl assen, @Al maginary 1lExperience of the Divine, Do
#5Cl assen, Al maginary 1Experience of the Divine, o
26C| assen, fpemaige nncaer yotE7xt he Di vi ne, 0
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Chapter Two i Seminal Pilgrimage Typologies Clarified

Modern pilgrimage studies had its beginnings in the seminal work of husband and wife
anthropologists, Editliurnerand Victor Turner, with their publication &hage and Pilgrimage
in Christian Culture(1978). A second generation of pilgrimage scholars emerged in response to
the Turnerso theory, most notably catalyzed
Sal | rContestisg the Sacred: The Anthropology of Christian Pilgrin{ag§81). Given their
place as seminal typologies within the field of pilgrimage studies, they are an ideal starting point

in discussing noiocative pilgrimage journeys.

In this chapter | will outline botbommunitasand contestation theories. Once this is dbne
will use tre work of Maurice Merlea#onty to clarify the phenomenological nature of the
pilgrim, thus solidifying the ability of these typologiesdescribenon-locative pilgrimages.
According to Simon Coleman, both understandings of pilgrimage are useful bupietem
rather, they are complementary to one another. Drawing on this, in this chapter | will consider
the central elements from each typology in order to bring them into conversation with the

journey framed byDie Sionpilger
I. The TurnersThe Emergere of Pilgrimage Typologies

Within their foundational workimage and Pilgrimage in Christian Cultyr¥ictor Turner
and Edith Turner present a typology of pilgrimage which reflects ethnographer Arnold van

Gennepbs work on rites oflLesRides duPgssaganemnmap t r i

men have to make betweenwelle f i ne d st afnos notblythatwhiehtsigndieds 0
the shift from bofioodto marhood?*’ The Turnerroposehat Christian pilgrimages tend to
follow much the same pattern as these rig@sthem, hepilgrim journey occurs within three

distinct steps which are dediated by the culture in which it is perform#8.

27"Turnerand Turnef | nt roduction, 0 2.
Edith Turner, 0APr ef adnemageandtPigemadgeangChristiaraCulku(dl&ndYiork:i on, 0
Columbia University Press, 201 Xxiv.
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First, the pilgrim leavehis/herquotidian environment to journey towards a sacred space.
This location typically isdentified beforedeparture a a site of importance to his/her religion or
culture. In leaveaking, the pilgrim is stripped of his/her social standing within their home
community and becomes equal with fellow journeyikyrimagedestinations, also referred to
as sacred centers, are locations out ttibag is,outside of the pilgrirés quotidian reality*°
According to the Turnershese sites are typically associatethveiny of the following: a sacred
image of a divine figure or cultural story; apparitions of the divine figure; the birthplace or
locations of defining life eventsr thegrave of a holy persoft® Sacred centers are locations of
spiritual magnetism whereimaclesare said tdhaveoccurredandindeedcontinue to happen
Thust he pil grimés faith is strengthened and hi s
interaction with the diviné>! At the point of departure, the pilgrim leaves the familiar toremte
liminoid®®2 state. The terrtiminoid is utilized in this instance to indicatieatpilgrims choose to
engage in pilgrimageThis is in contrast tthe termliminal which is indicativeof practices that
are religiously or socially compelleds in the case of van Gendepites of passagé® In both
liminal andliminoid statsiit he nor mal does not apply. 't i s
l'i ke the | ooki nd*AshoathejoumewilludfolddsfunkAowintiee . 0
liminoid is not only a transition but is also the potentialityiawhat may bé.%>° By choice, the
pilgrimenters astate @b et wi x t aleidg neitber avlomenbr,at the sacred cépter.
They are ®#6n the wayo.

Edith Turner, @Pi | gEndyaopegdiaaf RefigiohindsayeJones (edWPed. (Detroit:
Macmillan Reference USA, 2005): 7145. It should be noted that the Témeirs research focus was on Catholic

pilgrimages in Latin America and Eyrce . Mi chael A. Di Gionvine, fAPilgri mage
unity and differencé An i nt r ordudsm59i no.r8 (26011)252.
°Turner , APil grimage: An Overview, o0 7145.

lTurnerand Turnefi | nt r o6.ucti on, 0

252 iminoid is related to théiminalin that the former is the voluntary entering into a betwixt and between state
through the active choice of the participant. See for |
35. An exception to this would be the penitentidgpimages of the Medieval period. For more information see:

Martin Leigh Harrison,b508Penitential Pilgrimage, 0 501

2 Turnerand Turnefi | nt r od®ucti on, o

®Ross, filntroduction, 0 XxXxX.

25Turnerand Turnefi | nt r odBucti on, o

%6This is further reflected in the @dregrmatibandcyggnatefto t he t er
the Greelkkeniteig the term originally meaning foreign travel, sojourning in a foreign land, and/or exile.

257 Matthew AndersonSomething Gran@lontreal: Matthew Anderson, 2012).
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Second, the pilgrim journeys towards the sacred center. During this process of movement, the
pilgrims become conscious of thawareness of temporary release from sociab.&&4dt is
during the act of meaningful movement thatpiigrim purportedly experiencemmmunita$®
or intimatefellow-feeling with fellow travelergasi c o mmonpl ace soci al di st
and individual s r el?PThedisappeararmef Hierachylwging as equ al
pilgrimage travel allows fomeaningful communication between those wiey not be able to
communicate thusly in the everyday, hierarchical, community structuseeXperienced directly
onthejourness a fistrong and sudden feeling of being
racéo.

According to the Turnergommunitasnay appear in three distinct forms. The first,
spontaneousr existentia) exists in spurts along the journey and is characterized by its nature as
defying volitional constructiof® The secondpormative attenpts to odify or formulatefia
system of ethical precepts and legal ralehich arise out of the original experience of
spontaneous communit&s This may be seen in examples of structured pilgrimages which are
planned by religious group8? The third,ideologicd, is the implementation of the precepts
codified innormativecommunitagvithin the social structure of daily living. Within the new
social structure there is the expectation of, and planninggontaneousommunitago
occur?®® According to Edith Turner, this remembered state may prompt changes such as
becomi ng nechuick, thenta proptfdn @dominant political system, oatiimunitas
resurges once more, emerging from the spatfreedom often found in [the] betwiand
b e t wé&%Thetattertwo forms ofcommunitasire generated from a remembering and

attempt o recreate the initideeling of spontaneous fellefeeling.

28Turner , APil grimage: An Overview, o 7146.
Not to be confused with com®Ounity. Di Gionvine, #APilg
%°Ross, Alntroduction, 0 XXX.

®lEdi th Turner , i RiBneydopeatifi of RedigivosiRites, tRiduals and FestiFadak A.

Salamone (ed.) (New York: Routledge, 2004), 97 in Di Gi
%2yictor Turner and Edith Tur nembolfiAp pfenhadigeesmdAs:, ONot es on
Pilgrimage in Christian CulturéNew York: Columbia University Press, 2012)2.

Turner and Turner, AAppendix A,0 252.

264D j Gionvine, APil grimage, 0 248.

%5Turner and Turner, AAppendi x A,0 252.
%6Turner, ARite®8imDi G nnmuvnintea2s3ioPi | gri mage, o
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As pilgrims reach the sacred centitrey are exposed to increased and intensified symbolism
representative of the traditional socaligious structure. Their ondéeee state increasingly
becomes circumscribed by Asymbolic structures
statuay, andsacralized e at ur es of 2 These shoreg symbola petome .
increasingly frequent in order to prime the p
experiences of the founder and of those depicted as standing in some clogeshgtatiith him
[ or ZA&he Tudners note that the accumulated fatigue generated from long distance travel,
away from the quotidian, leaves pilgrims in a state when they are vulnerable to such cultural
symbolic encoding®® Once pilgrims reach their destition, they often engage in a ritualized

encounter with the associated figure and may experesmoenunitasvith the figure itself.

Third, pilgrims return to their quotidian environmgostensibly changed. They return to a
modified position within the saal hierarchy reflective otheir status as pilgrim Thar shift in
communal status does not come in the form of increased economic prosperity, as quite the
opposite tends to occur, bnaitherin spiritual capital. Within the Christian community the
retuming traveler is regarded as having progressed spiritually through the experience of the
pi |l gr i ma g eahdthronghdirectsconiag with thaoly.?’® In addition, pilgrims often
report that they have been changed by the experience either spiritually, emotionally, or

psychologically.

When looking for the Turnerian typology in relationship to any pilgrimage journey, four key
elements emerge. First, theyage should take place in three overarching phases: the leave
taking (corresponding tojwvann&enepbdmi ipareéeodo)m
( Aploismi naireo). Second, pilgrims choose to eng
them through their religigultural tradition. Third, while on the journey itself pilgrims should
experience&ommunitasn one or more of its formspontaneousormative oridealized
Fourth, when nearing the sacred center there should be a greater mfiisyombols associated
with the pilgrimdéds religious tradition. Upon

experience of encounter with the divine.

26’"Turnerand Turnefi |l nt roducti on, 0 10.
28 Tymerand Turnefi | nt r oduldt i on, 0 10

29Tyrnerand Turnefil nt roducti on, 6 11.
20Tyrnerand Turnefi | nt r od u ion, o0 15.



II. Eade and Salow: A Typology ofContestation

It is importantwhen considering the foundational typology of the Turners, to also present
theircritics. The most influentishmongthose wharitiqued the Turnery/pology wereJohn
Eade and Michd J. Sallnow intheir Contesting the Sacred: The Anthropology of Pilggea
(1991) Within the introductory chapter to this collection of pilgrimage conference papers, Eade
and Sallnow propose that the main problem with the Turnerian model cothatunitas
presupposes a Marxist/utopian rgalwvhere all pilgrims discusandwork towardsoneidealized
worldview?’! They agree with GlanBowman in that the Turners have essentially separated
pilgrimage studies fAfrom t he eserted@imunitabasts of h
transhistorical and 4dYimheieplityefpigmmageaas describedyoy al f o
Eade and Sallnoyis that rather than promoting statesofmmunitaspilgrimages constitute

journeys of contestation.

According to contstationtheory, instead of one unifying discourse, pilgrimages are made up
of many competing meanings associated with the sacred loé&tieor. example, drawing on
the work of Bowman, on a macro level the city of Jerusalem is home to sacred centers for the
faith traditionsof Judaism, Christianity, and Islaiff. At the micro levelspecific locations are
imbued with meanings that magbased on denominatiativisions owi ng to their 0
under st andi n%Wbefeastfoh @reek @rihadax giliys, the geographic location
may not be as important #g icons contained at the site, for Roman Cathttiegeographic
|l ocation is important dAdAin that it is illustra
Jesus [or a particular Saiaf’® In addition, within a denominatipmultiple meaningsay often
emerge,lie most obvious of these being the different meanings and mativasgthe pilgrins
visiting the shrine anthe peoplavho maintain and care for the ar@dficials tending the sacred

center are charged withp r ¢iriglesacted objects and areas from those not specifically

2lEade and Sallnéw, #dAlntroduction, 0
272Gl enn Bo wma n JtinefaifelTevamsatAntergpblogy ofPi | g r i mbBimeasions of Pilgrimage
An Anthropological Appraisakd. Makhan Jha (New Delhi: Intbrdia Publications, 1995, 3 i n Eade Al ntr

to the Illlinois Paperback, o xii.

2Eade and Sall néw, Al ntroduction, 0O
2“Eade and Sallnéw, filntroduction, 0o
2’Eade and Sallnd3v, flntroduction, 0O
2 Eade and Sallnddv, flntroduction, 0O
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val i dated by t RéPislhgrriinnes ,a uotnh otrhiet ioetshoeer hand, o

the same notion of the vulnerability of the sa:t
enter the sacred centerand i or ex ampl e, J atithe LoEdedshiine r esear
points out how Apil grims ar e é uahpracticesino wi el d

defiance of the wf%hes of shrine officialsbo.

Not all conflicts are overt in naturehere the disagreement between groups is &emn
Coleman notes that instances of conflict may be implicit in nafiareinstance, the sick who
travel to Lourdes do s owhiclamay berincconfiagwithtbe t hei r o
official discourse of the shrine authorit#8 As pilgrimswould not necessarily express these
interior reasonings and beliefs, they do not conflict opbuatystill exist in opposition to the
narrativeothers atthe sacregite | n t hi s way #Aindividual s or gr ot
necessarily specifi c?Thiswllowsiotdeergantmeanings ofthe e ach o

sacred center without awysible corestationbetweergroups.

As there is no universateaning for any sacred centkre to the multitude of meengys
given by differing groupsade and Sallnow posit that the geographic location itself does not
carry any inherent meaninBatherj t f uncti ons answvhiéhfigireseof i gi ous Vv
authority and pilgrims alike attributbeir own meaning Using theprevious example, the city
of Jerusalem does not contain inherent characteristics whitzhedis suitability as a sacred
centef or Judaism, Christianity, or | sl am. Rat her
functionas a vessel into which all agentdiether religious official or pilgrimcan pouin their
ihopes, prayers, and aspiratigensan,d tucn’tec csdmma
addi ti on t capacine absotbdhase meanifijst must al so be abl e
mul tiplicity of?23FoeBaileqnd®allsow,dtish e o U olackdf ibherend s
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meaningwhich allows it toreflect a plethora of meaningsis makes it ideal as sacred cenfes

a result, fmhgeenevessab foneept] of #pilgrimag

This is not to imply that there is no typology proposed by Eade amib®alln addition to
their contestation model, they arguatthilgrimages are constituted theee factors: persons,
places, and texf8> As noted by Colemamand confirmed by Eade in tiiintroduction to the
lllinois Paperback these sources aretdefired by Eade and Sallnow Contesting the Sacred
Later, Evgenia Mesaritou, Simon Coleman, and John Eaakendedhat these three factors
Amay involve forms of ideologically charged f
on, through which diffeent and often competing accounts of pilgrimage journeys, destinations,
and exper i en c?® Thefactas oppersodsuptagagdditexts are a way of
communicating the variables which interact to form a complex web of interconnected and

competingmeanings at any sacred center.

Whenconsideringcad® and Sal |l nowdés typology in relatio
it may be summarizeas containingwo elementsFirst, there are multiple meanings present
within the pilgrimage itself, witlspecial attention given to the sacred Siteese instances of
contestationmay be explicit or implicit in natur&econd, thelifferences of meanings generated
may be described through the triad of peoples, places, and texts.

lll. Merleau-Ponty: The Embaed Pilgrim

In considering the suitability dhecommunitagnd contestatiotypologies to discuss nen
locative pilgrimage practicethe lacuna of nceiocative journeysnust be addressed. Without
clarifying this silence, it is possible to reduce thisetyb sacred journey to only those which
involves physical leaveaking?®’ The clarification required is present in the formtaé bntology

of the human persaas describetly Maurice MerleatPonty(19081961) Throughout his

%'Col eman, fADo you Believe in Pilgrimage?,0 360.

Eade and Sallnow, Alntroduction, o 9.

%Eygenia Mesaritou, Simon Col eman and TadumshStudiedg, dce, Al ntr
1 (2016): 5.

287 This tendency towards reducing pilgrimage to locative jouriggiscussed in HiIBmith A Cyber pi | gri mag

Study of Authenticity, o 3
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careerhe consistently wrote agairtbie tendency to bifurcate the human person into physi

and intellectual processes and pinzileging one over the othef®
i.  The hstory of modernphenomenology

Prior to discussing thehenomenological understanding of the human person, as per
MerleauPonty,his sourcesnust bebriefly consideredMerleauPontyd s i ni t i al Il ntere
phenomenology was sparked upon discowdrye late thought of Edmund Hussérbm a 1939
articlein Revie internationak de philosophig®® This work promptedvierleauPonty to visit the
newly established Husserl Archive at the Catholic Univérditouvairf® where he studied
Husserl 6s | ater wor ks, most o fHusseh alongwithhisd not
student and critidlartin Heidegger, would become the basis from which MerRawty drew

his phenomenology.

Edmurd Husserl 18591938) is considered the founder of thedern phenomenological
movement®! He wished to offer a new stang point for Western philosophy while
incorporating elements from earlier traditigfi$Husserl waseflecting upon the epistemological
concern of the turn of the centuas expressed lgeorg Wilhelm Friedrich Hegehow can we
say to knowanything about reality?® For Hegel, andor Husseriin turn, the answer was to
appeal to knowledge as it is perceived through the sensttsas explained by the sciences and

as experienced in fAoneds imffedi ate awareness

28 For a full description MerleaRont ydés writings agaMasthéws el i Embodi msmt
MerleauPonty. A Guide for the PerplexedNew York: Continuum International Publishing Group, 2006}428

®EricMat t hews , i P hveneawranty:dIGoide jor thie Perplexédew York: Continuum

International Publishing Group, 2006),

20 The Catholic Universitof Louvain, which MerleatPonty visited, isiow known as Katholieke Universiteit

Leuven

PIMat t hews, 1 P Ibeltrsloonicebe noted thay thedephenomenolog was used as early as 1765 but

not in a welldefined way. Joseph Kockelmamhenomenology: The Philosophy of Edmund Husserl and its
Interpretationsf New Yor k: Doubleday, 1967), 24 in Clark Moustak
Concept ual PRenanermlagical Resaarch Methg@lbousand Oaks, CA: SAGE Publications, 1994),

26; David Woodruf f JIhmeiStaifard Eficiclopediaoihylosdplst.gedwana N. Zalta,

Summer 2018 edition, kttps://plato.stanford.edu/archives/sum2018iestphenomenology>.

2Matthews, TfPlHBenomenol ogy, O

293 George J. Marshalh Guide to MerleatPontyds Phenomenology of PerceptifMilwaukee, Marquette Press,

2008), 48.

Moustakas, fATranscendental Phenomenology, o0 26.
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As Husserlstatesphenomenologyustbegin with an emphasis on human subjectiaiyit
encounters objects through thedily sense$®fi Ul t i mat el y, all genui ne,
scientific knowledgerests on inner evidencas far as such evidenegends, the concept of
knowl edge &%Inosderdosolleatthis infarmation, the individuahustdirect their
consciousness towards object of studyreferred to asintentionality of consciousne$®’
From this firstperson perspective, phenomenology may be understdddds e s ci ence of
essence of “usysatis notdodeseribesvbat stsi, butrathean fiunder st and

that grasps t he me®Thésameannfs aw beadrated/teroughtiew . 0

interaction between the indPvidual 6s consciou

Through his understanding of phenomenology, Husserl presents as its ultimate goal
transcendental knowledge, fiknowledge of the Absoluée®®! He states that one should aim to
uncover thdiessencasof each concept. This should be done without the distracticensyof
concepts which correspond to the object unto i#8&lh order todiscover theséessencesthe
subjectmust engage ifiepoctto( obr dic ket i n g ;forfo ne xti hset eGirceecedk) s k e p |
of abstainingor hold backfrom beliefor judgement® Husserl believed thatithout this
stepping backrom preconceptionthe observer would only be able &zhieve a distorted view
of the essence of the &gt th e t hesi s of my pure Ego and its
and plainly indubitabl e, t hus3*Ehismeadssbrealp po s e d
away fromeverydayudgements, understandings, and scientific knowledge of the digjmes

attended toin order to becomaware of our direct experiences dhdfimeaninge given tothe

2% Matthewsii PhenomeB&ol ogy, 0O
2% Emphasis mine. Edmundusserl,Logical Investigationstrans James N Findlay, vol 1 (New York: Humanities

Press, 1970), 61 in Moustakas, iTranscendent al Phenome
297 Husserl draws upon the work of German philosopher Franzt&ss (18371917) in his use of this term.
Matt hews, fAPhenomenol ogy, O

2%Matt hews, i PheShmomehn o licPghye,ndo nee;nol ogy, 06 <https://plato.s
entries/phenomenology>.

299 Marshall,A Guide to MerleatPonty, 49-50.

300 Marshall,A Guide to MerleatPonty; 50.

301KockelmansPhenomenology 24 i n Moustakas, fiTranscendent al Phenom
32Matt hews, fAPheMomenol ogy, o

303 Marshall,A Guide to MerleatPonty, 50;Mat t hews , i Phelno ndeorhanl oFg yn,dd ayin fAHusse
The Concise Encyclopedia of Western Philospphg. Jonathané® and James O. Urmsorid 8d. (New York:

Routledge, 2005751 76 ; Moust akas, AiTranscendent al Phenomenol ogy
<https://phto.stanford.edu/archives/sum2018/entries/phenomenology>.

304 EdmundHusserl,ldeas trans. William R. B. Gibson (London: George Allen & Unwin, 1931)-145 in

Moustakas, fATranscendental Phenomenology, 06 33.
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intentionalobjectof studywithoutany distortio®®® Whenthis process iachievedit results in
fiphenomenological reductionvhich Hussertontended would allow for the phenomenological
process t@ome to a completéranscendentainderstanding of théessencesof an object®
More simply put, th@bject unto itself without the view@&rinterference.

Another major influence on the phenomenology of MerRaunty isMartin Heidegger
(18891976) As a student of Husserl, he was criticatrahscendental phenomenology. Instead
of his teacherds emphasi s on c odeggerwasumere awar en
concernedboutderiving meaning from the act t¥ing in the world3®” Through our very nature
aslimited beings it is impossible tachieve status asanscendental subjedHu mani t y 6 s
finitude is not something which we can, or should attempt to, overcome as it is the essemce of
characteristics as humatf8 iEpochéd is impossibleaccording to Heidegger, as it requires a
putting asidgheveryway in which humansome tounderstand the worldHe stateghatthe
only way in which wanayinterpret the meaningf objects is through our concerns and
associations with thems conscious being§he subject will always be a part of his/her research
throughthese interconnectior$? Instead of attempting to section off such contextualizing
elementst he subject shoul d i nBasearngahex@migaioga hown t he
things appear to us in the course of our ordinary interactio®. central importance for
Heidegger wathat humans do not exist in a vacuuiVe are constantly in the mress of being
in-theworld.i We are a part of the worl d?3®ut a specif

MerleauPontybuilds upon Husserl and Heidegger. He presents thigmout any conflictin
their understandings, as they are both sources of insight and not its ultimate®&iiipactéo

S5Fji ndl ay, 0 Hus s¥/6;Marshali,d Guidetd MesleatPdny; 50;Mat t hews, fPhenomenol
10; Moustakas, ATranscendental Phenomenology, 60 33; Smi:
archives/sum2018/ entries/phenomenology>.

306 Marshall,A Guide to MerleatPonty, 50-51.

307TracyMcConnellHenry, Ysanna Chapman, and Karen Francis, HfAHuUS
d i s p almternatipnal@ournal of Nursing Practicgl, no. 1 (2009)8.

308 Marshall,A Guide to MerleatPonty 51;Mat t hews, fPHé&nomenol ogy, 0

309 Marshall,A Guide to MerleatPonty, 51.

300McConnellHenry, Chapman, and Francis, AHusserl and Heideg
<https://plato.stanford.edu/archives/sum2018/ entries/phenomenology>.

SMat t hews, i Phlen o nsenri o lhg g yii,Pch esi/patosstandord @dufarchives/sum0tlgs
entries/phenomenology>.

S2Matt hews, fAPhBnomenol ogy, O

313 Marshall,A Guide to MerleatPonty, 52-53.
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appears in differentway thanhow it was presented by Husserl. Insteadroencouragement

for the subject tthecomeseparatérom all concerns and associations with an object, Merleau
Pontysuggests that s/heshoulde | ax t hi s understanding to be at
strangenes s*IpdddittornMerleatBanty ektendsiu s ser | 6s concept o]
body and Hal e g g e r énsheWwaeld, and in doing so aids aefining the woulebe pilgrim.

ii.  Turning to thdiving body

In his ThePhenomenology of Percepti¢h945) MerleauPontypresents a
phenomenological understanding of human beings as neither reductively material nor essentially
intellectual/spiritual®*® Rather he tsedt h e tivimg badyofile corps vivaritto represent the
holistic, experienced reality of beimgman.With this term, MerleatPonty rejects that human
experience is restricted to theocess of thenind, the cogito, suggesting rather that it arises in
the interaction of the hman person as middody unity witht he wor I d A[ t] he wor |
think, b ut wHk%A\s he points bt ieiinot possible to experience the world through the
process of thenind without having first experiendét through theperception of the body:
AThus, we must not wonder i f musesayttmewbridiswhatr cei v
we p e r3¥ Ehelivimgdadyencounters the world through the senses, making meaning
through acts of experiencing and understanétfg.

Although it is through the human body that the world is perceived, this does not place it
above intellectual processes. Rather for MeHeauty, thephysical and intellectual/spiritual
aspects of the person are not two separate elements but rather work togetiangrbedyis

to be understood as abandoning this dichotomy altogether.

S“Matt hews, fAPhé&nomenology, o

3151 use the term intellectual/spiritual as MerleRonty uses one term or théher, depending upon the context.
2% e monde est non pas ce que je pense, mais ce queNessauPonty,Phénoménologie de la Perceptjoti-

xii in MerleauPonty,Phenomenology of Perceptidrxx.

31711 ne faut donc pas se demander si nous percevaaiment un monde, il faut dire au contraire : le monde est
cela que nous percevoriderleautPonty,Phénoménologie de la Perceptjotin MerleauPonty,Phenomenology
of PerceptionIxxx.

S8Bul lington, #ATR&® Lived Body, 0o 25
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[T]he psychephysical event can no longer be conceived afténe manner of
Cartesian physiology or as the contiguity between a process in itself [the
perception through theody] and acogitatio[the intellectual procegsThe union
of thesoul and the body is not established through an arbitrary decremifeat
two mutually exclusive terms, one a subject and the other an object. It is
accomplished at each monémthe movement of existené¥.

Taken concretely, man is not a psyche joined to an organism, but rather this
backandforth of existence that sormes allows itself to exist as a body and
sometimes carries itself into personal acts. Psychological motives and bodily
events can overlap because there is no single movement in a living body that is
an absolute accident with regard to physical intentzmsno single physical act
that has not found at least its germ or its outline in physiological dispositfons

Through MerleatPonty it becomes clear that the intellectual/spiritual and physical dimensions
of humanbeings function not as dichotomous elements, but rather as a complementary whole

which allows for the subject to move through and understand the world.

What can be said of pilgrims as human perssmisat they areonstituted byhe interplay
betweerthe phystal body and the nephysicalintellect/spirit. Further, asommon with all the
pilgrimage typologiesreated hergethe person ialwayssituatdwithin a specific historical
context. Al am an intersubject i vlieitudtionedutd, no't
rather by being this body and this s*%Asuation
suchpilgrims experience iikewise a mutual intertwining of physical and rphysical

components of human being in relationship with the wanldhis way, noAocative experiences

S¥[L]6 ®v ®nement psychophysique ne peut plus °tre con-u
contigupt® dbéun processus en soi et dbébune cécetitatio. L
arbitraire entre deux termes ext®rieurs, | 6un objet, |
mouvement dMerldadPentyiPeénamiénolegie de la Perceptjd05 in MerleatPonty,

Phenomenology of Perceptio®il.

0. 6honomec rc t ement pris nbdébest pas un -prgyeht sdhe | oenrntsten
tant6t se laisse étre corporelle et tantdt se porte aux actes personnels. Les motifs psychologiques et les occasions
corporel |l es -lapeepanece nqtu 6sidl e mtéreest pas un seul mouvement dan
absolu © | 6®gard des intentions psychiques, pas un seul
dessin général dans les dispositions physiologigMesleauPonty, Phénoménologie de la Perceptjdi©4 in
MerleauPonty,Phenomenology of Perceptio®0.

321 Je suis un champ intersubjefcthon pas en dépit de mon corps et de ma situation historique, mais au contraire

en étant ce corps et cette situation et tout leerastravers euxMerleauPonty,Phénoménologie de la Perceptjon

516 in MerleatPonty,Phenomenology of Perceptiofi78.
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may be understood equalginstances of pilgrimage. Although they are initiated through the

intellect/spirit,they are actuallgxperienced through the complementaf living body
IV. Bringing TypologiesTogether

With the clarification of MerleatPonty, it becomes possible to use the typologies of the
Turners and Eade and Sallnow teeatnontlocative pilgrimage. As discussed by anthropologist
Simon Coleman ifiDo You Believe in PilgrimageCommunitasCaontestation and Beyog
A[ bloanmimitagsnd O6contestationd have proved except
wi t33 o .

In bringing these ideas into conversation with pilgrimagepresented iDie Sionpilgen
will not be looking for a perfect match with either understanding of pilgrimage. As Coleman
notes, neitheis anexhaustive pilgrimage typolggAlthough there may be periods of
communitagnd/or contestatiomm pilgrimage experiences, they are neitbertain nor constant,
nor are they necessarily overt in nattfeAs this is the case for locative forms of pilgrimage, it

logically follows that the sammay be truen nonlocative practices.

These typologies will therefore be placed into conversation with the journey prescribed by
Die Sionpilgerto see if some of the characteristics are apparent within the text. Although
discussion will be limited, based on the availability of the Englistskasions, it will be possible

to generate an idea as to whether they may prove useful.

322Col eman,
323Col eman,

Do you Believe in Pilgrimage?, 0 363.
Do you Believe in Pilgrimage?, 0 359.
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Chapter Threei Characteristics of NonLocative Pilgrimage: Communitas Contestation,

and Die Sionpilger

Although the typologies by the Turners, and Eade and Sallnouwsafel when discussing
locative pilgrimage experiences, they were not proposed withaoative journeys in mind.
These theories were put forth after study of physical pilgrimages to sacred centers. When
clarified through the phenomenological approacMefleauPonty, it becomes clear that they
may be used to discuss nlmtative forms of pilgrimage as well. According to his
phenomenology, the human person is constituted by an interplay osmihahd body in a way
that defies hierarchical, dualistiemaration. Although in nelocative forms of pilgrimage the
pilgrims initial experience is mediated through the intellect/spirit, it is nonetheless the whole
person who is undergoing the experience. As such, it is possible to examiloeatore forms
of journeying for the characteristics of the foundational typologies proposeshioyunitasand

contestation.

| will examineDie Sionpilgerfor six key elements: first, from the Turnerian typology, the
threephase structure of leataking, journeying, and reaggregation; second|ithimoid nature
of choosing to engage in pilgrimage; third, the three fornoofmunitasfourth, the increasa
religious symbols as the pilgrim nears the sacred center and a ritualized encounter with a holy
figure; fifth, from Eade and Sallnow, the existence of multiple meanings surrounding the sacred
center; and finally, how the meanings generated may or otayenanalyzed through the triad of
persons, places, and texts. Through assessing whether any of these characteristics are indeed
discernible within the text, | will be able to determine the suitability of the typologies of the

Turners and of Eade and Sl for discussion of nelocative journeys.

I.  Turnerian Typology
i. Three phases

The threephase structure oéaving, journeying, and retuasproposed by the Turnecan
be discerneth the journey of the Syon pilgrimg&irst, the prepard for their leavetaking. Prior
to engaging in this nelocative journey, the woultde pilgrins obtairedthe permissiorirom
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their superiors?* This begins the sepation of the Syon pilgrims from quotidian és: In
addition,theyprepard will s, made theirconfes®ons, and padoko f t h e uppe®PAsd s S
mentioned aboveahese actions were taken by the knightly pilgrims as wslth& Syon

pilgrims werenot risking death on their journey, unlike their physical counterparts, the set of
actions whib they perforredwerelargely symbolic. These actiofignctionas a way of

separating the Syon pilgrims from theireryday lives in a radical wagyen though they do not
physically travel and in many cases conémhtheir daily responsibilities; this fditated thar
understanohg of themselves as being away from home.

Second, the Syon pilgrisnperfornedthe twehundred and eigkday nonlocative journey.
This phase is bookended by the departure from, and return to, Ulm. The details of the journey
will be discussed below as they relate to theratharacteristics of the Turrséitypology.
Although theSyon pilgrims still operadwithin their quotidian environmenperformedther
everydaypractices in addition tthe nonlocative pilgrimagetheynonethelessxperiencd
themselves as being both at home and aWagerstandings of time and space as flexible were
prevalentn fifteenth century Europe. Buildingponi [ m] edi eval bel i efs abou
the concept ofluratiooo r Ganked®s stpiace and pl ace become mut atl
boundaries of t i ¥#éssudsipisentieely plausibte fogtleSyod gilgrits.to
haveundersbod themselvess both being in thedlly Land and in theidaily environmentTo
symbolically solidify theirunderstanishg that theywereno longeronly within their quotidian
life, Syon pilgrims were instructed to wear a cross while journeiifiheir change in social

status to pilgrimwasactivated through this modification, similar to what is suggested by the

Turners in that pilgrims shift to A[a] simpli
journeying.3%®
Rul e 10: AThe tenth rule is é thus shall the Sion pil

permi ssion of his superiors afbidX regeltisé Atsdsel dgy 8onmbilgens i on o f
sin fartvnderstan mit wissenvndea u b a u n g  svhdnmit serwilgurty simes bicht vatteéd=abri, Die

Sionpilger 80 in BeebeRilgrim & Preacher 195.

32Rul e 16 Pilgerfalgtart Testg zwisichen Andacht und Abenteuegy 3 0 .

6June L. Mecham, AA Nornghetrhne JSpautsiadle nGe olgrraanpshfyo ronfi t he
in Defining the Holy: Sacred Space in Medieval and Early Modern EuymrgheAndrew Spicer and Sarah Hamilton

(Wiltshire: Ashgate, 2005), 153. It is beyond the scope of my thesis to discuss the theology behind this

understanding. For further examples of such practices see: Gfangiering Women and Holy Matror2z,0-259.

27Rul e 4 i n Rigerfahrer Tef@zwischen Arlacht und Abenteuey 2 0O .

328 Turner and Turneimage and Pilgrimage34.
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Finally, the Syon pilgrire returredfully to their quotidian lives after theompletion of their
pilgrimage. As no known records exist of either the-tirahd experiences of these pilgrims or
any thirdhand account of their journey, it is unknown if thenderstood themselves as having
undergone &hange in spiritual statuBie Sionpilgerdoes indicate that the Syon pilgrims are
able to receive indulgences through interacting with the Holy Land through their journey. In
addition, any indulgencesa@ved would be of greater spiritubénefitthan physical pilgrims, as
it is God aad not Church authorities who bestows it upon tB&ttt.stands to reason that the
community of the Syon pilgriswould have understood a shift in spiritual status due to the

experience of the Syon pilgrsdjourney andheir accrual of indulgences.
ii. Liminal or liminoid?

One of the defining features of pilgrimage, as opposed to rites of initiation, is the fact that
pilgrims choose to engage in the practiaher tharit beingimposed®° For theSyon pilgrims,
there was a distinct need to experience the locations of sal\rastory as described in
Christian traditionand to gain all associated indulgences. Although they felt this need, there is
no indication that they weiiastructedo readsuch a text. Quite the opposite is indicateDi&
Sionpilgeras Fabri recounthat it is the sistersf Medingen and Medlingen themselwelso
requestd the text be writteMhe only time he directly indicates who should or should not
engage in tis form ofpilgrimage is when he is cautioning against the participation of those for
whom either it would be a mere distraction from his/her spiritual responsibifitiestead of

being a prescribed activity, it is discouraged under certain circumstances.

Other tetual indicators suggest that the journey was selected on a voluntary basis by the
would-be Syon pilgrims. For example, in the tenth y&labri indicates that anyone intending to
go on pilgrimage should Aundert agomoftnis s journe
superiors and with t h¥Thsedicmesshstiit s not thefsupbrioror ¢ o n f

confessor who instructs pilgreto embarkbut rather the Syon pilgristhemselves who

°This is inferred t hr ou g Rilgerfdheeri Wexte thischgn AndachtRndl e 3 i n Car
Abenteuer 0 2 9.

330 Tumer and Turnemage and Pilgrimage253254.

3BlRul e 6 Pilgerfahderi ITexte zwischen Andacht und Abenteuagy 3 0 .

pDje X regel ist é Also sol der S+on bilgrin sin fart
verwilgung sines loht vatteresFabri,Die Sionpilger 80 i n Beebe, fAiReading Ment al Pi
BeebePilgrim & Preacher 195
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initiatedthe processAlthough theydesireto go on sule a pilgrimage, thegre notcoercedo do

so, and therefore by Turnerian definition their experiendammoid.
iii. Communita®

When discussingommunitasthe limits of this thesis emerge. It is impossible to know if the
Syon pilgrims experiencegpontaneoyr existentia] communitasAs there are no known texts
written by the Syon pilgrims themselves, nor texts describing their journey, there is tm data

confirm the experience apontaneous communitagganically generated.

The type ocommunitaghat is relevant t@ie Sionpilgeris what the Turners caflormative
communitasthat is arattempt tocodify and preserve the ethics and rules which emerge in
spontaneousommunitasThis is done in many ways by Fabri, most notably through the twenty
rules for how to engaga the pilgrimageFirst, the Syon pilgrims are instructed to travel as a
group asnuch as possib&3 They are to d all readings and experientte journey together.

This is further strengthened throutie indication that illiterate pilgrims should ask fellow Syon

pil grims how diff iasioknowthelagpropriatgn@ust offateraNostelss ar e
to say*** Through traveling together, the Syon pilgrims would have shared experiences in a way
similar tothe knightly pilgrims. Although constructed through the rules set up by Fabri, the Syon
pilgrims experience the journey in a way that is constructed to fust@munitasAccording to

Edith Turner inCommunitas: The Anthropology of Collective Jaynmuniasmay emerge in

times of shared experiencessb h posi t i v EClommuditasnmeyhbe found when
people engage in a col?3°asdhe Byorepilgrimssvire embarking f u | |
upon each day together it is possible that this typasmfue fellowfeeling occurred.

It is not possible to say whether thibeis generated by Fabriwereusedinthe 8 pi | gr i ms ¢
quotidian lives to facilitatspontaneous communitaes we have no texts either expressly
delineating such a formulation, ndo we have writings forbidding it. As noted bigtorian

Leigh Ann Craig, writings against a given activity provides negative evidence for such an

3Rul e 17. Pilgerfahreed Texte zwisdhen Andacht und Abenteuesy 3 2 : Ru |Pdgerfahrtern Car | s,
Textezwischen Andacht und Abenteyed 3 O ; Pilgeire & Preacher1 90; Cl assen, @Al maginary
the DiviKme|l dell6AiSpi 694t ual Pilgrimage, 0

3%Rul e 13 Pilgerfal@tart Teste zwifichen Andacht und Abenteuay 3 3 ; Pilgéire & Preacher 1809.

335 Edith TurnerCommunitas: The Anthropology of Collective JNgw York: Palgrave Macmillan, 2012) 3.
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activity. For example, although very few filsaind accounts exist of women engaging in

pilgrimage in thdourteenth and fifteenth century, nonetheless we know that pilgrimages by
women occurred as they were Arecorded in a va
heartily r e¥°Therefdre, ibtlye sisters of Nedirsgén.and Medlingergtbers who

usedDie Sionpilgerto travel norlocatively, engagethe implementation of structural change in

their daily lives as per the Turners notionideological communitaghen texts detailing,

supporting, or decrying such a projety exist Sine no such texts have come to light, | think

it is unlikely that the Syon pilgrims would have engagedi@ological communitas

iv. Divine encounter

According to the Turners, the journey of the pilgrims culminates in a ritualized encounter
with a holy figureassociated with a sacred center. This encounter itself is highly influenced by
the sociereligious symbols which become increasingly frequent as the pilgrim journeys closer to
the center. It is not possible to know if the Syon pilgrims experienced theagecin symbolism
on their journey. Although it is possible that such a transition occurred, it is not evident within
the sections dDie Sionpilgerthat have been translated into English and no research has yet been

done that would suggest this.

The Sym pilgrims engagein many encounters with thely, in relationship with sacred
centers. While in Jerusalem, the Symligrims met multiple times with the Virgin Mary. During
one such occasion she even identifies herseltf
early youth until the day of my death | have been a pilgrim and have wandered from one place to
anothef ul | &% This positiend the divine as a fellow pilgrim and makes the Virgin Mary

accessible to the Syon pilgrigrendthus allowedfor the possibility ocommunitasvith her.

Elements of the encounter with the Virgin Mary are ritualized in tlest éine built upon and
retell well known narratives surrounding the death of Jesus. The Syon pilgrims @dktiess

death and burial of Jesus from the point of view of his mother. This is reminiscent of the

336 Craig, Wandering Women and Holy Matrqri<.

337 Sond wissen das ich von luget vff bis an den tag myner verschidung bin ain bilgrin gewesen vnd bin vil lyplich

vmb von aim ourt zuo dem andernn gegangetri,Die Sionpilger 203inCl assen, Al maginary Expe
Divine, 0 125.
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traditional biblical account as well asntemporey Passion literature such as Ludolf of

S a x 0 Wita desu Christand art such as the paintingsZafolf Meister’® It is possible that

other elements of ritualized behaviour occur outside of the segment of translated text available.
Further studies woulde needetb explorethis possibility.

Furthermore, the Syon pilgrims ergdinto dialogue with the Virgin Mary concerning
sacred reality. While in Jerusalem, Fabri instructs theipigy both knightly and Syomno

imeditate upmat tdrsewlsielré oluso RR9ThegSyon pilgrims Mount

ddt hi s, in part, through directly beseeching t
hi dden di V¥Troe tshe csr esthsed .r epl i es that @[AGod selec
the secrets, especially those wh%!Notonlyisthise me a:

direct response twhatt he Sy on piddgutindicases furthes cpmrausnion with the
divine if they emulate the Virgin Mairin their everyday liveslt can therefore be said that the

Syon pilgrims @ engage in a ritualized encounter with the divine.

. Eadebébs and Sallnowbs Typology

i. Contestation

When instances of contestation are consider&larSionpilger both explicit and implicit
forms become apparems discussed by Eade and Sallnow, explicit contestation occurs when
divergentmeanings come intopenconflict at sacred centers. These rbagome apparent
betweerpeople from differenteligioustraditionsor denominations, aamong those performing
variousroleswithin the locatioritself.3*2In his critique ofthe contestatiormode| Simon
Coleman notes that instances of conflict are not alwags butmay be implicit in nature. In

this way Aindividuals or groups take account

38C| assen,y fAExmagriinmnmce of the Divine, o 123.
339 Denen ernstlichen sachen synnent die bilgrin nach in dem an sehen. des oElhlerigBie Sionpilger 125 in

Cl assen, Al maginary 1B4x peri ence of the Divine, o

340Wwer gibt vns ze verstan die verborgnen goeliche haiikdit Ach soeten wir wirdig sifrabri, Die Sionpilger

155 in Classen, @Al maginary Experience of the Divine, oo
341 Ze wircken in mir sin haimlichkait. Also erwelt im got ettlich lut vB. denen er offnet die haimlichkait Vnd

besonder der die sich mir glichen nach irem vermugabri,Die Sonpilger, 155inCI assen, #Al maginary
Experience @25 the Divine, 0

32FadeandSal now, fl ntlboduction, o 11
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e a c h .Yhisallows for dvergentmeanings of th sacred centéo occur implicitly,

without any visible conflict between meanings.

The Syon pilgrimghemselveslid notT or should nohavei experiencd or participate in
episodes oéxplicit contestation. According to Fabri, one of the principal advantages of engaging
in nonlocative pilgrimage is the avoidance of this type of contestation. At many poibis in
Sionpilgeth e menti ons how the Syon lipggwithgevii ms ar e not
Christians, Turks, Saracens, and“Thesadgiospswho de
have different understandings of the importance of Jerusafemino should be allowed into the
city, andof how it should be experiencexplicit contestatioris encounteredly the knightly
pilgrims on a consistent basishis leadg=abrito write t h gt]the kiightly pilgrim journeys to
Jerusalem as to a heathen city, but the Syon pilgrim arrives iralisruas in a Christian
cityd *** The Syorpilgrims do not experience explicit contestation directly, only through the
retelling of the knightly pilgrimsé experienc
locative pilgrimage is more beneficial than physically visiting Jerusalem is lzechti®e lack of
explicit contestation.

What the Syon pilgrims experiercc@asimplicit contestation, where multipleeanings
around a sacred center extsiif do notexplicitly enter conflict with one anotheAn exampleof
implicit contestatiorcan beseen in the encountet the hole of purgatoryin St. Hala 6 s c hap el
in the Holy Sepulcte. For the knightly pilgrimsand inhis account to his brothers the
Pilgerbuch Fabri reporthh o w i t h-eainded Ohrjstiars say that one hears Purgatory
crackling. But | believe that it is caused by theng and freing and talking in the church

a b o ¥dmcontrast Fabreéxplains to the Syon pilgrims that

3Col eman, fADo you Believe in Pilgrimage?,0 359.
344\vnd beschwerung boeser cristen vnd der dircken. sarracenen. araben. mit zoell. vnd vnbifiadiraidie
Sionpilger 83inCl assen, @Al maginary 1lExperience of the Divine,o

345 Der Ritter belfrin zuch gen lherusalem as ynn ain haignische statt Ab&yderbilgrin kumpt gen Ihrusalem as

ynn ain cristenliche statFabri,Die Sionpilger 83-84inBeebe, @A Reading Ment & Pil gri ma
Beebe Pilgrim & Preacher 190-191.

346\/nd sprechen die einfaltigen cristen / dz man da dzifégi brachlan / abere ich mein dz es sich von dem gan

vnd reden dobna [droben] jm templelzelix Fabri,Pilgerbuch Dessau, Stradtbibliothek, Hs. Georg. 238.f852

in BeebePilgrim & Preacher 121.
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there is a stone for holyater built into the wall, and when someone puts his head

into it then he hears a great roaring and a mournful rumbling, as if he could hear

lamentation and wailing from many wailing and shrieking people. It is said that

the crying out and wailing is that the wretched souls in Purgatory beseeching

the pilgrims for help*’
The same location holds two different meanings, one for each group. For the knightly pilgrims
the hole of purgatory is a location emptied of spiritual meaning: the rushing sounibigeadtto
the movement of people and the shifting of air currents within the building. For the Syon
pilgrims, the hole of purgatory is a passageway to Purgatory. For them, the rushing sound is the
wailing of souls being purified for heaven. These differeatnings do not explicitly conflict,
and the groups are neither antagonistic toward each other nor in overt competition over the space
itself. The knightly pilgrims have access to the geographical place while the Syon pilgrims have

access to the spiritubdcation and do not come into open conflict.
ii. Person, place, text

Whendescribinghe instance of implicit contestation between the knightly and Syon pilgrims
at theHole of Purgatory, the triad of person, place and text proposed by Eade and Sallnow is
useful inexamininghow each group understands Haeredsite. In the case of the knightly
pilgrims, they understand themselves as having exclusive access to the locatiare tiay
aware of the Syon pilgrims, nor of the soul®urgatory. Perceiving themselves as being alone
within the space means that any noise emanating from the Hole of Purgatory must be caused by
the natural phenomenon of human movement and the WiticbughS t . Hel enads chap
saaed place for the pilgrims, with its own spiritual importance, the hole itsdivoid ofany
externaftextual, or narrative, importance aside frimatas source for holy watefhe lack of
spiritual meaning, forthekgint 'y pi |l gri ms, i s furthaher refl ect
unlearned group& s ay y o u c a n*®/Ase¢hayrinhabiatieelphysical gpcéation, the

sounds emanating from the Hole of Purgatory is caused by natural phenomenon alone.

347|st in die wand eingemurt ain wychwasser staindwenn ain mentsche sin hobt dar in stof3t - so hort er ain

grofl3 getal? - vnd ain griRgramen - as horti er klag vnd lamer - von vil wainenden vnd schrienden Da sagt man das
gerieff vnd klag sy der ellenden selen in dem fegfell den bilgrin vmb hilffFabi, Die Sionpilger 115 in Beebe
121-1222014Beebe, fAReading Mentdl Pilgrimage in Context, 0
348 Beebe Pilgrim & Preacher 121-2.
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Besides havig a different interpretation of the Hole of Purgatory as sacred space, the Syon
pilgrims understood that other groupBabri, the knightly pilgrims, and the souls of those in
Purgatoryi share thdéocation withthem St . He |l e n pridcgallgaphypicall 'S not
geographic location but a spiritual place which functions as passage to Purgatory. This awareness
was mediated by a textual/narrative framework, not only by Fabri describing the location but
also by the common understanding of its nature @gdaenterAlthough the knightly pilgrims
have access to the sacred center, as they are physically present within it, the Syon pilgrims are
present in the spiritual reality of the locatioAthough they are both theoreticallgharing the
same space, ¢y derive different meaningkargely owing to the registers to which each group
has acces¥?® The triad ofperson, place, and teistuseful to consider the variance in

understandings of the sacred space
lll. Can These Typologies Refer to Nbacative Pilgrimage?

Through discussion of the elements that makeampmunitagnd contestation, in the
example oDie Sionpilgerthere emergesodbt h conf ormity to and distin
and Eadeb6és and Sallnowds understandings of pi
ritualistically separated themselves from their quotidian lives to journey towards a sacred center.
Inaccordace wi t h t he nbunatimesconsndnitasioring tleein pilgrirhage they
followed the ethics and rules set out by Fabri so as to generate experiences of unity and fellow
feeling. At the sacred center, the Syon pilgrims engaged in ritualizedreacand
communication with the Virgin Mary, suggesting a liminal place and time between spiritual and
earthly realities. Their journey ended with their return to their everyday lives potentially
spiritually changed through the fellowship shtha@d the halships endured on the journey, as
well as a result of their exposure to the holy. The typology of Eade and Sallnow is useful in
interpreting the pilgrimage describedDie Sionpilger as the Syon and knightly pilgrims each
attributed different meaninge tertainsites: as evidenced by their understandings of the Hole of
Purgatory. Further, the source of the divergent meanings may be attributed to different

For a brief discussion on the differences of purpose
seeBeebdf Readi ng Ment al Paeldgr i mage in Context, o
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configurations of person, place, and text, the triad of sources proposed by Eade and Sallnow as

corstituent elements of pilgrimage.

On the other hand, it is impossible to say definitively whether certain characteristics of
pilgrimage described by both the Turners, and Eade and Sallnow were part of the experience for
the Syon pilgrims. For instance, lagktextual evidence means that neitepontaneous
communitasior spiritual transformation can be positively linked to the Syon pilgrims. In
addition, the dearth of English translation®aé Sionpilgemeant that | could not determine
whether or not Fabpresented the Syon pilgrims with an increase in religious symbolism along
the route. A full translation of the text would be required to make such a determination, as well
as to examine whether and to what extent further instances of the six prifenpahts of

foundational pilgrimage typologies might be argued for.

Though not exhaustive, the foundational typologies considered have proved useful for
treating noAocative pilgrimage as exemplified wibie Sionpilger Within this text, many
elements sugestive of both theommunitasnd the contestation models are detectable. These
typologies prove to be especially appropriate when the pilgrim is understood not as a dualistic
being comprised of two disparate components, a mind and a body, but as i&tddtbging
whose experience and understanding always necessarily involve the whole self in a mutuality of
mind/bodyin-the-world. In having a way to discuss ntotative pilgrimage in academic

pilgrimage discourse, more of these experiences may be shared.
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Chapter Four i Critiques and Considerations:Communitas Contestation, andDie

Sionpilgerin Contemporary Research

Thus far, | have focusemh the question of the value of foundational pilgrimage typologies in
treatingnoAd ocati ve pil gri mage DpPie Soodilgerasacase study.inng Fe l
this chapter, I will turn to critiques of these typologies. Eade and Sallnow assesfad th@ e r s 0
communitasnodel and in doing so proposed their own understanding of pilgrimage. Their
typology, in turn, was critiqued by Simon Coleman and John Elsner. These criti@sms
served to underpin the methodology for my thesis. For example, the&dstharge of and
warning against essentialism in the Turners work was the reason why | did not look for the
pilgrimage described iDie Sionpilgerto be exhaustively defined by conforming to either the
communitasor the contestation models. Rather, gt to determine whether any of the
constituent elements recognized within these typologies might be useful in analyzing-the non

locative journey proposed by one specific historical text.

| drew upon the phenomenological insights of Meriamty in ordeto address a significant
lacuna within these typologies. As the typologies were first generated to describe examples of
locative pilgrimage, that is journeys undertaken by traveling bodily to a specific geographical
location. As such, neith@ommunitasior contestation models explicitly address +hocative
forms of travel. For some scholars, such as Mark MacWilliams, ConniShiith, and Michael
Xiarhos the fact that these typologies are built upon physical journeys is viewed as problematic,
as it redges pilgrimage to locative travel. For this reason, | drew upon MeReaint y 6 s conc e
of human wholeness, expressed in his notide abrps vivanto bridge the perceived divide
between locative and ndacative pilgrimage, and to provide a key toal &ssessing the

suitability of foundational typologies for discussion of the journey delineatBeeiSionpilger

Throughout this project, working with translations has presented some challenges. First, |
found that occasionally the translators failedhtdicate the precise location of the original text
they presented in translati on. One such examp
MerleauP o n tPhédmnénologie de la Perceptifi®45). A second example can be found in
how Audrey Stewartdee not i dentify t he oEvagaoriumgiica. passage
14801483)andEpistle Dedicatory1484) that he translated fthe Book of the Wandering of
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Brother Felix Fabri Third, a f ul | Engl i sbhie Sionpédgernsak yetttaben of Falt
made Fourth, and most importantly, | was restricted largely to researCheo8ionpilgerin the

English language due to my own limited understanding of the German language and the

availability of these documenf8® This German research widihave aided in the further

development of the histof thespiritual milieu in which it was produced and the linguistic

devices Fabri utilized in its writingAlthough some instances of these challenges were merely

inconveniences to my study, other:isttute necessary areas for future translation research.

Finally, opportunities for further theological and practical research abound. These include the
need for full, better, annotated transl ations
locative pilgrimages from the standpoints of Christianity as well as other religious and secular
spiritualities, and then concretely, how these practices might be beneficially by-beould

pilgrims today.

I. Communitagnd Contestation: Responses

i. CommunitasAnti-hierarchical reality or metanarrative idealism?

With its publication in 1978mage and Pilgrimage in Christian Cultubecame the first
ant hropol ogical take on the phenmndasmwyon of Chr
anthropologists have neglected s%®mthisweal th [ p
watershed publication, the Turners became the starting point for all anthropological studies on
pilgrimage. This was an alluring typology as through the pmemon ofcommunitashere
appeaedt o be fmwhhiach sdiffrf erent r eitwasseensais can be ¢

facilitating comparative research across traditions.

350 There were many works which | was unable to use. Most notably SusehmanaBr auns ® wor k on spi

pilgrimage fromthe 12-15"cent uri es and Al ev Cingozos wheeturyon how sp
informed the 20 rules. For more information see: Susanne LehBraums Jerusalem sehen: Reiseberichte d2s 1

bis 15. Jahrhunderts als empirische Anleitung zur geistigen Pilgerfareiburg: Rombach, 2010); Alev Cingdz,

Die geistige Pilgerreisein 15. Jahrundert ::(Mihicme Betr ac!|
GRIN, 20017).

351 Daniel R. Gre s dmage and Pilgrimage in Christian Cultuesview oflmage and Pilgrimage in Christian

Cultureby Vi ct or Tur neAmeacandAntiirapoldgitd2, oulr (1080):13D

%2Gross, Al mage and Pilgrimage in Christian Culture, o 1
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Within theTurnesdvolume, not only are all the examplagich are examined idetail, of
Christian origin, but they focusmost exclusivelypn Marian pilgrimageswith the exception of
the chapter on St. Patr i ck 83ThePTurnegseete practicing n c o u
Catholics, and it can be argued that their colasbf communitadas its roots in the Christian
theologicalnotion ofkoinonia From its repeated use in the New Testamenhoniaindicates
intimate participativespiritual fellowshipwithin the Christian community>* 1t is thereforeat
leastproblematichat the Turnershould suggegheir typologyas transreligiousin nature for
instance, in their discussion thie Hajjin the introduction of the volum&> Although potentially
usefulfor comparative workcommunitass originallyformulateddoes not account for the
differences amontgith traditions.As such, use of the theory requires careful awareness of its
limitations as well as its utilitf"°soasnotte e move journeys fAfrom the c
and society and [pres@ttcommunitag as a transhistorical ®and omr
and place pilgrimage studies in a fAstraight |

restrictedf>®

The fAstraight jacket o i n whi iotheegpsentiafjstcdlaima ge s c
thatspontaneousommunitass a universal pilgrimage component according/kach
Acommonpl ace soci al distinctionBedi aa’Ppgaal s &
Eadeand Sallnolhave i nterpreted t hteoughauttmedmiralfperiads c | ai n
the second phaskelineated byhe Turnerian typology where the pilgrim moves to the sacred
centeli there is a supposed propensity towardsmunitas They further argue thalis

presupposes an ostensibly Marxist/utopianitseathere a homogenouislealized worldview

¥Rudol f Rdénageand®ijgrinfage in Christian Culture. Anthropological Perspedieséew ofImage

and Pilgrimage in Christian Culture. Anthropological Perspectibeg Vi ct or Tur neAntheopos Edi t h
75 no. 5/6: 958

354 The Gospel of Johh7:21 presents a clear image of the intimacy implied by the unity of the Christian

community, with each other and God, as indicated by thekeimonia For fuller philosophical treatment of these

terms see: Robert Esposi@emmunitas: The Origin and Beény of Communitytrans. Timothy Campbell

(Stanford, Ca.: Stanford University Press, 2010).

35AsmentionediMur ner and Turner, fAlntroduction,o 8, 28; Cole
%Gross, filmage and Pil g3i mage in Christian Culture, o 1
%Gl enn Bowman, fATheoretical 1ti ner arDimessiofsoffdgrintage: an Ant
An Anthropological Appraisakd. Markab Jha (New Delhi: Intémdia Publications, 1985), 9 as cited in Eade,

Al ntroducti ometrdatctke o0l Ixliiinoi s Pa

%8 Yamba,Permanent Pilgrimss as cited in Coleman, fADo you Believe in
and Beyond, 06 356.

®¥Ross, fAlntroduction, o XXX.
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prevails®®® According totheir critique,if communitaccurs at all, it is only fleetingf* They

ground their claim in their own researchn ¢ | u d i axglordfien dfeh@ dynamiagperating

at the Lourdes Shrine, in France, where pilgrim groups and Church officials compete for control

over the meaning of and access to the sacred c&htemore soberingexample, as described

by Dani el R. Gross in his review of the Turne
were brutally assaulted achurch plaza while hundreds atherpilgrims looked on in Laza,

Brazil.Her e c a | | sarfronhcammunitdisyviat]l found was a reflection of the pervasive
dyadic patronage relationship ifMportant to th

What is interesting about the criticgjgresented by Eade and Salln@mdby Gross is that
they resupon the supposed clairthatcommunitasspecifically in its spontaneous formust
alwaysoccurwithin the liminal stage of  p i | journéy#ff@lshough theTurnersdo indeed
makea link between the liminal stage and the experieno®wimunitasduring which pilgrims
abandon their quotidian social status in favor of an equality among feilgrims,¢° they do
not characterize liminality as necessarily generatiognmunitasAlthough liminality provides a
fertile ground from whiclspontaneousommunitagnayarise,it is neither a necessary
component nor guaranteed to ocoarany individual journeyindeed the Turnerian typology is
often referred to as tt@ommunitasnodel| as | have done even in this thesis. Howewethus
namingthe typologythereisariskof educi ng t he Tuofpilgrimagétothimder st a

onecentral feature.

The understanding of pilgrimage as requiring the occurrenggositaneous communites
incongruent with the Turers typologyas presented in their introductory chap#fes pilgrimages
are reenaded by multipleparticipantghey become a type of religie performancé®® with an
understoodset of ethics and rules which are to be uphetdrative communitasPilgrims then

walk routes framed by thepeescriptions, which are expanded into changes in the social

Fade and Sallno%, fAlntroduction, 0 4

¥Fade and Sallnéw, flntroduction, 0o

%2Fade and Sallnow, filntroduction, o 11.

%Gross, filmage and Pilgrimage in Christian Culture,o 1

Conformity: A Religious PEtingagylOnag2g1971pldMNort heastern Br a:
364Here | am elaborating on a point concerning the main reason scholars reject the Turnerian typology as found in

Col eman. ADo you believe in Pilgrimage?, 0 359.
¥Turner , APilgrimage: An Overview, o 7146.
366 For more informationonlw s acred centers become pilgrimag#2 sites s
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structure of the traveling communitied€ological communitgsand those who work for support
structures, such as hostels and sacred centers. Altspogtaneous communitasy occur, as

it is being promoted bideological communitast is not necessary. It therefore cannot be

claimed thaspontaneousommunitagnust be present for the Turnerian typology to be utilized

when discussing and analyziagacred journeyas there are many other features of this
understandingf pilgrimage.If this typology is reduced to the occurrencespbntaneous

communitast is understandable that it may be seen as creating a falsananedéive.l contend

rather, in keepingwithiSmon Col eemawatsi obs i n theaheiTurner os
understanding of pilgrimage a tool fordescribingcharacteristicalready present in examples

of pilgrimageand not a model ich universally describes sacred journé§s.
ii. Contestation: Breaking structural narratives?

In their critique of the Turners, Eade and Sallnow propose that instead of being locations of
hegemonic meaning, sacred centersspeze®f contestation where multiple meanings clash
and vie for controf®® It acknowledges that there is much more occurring at sacred civaters
an idealized unity among pilgrims i ncl udi ng competition among
of holy spaceg®® Amongthose in contentioare those who liveearand work at the sacred
center itself, a group overlook@much pilgrimage researé® Underpinningfade 6 s and

t

gr

Sal | nypolwgyssa Foucauldiaii as sumpti on that behind the cul

instances of pilgrimage it will inevitably be ggble to uncover power struggles and contested
me a n i *ft Beshaps it is their own links to Marxism via Foucault or Foucauldissourse,
that also underpins their charge of Marxism against the Turners.

The mainpointon whichEadé@ a nd S al | ngy nedsisds the gompetition of multiple
discoursesit scared center¥he problem with such a foundation is that it may be used to discuss

%"Col eman, fADo you Believe in Pilgrimage?, 0 363.
%Eade and Sallnéw, dAlntroduction, 0

¥Mart Bax, fAContesting the Sacred: TWhf€ontestinghhe Baered: o gy
The Anthropology of Christian Pilgrimadey John Eade and Micheal J. Sallnévmerican Ethnologis?1, no. 4

(1994): 939.
SBax, #fContesting the Sacred, o 939.
S1SimonCol eman and John EIl sner, fAContesting réviewari mage:

Contesting the Sacred: The Anthropology of Christian Pilgrintagéohn Eade and Micheal J. SallnGwge
Cambridge Journal of Anthropolodyb, no. 3 (1991): 68
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any element of society, not simply pilgrimatjéAlthough this is potentially mitigated through
thar constituentriad of person, place, anelxt, the notionit is not used substantiallg their

work. Aside from the initial description in the introductidhe formulais neither developed
further nor exemplified elsewhere in the volume, either by them or craptebutors®’3
Although potentially a valable tool, the triad of person, place, @ext is undedeveloped and
underusedby Eade and Sallnow themsely#sus risking the reduction of their understanding of
pilgrimage to the notion of contestation, whichtgelf a universalist claim, and whiaihany

case is neither specific noomprehensive enough to account for pilgrimage as a human

phenomenod’

Although contestation theory airts avoid any universelation ofclaimsin light of their
charges against the Turners, Eade and Sallnow perhaps tooknapossible task. In his
critigue of Eade and Sallnow, Simon Coleman, points outih@anot possibleté d i s cus s
fluidity and/or role of the individual pilgrim without bringing soroencept of structure back
i nt o t h¥ Bypstating that sacred centers are locations where multiple meanings come
into conflict, the groups themselves come into question. Each agent which participates in
contestation s p a r ftctiveideoldyichoohnstrectiond.?’® Further throughthe
characterization of s gladeesadd Sallpoanglet be claasgediir el | gi o

covert negative universalization.

The typologies of both the Turners and of Eade and Saltaovbe, and have been,
reductively interpreted by critiques. Perhaps, following Coleman, a thoroughssentialist and
comprehensive examination of both typologies would be useful in order to create a more
nuanced understanding of the diversity inhenemilgrimage as a human endeavor. | hope that
in some way, | have made a start towards this in my thesis. In light of the critiques of both
typologies, | did not look for a perfect match between the journey framBikgionpilgerand
either understandg of pilgrimage. Both the typology proposed by the Turners, and Eade and
Sallnow were considered for all of their characteristics, not siogotynunitasnd contestation.

S2Col eman and El sner, @AContesting Pilgrimage, 0 69.

SCol eman and John EIl sner, AContesting Pilgrimage, 0 69
SThis fact is conceded by John Eade himself in the for
375 Simon Coleman and Hildi Mitchell A Br i ngi ng ¢ SAnthrapoldgyTodad7, nB.at 2R01)i 28., ©

376 Coleman and Mitchelii Br i ngi ng 6Structured Back in,o 23.
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| examined if characteristics of both of these understandings would describeueongi¢ments

found within the text, not necessarily as continuous elements but rather as instances.
Il. Die SionpilgerasPilgrimageTexti Returning toPreviousStudies

Discussion oDie Sionpilgerin relationto modern pilgrimagéypologiesis currently limited
to case studsarguing for thdegitimacy of virtual, or cyber pilgrimage3’” Such work is sparse
with very few writings on this subject. These largely build upon the initial insights of Mark
MacWi |l liams i n fAVieidntemet wholoes nptrdireatlp djseu§se on t h
Sionpilgerbut does highlight the implied physicality which mayat&ibuted tahe Turnerian
pilgrimage typology. Connie HiEmith andMichaelXiarhos both wrestle with thepparent
requirement that pilgrimage travel be locativedppealing tdie Sionpilgeras a historical

example of nodocative pilgrimage

Il n AVirtual Pilgrimages on the Internet, 0 Ma

Turnerian understanding of pilgnage is based in the physicality of the journey, many instances
of internet driven pilgrimage conform to characteristics of their model. MacWilliams draws on
the generalized critiques of Alan Morris:

Anthropologists tend to pay far more attention to aatitizhl goingsforth on

sacred journeys in geographical space, but the other sorts of venturing towards

ideals undertaken by humans are equally pilgrimages. It is, indeed, questionable

to distinguish between terrestrial afide t ap hor i c al 0 digtinctiog r i mage s .

portrays the earthly journey as somehow more real, when, in fact, most cultures

subsume physical journeys and other questions into one more inclusive category:

the spiritual life is pilgrimage, the ascetic learns to visit the sacred shrihiss in

own body devotion is a journey to God®
MacWilliams citesseveralnstances of virtual pilgrimage, ranging from the written works of
Egeria(d#c CE) to a fdAVirtual Haj j 0 s itheBeliefnvdteome anyo
website”® Even while not performing through bodily displacemérternet driven pilgrimages

demonstrate many of the char actheashbemdiminoid pr ese

377 Cyberpilgrimage, as defined by Hfimith is any form of sacred travel which uses the internet as primary vehicle

to visit a sacred center virtually. Connie H#lmi t h, A Cyber pi l gri mage: The (Virtua
378 Alan Morris, ed. Sacred Journeys: The Anthropology of Pilgrimgélyew York: Greenwood Press, 1992), 4 in

Mar k W. Mac Wi | | i amso,n ft\ier tRefigide32mmoelit(@0WER):820g e s

S®The AVirtual Hajjo is now defunct.
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in nature, being anstructural, and allowing users to engageammunitasvith other
participants’® Althoughhe examines many instances of Aogativejourneys, both historical

and modernhe does not refer ie Sionpilger

The nost integrated use @fie Sionpilgei n t he di scussion of the Tu
pilgrimage as mentioned previouslg presented by Michael Xiarhosn fi Aut hent i ci ty
Cyber Pilgri mo. Mu c h assunieshat tMeaTourdéridnimodalms , Xi ar ho
inherently physicain natureHe st arts wi t h tilPa | Qur marged nsatya tbee!
of as extroverted mysticism, just as mysticismis t r o v e r t e3d Bypnay ofwhichhea g e 0
reduces their viewof pilgrimage toafundamentallyphysicaity. Hewrites thati Tur ner and
Turner argue essentially that pilgrimage is an experien@xtroverted mysticisiAs the
pilgrim walks a literaltangible road, the act of walking is a test of physical endurance, tolerance,
and ment a’f?Xiahos aeguegdtehsibly converselyhat the interior transformative
element of pilgrimage must not be minimizedhati [ pi | gri magebés] power to
connection to mysticism all occuithin rather tharwithou 382 Although the author presents
this as a counterpoint to the Turggit is not incongruous with thhreunderstandingFor the
Turnersmysticismisan fAi nterior process [which]ol eads t
whi | e pi lcogncrétenesgamd hissfaty] d o mi n a3t hp prihcipal juxtaposition
for the Turners is ndhatof the locative nature of pilgrimage egposedo mysticism, but rather
that pilgrimage as commonly understood privilegesthgsical dimension as medium of divine
transformation due to the sensityiland knowability of the body, route, and sacred place,
whereasnystical ®ontemplatioras interior and spiritual privileges thesengbility and
unknowability of the divine as transformati¥®.In Xiarhos,Die Sionpilgeris citedas an
example otransformative notocative pilgrimage®®

MacWilliams, #AVirtual Pi325gri mages on the Internet, o 3
®Turner and Turner, Alntroduction, o 33.

%Mi chael Xiarhos, fiAut heJlotrialofReligions&SdcietyOhrm. 196l Pi | gr i m,
%Xiarhos, MAAuthenticity and the Cyber Pilgrim,o 4. Emp

Turner and Turner, #Alntroduction, o 33.
38|t is beyond the scope of my thesio di scuss the Turnersd understanding o
Ros s, Al ntroddxcti on, 0 XXXVi.i

%Xijiarhos, AAuthentici®6y and the Cyber Pilgrim,o 4
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Interestingly, all instances @fie Sionpilgerbeing used in relationship to modern typologies
highlight the Turnerian understanding only. @&snmunitasvas the first typology proposed, it is
unsurprising that thigrould serve as a point of departure for the new discussion surrounding
internet driven pilgrimageAs mentioned abov&imon Colematas notedthat [ r esear cher s
who embark on the study of pilgrimage almost always start out debating with the
pronouncements of Victor [and Edith] Turner, whose framework they invariably employ as a
poi nt of %¥theadably, whemnDie Sionpilgeris discussedthediscussion centers on
whether or not the journey it prescribes fits the Turnerian mold rather than opening up to a
subtler more nuanced inquiry, into which elements of the model are, or are not, useful for the

discussion.

My review of these instances$ the use oDie Sionpilgerin modern pilgrimage research
shaped my methodology in three key aspects. First, in consid&igrigionpilgeras a
prescription for pilgrimage practice, iddhot usecommunitasior contestation dgmustest to
assess its validity as pilgrimage, but rather
usefulness for describing ndocative pilgrimage. Second, although | begvith the typology of
the Turners, | also addresithe typology propostby their main critiques, Eade and Sallnow.
Finally, the perceived necessity of locative travel in pilgrimage needed to be addressed. It was
the aspect with which MacWilliams, Hi#mith, and Xiarhos struggled concerning +iocative
practices. The questi of nonlocative journey and its legitimacy as pilgrimage was not
addressed in the work of either the Turners or Eade and Sallnow. For this reason, it was
important to define the pilgrim as a unifilding body, through the use of MerledRonty, to

fully allow the typologies to be discussed in #hocative cases of pilgrimage.

All aspects of the methodology | adoptedregenerated from the current research, its lacuna
and critiques. | began with the typologies proposed by the Turners, and bariea8eallnow. As
to avoid either understanding of pilgrimage as being taken as a universal claim, | broke up each
into its salient elements. In addition, | drew upon the phenomenological insights of Merleau
Ponty and his conception of theing bodyto alow for the typologies selected to speak of non
locative forms of pilgrimage. Although neithesmmunitasior contestatioexplicitly indicate

the necessity of locative travel towards a sacred center, it has been implied previously through

%87Yamba,Permanent Pilgrims 5 as cited in Coleman, 56iDo you Believe i
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the fact that ty draw upon physical manifestations of gpatial sacred movemerie
Sionpilgerwas selected as a test case as it is an authoritative examplelo€ative practice. |

broke with previous studies on the subject as | did not evoke this text as amgtgmple of
non-locative practice but rather was interested in what occurs within the text and what this may
imply concerning the experience of the Syon pilgrims. Through placing it into conversation with
the salient elements of the pilgrimage typolsgelected | found that botlommunitasand

contestation were useful tools in discussing such a sacred journey.
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Conclusioni Non-Locative Pilgrimage: Past,Present and Future
I.  TheoreticalPossibilities

Due to theimitations of my thesisadditionalresearch is needed further explordnow these
pilgrimage typologiesnight beusefulfor examiningDie Sionpilger As mentionedbove a full
translation of the text wouldebneeded to accomplish this. Althouglave preference to
Jerusalemfahrbecausdt was the only pilgrimage journey which Fabri personally undertook, a

closer look aRomfahrtandSantiagofahrivould also prove valuahle

Similarly, research iseeded to determine if the methodskdin this thesis woulindeedbe
useful in describing other ndacative pilgrimage practices. This may prove useful in discussing
other historic instances, such as tlog-locative pilgrimage around Wahausen cloistr (in
modern day Germany) which recreates the Passion narrative; this journey is described i the late
fifteenth century manuscripts (MS 85 and MS.#8Another interesting case study would be
that of St Katherinebés reformed Dominican con
were granted permission by Pope Innocent VIII (288%to spiritually visit the seven churches
of Rome and receive alldnilgences associated with this #The question should not be if
these jarneys fit the mold present@dany givenpilgrimage typolog, but rather if the typolog

is suitableto treatthese journeys of meaning.
Il. TheologizingNon-locativeJourneys

Die Simpilgerwas not the firsgpiritualtextto describehe importance of interior
pilgrimage It built upon a long tradition of Christians being understood as exiles traveling
towards the heavenly Jerusaléiin The Life oMoses3®! Gregory of Nyssa (33394)speaks

of three stagesf spiritual growth: the darkness of ignorance, spiritlianination, and the

¥For details see: June L. Mecham, AA Northern Jerusale
We i n h a u Pdiining ihe Holy: Sacred Space in Medieval and Early Modern Euexgiee Andrew Spicer and
Sarah Hamilton (Wiltshire: Ashgat2005).

¥ MarieLoui se Ehrenscherntner, #AVirtual Pilgrimages? Encl
Convent , JournplsobBedesgiastical Histor§0, no.1 (2009%6.
Vpayas fAMedi eval Pat9ters of Pilgrimage, 0

391 Gregory of NyssaThe Life of Mosgdrans. Abraham J. Malherbe and Everett Furguson (New York: Paulist
Press, 1978).
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darkness of contemplation on an unknowable.GodT he Chri sti ands movemen
stagess shown througlthe allegory of the pilgrimage of Moseshcounteringsodon Mount

Sinai throughthe burning bushan obscuring cloudand divine darknestgading tothe mystical
realization thaGod cannot beeenThis metaphor was latesedin the work of Augustine of

Hippo (354-430), throughout his writings on the Christian spiritual liféis is most evident in
TheCity of God wherehe describes Christians pgegrini, or pilgrims wandering the world for
God3%2The text which Fabri initially wisteethe nuns of Medingen and Medlingen to realdo
describs the Christian spiritual journey in this wd/o n a v e (lR2¢I2@4fitimerarium

Mentis in Deun{The Journey of the Mind to Gpelxplains howndividualstravel towardssod
throughcontemplation ofhe world, the self, and the unknowable divifie These texts, among
many othersform the spiritual foundation on which Fabri is writing. Further research is needed
in order toconnecthese foundational textsitiv the pilgrimage irDie Sionpilgerand how they

all may speak to our modern understandingamfred travel.

A key reasorDie Sionpilgerfunctioned as a nelocative pilgrimage text was tt&yon
pilgrimsd nderstanohg of themselves as both fully in the Holy Land with the knightly pilgrim
and fully at home in Ulm. A similar phenomenon has been recorded in internet driven online
practices. Termedo-locationby ConnieHilt S mi t h, it i s the fAmutuali zi
separ at ®tis purently siséd to describe the experienfoengaging in religious
services onliné®® Research is needéu order toclarify whethera similarphenomenomvas in
fact part of the experience thfe Syon pilgrim@andof other lateMedieval mystics. Should this
be the case, then perhdpie Sionpilgeras well aothercontemporaryon-locative pilgrimage

texts,may be adapted in some form for modern spirituaftfse.

392 For a full description of pilgrimage terms useddity of Gods e e :  Mar t i WP eA.e gCliansaste m,6 fand
6Peregrini 6 iitny Aaffradtom dédme.d @995):.835.
393 BonaventureJourney of the Mind to Godrans. Philotheus Boehner (Indiana: Hacket Publishing Company, Inc.,

1990).
3%Hill-Smi t h, fACyberpilgrimage: A Study of Authenticity,o
3% For more informationseellCr i st opher Hel | andandbdobof Beligioadnd $veidad. gi on, 0 i n

David Yamane (New York: Springer International Publishing, 2016} 119%.

3% In suggesting thisam thinking as well of online spirituality such as the virtual cemetery visits currently offered
byl-Can Corp. For more information see: AsaCRheJdpamkaguchi ,
Times October 4, 201https://www.japantimeso.jp/news/2014/10/07/national/serviedw-virtual-grave
visits/#.W8aB4mhKiUk
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Finally, research is need@bncerning the nefocative, technologically driven, pilgrimage
thatindividuals are engaging in todaddl of the examples of sacred journeying describgd
MacWilliams, Hill-Smith, and Xiarhosould beexamined As most of the instances raised of
internet driven pilgrimage are now defunct, with the exceptiddagafino de Santiago 360this
would only be possible if based upon preserved backup copies of these experiencesamdfirst
accounts of those who havegage with these sourcdsven if thecommunitasnd contestation
typologiesdo not prove usefuh generalthey will act to open the conversation to other
understandingof pilgrimage.Similarly, historicalexamples of noiocative pilgrimage may be
compared and contrasted witintual pilgrimages to better undtand their common features and
how new journeys may be constructed for spiritual Redatedly, opportunities exist for
cataloging and preservingd websites and computer programs which enable virtual pilgrimage.
As new media is impermanent in nature, often owing to the cost of upkeep and maintenance in
the face of server costs and changes in programing technthegg archival records would be

useful to future research on the subj&dét

In this thesis | examined whether the pilgrimage typologies proposed by the Turners, and
Eade and Sallnoware useful tools treatingndnoc at i ve practices as pres
Die Sionpilger | recast the nature of the pilgrim accordingto MedBanint y6s noti on of
human person dwing body It is my hope that through further research, newags in the
critical examination of pilgrimage will open up, and new opportunities for modern use will

emerge.

397 For more information on preserving virtual worlds such as Second life, where users/pilgrims interact with the
environment and each other see: Jerome McDonoughRreakving Virtual Worlds Final Report, ibrary of

Congressd National Digital I nformation I nfrastructure |
http://hdl.handle.net/2142/1709teganA. Winget,ii Vi d e dP’esemaiorandMassivelyMultiplayer Online
RolePlayingGanes:A ReviewofthelL i t e r doturmalofehe AmericanSocietyfor InformationScienceand
Technology62,no.10(2011):18691883.For moreinformationon preservingnternetwebsitessee:Niels Briigger,

A WeArchivingi BetweenPast,PresentandF u t uim TdeHandbookof InternetStudieseds.RobertBurnett,

Mia ConsalvoandCharlesEss(Malden,MA: Blackwell PublishingLtd., 2010):24-42;Apda Chebbi , AArchi
du web: quel gqu eAshivMes39, mon2g2002008) 946N i r , 0
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Appendix A

1. Panoramic view of the Holy Land
by Erhard Reuwich

Bernhard con Breydenbach,
Peregrinatio in Terram Sanamn,
(Mainz, 1486) paste in between
fol. 114v and fol. 115r.

Source: Minchener
Digitalisierunggentrum,
Bayerische Saatsbibliothek.
CC BY-NC-SA 4.0
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